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At a time when the theological winds seem to change direction on a daily basis, the Commentary Critical and Explanatory on the Whole Bible is a welcome breath of fresh air from conservative and orthodox teachers of the Christian faith. This commentary has been a bestseller since its original publication in 1871 due to its scholarly rigor and devotional value. Robert Jamieson (1802-1880), Andrew Robert Fausset, and David Brown(1803-1897) have crafted a detailed, yet not overly technical, commentary of the Bible that holds to the historic teachings of orthodox Christianity. Commentary Critical and Explanatory on the Whole Bible is based on a detailed exegesis of the scriptures in the original languages and is a "must have" for those who are interested in a deeper appreciation of the Biblical text

Published in 1878, this is the unabridged version of Jamieson, Fausset, and Brown's Commentary. This version includes the Greek and Hebrew words, along with double the content of the abridged version. Most online versions of JFB are abridged and include only a fraction of what the authors said!

It is worth noting that in the printed version, errors in spelling, punctuation, numbering, cross references have followed throughout the printing history of this one-volume edition of the Commentary. This electronic edition, then, may represent the first corrected edition.

Introduction

The Hebrew title of this book is Tehilim ("praises" or "hymns"), for a leading feature in its contents is praise, though the word occurs in the title of only one Psalm (the hundred forty-fifth). The Greek title (in the Septuagint, a translation made two hundred years before Christ) is psalmoi, whence our word "Psalms." This corresponds to the Hebrew word mizmoi by which sixty-five Psalms are designated in their inscriptions, and which the Syriac, a language like the Hebrew, uses for the whole book. It means, as does also the Greek name, an ode, or song, whose singing is accompanied by an instrument, particularly the harp (compare 1 Chronicles 16:4-8 ; 2 Chronicles 5:12, 2 Chronicles 5:13 Psalms, the Hebrew word (shir) "a song," is prefixed. Paul seems to allude to all these terms in Ephesians 5:19 psalms, hymns, and spiritual songs."

TITLES.--To more than a hundred Psalms are prefixed inscriptions, which give one or more (and in one case, [Psalms 60:1-12], all) of these particulars: the direction to the musician, the name of the author or the instrument, the style of the music or of the poetry, the subject or occasion. The authority of these inscriptions has been disputed by some writers. They say that the earliest translators, as the Greek and Syriac, evince a disregard for their authority, by variations from a proper translation of some, altering others, and, in several instances, supplying titles to Psalms which, in Hebrew, had none. It is also alleged that the subject of a Psalm, as given in the title, is often inconsistent with its contents. But those translators have also varied from a right translation of many passages in the Bible, which all agree to be of good authority; and the alleged inconsistency may be shown, on more accurate investigation, not to exist. The admitted antiquity of these inscriptions, on the other hand, and even their obscurity, raise a presumption in their favor, while such prefaces to a composition accord with the usages of that age and part of the world (compare Isaiah 38:9 

"The Chief Musician" was the superintendent of the music (compare "to oversee," 1 Chronicles 15:21 means, "pertaining to" in his official character. This inscription is found in fifty-three Psalms and is attached to Habakkuk's prayer ( Habakkuk 3:1-19 of the author and translated "of," as "a Psalm of David," "of Asaph," except that to "the sons of Korah," it is translated "for," which is evidently wrong, as the usual direction, "to the chief musician," is given, and no other authorship intimated. On the apparent exception to this last remark, see below, and title. The explanations of other particulars in the titles will be given as they occur.

AUTHORS.--This book is often called "The Psalms of David," he being the only author mentioned in the New Testament ( Luke 20:42 name appearing in more titles than that of any other writer. Besides about one-half of the Psalms in which it thus appears, Psalms 2:1-12; Psalms 95:1-11 are ascribed to him ( Acts 4:25 the author of many others which appear without a name. He used great efforts to beautify the worship of the sanctuary. Among the two hundred eighty-eight Levites he appointed for singing and performing instrumental music, we find mentioned the "sons of Korah" ( 1 Chronicles 9:19 ( 1 Chronicles 6:39-44 pleased to endow these men with the inspiration of His Spirit, so that they used those poetic talents which their connection with the kindred art of music had led them to cultivate, in the production of compositions like those of their king and patron. To Asaph are ascribed twelve Psalms; to the sons of Korah, eleven, including the eighty-eighth, which is also ascribed to Heman, that being the only instance in which the name of the "son" (or descendant) is mentioned; and to Ethan, one. Solomon's name appears before the seventy-second and hundred twenty-seventh; and that of Moses before the ninetieth. Special questions respecting authorship will be explained as they arise.

CONTENTS.--As the book contains one hundred fifty independent compositions, it is not susceptible of any logical analysis. The Jews having divided it into five books, corresponding to the Five Books of Moses (First, Psalms 1:1-6; Psalms 2:1-12; Psalms 3:1-8; Psalms 4:1-8; Psalms 5:1-12; Psalms 6:1-10; Psalms 7:1-17; Psalms 8:1-9; Psalms 9:1-20; Psalms 10:1-18; Psalms 11:1-7; Psalms 12:1-8; Psalms 13:1-6; Psalms 14:1-7; Psalms 15:1-5; Psalms 16:1-11; Psalms 17:1-15; Psalms 18:1-50; Psalms 19:1-14; Psalms 20:1-9; Psalms 21:1-13; Psalms 22:1-31; Psalms 23:1-6; Psalms 24:1-10; Psalms 25:1-22; Psalms 26:1-12; Psalms 27:1-14; Psalms 28:1-9; Psalms 29:1-11; Psalms 30:1-12; Psalms 31:1-24; Psalms 32:1-11; Psalms 33:1-22; Psalms 34:1-22; Psalms 35:1-28; Psalms 36:1-12; Psalms 37:1-40; Psalms 38:1-22; Psalms 39:1-13; Psalms 40:1-17; Psalms 41:1-13; Psalms 42:1-11; Second, Psalms 43:1-5; Psalms 44:1-26; Psalms 45:1-17; Psalms 46:1-11; Psalms 47:1-9; Psalms 48:1-14; Psalms 49:1-20; Psalms 50:1-23; Psalms 51:1-19; Psalms 52:1-9; Psalms 53:1-6; Psalms 54:1-7; Psalms 55:1-23; Psalms 56:1-13; Psalms 57:1-11; Psalms 58:1-11; Psalms 59:1-17; Psalms 60:1-12; Psalms 61:1-8; Psalms 62:1-12; Psalms 63:1-11; Psalms 64:1-10; Psalms 65:1-13; Psalms 66:1-20; Psalms 67:1-7; Psalms 68:1-35; Psalms 69:1-36; Psalms 70:1-5; Psalms 71:1-24; Psalms 72:1-20; Third, Psalms 73:1-28; Psalms 74:1-23; Psalms 75:1-10; Psalms 76:1-12; Psalms 77:1-20; Psalms 78:1-72; Psalms 79:1-13; Psalms 80:1-19; Psalms 81:1-16; Psalms 82:1-8; Psalms 83:1-18; Psalms 84:1-12; Psalms 85:1-13; Psalms 86:1-17; Psalms 87:1-7; Psalms 88:1-18; Psalms 89:1-52; Fourth, Psalms 90:1-17; Psalms 91:1-16; Psalms 92:1-15; Psalms 93:1-5; Psalms 94:1-23; Psalms 95:1-11; Psalms 96:1-13; Psalms 97:1-12; Psalms 98:1-9; Psalms 99:1-9; Psalms 100:1-5; Psalms 101:1-8; Psalms 102:1-28; Psalms 103:1-22; Psalms 104:1-35; Psalms 105:1-45; Psalms 106:1-48; Fifth, Psalms 107:1-43; Psalms 108:1-13; Psalms 109:1-31; Psalms 110:1-7; Psalms 111:1-10; Psalms 112:1-10; Psalms 113:1-9; Psalms 114:1-8; Psalms 115:1-18; Psalms 116:1-19; Psalms 117:1-2; Psalms 118:1-29; Psalms 119:1-176; Psalms 120:1-7; Psalms 121:1-8; Psalms 122:1-9; Psalms 123:1-4; Psalms 124:1-8; Psalms 125:1-5; Psalms 126:1-6; Psalms 127:1-5; Psalms 128:1-6; Psalms 129:1-8; Psalms 130:1-8; Psalms 131:1-3; Psalms 132:1-18; Psalms 133:1-3; Psalms 134:1-3; Psalms 135:1-21; Psalms 136:1-26; Psalms 137:1-9; Psalms 138:1-8; Psalms 139:1-24; Psalms 140:1-13; Psalms 141:1-10; Psalms 142:1-7; Psalms 143:1-12; Psalms 144:1-15; Psalms 145:1-21; Psalms 146:1-10; Psalms 147:1-20; Psalms 148:1-14; Psalms 149:1-9; Psalms 150:1-6), many attempts have been made to discover, in this division, some critical or practical value, but in vain. Sundry efforts have been made to classify the Psalms by subject. Angus' Bible Hand Book is perhaps the most useful, and is appended.

Still the Psalms have a form and character peculiar to themselves; and with individual diversities of style and subject, they all assimilate to that form, and together constitute a consistent system of moral truth. They are all poetical, and of that peculiar parallelism distinguished Hebrew poetry. They are all lyrical, or songs adapted to musical instruments, and all religious lyrics, or such as were designed to be used in the sanctuary worship.

The distinguishing feature of the Psalms is their devotional character. Whether their matter be didactic, historical, prophetical, or practical, it is made the ground or subject of prayer, or praise, or both. The doctrines of theology and precepts of pure morality are here inculcated. God's nature, attributes, perfections, and works of creation, providence, and grace, are unfolded. In the sublimest conceptions of the most exalted verse, His glorious supremacy over the principalities of heaven, earth, and hell, and His holy, wise, and powerful control of all material and immaterial agencies, are celebrated. The great covenant of grace resting on the fundamental promise of a Redeemer, both alike the provisions of God's exhaustless mercy, is set forth in respect of the doctrines of regeneration by the Spirit, forgiveness of sins, repentance toward God, and faith toward Jesus Christ, while its glorious results, involving the salvation of men "from the ends of the earth" [ Acts 13:47 believing, prophetic prayer and thankful praise. The personal history of the authors, and especially David's in its spiritual aspects, is that of God's people generally. Christian biography is edifying only as it is truth illustrated in experience, such as God's Word and Spirit produce. It may be factitious in origin and of doubtful authenticity. But here the experience of the truly pious is detailed, under divine influence, and "in words which the Holy Ghost" taught [ 1 Corinthians 2:13 The whole inner life of the pious man is laid open, and Christians of all ages have here the temptations, conflicts, perplexities, doubts, fears, penitent moanings, and overwhelming griefs on the one hand, and the joy and hope of pardoning mercy, the victory over the seductions of false-hearted flatterers, and deliverance from the power of Satan on the other, with which to compare their own spiritual exercises. Here, too, are the fruits of that sovereign mercy, so often sought in earnest prayer, and when found, so often sung in rapturous joy, exhibited by patience in adversity, moderation in prosperity, zeal for God's glory, love for man, justice to the oppressed, holy contempt for the proud, magnanimity towards enemies, faithfulness towards friends, delight in the prosperity of Zion, and believing prayer for her enlargement and perpetuity.

The historical summaries of the Psalms are richly instructive. God's choice of the patriarchs, the sufferings of the Israelites in Egypt, their exodus, temptations of God, rebellions and calamities in the wilderness, settlement in Canaan, backslidings and reformations, furnish illustrations of God's providential government of His people, individually and collectively, tending to exalt His adorable grace and abase human pride. But the promises and prophecies connected with these summaries, and elsewhere presented in the Psalms, have a far wider reach, exhibiting the relations of the book to the great theme of promise and prophecy:

THE MESSIAH AND HIS KINGDOM.--David was God's chosen servant to rule His people, as the head at once of the State and the Church, the lineal ancestor, "according to the flesh" [ Acts 2:30 ; Romans 1:3 adorable Son, and His type, in His official relations, both in suffering and in triumph. Generally, David's trials by the ungodly depicted the trials of Christ, and his final success the success of Christ's kingdom. Typically, he uses language describing his feelings, which only finds its full meaning in the feelings of Christ. As such it is quoted and applied in the New Testament. And further, in view of the great promise ( 2 Samuel 7:12-16 frequent reference is made in the Psalms, David was inspired to know, that though his earthly kingdom should perish, his spiritual would ever endure, in the power, beneficence, and glory of Christ's. In repeating and amplifying that promise, he speaks not only as a type, but "being a prophet, and knowing that God had sworn with an oath to him, that of the fruit of his loins, according to the flesh, he would raise up Christ to sit on his throne," he "foretold the sufferings of Christ and the glory that should follow. His incarnation, humiliating sorrows, persecution, and cruel death are disclosed in the plaintive cries of a despairing sufferer; and His resurrection and ascension, His eternal priesthood, His royal dignity, His prophetical office, the purchase and bestowal of the gifts of the Spirit, the conversion of the nations, the establishment, increase, and perpetuity of the Church, the end of time, and the blessedness of the righteous who acknowledge, and the ruin of the wicked who reject this King in Zion, are predicted in the language of assured confidence and joy." While these great themes have supplied the people of God with a popular theology and a guide in religious experience and Christian morality, clothed in the language of devotion, they have provided an inspired liturgy in which the pious, of all creeds and sects, have, for nearly three thousand years, poured out their prayers and praises. The pious Jew, before the coming of Christ, mourned over the adversity, or celebrated the future glories, of Zion, in the words of her ancient king. Our Saviour, with His disciples, sang one of these hymns on the night on which He was betrayed [ Matthew 26:30 dreadful sorrows of His soul [ Matthew 27:46 another on His lips [ Luke 23:46 [ Acts 16:25 worship, or the costly churches of a later day, and the scattered and feeble Christian flocks in the prevalence of darkness and error through the Middle Ages, fed their faith and warmed their love with these consoling songs. Now, throughout the Christian world, in untold forms of version, paraphrase, and imitation, by Papists and Protestants, Prelatists and Presbyterians, Independents, Baptists, Methodists--men of all lands and all creeds, in public and private worship, God is still adored in the sentiments expressed in these venerable Psalms. From the tone of sorrow and suffering which pervade their earlier portions we are gradually borne on amid alternate conflicts and triumphs, mournful complaints and awakening confidence; as we approach the close the tones of sorrow grow feebler, and those of praise wax louder and stronger--till, in the exulting strains of the last Psalm, the chorus of earth mingles with the hallelujahs of the multitude, which no man can number, in the sanctuary above.

Angus' or Bickersteth's arrangement may be profitably used as a guide for finding a Psalm on a special topic. It is a little modified, as follows:

1. Didactic. 

(1) Good and bad men: Psalms 1:1-6; Psalms 5:1-12; Psalms 7:1-17; Psalms 9:1-20; Psalms 10:1-18; Psalms 11:1-7; Psalms 12:1-8; Psalms 14:1-7; Psalms 15:1-5; Psalms 17:1-15; Psalms 24:1-10; Psalms 25:1-22; Psalms 32:1-11; Psalms 34:1-22; Psalms 36:1-12; Psalms 37:1-40, 

50, 52, 53, 58, 73, 75, 84, 91, 92, 94, 112, 121, 125, 127, 128, 133;

(2) God's law: Psalms 19:1-14; Psalms 119:1-176; 

(3) Human life vain: Psalms 39:1-13; Psalms 49:1-20; Psalms 90:1-17; 

(4) Duty of rulers: Psalms 82:1-8; Psalms 101:1-8. 

2. Praise. 

(1) For God's goodness generally to Israel: Psalms 46:1-11; Psalms 48:1-14; Psalms 65:1-13; Psalms 66:1-20; Psalms 68:1-35; Psalms 76:1-12; Psalms 81:1-16; Psalms 85:1-13, 

98, 105, 124, 126, 129, 135, 136, 149;

(2) To good men, Psalms 23:1-6; Psalms 34:1-22; Psalms 36:1-12; Psalms 91:1-16; Psalms 100:1-5; Psalms 103:1-22; Psalms 107:1-43; Psalms 117:1-2; Psalms 121:1-8; Psalms 145:1-21; Psalms 146:1-10; 

(3) Mercies to individuals: Psalms 9:1-20; Psalms 18:1-50; Psalms 22:1-31; Psalms 30:1-12; Psalms 40:1-17; Psalms 75:1-10; Psalms 103:1-22; Psalms 108:1-13; Psalms 116:1-19; Psalms 118:1-29; Psalms 138:1-8; Psalms 144:1-15; 

(4) For His attributes generally: Psalms 8:1-9; Psalms 19:1-14; Psalms 24:1-10; Psalms 29:1-11; Psalms 33:1-22; Psalms 47:1-9; Psalms 50:1-23; Psalms 65:1-13; Psalms 66:1-20; Psalms 76:1-12; Psalms 77:1-20, 

93, 95-97, 99 104, 111, 113-115, 134, 139, 147, 148, 150.

3. Devotional--expressive of 

(1) Penitence: Psalms 6:1-10; Psalms 25:1-22; Psalms 32:1-11; Psalms 38:1-22; Psalms 51:1-19; Psalms 102:1-28; Psalms 130:1-8; Psalms 143:1-12; 

(2) Trust in trouble: Psalms 3:1-8; Psalms 16:1-11; Psalms 27:1-14; Psalms 31:1-24; Psalms 54:1-7; Psalms 56:1-13; Psalms 57:1-11; Psalms 61:1-8; Psalms 62:1-12; Psalms 71:1-24; Psalms 86:1-17; 

(3) Sorrow with hope: Psalms 13:1-6; Psalms 22:1-31; Psalms 69:1-36; Psalms 77:1-20; Psalms 88:1-18; 

(4) Of deep distress: Psalms 4:1-8; Psalms 5:1-12; Psalms 11:1-7; Psalms 28:1-9; Psalms 41:1-13; Psalms 55:1-23; Psalms 59:1-17; Psalms 64:1-10; Psalms 70:1-5; Psalms 109:1-31; Psalms 120:1-7; Psalms 140:1-13; Psalms 141:1-10, 

143;

(5) Feelings when deprived of religious privileges: Psalms 42:1-11; Psalms 43:1-5; Psalms 63:1-11; Psalms 84:1-12; 

(6) Desire for help: Psalms 7:1-17; Psalms 17:1-15; Psalms 26:1-12; Psalms 35:1-28; Psalms 44:1-26; Psalms 60:1-12; Psalms 74:1-23; Psalms 79:1-13; Psalms 80:1-19; Psalms 83:1-18; Psalms 89:1-52; Psalms 94:1-23; Psalms 102:1-28; Psalms 129:1-8, 

137;

(7) Intercession: Psalms 20:1-9; Psalms 67:1-7; Psalms 122:1-9; Psalms 132:1-18; Psalms 144:1-15. 

4. Historical. Psalms 78:1-72; Psalms 105:1-45; Psalms 106:1-48. 

5. Prophetical. Psalms 2:1-12; Psalms 16:1-11; Psalms 22:1-31; Psalms 40:1-17; Psalms 45:1-17; Psalms 68:1-35; Psalms 69:1-36; Psalms 72:1-20; Psalms 97:1-12; Psalms 110:1-7; Psalms 118:1-29. 

Note.--The compiler of the following notes has omitted all references to authors, as needlessly encumbering the commentary. He has had before him the works of CALVIN, SCOTT, POOLE, AINSWORTH, COBBIN, GEICE, VATABLUS, THOLUCK, J. H. MICHAELIS, ROSENMULLER, and ALEXANDER. To the two last named he has been particularly indebted for the parallel passages. He has made a free use of the views advanced by these authors, and claims no credit for anything in the work except the conciseness united with fullness of exposition. Whoever attempts it will find it far easier to write a long commentary than a brief one.

01 Psalm 1 

Verse 1
Blessed is the man that walketh not in the counsel of the ungodly, nor standeth in the way of sinners, nor sitteth in the seat of the scornful.

The Hebrew title of this book is 'The Book of Praises'. The term "Psalms" is Greek [psalmoi], taken from the Septuagint, and meaning songs sung to musical instruments. This psalm is a preface to the collection. Hence, in the oldest reading of Acts 13:33, our second psalm is quoted as "the first psalm." One psalms is prefixed as a compendious summary of the whole-God's appointment of salvation to the righteous, perdition to the ungodly, in spite of all present appearances to the contrary.

Blessed - literally, 'Oh the happinesses of the man!' etc. Not merely happy in one respect, but in countless ways (marked by the abstract term, implying that happiness finds its realization only in Him; and by the plural number, implying the manifold aspects of his happiness). [The Hebrew, 'ashreey (Hebrew #835), happiness, is distinct from baarak (Hebrew #1288), bless and blessedness].

Walketh ... ungodly ... standeth ... sinners ... sitteth ... scornful - answering respectively to one another in poetical parallelism of thought (the Hebrew principle of versification: see Introduction to Poetical Books); and forming a climax: from "walking in the counsel" (i:e., according to the counsel or plans, Micah 6:16; Psalms 81:12), in the downward steps of sin, one goes on to "standing in the way;" and from this to "sitting in the seat" (Psalms 26:4-5). From associating with the "ungodly" or 'wicked' [margin, r

Verse 2
But his delight is in the law of the LORD and in his law doth he meditate day and night.

But - Hebrew, kiy (Hebrew #3588) 'im (Hebrew #518), but if; i:e., But who (if there be anything in which he) delights (Romans 7:22), (it is) in the law ( towraah (Hebrew #8451), literally, the directory, from a root, yaarah (Hebrew #3384), to point the way or direct; the law of Moses: the representative of the whole inspired volume) of the Lord. So Maurer. Thus even the Psalms are called "the law" of the Jews (John 10:34; John 15:25). Jesus, the faultless model-man, pre-eminently could say, "I delight to do thy will: thy law is written within my heart" (Psalms 40:8). The renewed and believing man delights in God's law sincerely, though in a lower degree (Romans 7:22; cf. Psalms 119:16; Psalms 119:35; Psalms 119:47). 

The Lord - Hebrew, Yahweh (Hebrew #3068). So the English version is to be understood wherever the LORD is in capital letters. Compare as to the meaning of the name, Exodus 3:14-15 ("I am that I am;" or, 'I shall be (always) that I am (now),' according to Gesenius), and Revelation 1:4; Revelation 1:8, notes.

Meditate day and night - alluding to Joshua 1:8. Meditation upon, is to reading the Word what digesting is to eating. Without the slow and lengthened process of digestion, food would not nourish the body: without meditation, the Word read will not nourish the soul. 

Verse 3
And he shall be like a tree planted by the rivers of water, that bringeth forth his fruit in his season; his leaf also shall not wither; and whatsoever he doeth shall prosper.

Tree planted by ... waters - alluded to in Jeremiah 17:8, the prophet thereby sealing the inspiration of the Psalmist. Not accidentally growing there, but "planted" by the heavenly Husbandman (Psalms 80:8; Matthew 15:13) in His electing love (Isaiah 60:21; Isaiah 61:3).

Rivers - palgee; literally, 'divisions:' the Eastern mode of watering trees in a garden being by dividing the water from the cistern or well in the midst into rivulets, to run along the rows of trees, and so, in the absence of rain, provide a constant artificial supply for irrigation.

His fruit - its proper fruit (cf. Revelation 22:2). A special beauty of the believer's fruits of righteousness is, they are not only good in themselves, but also are in season (Ecclesiastes 3:1-11; contrast Matthew 21:19).

His - its.

Leaf - not only the fruit of the believer, but even the leaf has its beauty and its use (Ezekiel 47:12; Revelation 22:2). Even the minor exhibitions of his character are perfect after their kind, and his smallest undertaking is blessed: as explained in the next clause.

Whatsoever he doeth shall prosper. So the English version rightly (Maurer and Hengstenberg). In this fourth member there is a transition from the tree to him whom it represents. The parallelism is sufficiently maintained by the correspondence between the image and the thing represented-namely, the godly man. The tree's leaf (in the third member of the parallelism) answers to "whatsoever he (the godly man) doeth," even his most minute and ordinary acts (in the fourth member); "not wither," to "prosper." Joseph realized this picture (cf. Genesis 39:3-4, from which the language here seems to be drawn). DeBurgh prefers, on the authority of the Targum, 'whatever it (the tree) produceth shall flourish.' 

Verse 4
The ungodly are not so: but are like the chaff which the wind driveth away.

(Job 21:18; Hosea 13:3; cf. Matthew 3:12.) In the East threshing floors are placed on a height; the threshed grain is thrown aloft for the wind to carry the chaff away.

The ungodly are not so - the negation of all that characterizes the righteous; saying more than the most detailed description. "Not so" in character; "not so" in destiny (DeBurgh). 

Verse 5
Therefore the ungodly shall not stand in the judgment, nor sinners in the congregation of the righteous.

Therefore - because they are unstable as "the chaff which the wind driveth away" (Psalms 1:4), and because God is about to have a judicial sifting (Ecclesiastes 12:14), wherein the fruit (Psalms 1:3) shall abide, and the chaff be driven away.

Shall not stand - literally, rise up: the Septuagint, 'rise again.' Thus the ultimate meaning designed by the Spirit will be, The ungodly shall not rise up to partake of the first resurrection with the righteous (1 Corinthians 15:23; Philippians 3:11; Luke 20:35; Revelation 20:5-6). If the English version be retained, "not stand in judgment" does not contradict Romans 14:10, "We shall all stand before the judgment-seat of Christ" (cf. Acts 24:15); but "stand" - i:e., be justified-is opposed to falling - i:e., being condemned (cf. Psalms 18:38; Psalms 20:8; Malachi 3:2, "Who shall stand when He appeareth?" Revelation 6:17). The parallel clause, "in the congregation of the righteous" (the full number of the elect gathered together unto Christ at His coming, 2 Thessalonians 2:1; cf. Psalms 50:5), favours the former view, whereby "stand" or 'rise in the judgment' refers to the elect rising and sharing with Christ in His reign in judgment or justice. (Psalms 9:7-8; Psalms 96:13): not the last "judgment," but the millennial reign; as "judge" is often used for righteous rule (Isaiah 9:7; Jeremiah 23:5).

In the congregation of the righteous - "the congregation of the righteous" in its true ideal, from which every ungodly element is removed, about to be realized at Christ's second coming (Malachi 4:1-3; Matthew 13:41). The Israelite congregation, "holy" to the Lord, was the type (Psalms 111:1; Numbers 16:3; Ezekiel 13:9). Korah and his company, destroyed "from among the congregation" (Numbers 16:33), typify the sinners who "shall not stand in the congregation of the righteous." 

Verse 6
For the LORD knoweth the way of the righteous: but the way of the ungodly shall perish.

Way ... way - not used in different senses, but in the same: the portion or lot (Psalms 37:5; Psalms 37:18; Psalms 37:23) which results from the course of the unrighteous and ungodly respectively. God knows the way of both by His omniscience: that of the righteous with approving favour (Psalms 101:6; John 10:14; 2 Timothy 2:19): the result, therefore, must be, as He governs and judges righteously, that blessing must attend the righteous, and destruction the wicked, whatever appearances there now may be to the contrary. God accurately discriminates between the two classes, though man now confounds them. God know His people, however hidden from man's observation (Psalms 83:3), and marks them out for special honour (Genesis 18:17-19). God knows the ungodly, and shall judge them accordingly (Isaiah 3:10-11). 

02 Psalm 2 

Verse 1
Why do the heathen rage, and the people imagine a vain thing?

Why - expressing indignant astonishment and horror.

The pagan - the Gentile nations [ gowyim (Hebrew #1471)], as distinguished from the Jews.

The people - Hebrew, plural [ l

Verse 2
The kings of the earth set themselves, and the rulers take counsel together, against the LORD, and against his anointed, saying,

Set themselves - implying their determined attitude in array "against Yahweh:" used of Goliath presenting himself in hostile attitude before Israel (1 Samuel 17:16).

Rulers - `princes.' Subordinate governors conspire with the superior kings against Messiah (Luke 19:14). The spirit of anti-Christianity, which has long leavened the world secretly, shall break out into open hostility in the last days (Revelation 16:14; Revelation 18:12-14; Revelation 19:10-20; 2 Thessalonians 2:7-10). The incipient fulfillment in Acts 4:25-27 is a pledge of the final one. His anointed - `His Messiah:' anointed with the plenitude of the Holy Spirit (Isaiah 11:2-3; Acts 10:38; Luke 4:18; John 3:34, end), as prophet, priest, and king (the three functionaries who used to be anointed: cf. the anointing of David, the type, 1 Samuel 16:12-14). The only other passage where "Messiah" occurs, in respect to the Redeemer, is Daniel 9:25-26. This psalm is quoted as to Messiah in Acts 4:24-25; Acts 13:33; Hebrews 1:5; Hebrews 5:5; Revelation 2:27; Revelation 12:5; Revelation 19:15. Jarchi and the older Jewish writers refer this psalm to Messiah. And that such is its reference appears from the two names of the Redeemer current in Christ's time-namely, Messiah ("Anointed") and Son of God (the latter applied to Him by Nathanael, John 1:49; and by the high priest, Matthew 26:63), both derived from this second psalm (Psalms 2:2; Psalms 2:6; margin, Psalms 2:7; Psalms 2:12). 

Verse 3
Let us break their bands asunder, and cast away their cords from us.

The easy yoke of Jesus seems to natural men a galling chain. The law of Yahweh, and especially the Gospel law of Messiah, which to the godly is his "delight" and continual subject of "meditation" (Psalms 1:2), is to the ungodly insufferable bondage (Jeremiah 5:5). (Contrast Matthew 11:29-30; 1 John 5:3.) 

Verse 4
He that sitteth in the heavens shall laugh: the Lord shall have them in derision.

The scene passes from earth to heaven, from Antichrist and his confederate hosts to Yahweh on His throne above, laughing to scorn their purpose and then proceeding to execute judgment.

Sitteth in the heavens - and therefore exercises exalted sovereignty over "the kings of the earth." 

Verse 5
Then shall he speak unto them in his wrath, and vex them in his sore displeasure.

Then - at the moment when their might and profanity are at their height, and seemingly "nothing will be restrained from them which they have imagined to do" (Genesis 11:6), as at Babel, when "the Lord came down." When they seemed to triumph (as at the death of Jesus, Acts 4:27-28), they were but furthering God's purpose.

Vex - Hebrew, 'affright,' 'confound:' margin, 'trouble' [ baahal (Hebrew #926)]. Sore displeasure - `hot anger.' 

Verse 6
Yet have I set my king upon my holy hill of Zion.

Yet - notwithstanding the opposition, of the anti-Christian confederacy.

Set - margin, 'Anointed' (cf. Psalms 2:2). literally, 'poured out.' But in Proverbs 8:23 the Hebrew is translated "set up." In Micah 5:5, end, the cognate noun is translated "principal men." Hengstenberg is probably right in maintaining the English version, "set," appointed, or constituted. The "I" in the Hebrew stands in emphatic contrast to the confederate rebels. They reject His dominion (Psalms 2:4), whereas I, Yahweh, have set Him as "MY King," the King who stands in closest, relation to me, "the man that is MY FELLOW" (Zechariah 13:7). Thus "MY KING" answers to "MY Son," Psalms 2:8. For God's own King nothing short of the whole earth can be a fitting empire (Psalms 2:8): whence appears the vanity of the conspiracy (Psalms 2:1-2).

My holy hill - the hill Zion, in which David had deposited the ark of the covenant, and which thereby was constituted the holy center of the kingdom of God (Psalms 48:1-2). From it, as the center seat of empire (Isaiah 31:4; Isaiah 1:2-3; Jeremiah 3:16-17), Messiah shall reign over the whole earth (Psalms 132:13; Ezekiel 43:7; Luke 1:32-33). Israel shall no longer reject her King, as she did at His advent in lowliness, but shall say, "Blessed is He that cometh in the name of the Lord" (Matthew 23:38-39; cf. Psalms 21:5; Rev. 11:25-26; Isaiah 59:20-21 ). While the Pentateuch refers prophetically to the people, the Psalms delineate also the Messiah Priest-King (Psalms 110:4). Not merely Christ's person, but His kingdom on earth, is foretold. Israel in the Psalms means literal Israel, not the spiritual Israel the Church, except in a secondary and intermediate application. Rationalists rightly hold this, in opposition to the false spiritual interpretation: but denying, like the spiritualizer, the coming of a literal kingdom, they maintain the prophets were mistaken in expecting one (Auberlen). Thus spiritualizers play into the hands of Rationalist. As the whole earth is to be the Redeemer's kingdom, so the seat of government. "the place of His throne, the place of the soles of His feet, where He will dwell in the midst of Israel forever" (Ezekiel 43:7) is "chosen" by Yahweh to be "Mount Zion" (Psalms 48:1-2, "The city of our God, in the mountain of His holiness ... the joy, of the whole earth ... the city of the great king;" Psalms 132:13). At the time of Judah's and Israel's joint restoration "they shall call Jerusalem the throne of the Lord, and all the nations shall be gathered unto it" (Jeremiah 3:17-18; cf. Isaiah 2:2-3). 

Verse 7
I will declare the decree: the LORD hath said unto me, Thou art my Son; this day have I begotten thee.

The Messiah-King, so appointed by God, reiterates in His own words what already had been said by God (Psalms 2:6), and further develops the same truth. Declare the decree. [The preposition 'el (Hebrew #413) merely indicates the object of declaration (Psalms 69:26), and is not to be translated, as Rosenmuller, 'I will declare according to (or in terms of) the decree:' but simply as the English version. However, choq (Hebrew #2706) is 'the law' or 'statute,' not merely "decree."] Yahweh's resolution respecting Messiah's universal kingdom on earth has the force of LAW eternally established, so that it is vain for the pagan peoples to oppose it. Messiah is Yahweh's Interpreter, by whom He declares His unalterable will.

Thou art my Son; this day have I begotten thee - quoted by Paul (Acts 13:30-33) as fulfilled in the resurrection of Christ. From eternity He was the Only-begotten of the Father (John 17:5), 'God OF God, Light OF Light' (Nicene Creed). At the incarnation the First-begotten was brought into the world (Hebrews 1:6). But it was only at and by His resurrection that His Divinity, as the Only-begotten of the Father, was manifested and openly attested by God. "Made of the seed of David according to the flesh," He was then "declared to be the Son of God with power, according to the Spirit of holiness, by the resurrection from the dead" (Romans 1:4). It was only after the resurrection that He gave the commission, "Go ye and teach all nations, baptizing them," etc., in accordance with the Father's grant to the Son (Psalms 2:8), "Ask of me, and I shall give thee the pagan for thine inheritance, and the uttermost parts of the earth for thy possession." The Son's installation as "the Only-begotten of the Father" (John 1:14), in the day that God published to the world His unalterable law concerning Him-namely, the day of His resurrection-is what is here referred to: This day have I manifested to the world thy divine Sonship, which is the ground of my grant to Thee of the Kingdom. 

Verse 8
Ask of me, and I shall give thee the heathen for thine inheritance, and the uttermost parts of the earth for thy possession.

For God's King and Son nothing short of the whole earth is a proper dominion.

Heathen - the nations. All that the Father hath is the Son's; yet here a particular and limited inheritance is specified-namely, the earth. 

Verse 9
Thou shalt break them with a rod of iron; thou shalt dash them in pieces like a potter's vessel.

Break them with a rod of iron. Whichsoever of the pagan nations will not obey thee willingly as their rightful King, shall be broken by thee with a sceptre, not of ivory, silver, or gold, the ordinary materials, but of iron, crushing the anti-Christian faction (Psalms 2:2-3) with ponderous force. Compare Matt. 20:44 , "Whosoever shall fall on this stone shall be broken: but on whomsoever it shall fall, it will grind him to powder;" also, the kingdom of the great mountain issuing from the stone, which smote the image on the feet-namely, the fourth or iron kingdom "breaking in pieces," and consuming it and all other kingdoms, but itself standing "forever" (Daniel 2:34-35; Daniel 2:44). The iron kingdom shall be broken as clay before Christ's iron sceptre. [The Septuagint, Syriac, and the Vulgate, etc., read tir`eem, from raa`ah (Hebrew #7462), to feed or tend, 'rule' (cf. Micah 7:14, "Feed thy people with thy rod"). So Revelation 2:27; Revelation 19:15, quotes the passage. Here, however, the parallelism to "dash in piece" requires the reading t

Verse 10
Be wise now therefore, O ye kings: be instructed, ye judges of the earth.

Be wise ... O ye kings - offers of grace ever accompanying threats against sinners in this day of God's long-suffering.

Now therefore - seeing that ye cannot by opposition overthrow Messiah's kingdom, but must be "dashed to pieces" in making the attempt.

Be instructed - take warning. 

Verse 11
Serve the LORD with fear, and rejoice with trembling.

Serve the Lord - instead of 'taking counsel together' to cast away the bands of Yahweh and His Messiah (Psalms 2:2-3). 

Rejoice , [ giyluw (Hebrew #1523)] - be ready with joyous acclamations to hail Him as your King at His second Advent (cf. Numbers 23:21; Psalms 89:15-16; Matthew 21:9. 

Verse 12
Kiss the Son, lest he be angry, and ye perish from the way, when his wrath is kindled but a little. Blessed are all they that put their trust in him.

Kiss the Son. Adore is derived from kissing with the mouth the hand (ad os, 'to the mouth') in token of homage. A kiss has always in the East been a mark of subjection and reverence. So Samuel, after having anointed Saul as king, kissed him (1 Samuel 10:1). It was used also in religious adoration (Job 31:27; 1 Kings 19:18; Hosea 13:2). [The Chaldaic or Aramaic bar (Hebrew #1248) is used for ben (Hebrew #1121) here, as in Proverbs 31:2, and often in Ezra and Daniel. It is a form retained from the primitive common stock from which both Hebrew and Chaldaic sprung; here used to avoid the inharmonious juxtaposition of ben (Hebrew #1121), and pen (Hebrew #6435). Since ben (Hebrew #1121) is derived from baanah (Hebrew #1129), to build, so bar (Hebrew #1248) is from baara' (Hebrew #1254), to create or beget. Ben (Hebrew #1121) expresses the building up in the womb, or the building up of the father's house: and so is applied to Christ's conception as Man in the womb, or His Headship of the Church (Hebrews 3:3-4; Hebrews 3:6). Bar (Hebrew #1248) expresses that Christ is the Only-begotten of the Father in respect to the Godhead.] The Messiah is in a sense special to Him alone "the Son." Others are so by creation and adoption; He alone by eternal generation.

Perish from the way - namely, from the right way; or 'as to the way; i:e., in the way that ye have entered on, the God-opposed way. Compare Psalms 1:6, "the way of the ungodly shall perish:" a confirmation of the connection that subsists between the first and second psalms.

But a little , [ kim

03 Psalm 3 

Verse 1
LORD, how are they increased that trouble me! many are they that rise up against me.

Title. - A psalm , [ mizmowr (Hebrew #4210), from the Piel conjugation of zaamar (Hebrew #2167), to sing]. Gesenius explains it 'a song cut or divided in rhythmical numbers.' Mendlessohn, 'a song accompanied by a musical instrument, by which it is divided into portions.' But Hengstenberg takes the root [ zaamar (Hebrew #2167)] to mean to decorate, dress, adorn (compare Hebrew, Leviticus 25:3-4; Isaiah 5:6, where the word is applied to the dressing of a vineyard): hence, to sing to the Lord in ornate speech and with well-executed music: so the Hebrew is used Judges 5:3.

Of David - i:e., written by David. His name means 'the beloved' [and comes from dowd (Hebrew #1730), or yaadad (Hebrew #3032), he loved'] (whence Solomon's name, Jedidiah, 2 Samuel 12:25, margin, 'Beloved of the Lord'). 

When he fled from Absalom - (2 Samuel 15:16.) The reason why Absalom is not mentioned by David in the psalm, is partly owing to the great love which, as a father, he bore to Absalom (2 Samuel 18:5; 2 Samuel 18:12; 2 Samuel 18:29; 2 Samuel 18:32): chiefly because merely personal particulars were unsuited to the purpose of the Psalms, which are designed for the liturgical service.

This psalm was probably sketched out by David on his way to Mahanaim, where he had fled beyond Jordan, after having heard of Ahithophel's counsel, and that all Israel had joined Absalom (2 Samuel 17:1-2; 2 Samuel 17:21-24; cf. Psalms 3:1-2; Psalms 3:6 here). It describes his confidence in the Lord on his first night, the most critical one in the rebellion (cf. Psalms 3:4-6 with 2 Samuel 16:14; 2 Samuel 17:15-29).

Psalms 3:1-8.-David's troubles (Psalms 3:1-2); his shield (Psalms 3:3); his past resource prayer and its answer (Psalms 3:4); his confidence against foes, so that he lies down calmly through the Lord's help (Psalms 3:5-6); his prayer (Psalms 3:7); his praise (Psalms 3:8).

Many ... rise up against me. So the Antitype, Christ, said to the armed band led by Judas, "Be ye come out, as against a thief, with swords and staves?" (Luke 22:53.) As Ahithophel, David's former counselor, rose up against him, so Christ's "familiar friend" (Psalms 41:9), and one of the twelve, "lifted up his heel against Him:" the treachery and suicide of both correspond. When fleeing from Absalom, David passed over the Brook Kidron; so Jesus on the night of His betrayal (John 18:1). The Mount of Olives was the scene of the tears of both David and the Son of David (cf. 2 Samuel 15:30 with Matthew 26:30; Matthew 26:38; Luke 22:44). 

Verse 2
Many there be which say of my soul, There is no help for him in God. Selah.

Say of my soul , [ l

Verse 3
But thou, O LORD, art a shield for me; my glory, and the lifter up of mine head.

But - against the enemy's denial of God's power and will to save him, which, indeed, seems confirmed by the trouble on every side in which he is, faith recalls past deliverances, and relies on God's Word. So the Antitype "committed Himself to Him that judgeth righteously" (1 Peter 2:23).

Thou art shield - as to Abraham (Genesis 15:1), and to Israel (Deuteronomy 33:29). A favourite designation of God in David's Psalms.

For me , [ ba`

Verse 4
I cried unto the LORD with my voice, and he heard me out of his holy hill. Selah.

I cried ... he heard me - `He answered [ `aanah (Hebrew #6030)] me.' David's habit of "crying" to the Lord at all times, and the fact that the Lord is the continual answerer of his prayer, is the ground of hope that He will now also deliver him.

With my voice. The heart must pray inwardly, and then express its feeling outwardly 'with the voice.' Heart-prayer, unless embodied in words, degenerates into dreamy musing. Words without the heart is hypocritical formalism. Christ, "in the days of His flesh ... offered up prayers and supplications with strong crying and tears, unto Him that was able to save Him from death, and was heard" (Hebrews 5:7). God was the Lifter up of His head at the resurrection (Psalms 3:3).

Out of his holy hill - "Zion," upon which David was set as Yahweh king, the type of Messiah, about to reign Out of his holy hill - "Zion," upon which David was set as Yahweh king, the type of Messiah, about to reign on the same hill. The Lord promised to "dwell there forever" (Psalms 132:13-14). Upon Zion, Yahweh, as Israel's God, sat enthroned above the ark of the covenant, which had been removed there by David. The believing Israelite therefore looks for help from Yahweh upon Zion: not merely from 'Elohiym (Hebrew #430), which expresses God's power in general, but from Yahweh, expressing His covenant relation to Israel; just as the Christian looks to Yahweh Jesus, through whom God is in covenant with believers. Horeb is never in the Old Testament the "holy hill" to which the Israelites looked for help, just as neither do Christians look to the Law, but to the Gospel, which speaks from heaven, of which Zion is the type (Hebrews 12:22-25). 

Verse 5
I laid me down and slept; I awaked; for the LORD sustained me.

I laid me down and slept. Thus this verse would be joined to Psalms 3:3-4; referring to past times, in which God had given him calm sleep amidst troubles. But the "Selah" at the end of Psalms 3:4 marks the break in the music and the sense, at the end of the second strophe. Rather, therefore, refer this 5th verse to his present danger, in which he anticipates safe repose: 'I lay me down and sleep; I awake; because the Lord sustains me.' Faith sees what is not as if it were, the awaking as surely as the lying down (Hengstenberg). (Hebrews 11:1; cf. Psalms 4:8.) The "I" [ '

Verse 6
I will not be afraid of ten thousands of people, that have set themselves against me round about.

Ten thousands - the "many" of Psalms 3:1-2. 

Verse 7
Arise, O LORD save me, O my God: for thou hast smitten all mine enemies upon the cheek bone; thou hast broken the teeth of the ungodly.

Arise ... save me. What thou hast done for me heretofore is the ground of MY confident prayer that thou wilt do so again. "Save me," and so show 'there is help (Hebrew, salvation) for me in God,' in opposition to their do so again. "Save me," and so show 'there is help (Hebrew, salvation) for me in God,' in opposition to their taunt (Psalms 3:2).

Smitten ... upon the cheek-bone - implying at once the shame and subjugation of his foes (Lamentations 3:30). An image also from wild beasts, which, when their jaw has been broken, and the teeth dashed out, can no longer hurt. David's foes, like so many wild beasts, would have "eaten up his flesh" (Psalms 27:2). But God renders them powerless; because David's foes are God's foes. He was the representative of religions principle: their hatred of him flowed from their hatred of God. 'The ungodly principle, which was put to the worse in Saul, sought afterward to regain the ascendant in Absalom, the center of the unrighteous party' (Hengstenberg). This forms the ground of his prayer. The expression, "MY God," marks David's close relation to God, as his claim upon God for help and salvation. 

Verse 8
Salvation belongeth unto the LORD: thy blessing is upon thy people. Selah.

Salvation belongeth unto the Lord - as its sole Possessor and Dispenser (Jonah 2:9; Proverbs 21:31, end; Jeremiah 3:23). In opposition to the taunt (Psalms 3:2), "There is no help (Hebrew, salvation) for him in God," David comforts himself with the reflection, To Yahweh alone belongeth saving help; Yahweh is "my God" (Psalms 3:7); therefore there is all-saving help for me.

Thy blessing is upon thy people. 'May thy blessing be' (Hengstenberg). Like the Son of David, David's concern is for God's people, committed to him, more than for himself (cf. 2 Samuel 24:17) The "blessing" desired answers to "salvation" in the former clause. The prayer in the latter clause for this "blessing" rests on the assurance in the former clause, that God has such saving help altogether at His disposal. As Christ and the Church are one, so David, who had spoken as representative of Messiah, here speaks for Messiah's people. 

04 Psalm 4 

Verse 1
Hear me when I call, O God of my righteousness: thou hast enlarged me when I was in distress; have mercy upon me, and hear my prayer.

Title. - To the chief Musician , [ m

Verse 2
O ye sons of men, how long will ye turn my glory into shame? how long will ye love vanity, and seek after leasing? Selah.

(Will ye turn) my glory into shame? - literally, 'How long (shall) my glory (be) for shame?' 'When will ye at length cease wantonly to attack my dignity?-to make my glory a matter of reproach' (Hengstenberg). [The Hebrew for "sons of men" is b

Verse 3
But know that the LORD hath set apart him that is godly for himself: the LORD will hear when I call unto him.

Hath set apart , [ hiplaah (Hebrew #6395)] - cf. Exodus 33:16, "separated ... from all the people." Many manuscripts read [h-p-l-'], 'acted wonderfully toward.' The English version reading, " set apart," accords best with the following "for Himself." Compare also the parallel, Ps. 68:70-71 , "He chose David also His servant, and took him from the sheepfolds ... to feed Jacob His people, and Israel His inheritance." In fighting against me, ye are fighting against the king of God's choice: God will therefore sustain my cause. Your enterprise will prove "vanity."

Him that is godly - the royal Psalmist himself: chosen out of the midst of the people for the throne, not by mere caprice, but as one that should represent godliness in the nation. Compare 1 Samuel 15:28. Samuel says to Saul concerning David, "The Lord hath rent the kingdom from thee, and hath given it to a neighbour of thine that is better than thou." also 1 Samuel 16:7. The Hebrew for "godly" [checiyd] means 'one loving toward God and toward his brethren.' Love and mercy ever in the Old Testament are made characteristic of the godly. The Psalms reflect the law, of which the essence is love to God and love to our neighbour (Leviticus 19:18; Exodus 20:6; Deuteronomy 10:12; Deuteronomy 11:13). In Psalms 16:10 the same Hebrew is applied to Christ, the Father's "Holy One;" whence it appears that God's choice of the godly David typifies His choice of the Holy One, the antitypical Son of David.

The Lord will hear when I call. Beautifully corresponding to Psalms 4:1. David's reflection that he had not taken the royal honour to himself without God's choice (Psalms 4:3), is the ground of his confidence that 'Yahweh will hear him now that he calls.' 

Verse 4
Stand in awe, and sin not: commune with your own heart upon your bed, and be still. Selah.

Stand in awe, and sin not. Septuagint and Ephesians 4:26 translate "Be ye angry, and sin not." [ Rigzuw (Hebrew #7264)] usually means 'tremble' (cf. Psalms 18:7), or else "be wroth" (Isaiah 28:21). The former accords with the English version, "Stand in (trembling) awe of God as the Avenger of my cause, "and sin not" by persisting in your revolt. Compare Psalms 2:10-12, exactly parallel as to the Antitype, Christ. Henystenberg takes it as Septuagint, and as Ephesians 4:26 quotes it - i:e., 'Sin not through anger:' I would indeed permit your anger, if the only effect were the injury which might thereby alight upon me; but since in this revolt you cannot be angry without sinning,. I warn you to abstain from it. The blustering passion of the enemy stands in contrast to "be still:" this antithesis confirms the rendering, "Be ye angry," etc. In Ephesians 4:26, "Let not the sun go down upon your wrath" answers to "commune with your own heart upon your bed, and be still" (the opposite of 'wrath'): see my note there. David forbids "anger" in the case of the revolt altogether; but in such a way as to imply (as Paul uses the text) that cases might occur where "anger" has legitimate scope. Paul takes that particular application of the verse which the Spirit suggested as there needed, though a distinct aspect from that which it bears here: for Scripture has many-sided aspects. David exhorts the revolters to that which he experienced the blessedness of himself-namely, meditation on one's ways before God in the stillness of night, upon one's bed. It is this which gives him such composure and holy confidence. Without the least bitterness, he urges them to "commune with their own heart," in the retirement of the bedchamber, alone with God, when conscience may put their bad enterprise in its true light; and to "be still" or 'silent,' apart from the tumultuous passions which their communings with their fellow-rebels excited. 

Verse 5
Offer the sacrifices of righteousness, and put your trust in the LORD.

Offer the sacrifices of righteousness - not hypocritical sacrifices, such as Absalom offered (2 Samuel 15:7-9), but sacrifices in expiation of your wicked undertaking; on a principle of righteousness (Deuteronomy 33:19), with a hearty renunciation of all sin, and of anger against God's chosen king (Psalms 66:18; cf. Proverbs 15:8). [ zibcheey (Hebrew #2077), sacrifices by blood-shedding. The minchaah (Hebrew #4503) is unbloody (Psalms 20:3). `Owlaah (Hebrew #5930), a burnt offering, wherein all the victim was consumed, and ascended (Hebrew root meaning) as smoke: whereas in the zebach (Hebrew #2077), 'sacrifice,' was not all consumed, e.g., the sin offering, Exodus 10:25] put your trust in the Lord-not in fleshly confidences such as ye rely on. The rebels had the capital in their possession, and all Israel on their aide; whereas David seemed helpless. But he warns them, all earthly powers are vain while the Lord is not with them: whereas he having on his side the Lord, who had "set him apart for himself," is secure against all their hosts (cf. Psalms 4:3; Psalms 4:8). 

Verse 6
There be many that say, Who will shew us any good? LORD, lift thou up the light of thy countenance upon us.

Many ... say, Who will show us any good? Many, admist overwhelming troubles, such as the present ones, give way to despair, as they look not beyond outward appearances, which are all against them: their cry is, "Who will show us any good?" we cannot see any one able and willing to help us. The sentiment is general, though perhaps with allusion to some of his companions in exile, who had not the faith of David. In contrast to these, he expresses his own confidence, derived from Yahweh - "Lord, lift thou up the light of thy countenance upon us." One glance of thy presence shining on me, and those with me ("us"), is enough instantly to dispel the gloom. David lays hold, by faith, on the promise implied in Yahweh's command to the Levites to pronounce the triple blessing (Numbers 6:24-26), "Yahweh bless thee, and keep thee: Yahweh make His face to shine upon thee, and be gracious unto thee: Yahweh lift up His countenance upon thee, and give thee peace (cf. Psalms 4:8, "peace"). Another idea may be-The revolters had been restlessly seeking their "good" from earthly sources (Jeremiah 2:13; Jeremiah 17:5-8), and hence, had lent a ready ear to the lying promises (leasing, Psalms 4:2) of the ringleaders. In contrast, David expresses his trust in the Lord, as the only satisfying good (Psalms 2:12, end). 

Verse 7
Thou hast put gladness in my heart, more than in the time that their corn and their wine increased.

Thou hast put gladness in my heart. Scarcely has he prayed, (Psalms 4:6), "Lord, lift thou up the light of thy countenance upon us," than he feels it to be granted. Heartfelt gladness is already his, greater than is the joy of harvest" (Isaiah 9:3).

More than in the time - i:e., 'more than their joy in the time that their grain and their wine increased.' David's joy in the prospect of salvation, on the ground of God's favour abiding with him, is greater than their joy in the present possession of earthly goods without God's favour. The "their" is twice repeated, as if grain and wine were THERE ALL (Luke 16:25, "THY good things;" Hosea 2:5, end). The Lord, on the contrary, is David's chief good, in and from whom he looked for all things (Psalms 16:5; Habakkuk 3:17-18). David doubtless remembers Absalom's former feastings (2 Samuel 13:23-28). and their sad end, as well as the abundance which the revolters have now, as contrasted with his own state, dependent on Ziba and others (2 Samuel 16:1; cf. 2 Samuel 17:27-29). Septuagint, Vulgate, and Syriac add to "their grain and their wine" and their oil. So the Church of England Prayer-book version (cf. Deuteronomy 28:51; Hosea 2:8). 

Verse 8
I will both lay me down in peace, and sleep: for thou, LORD, only makest me dwell in safety.

Both , [ yachad (Hebrew #3162)] - rather, 'at once' So soon as I lie down I shall go to sleep.

Sleep , [ 'iyshaan (Hebrew #3462)] 'go to sleep' (cf. the parallel, Psalms 3:5).

Thou, Lord, only - thou canst afford me such security as hosts around me could not. THOU ALONE art all I need. Rather, translate, from Deuteronomy 33:28, "Israel shall dwell in safety alone." there is a reference also there, as here, to grain and wine." 'Thou, Yahweh, makest me to dwell alone,' - i:e., separated from my foes, and "in safety." In Deuteronomy 33:28. as here there is a play of similar sounds-lebadad labetach, "in safety alone;" Psalms 4:8, baadaad (Hebrew #910) beTach (Hebrew #983), 'safety alone:' which proves that David had the passage in his mind.

Makest me dwell in safety - (Leviticus 25:18-19.) 

05 Psalm 5 

Verse 1
Give ear to my words O LORD consider my meditation Give ear to my words, O LORD, consider my meditation.

Title. - Upon Nehiloth , [ 'el (Hebrew #413) han

Verse 2
Hearken unto the voice of my cry, my King, and my God: for unto thee will I pray.

Hearken-used in the English portion for other Hebrew verbs, [translate, therefore, qaashab (Hebrew #7181) here, 'Attend to'].

My cry. Another form of prayer, expressed in loud earnest calls for help, distinguished from "my words" and "my meditation" (Psalms 5:1).

My king, and my God - the ground of his prayer. God, as David's king, standing at the head of the Israelite theocracy, cannot let evil triumph in his kingdom, or His believing subjects call for help against their unbelieving foes in vain. 'David places himself in opposition to the unbelieving, who in misfortune neglecting God, either consume their grief within themselves, or make complaints of it to men, as if God took no cognizance of them' (Calvin). 

Verse 3
My voice shalt thou hear in the morning, O LORD in the morning will I direct my prayer unto thee, and My voice shalt thou hear in the morning, O LORD in the morning will I direct my prayer unto thee, and will look up.

My voice shalt thou hear in the morning. It is my first thought when I awake, to raise "my voice" to thee: do thou also lose no time in 'speedily' helping me (Psalms 143:7-8).

Direct my prayer , [ `aarak (Hebrew #6186)] - 'set in order (the particulars of my case) before thee.' The Hebrew is used of setting in order the wood upon the altar (Genesis 22:9; Leviticus 1:7; 1 Kings 18:33), and the show-bread upon the sacred table before the Lord (Leviticus 24:8). Prayer is the spiritual oblation which the believer presents, the first each day. The two other times of prayer, 'evening and noon,' are mentioned, Psalms 55:17. Prayer is not to be offered at random, but with words duly set in order before the God who has no pleasure in the "sacrifice of fools" (Ecclesiastes 5:1).

Look up , [ tsaapah (Hebrew #6822)] - 'I will look out'-namely, as one on a watchtower looking out eagerly for the expected succour (Habakkuk 2:1; Micah 7:7). 

Verse 4
For thou art not a God that hath pleasure in wickedness: neither shall evil dwell with thee.

For - the ground of his hope. Deliverance from his enemies is the object of his prayer. His enemies are wicked (Psalms 5:9-10), therefore God will deliver him, as being a sincere worshipper, from them.

For thou art not a God , [ 'Eel (Hebrew #410), here first: "The Mighty One"]

That hath pleasure in wickedness. Seven expressions portray the ungodly (Psalms 5:4-6): 'wickedness: evil: the foolish: workers of iniquity: them that speak evil: the bloody: deceitful man.' Again, seven in Psalms 5:9-10 : 'No faithfulness in their mouth: their inward part very wickedness: their throat an open sepulchre: they flatter with their tongue: their own counsels: multitude of transgressions: rebelled against thee.' Seven expresses consummated totality.

Neither shall evil dwell with thee , [Hebrew: guwr (Hebrew #1481): 'sojourn with thee'] - neither shall evil be received by thee as a pilgrim, to sojourn even for a time in thy tabernacle (Psalms 15:1; Psalms 61:4). He who would dwell with God must be holy, as God is holy (1 Peter 1:16). 

Verse 5
The foolish shall not stand in thy sight: thou hatest all workers of iniquity.

The foolish , [ howl

Verse 6
Thou shalt destroy them that speak leasing: the LORD will abhor the bloody and deceitful man.

Leasing - old English for 'lies.' 

Verse 7
But as for me, I will come into thy house in the multitude of thy mercy: and in thy fear will I worship toward thy holy temple.

But as for me - While mine enemies, whom the Lord abhors, are put down, I, whom thou lovest as thy pious worshipper, will come unto thine house (to thank thee for deliverance, Psalms 5:11; Psalms 66:13), not through mine own power, but through thy favour.

In the multitude, of thy mercy - `in the greatness of thy favour,' shown in my deliverance [Compare Psalms 69:13; Psalms 69:16 - checed (Hebrew #2617)]

In thy fear. Compare the parallel words, "in the multitude (greatness) of thy mercy (favour)." David's reverent fear of God is the result of the grace of God experienced in his deliverance. Compare Psalms 130:4. So the touching appeal of God, Ezekiel 16:62-63. Also, Jacob's fear after God's manifestation of grace (Genesis 28:17).

Toward thy ... temple. David, according to Israelite usage, turned himself, in praying, toward the seat of Yahweh's manifested presence in Zion, from whence he looked for aid. The word "temple" [ heeykal (Hebrew #1964)] does not prove this psalm to be subsequent to David's time; because the term "the temple of Yahweh" is applied in 1 Samuel 1:9; 1 Samuel 3:3, to the Mosaic tabernacle at Shiloh; and to the tabernacle which covered the ark of the covenant placed by David on Zion (Psalms 27:4). 'The dwelling place of the Lord was not so named as being a great building, but from being His residence as King of Israel. The house where a king dwells is a palace, whether it be splendid or not' (Hengstenberg). The heeykal (Hebrew #1964) includes the "temple" strictly so called, the holy and most holy place together, as distinguished from the outer court. 

Verse 8
Lead me, O LORD, in thy righteousness because of mine enemies; make thy way straight before my face.

The matter of Psalms 5:8-12 is parallel to that Psalms 5:3-7. A prayer; the plea whereon it rests; the hope resulting thence. The confident hope expressed in Psalms 5:7, so far from causing remissness, only stimulates him to pray afresh, on the ground of that hope.

Lead me ... in thy righteousness - i:e., in the righteousness which thou requirest, which thou dost impart of thy "mercy" (Psalms 5:7), and which thou rewardest with thy blessing (Psalms 5:12). Hengstenberg explains it-`God's own righteousness, whereby He gives to every one His own, befriends the pious, and destroys the ungodly.' I prefer the former explanation, as confirmed by "thy way" in the parallel clause. Compare Psalms 27:11.

Because of mine enemies - Hebrew, 'those who observe' or "lie in wait for me" (Psalms 27:11, margin; Luke 11:54; cf. Jeremiah 5:26; Hosea 13:7).

Make ... straight - i:e., unimpeded (Isaiah 40:3). 

Verse 9
For there is no faithfulness in their mouth; their inward part is very wickedness; their throat is an open sepulchre; they flatter with their tongue.

Parallel to Psalms 5:4-5; as Psalms 5:10 is to Psalms 5:6. Seven characteristics of the wicked.

For - assigning the reason why he needed to be 'led in God's righteousness' (Psalms 5:8) - namely, because of the great sinfulness and insidiousness of his enemies.

No faithfulness , [ n

Verse 10
Destroy thou them, O God; let them fall by their own counsels; cast them out in the multitude of their transgressions; for they have rebelled against thee.

Destroy - Hebrew, 'Deal with them us guilty;' 'bring on them the penalty of guilt' [ ha'

Verse 11
But let all those that put their trust in thee rejoice: let them ever shout for joy, because thou defendest them: let them also that love thy name be joyful in thee.

Let all those that ... trust in thee rejoice - being delivered from all their spiritual and personal enemies, who are the enemies of God also. David classes all the godly with himself. His triumph is the pledge of theirs.

Defendest - Hebrew, 'coverest them over' [ taaceek (Hebrew #5526) `aaleeymow (Hebrew #5921)].

Them that love thy name. The name of God does not signify His mere appellation, but expresses His native. Thus to love God's name is to love Himself, in so far as He has manifested His nature in relation to us (Isaiah 9:6). 

Verse 12
For thou, LORD, wilt bless the righteous; with favour wilt thou compass him as with a shield.

For - the ground of his hope expressed in Psalms 5:7; Psalms 5:11. It is thy way, founded upon thy nature, to "bless the righteous."
As with a shield , [ tsinaah (Hebrew #6793)] - the larger shield, covering the whole body, as distinguished from the smaller. 

06 Psalm 6 

Verse 1
O LORD, rebuke me not in thine anger, neither chasten me in thy hot displeasure.

Title.-See the note on Title of Psalms 4:1-8.

Upon Sheminith - [feminine of Sh

Verse 2
Have mercy upon me, O LORD for I am weak: O LORD, heal me; for my bones are vexed.

For I am weak - `faint' [ 'umlal (Hebrew #536), from 'aamal (Hebrew #535), to droop as a plant]. David's plea is not that his sufferings are not deserved, but that his pain is in bringing him to that extremity from which God's fatherly mercy cannot but deliver His child. The believer is the object of God's love, even in thy sufferings, which God's anger at sin inflicts. When, then, he has been brought to the verge of his powers of endurance (1 Corinthians 10:13), God, who designs by sufferings to consume in him the remainders of sin, and not to destroy him as He does the ungodly, turns, and has mercy on him, in answer to his believing cry.

Heal me - both, in body and spirit.

My bones are vexed - literally, 'terrified,' nibhalu, my acute distress paralyzes all my limbs. 

Verse 3
My soul is also sore vexed: but thou, O LORD, how long?

My soul is ... sore vexed - as well as my body, of which the "bones are vexed" (Psalms 6:2). Compare the transfer of the "sore vexed" to his enemies (Psalms 6:10).

How long? - i:e., 'How long wilt thou be angry? (Psalms 79:5 :) aposiopesis. The broken-off sentence marks the agitated spirit, wearying of the long delay. "Hope deferred maketh the heart sick" (Proverbs 13:12); especially in those troubles in which suspense between hope and fear is intolerable. 

Verse 4
Return, O LORD, deliver my soul: oh save me for thy mercies' sake.

Return - back to favour toward me.

Deliver my soul - or life, from "death," which I am on the point of (Psalms 6:5).

Save me for thy mercies' sake! - not for my merits, but for the glory of thy grace, which shall be magnified in my deliverance. 

Verse 5
For in death there is no remembrance of thee: in the grave who shall give thee thanks?

In death there is no remembrance of thee , [ zikrekaa (Hebrew #2143)] - 'memorial of thee' (as in Psalms 9:6). 'Here and elsewhere (Psalms 30:9; Psalms 115:17-18; Psalms 88:10; Isaiah 38:18) death and the separate state are contemplated in the aspect which they bear to the unpardoned sinner, apart from the influence of redemption: Death, with its sting-and Hades, viewed as the dark prison-house of spirits reserved unto the judgment-another consequence of sin. But the aspect of both is changed by the fact that Christ has encountered death and descended into Hades, by which both are in His power, and are no longer objects of terror (Revelation 1:18). While, even as regards the redeemed, it is still the living who pre-eminently praise God (Isaiah 38:19); as well those who now live, as those who shall hereafter live again out of death by resurrection. The glory of God, in service and testimony, which is the end of man's being, cannot be answered among men in death as in life; and the intermediate state of separation from the body, though blessed, is imperfect, and is one of rest, rather than active service, where there is remembrance of God, but no memorial to His praise' (DeBurgh).

David does not deny consciousness of God in the intermediate state [the English version, "the grave;" rather, Sh

Verse 6
I am weary with my groaning; all the night make I my bed to swim; I water my couch with my tears.

Another plea why God should have mercy on him-namely, his heartfelt contrition for his sins, which had brought on him God's chastisement.

I am weary with my groaning - and that not only by day, but also

Every night (margin) make I my bed to swim; I water (literally, I dissolve) my couch with my tears - (cf. Psalms 42:3.) His groans and tears for sin caused his general debility. 

Verse 7
Mine eye is consumed because of grief; it waxeth old because of all mine enemies.

Mine eye ... waxeth old. The eye generally indicates the state of the body and mind, whether affected with illness or not so. In sickness the eye becomes dull, like that of an aged person. For "grief" translate [ ka`ac (Hebrew #3708)] vexation, arising from the provocation of enemies, which accords with the parallel.

Because of all mine enemies; literally, oppresses [ tsowr

Verse 8
Depart from me, all ye workers of iniquity; for the LORD hath heard the voice of my weeping.

Immediately after his heartfelt contrition follows his restoration to God's favour, and to confident anticipation of triumph over his enemies.

Depart from me, all ye workers of iniquity - i:e. desist from your assaults, because they are all in vain (cf. Psalms 6:10), as I am under God's special protection. After bitter wailings over weakness, faith suddenly gains the victory, God hearing his cry, and giving him peace.

The voice of my weeping. Silent grief is uncommon in the East. It is generally expressed in loud wailings with the "voice," 

Verse 9
The LORD hath heard my supplication; the LORD will receive my prayer.

Supplication - literally, 'cry for grace;' techinnathi, from a Hebrew root, 'to be gracious.'

Prayer - from a Hebrew root, 'to urge a plea,' t

Verse 10
Let all mine enemies be ashamed and sore vexed: let them return and be ashamed suddenly.

Let all ... - or, 'All mine enemies shall be ashamed, etc. But the Chaldaic, Vulgate, Arabic, Syriac, and Septuagint support the English version (Hengstenberg).

Sore vexed - literally, 'terrified;' as also in Psalms 6:2-3, to which he refers here. The terror is transferred, in righteous retribution, from David to those who had caused it, to him.

Let them return - or, 'they shall return.' In either translation he confidently anticipates this result from his prayer. They who were advancing to attack him suddenly, in terror, fall back and "return," because God, in answer to his prayer (Psalms 6:4), has returned to him. The return of Yahweh is the cause; their return from Him effect. 

07 Psalm 7 

Verse 1
O LORD my God, in thee do I put my trust: save me from all them that persecute me, and deliver me:

Title. - Shiggaion - from a Hebrew root [ shaagah (Hebrew #7686)], 'erred.' Referred by some to the erratic character of the character of the melody, betokening agitation. 'A song uttered in great excitement' (Ewald). Hengstenberg refers it to the subject of the psalm: 'the aberrations of the wicked.' Compare Habakkuk 3:1. It accords with this that the Hebrew root of Shiggaion, as above, occurs in Saul's address to David, 1 Samuel 26:21, "Behold, I have played the fool, and erred exceedingly" (cf. Psalms 119:21; Psalms 119:118).

Of David. Compare Psalms 7:4, which alludes to David's being accused by Saul of plotting "evil" against him, whereas he returned good for evil in sparing Saul, his deadly enemy, when he had him in his power (1 Samuel 24:7). Many expressions here coincide with those of David in the history (cf. Psalms 7:1 with 1 Samuel 24:14; 1 Samuel 26:20; Psalms 7:3 with 1 Samuel 24:11, "There is neither evil ... in mine hand;" Psalms 7:8 with 1 Samuel 24:12; 1 Samuel 24:15, "The Lord judge between me and thee," etc.; Psalms 7:16 with 1 Samuel 25:39, "The Lord hath returned the wickedness of Nabal upon his own head").

Concerning the words - i:e., on account of the calumnies of, etc. (Hengstenberg). [So Septuagint, huper toon logoon Chousi.] That by "words" he means calumnies, appears from Psalms 7:3-5, wherein he defends himself against them. That there were men who calumniated David to Saul, in order to ingratiate themselves with the latter, appears from 1 Samuel 24:9; 1 Samuel 26:19. Saul himself, a Benjamite, is meant by the enigmatic term, "Cush the Benjamite." "Cush," or 'the Ethiopian,' is symbolical for one black at heart, and unchangeably so as to malice (cf. Jeremiah 13:23; also Amos 9:7). David's predilection for enigmatical titles appears in Psalms 9:1-20; Psalms 22:1-31; Psalms 53:1-6, etc. An allusion, too, seems to be hid in "Cush" to the name of Saul's father, "Kish." As David in this psalm appears still exposed to Saul's persecutions; whereas immediately after the second time of Saul's being in power (1 Samuel 26:1-25.) David passed over to the Philistines, and was no more sought after by Saul (1 Samuel 27:4). The occasion of his sparing Saul, alluded to in Psalms 7:4 must be the first one, (1 Samuel 24:1-22.)

Psalms 7:1-17.-David's prayer for deliverance from enemies (Psalms 7:1-2); his innocency toward them (Psalms 7:3-5); God's righteousness his plea (Psalms 7:6-9); his confidence resting on this (Psalms 7:10-13); the foe's malice shall recoil on himself, whereas David shall praise the Lord for His righteousness (Psalms 7:14-17).

My God - a strong argument for being heard lies in the word "MY." Luther remarks that much of the force of the Psalms lies in the pronouns. To appropriate God as our God, and "my God," ensures His help.

All them that persecute me. The greatness of his danger through many persecutors is his plea that God should interpose in his behalf. 

Verse 2
Lest he tear my soul like a lion, rending it in pieces, while there is none to deliver.

Lest he tear my soul. He singles out one among his many persecutors (Psalms 7:1) as prominent: evidently the same one as is enigmatically described in the title "Cush," unchangeably black at heart, as the Ethiopian is unchangeably black in skin. "The Benjamite" evidently identifies him with Saul (1 Samuel 20:1; 1 Samuel 23:23; 1 Samuel 26:18-19). The singular may be an ideal personification of the many enemies of whom Saul was the foremost. So the antitype, the last enemy of the son of David, shall "tear, like a lion, rending the sheep." Compare Zechariah 11:15-16, "I will raise up a shepherd (a lion or wolf in sheep's clothing) which shall ... eat the flesh of the fat, and tear ... in pieces." 

Verse 3
O LORD my God, if I have done this; if there be iniquity in my hands;

If I have done this - namely, that which my calumniators lay to my charge (Psalms 7:4; cf. 1 Samuel 24:9), "David said to Saul, Wherefore hearest thou, men's words, saying, Behold, David seeketh thy hurt?"
If there be iniquity in my hands. The "hands" are often the instruments of sin (Psalms 24:4). There is an undesigned coincidence (the strongest proof of the genuineness of both) between the language of David here, and that attributed to him in the history in addressing Saul (1 Samuel 24:10-11), "The Lord delivered thee today into mine hand, but ... I said I will not put forth mine hand against my lord, because he is the Lord's anointed. Moreover, ... see the skirt of thy robe in mine hand, for in that I ... killed thee not, know ... there is neither evil nor transgression in mine hand," and 26:18. The root meaning of the Hebrew iniquity [ `aawel (Hebrew #5766)] is distortion, perverseness. 

Verse 4
If I have rewarded evil unto him that was at peace with me; (yea, I have delivered him that without cause is mine enemy:)

If I have rewarded evil unto him that was at peace with me. If, as my calumniators assert, I have ungratefully returned evil Saul, who was my friend (so "at peace with me" means in Hebrew idiom, Job 22:21; Psalms 41:9, margin, 'the man of my peace').

(Yea, I have delivered [ waa'

Verse 5
Let the enemy persecute my soul, and take it; yea, let him tread down my life upon the earth, and lay mine honour in the dust. Selah.

A consequence which he prays may follow IF he has done what his foes allege (Psalms 7:3-4).

My soul - parallel to 'my life,' my truest self, my inner being, and noblest part.

Upon the earth ... in the dust. The Hebrew preposition l

Verse 6
Arise, O LORD, in thine anger, lift up thyself because of the rage of mine enemies: and awake for me to the judgment that thou hast commanded.

But as I am innocent of the charges alleged (Psalms 7:3-5), I may justly appeal to thy righteousness to vindicate me.

Lift up thyself - from the attitude of stillness; image of a giant lifting up his mighty frame to strike the enemy, whom he had heretofore suffered to remain unnoticed (Psalms 50:3; Psalms 50:21; Psalms 78:65; Isaiah 33:10).

Because of the rage. As the same Hebrew [b

Verse 7
So shall the congregation of the people compass thee about: for their sakes therefore return thou on high.

So shall the congregation of the people (Hebrew, tribes) compass thee about. In the East the king, in pronouncing judgment, sits surrounded by the peoples interested in the decision. Here "the peoples" congregated, in the ultimate design of the Spirit, include both Israel (peculiarly called the "tribes") and the Gentile nations (Hebrew, Goyim); which shall constitute "the gathering of the peoples" to the "Shiloh" at His second coming (Genesis 49:10; Psalms 2:6-8). The anti-Christian enemies shall then be judically punished, Israel shall be once more Yahweh's own people, and the nations shall be converted to Christ reigning in Zion (Isa. 2:24; Psalms 50:1-5; Psalms 102:13-16 ). Israel shall then occupy the place originally designed for her, but never yet realized, as center of the nations, religiously (Deuteronomy 32:8; Deuteronomy 33:19).

For their sakes. Translate, 'for its (the congregation's) sake.'

Return thou on high. In order that the congregation of the people may compass thee about, return thou on high [or to the high place, lamaarowm (Hebrew #4791)]'. The high place is "height of Zion" (Jeremiah 31:10-12), "the mountain of the height of Israel" (Esek. 20:40). It hardly means 'God's lofty dwelling in heaven.' Metaphorically it they mean, Reassume they throne of judgment, which thy long-suffering toward the wicked heretofore may seem to show thou hast abdicated. Judge between me and Saul (2 Samuel 24:12; 2 Samuel 24:15). But the literal meaning also holds good, and accords with the general voice of prophecy. God cannot be said to have left His throne in heaven, though He has, forsaken temporarily "the place of His throne" at Jerusalem (Ezekiel 43:7; Jeremiah 3:17; Psalms 68:16); it is this to which he will return in greater glory than ever; His return shall be accompanied with judgment on the Christ-opposed enemy, of whom David's foes, about to be judged by God, were the type. The adjudication of the throne finally to David, and the rejection of Saul, which was the result of Yahweh's return to the high seat of judicature, is the type of Christ-Yahweh's resumption of the throne of the Israelite theocracy, whence He shall reign over the whole earth, and of the final rejection of the world-kings, who have abused the trust delegated by Him,' having reigned for self and against Him, instead of as under Him and, for His glory. 

Verse 8
The LORD shall judge the people: judge me, O LORD, according to my righteousness, and according to mine integrity that is in me.

The people - Hebrew, 'peoples' [ `amiym (Hebrew #5971): different from `am (Hebrew #5971) in Psalms 7:7, "tribes"]. The l

Verse 9
Oh let the wickedness of the wicked come to an end; but establish the just: for the righteous God trieth the hearts and reins.

Oh let the wickedness ... come to an end. This prayer is granted in the prophetical view of the Psalmist (Psalms 10:6), "O thou enemy, destructions are come to a perpetual end."
The wicked ... the just - represented respectively by Saul and David. It was not a mere contest between them as individuals, but between the universal and everlasting principles of wickedness and righteousness. In Saul's overthrow by God's judicial interposition and David's elevation, un-godliness would receive a deadly blow, and righteousness a material vindication. There may be an allusion designed by the Spirit to David's anti-type, "the just one," Messiah; because the Hebrew is singular, not plural.

For the righteous God trieth the hearts - which ensures thy putting an end to the wicked and establishing For the righteous God trieth the hearts - which ensures thy putting an end to the wicked and establishing the just (Jeremiah 17:10; Jeremiah 20:12).

Reins - literally, the kidneys, the most hidden part of the body, often affected by the working of the mind. 

Verse 10
My defence is of God, which saveth the upright in heart.

Defence - Hebrew 'buckler' (cf. note, Psalms 5:12).

Is of God - literally, 'upon God.' Upon Him it rests to hold Him buckler over me. 

Verse 11
God judgeth the righteous, and God is angry with the wicked every day.

God judgeth the righteous, and God is angry with the wicked - the two-fold ground of David's confidence; because in the present case he is "the righteous," and his enemies are "the wicked."

Every day. 'The divine judgment upon ungodliness is one always realizing itself in the course of history, so that the ungodly can never be secure, but are continually in danger of a sudden overthrow (Hengstenberg). There is never a moment when God is not ready to punish the guilty. Long-suffering mercy alone, if haply the sinner will repent, stayeth the blow for a time. 

Verse 12
If he turn not, he will whet his sword; he hath bent his bow, and made it ready.

If he turn not. There is this merciful proviso always made, that judgment will descend only if the sinner will "not turn" from his evil way. David, in denouncing judgment on the ungodly, is always to be regarded as wishing that they would rather turn, and so avert the judgments.

He will whet his sword - God will whet it. A plain allusion to Deuteronomy 32:41. So entirely are the Psalms based on the Pentateuch-law. Bow ... ready - with the arrows upon it, the aim having been already taken. It is striking that the very instruments of Saul's death, the bow and the sword, are here mentioned. Hit and sore wounded by the Philistine archers, "Saul took a sword and fell upon it" (1 Samuel 31:3-4). 

Verse 13
He hath also prepared for him the instruments of death; he ordaineth his arrows against the persecutors.

Ordaineth-`maketh.' against the persecutors. Gesenius translates, 'He maketh his arrows burning,' like the fiery darts hurled against wooden towers, in order to set them on fire. The Hebrew, l

Verse 14
Behold, he travaileth with iniquity, and hath conceived mischief, and brought forth falsehood.

He traveleth ... and hath conceived mischief ... falsehood. Describing the sinner's laborious course of evil, from its first conception to its maturity, under the image of a woman in labour-pangs (cf. James 1:14-15). His toilsome plotting of mischief shall not be without effect, but the effect shall be against himself. His evil shall all recoil on himself (Psalms 7:15-16). Hengstenberg makes this result to himself begin in this 5:, and translates, 'He is big with misery (hamal), and bringeth forth falsehood - i:e., the falsifying of his expectation, and reversal of his plot. 

Verse 15
He made a pit, and digged it, and is fallen into the ditch which he made.

A pit - such as is prepared with branches and foliage over it, to entrap wild beasts in. How striking the righteous retribution in kind dealt by God to Saul! He had plot against David (1 Samuel 18:17), "Let not mine hand be upon him, but let the hand of the Philistines be upon him." But David was actually saved by the Philistines, and Saul was slain by the Philistines (1 Samuel 27:1-3; 1 Samuel 31:2.

Digged it - `hollowed it out,' marking the malicious care of the wicked plotter to make it as deep as possible, to entrap and kill the godly. 

Verse 16
His mischief shall return upon his own head, and his violent dealing shall come down upon his own pate.

His mischief - the mischief which be devised against me, but which justly belongs to himself, and falls on him.

Shall return upon his own head - like a stone falling on him who threw it up, or an arrow recoiling and hitting him who shot it. 

Verse 17
I will praise the LORD according to his righteousness: and will sing praise to the name of the LORD most high.

I will praise the Lord according to his righteousness - according to what His righteous nature demands, so signally exhibited in making the evil plotters mischief fall on his own head (Psalms 7:14-16), and in saving the righteous (Psalms 7:1). 

08 Psalm 8 

Verse 1
O LORD our Lord, how excellent is thy name in all the earth! who hast set thy glory above the heavens.

Title. - Upon Gittith. The Gittith was an instrument, or possibly a tune, invented in Gath, whence David brought it after his sojourn there with Achish (1 Samuel 27:2); or else it is derived from gat (Hebrew #1660), a wine-press, being used on occasions of joy, like the vintage. All the three psalms, Psalms 8:1-9; Psalms 81:1-16; Psalms 84:1-12, which have this title, are of the joyful kind. There may be an enigmatical reference to Messiah treading the wine-press (Isaiah 63:3; Revelation 19:15).

The psalm foretells the recovery by the Second Adam of the dominion over the earth and all nature, forfeited by the tint Adam. (Compare the quotations of it in Matthew 21:16; Hebrews 2:6-9; 1 Corinthians 15:27.)

Vv.1-9.-God's glory seen in the starry heavens enhances His grace in raising seemingly insignificant man, in the person of the Messiah, above all creations. O Lord our Lord - Hebrew, 'O Yahweh our Lord' [ 'Adoneeynuw (Hebrew #113)]. So in Psalms 110:1, 'Yahweh said unto my Lord.' Lord implies rule, mastership, and ownership.

Thy name. How excellent (glorious) is thy manifestation of thyself (cf. note, Psalms 5:11, "thy name") - namely, in "the heavens," which "declare the glory of God" (Psalms 19:1) to men, "in all the earth" (cf. Psalms 8:3). The name in Hebrew is the image and expression of the being. God, as existing in Himself, is nameless. In the Son He manifests His name.

Who hast set thy glory above - as a crown (Psalms 8:5) upon "the heavens." The sun, moon, and stars in "the havens" manifest God's "glory" (Psalms 8:3). 

Verse 2
Out of the mouth of babes and sucklings hast thou ordained strength because of thine enemies, that thou mightest still the enemy and the avenger.

Sucklings - children until the third year, up to which the Hebrew women used to suckle their children (1 Samuel 1:22-24). Even tender children can, by their admiration of God's works, put to shame the folly of the 'enemies of God' and of Christ; as the children did the chief priests, who were "sore displeased" at their 'Hosannas to the Son of David' (Matthew 21:15). But this was only one exemplification of the general principle in this verse-namely, that it is by man's lowliest weakness that God in redemption overthrows man's great "enemy;" for "God hath chosen the weak things of the world to confound the things which are mighty" (1 Corinthians 1:27). This principle is especially exemplified in the Babe of Bethlehem, who was at once a "child" and "the mighty, God, the Everlasting Father" (Isaiah 9:6), who "stills the enemy and the avenger," not merely by His Almighty power as God, but by the weakness of His humanity and even infancy. His true disciples are children in spirit, if not in age, as He declares in Matthew 11:25-26.

Ordained - Hebrew, yicadtaa (Hebrew #3245), 'founded;' in Matthew 21:16, "perfected praise (quoted from the Septuagint), "praise," the effect, being substituted for "strength," the cause (cf. Psalms 118:14, "my strength ... song ... salvation"): laid the foundation of an edifice to thy "praise" or "glory." A different Hebrew word from that for "ordained" ( kownaan

Verse 3
When I consider thy heavens, the work of thy fingers, the moon and the stars, which thou hast ordained;

Thy heavens ... the moon and the stars. The sun is probably included in "thy heavens" - namely, as they appear by day, wherein the sun rules supreme. "The moon and the stars" in the second dense describe the splendour of the night heavens. Compare Psalms 19:1-2; Psalms 19:4-6 where day, with its sun, and night are similar contrasted. David's original occupation as a shepherd, watching his flocks by night as well as day, would naturally suggest glorious thoughts of God's greatness exhibited in the visible heavens. Affliction it was that elicited his poetical powers. So blessed are the results of sanctified sorrow.

The work of thy fingers - human language used of God, in condescension to man's conceptions. What a contrast to the most ingenious works of man's "fingers"! 

Verse 4
What is man, that thou art mindful of him? and the son of man, that thou visitest him?

How condescending that the Creator of such glorious luminaries (Psalms 8:3) should stoop to make man [literally, frail man, '

Verse 5
For thou hast made him a little lower than the angels, and hast crowned him with glory and honour.

Thou hast made him a little lower than the angels - Hebrew 'Elohiym (Hebrew #430): the abstract idea of Godhead; not God Himself, because Scripture always puts an infinite distance between man and God; but the superhuman, the heavenly, such as are angels. Compare Zechariah 12:8, "The house of David shall be as 'Elohiym, as the angel of the Lord;" 1 Samuel 28:13, "I saw gods ('Elohiym) ascending out of the earth," where 'Elohiym is, supernatural beings. Hengstenberg translates, 'Thou makest him to want little of a divine standing.' He objects to the translation "angels," 'How could man, in respect to the sovereignty over the earth, be compared with angels, who possess no such sovereignty?' But Paul, in Hebrews 2:7, translates it "angels;" and the argument is, Man, through God's layout, originally made but a little lower than angels, who have heavenly thrones assigned to them near God has a universal dominion ultimately awaiting him in Christ, even far above that of angels. See the whole chapter, Hebrews 2:1-18; cf. Hebrews 1:4 etc. 'Elohiym (Hebrew #430) is applied to judges or rulers Psalms 82:6, as quoted by Christ (John 10:34-35). They are called so as being representatives of God, administering the power delegated to them by Him. Angels are called 'Elohiym similarly, as exercising power under God, and ministering to man benefits from Him. It is noteworthy that the incommunicable name YAHWEH (Hebrew #3068), Jehovah, never has the possessive pronouns my, our, etc., attached to it, whereas 'Elohiym has frequently-e.g., "my God." 

Verse 6
Thou madest him to have dominion over the works of thy hands; thou hast put all things under his feet:

Thou madest him to have dominion over the works of thy hands - alluding to Genesis 1:26; Genesis 1:28, "Let us make man in our image (answering to Psalms 8:5, Thou madest him but a little lower than the 'Elohiym (Hebrew #430), or angels) ... and let them have dominion over the fish of the sea (Psalms 8:8, here) ... the fowl of the air ... the cattle (Psalms 8:7) ... all the earth," answering to "Thou hast put all things under his feet," with the important difference that here, in Christ, the dominion of man is extended over "all things," universally and without exception, not only on earth, but also in heaven and hell (as Paul reasons, 1 Corinthians 15:24-28; Hebrews 2:8), God alone being excepted Compare also Genesis 9:2. "Crowned him with glory and honour" (Psalms 8:5) expresses similarly that God has made man, in Christ, His deputy-king. This earth restored is to be the scene of, His dominion (cf. Isaiah 11:4-9). 

Verse 7
All sheep and oxen, yea, and the beasts of the field;

Sheep - `flocks,' margin; made up of sheep, goats, and such, smaller animals.

Beasts Hebre 'Behemoth' (Job 40:15): need here for the larger qnadr peds Compare Genesis 1:21 From Gen Beasts - Hebrew, 'Behemoth' (Job 40:15): need here for the larger qnadrupeds. Compare Genesis 1:21. From Genesis 9:2, as well as daily experience, it is shown that man, even though fallen, retains some of his sovereignty over the animal world. No animal is so strong and savage but that man, though relatively weak, in time becomes its master (James 3:7). Still there is this great difference between man's sovereignty now and what it was before the fall; then at was a voluntary submission; now it is a constrained one. As man revolted against his Lord, so the subject animals have revolted against man. He must maintain against them, as against the resisting earth, a conflict, employing art and cunning; and though on the whole he remains conqueror, yet he has to suffer many defeats (Hengstenberg).

Of the field. (Compare Genesis 2:19.) Man's feet dominion over the animal world shall be restored in Messiah's kingdom. 

Verse 8
The fowl of the air, and the fish of the sea, and whatsoever passeth through the paths of the seas.

No JFB commentary on this verse. 

Verse 9
O LORD our Lord, how excellent is thy name in all the earth!

Translate as (note) Psalms 8:1, 'O Yahweh our Lord.' In the English version, the LORD, where it stands for YAHWEH (Hebrew #3068), is in capital letters; where for 'Adonay (Hebrew #113), it is in small letters. This burst of praise in Psalms 8:1 is the language of believing hope, in Psalms 8:9 that of praise at the consummation of redemption. All God's redeemed ones shall join the song (Revelation 19:1; Revelation 19:4-6). 

09 Psalm 9 

Verse 1
I will praise thee, O LORD, with my whole heart; I will shew forth all thy marvellous works.

Title. - To the chief Musician upon Muth-labben. The Septuagint and Vulgate read, 'concerning the mysteries of the Son.' The Hebrew may be `al (Hebrew #5921) `

Verse 2
I will be glad and rejoice in thee: I will sing praise to thy name, O thou most High.

I will be glad and rejoice in thee - not merely in what thou doest, or what thou givest, of earthly blessing, (Psalms 4:7), but in thyself. THOU art thy people's chief joy.

I will sing praise to thy name - I will praise thee in thy manifestation of thyself ("name") as thy people's Saviour from "enemies" (Psalms 9:3). Therefore be adds, "O thou Most High" - i:e., exalted far above all who set themselves against thee and thy people (Ecclesiastes 5:8). 

Verse 3
When mine enemies are turned back, they shall fall and perish at thy presence.

They shall fall ... at thy presence. The mere glance of God is enough to destroy every enemy. It is not man's might that gains for His people their triumph over the ungodly. "The man of sin," the "wicked one," "the son of perdition," shall in the last days be destroyed by the brightness [ epifaneia (Greek #2015), literally, manifestation] of the Lord's coming [ parousia (Greek #3952), literally, presence in person] (2 Thessalonians 2:8). An earnest of the confusion of the anti-Christian confederacy at the mere presence of the Lord was given when the bend under Judas (the only other one in all Scripture called "the son of perdition"), at the mere presence of the unarmed Jesus, and on His merely saying, "I am He." "went backward and fell to the ground" (John 18:3-6). 

Verse 4
For thou hast maintained my right and my cause; thou satest in the throne judging right.

For thou hast maintained my right , [ `aasiytaa (Hebrew #6213) mishpaaTiy (Hebrew #4941)] - literally, 'Thou madest my right;' i:e., thou gavest the decision which was due to my righteous cause. The question at issue between Satan, the adversary, and the Lords people, is not to be decided by might, but by right. Messiah is their Vindicator and Law-fulfiller (Romans 8:33-34).

Thou satest in the throne - as the place rightfully belonging to l

Verse 5
Thou hast rebuked the heathen, thou hast destroyed the wicked, thou hast put out their name for ever and ever.

Thou hast rebuked - not in mere word, as man rebukes, but with actual punishments inflicted; because God's Word shall be operative as a terrible reality to the lost (Psalms 106:9; cf. Psalms 68:30).

The pagan - Hebrew, 'the nations' [ gowyim (Hebrew #1471)] - namely, those confederate against Messiah, of which nations those leagued against David and Israel were the type.

Thou hast destroyed the wicked - Hebrew, singular, 'the wicked one:' the same as the "enemy," next verse. 

Verse 6
O thou enemy, destructions are come to a perpetual end: and thou hast destroyed cities; their memorial is perished with them.

O thou enemy - rather Hebrew haa'owyeeb (Hebrew #341) 'as for the enemy' (see note Psalms 9:5; Psalms 9:7) Satan is the O thou enemy - rather, Hebrew, haa'owyeeb (Hebrew #341), 'as for the enemy' (see note, Psalms 9:5; Psalms 9:7). Satan is the adversary, in the court of divine justice, against man. The Lord Messiah is our Advocate, and so 'rebukes' Satan (cf. Zechariah 3:1-2), "The Lord rebuke thee, O Satan: the Lord that hath chosen Jerusalem rebuke thee." Egypt, the Philistines, Babylon, Edom, Rome, and Autichrist, in various ages are the enemy's, representatives, and constitute the visible "enemy" for the time being. David probably had chiefly in view the Amalekites, who, after the victories of Saul and David over them, altogether disappear from history (2 Samuel 8:12). See how the people of God overcome the enemy, Romans 16:20; Revelation 12:11.

Destructions are come to a perpetual end - literally, 'consummated (or finished) are the wastes forever' [ tamuw (Hebrew #8552) ch

Verse 7
But the LORD shall endure for ever: he hath prepared his throne for judgment.

But the Lord shall endure for ever. From speaking TO God, in confident anticipation of his destruction of the enemy's strongholds (Psalms 9:6), David passes to speak OF God's perpetuity of reign, in contrast to the enemy's 'short time' of usurpation (Revelation 12:12) as "prince of this world."
He hath prepared his throne for judgment. The Hebrew [ kowneen (Hebrew #3559)] is the same as in Proverbs 3:19, margin. He hath 'solidly established' it; not as the throne of wickedness, which rests on a basis of sand. God's throne rests on "righteousness" (Psalms 9:8), as well as power. Every triumph of right over wrong now is an earnest of the final judgment in righteousness. 

Verse 8-9
And he shall judge the world in righteousness, he shall minister judgment to the people in uprightness.

And he shall judge the world [ teebeel (H8398), the habitable world] in righteousness, he shall And he shall judge the world [ teebeel (H8398), the habitable world] in righteousness, he shall minister judgment to the people (literally, peoples) in uprightness (literally, uprightnesses).

The Lord also will be a refuge for the oppressed. His judging in righteousness is the pledge of assurance that He "will be a refuge [ misgaab (Hebrew #4869)] (literally, a high place) for the oppressed" (literally, the downtrodden) [ ladaak (Hebrew #1790)], as Israel had long been (Revelation 11:2). David is the first to call God 'a high place' (cf. Psalms 9:2): a natural image to one who so often found refuge in such high places from his persecutor Saul.

In times of trouble - literally, 'for seasonable,' or 'opportune times [ l

Verse 10
And they that know thy name will put their trust in thee: for thou, LORD, hast not forsaken them that seek thee.

And they that know thy name will put their trust in thee. They that know experimentally thy character in its past manifestations of love and power in their behalf will put their trust in thee for the time to come.

For (such know personally that) thou, Lord, hast not forsaken them that seek thee - therefore in confidence they will "seek" and "trust" in thee again. 

Verse 11-12
Sing praises to the LORD, which dwelleth in Zion: declare among the people his doings.

These two verses form the concluding summary of THE FIRST PART of the psalm, wherein David has set forth both what God has done and what God is. It appropriately takes the form of a song of thanksgiving.

Verse 11. Sing praises to the Lord, which dwelleth in Zion. Therefore by this time the tabernacle and ark had been removed to Zion from Baale, or Kirjath-jearim, and then from the house of Obed-Edom (2 Samuel 6:2; 2 Samuel 6:12; 2 Samuel 6:17). There is no "in" in the Hebrew. It is literally, 'who, enthrones Zion,' or 'makes Zion His habitation.'

Declare among the people (literally, peoples) his doings - literally, His counsels and the events of them [ `

Verse 15
The heathen are sunk down in the pit that they made: in the net which they hid is their own foot taken.

The heathen are sunk down. In strong faith he takes his petition as granted. 

Verse 16
The LORD is known by the judgment which he executeth: the wicked is snared in the work of his own hands. Higgaion. Selah.

The Lord is known (by) the judgment (which) he executeth. The Hebrew expresses joyful abruptness. 'The Lord maketh Himself known: He is executing judgment.'

The wicked is snared in the work of his own hands - i:e., in the snare which he hath laid for others. "The wicked" - Hebrew, singular, 'the wicked one'. The singular is the more remarkable as the plural succeeds next verse, "The wicked." See 2 Thessalonians 2:8; Revelation 19:20.

Higgaion - i:e., meditation [ Higaayown (Hebrew #1902), from [ haagah (Hebrew #1897) to meditate]. Found also, Psalms 19:14; Psalms 92:3; Lamentations 3:61. It is an appropriate call to reflection here, where he expresses the assurance of God's vindication of His retributive justice in snaring the wicked foes of His people in their own snare. The celaah (Hebrew #5542) fitly follows, implying a pause in the music, to give time for meditation. 

Verse 17
The wicked shall be turned into hell, and all the nations that forget God.

The wicked shall be turned into hell. The Hebrew for "hell" is emphatic [ li-Sh

Verse 18
For the needy shall not alway be forgotten: the expectation of the poor shall not perish for ever.

For the needy shall not alway be forgotten - whereas the wicked shall be put out of remembrance "forever and ever" (Psalms 9:5; Psalms 9:17). The needy righteous, though now seemingly overlooked in respect to temporal prosperity, shall not 'always' be so. 

Verse 19
Arise, O LORD let not man prevail: let the heathen be judged in thy sight.

Arise, O Lord: let not man prevail. "Man;" literally, weak, mortal man [ '

Verse 20
Put them in fear, O LORD: that the nations may know themselves to be but men. Selah.

Put them in fear - literally, Put fear into them. So the Chaldaic. Also one reading [ mowraa' (Hebrew #4172]. Even the other reading [mowraah, since the Hebrew letter he (h) often takes the place of the Hebrew letter 'aleph (')] admits the same rendering; but the latter, which is our Masoretic text, means usually 'a legislator,' or 'ruler.' So the Septuagint, Vulgate, Syriac, and Arabic. Jerome and Augustine understand Antichrist to be meant. Or, Satan (1 Timothy 1:20). 'Put (another, and an awful) master over them,' since they will not have the Lord to rule over them (Luke 19:14; John 5:43). Compare Psalms 109:6, "Set thou a wicked man over him, and let Lord to rule over them (Luke 19:14; John 5:43). Compare Psalms 109:6, "Set thou a wicked man over him, and let Satan stand at his right hand."

That the nations may know themselves to be but men - Hebrew, 'to be but weak, mortal man,' as in Psalms 9:19. The singular emphatically marks that, however numerous, wealthy, and warlike the God-opposed nations be, the nature remains the same: they are only dying man, not God! 

10 Psalm 10 

Verse 1
Why standest thou afar off, O LORD? why hidest thou thyself in times of trouble?

This Psalm differs from those which precede and follow, in having no superscription. The design of the author was that the two Psalms Psalms 9:1-20; Psalms 10:1-18 should form two parts of one whole, with one common superscription. So Psalms 1:1-6 and Psalms 2:1-12; Psalms 42:1-11 and Psalms 43:1-5 are related. That both alike come from David, appears from their mutual resemblance. This psalm is designed for 'God's people in all seasons of distress' (Kinchi). The Hebrew alphabetical arrangement shows that the reference is general, not individual.

Psalms 10:1-18.-Complaint to God against ungodly oppressors (Psalms 10:1-11); prayer that Yahweh will confute those boasting of impunity in sin (Psalms 10:12-15); assurance that He, as King forever, has heard, and will vindicate the oppressed humble (Psalms 10:16-18).

Why standest thou afar off? - as though thou wert an indifferent spectator to the oppression suffered by thy people. "Why" is not the question of unbelief, but the complaint of faith, based on the conviction that God's righteousness cannot allow such an anomaly to continue.

Hidest thou (thyself) - or 'coverest thou (thine eyes).' There is no Hebrew for thyself. Compare Leviticus 20:4; 1 Samuel 12:3, margin.

In times of trouble - literally, 'in respect to seasons, in trouble' or, 'straits.' David allude, in contrast, to Psalms 9:9, "The Lord will be a refuge (a high place) in times of trouble." Why does a state of things continue which seems to contradict that character of the Lord? 

Verse 2
The wicked in his pride doth persecute the poor: let them be taken in the devices that they have imagined.

The wicked in his pride doth persecute the poor. So Lamentations 4:19 uses the same Hebrew verb with the accusative [ yidlaq (Hebrew #1814)]: literally, to be hot, to burn (Psalms 37:1; Psalms 39:3; Isaiah 30:27); implying the active heat in fire, not passive, as in the thing burnt. Elsewhere, when it means to be hot in persecuting anyone, 'after' [ 'achar (Hebrew #310)] fellows. Therefore, with the Septuagint, Vulgate, Arabic, Syriac, it may be translated, 'Because of the pride of the wicked the poor is inflamed'-namely, with indignation. The Chaldaic favours the English version.

Let them be taken in the devices they have imagined. It is "the wicked" who are to be taken in their own devices (cf. Psalms 7:16). Most explain 'The poor are taken in the devices which the wicked have imagined.' So the Septuagint and Vulgate. Moreover, the psalm is descriptive down to Psalms 10:12, where first the petitions begin. Still a parenthetical petition here is the natural outburst of the Psalmist's feeling, and the connection with Psalms 9:16 is decisive for the English version. So the Chaldaic, Arabic, and Syriac. 

Verse 3
For the wicked boasteth of his heart's desire, and blesseth the covetous, whom the LORD abhorreth.

For the wicked boasteth of his heart's desire. The Hebrew for "heart's" is rather 'soul's [ napshow (Hebrew #5315)]. Hengstenberg objects to the English version, that the Hebrew verb [ hileel (Hebrew #1984)] is generally used actively, and therefore translates, 'The wicked extols the desire of his soul.' The "of," or 'upon,' in the Hebrew [ `al (Hebrew #5921)], favours the English version. The wicked congratulates himself upon his success in gratifying his desire by oppressing the godly. So the Hebrew is used, Psalms 44:8; compare Philippians 3:19, "whose glory is in their shame." Instead of glorying in the Lord, he glories in his own bad lusts, and his success in them (Habakkuk 1:11).

And blesseth the covetous, (whom) the Lord abhorreth. He blesses those who, like himself, covet and who seize upon what they covet by force or fraud. The Hebrew [ botseea` (Hebrew #1214)] for covetous expresses one who makes gain by fair means or foul (Psalms 10:8-10; cf. Hebrews 2:9). The parallelism favours the English version, rather than Hengstenberg's translation, 'He who makes gain blesses (the Lord for his ill-gotten gain, in doing which he) despises the Lord;' or Maurer's translation, 'curses (or renounces), despises the Lord;' or Venema's translation, 'the covetous blesses himself.' etc. "He blesseth the covetous" (including himself; cf. Zechariah 11:5) is parallel to "the wicked boasteth of his soul's desire," for covetousness is his soul's desire. In the last clause, as "whom" is not in the Hebrew, we may make "the Lord" the object of the verb, not the subject, 'he contemneth the Lord.' Psalms 10:13 ("Wherefore doth the wicked contemn God?") confirms this. The same Hebrew word is used in both verses [ ni'eets (Hebrew #5006)]. 

Verse 4
The wicked, through the pride of his countenance, will not seek after God: God is not in all his thoughts.

The wicked, through the pride of his countenance (literally, the height of his nose) will not seek (after God). So "seek the Lord" is used, Psalms 34:4; Psalms 77:2. The omission of "God," which is not in the Hebrew, is due to the condensed style of the psalm. Compare Jeremiah 13:17; Hosea 7:14. Hengstenberg, with the graphic brevity of the original, translates, 'The wicked, in the height of his pride, (saith) He (God) doth not require it; God is not, (are) all his purposes.' The 13th verse agrees with this - "He hath said in his heart, Thou wilt not require it." The same Hebrew as is here translated "seek" [ daarash (Hebrew #1875)]. Here the fact is represented; in Psalms 10:13 the lawlessness of it, and the need of putting it down. In Psalms 9:12, by the same Hebrew verb is expressed the truth, that though the ungodly deny God's taking cognizance of sin, yet that God, in His good time, 'maketh inquisition for bloods.' Not that the wicked denied God in so many words (see Psalms 10:11), but all their "devices" (the same Hebrew standing for "thoughts" here as stood for "devices," Psalms 10:2 [ m

Verse 5
His ways are always grievous; thy judgments are far above out of his sight: as for all his enemies, he puffeth at them.

His ways are always grievous , [ yaachiyluw (Hebrew #2342) from chuwl (Hebrew #2342), to grieve]. His ways grieve those under his power. It is better, however, to translate, 'His ways are always prosperous;' literally, 'enduring,' as the Hebrew, Job 20:21, note. [So chiyl (Hebrew #2342) means strength.] The remaining clauses of the verse accord; because they take out of his way the two obstacles to prosperity:

(1) The "judgments" of God;

(2) The attacks of "enemies."
Thy judgments are far above out of his sight - literally, 'a height are thy judgments away from him.' They are so distant in space as not to reach him, so that he continues to prosper; or, the time of thy judgments coming upon him is far removed (Psalms 10:1; Psalms 10:11). The reference is not here to the sinner's own thought of God being far off, but to the fact of God's judgments not immediately overtaking him. The 'height' refers to God's being raised far above the earth, so as not to seem to take cognizance of sin here below.

As for all his enemies, be puffeth at them - He dissipates them with a mere puff of His breath (Isaiah 40:24). 

Verse 6
He hath said in his heart, I shall not be moved: for I shall never be in adversity.

I shall not be moved - from my present prosperity.

For (I shall) never (be) in adversity - literally, 'as being from generation to generation [ l

Verse 7
His mouth is full of cursing and deceit and fraud: under his tongue is mischief and vanity.

His mouth is full of cursing. The sinner's guilt toward his neighbour, wherein he is confirmed by prosperity, is set forth in respect to his words first; Psalms 10:8-10 pass on to his deeds. His 'cursings' are such as he utters upon himself in perjury, in order that he may get possession of his neighbour's goods. Compare Psalms 59:12, where, as here, cursing is connected with lying or deceit.

And fraud. Gesenius translates [ tok (Hebrew #8496)], 'oppression.' The usual meaning is as the English version. The Hebrew root [taawak] means 'middle;' i:e., something hidden in the middle of the heart: the tongue speaking one thing, while the heart thinks another. The Septuagint read 'bitterness' [ maarowt (Hebrew #4796)] instead of "deceit" [ mirmowt (Hebrew #4820)].

Under his tongue. The metaphor is from serpents, whose venom is hidden in little bags under the teeth, and from thence is pressed out at will (Psalms 140:3). Instead of saying, 'upon the tongue,' the Psalmist says "under" it, to imply that the prosperous sinner has a whole storehouse of evil "under his tongue," from which, as need may require, he takes a part, to lay upon his tongue in speaking. Hence, the sinner's mouth is said to be "full of cursing."

Mischief and vanity , [ `aamaal (Hebrew #5999) waa'aawen (Hebrew #205)] - 'sorrow and mischief.' The former means literally, labour, then the hardship flowing from it: so sorrow in general. The latter means vanity, or mischievous iniquity, which, in the view of Scripture, is the height of vanity. His mouth is like a magazine of sorrow and mischief (Job 20:12; Song of Solomon 4:11). 

Verse 8
He sitteth in the lurking places of the villages: in the secret places doth he murder the innocent: his eyes are privily set against the poor.

He sitteth in the lurking-places of the villages - ready to waylay, kill, and plunder the peaceable villagers. Here the ideal sinner is represented in a further stage of wickedness.

His eyes are privily set - Hebrew, 'his eyes hide themselves,' or 'hide (his lurking-place, or snare).' DeBurgh explains it of the half-closing of the eyes in order to see more distinctly, and watch narrowly. It is translated. Proverbs 1:11; Proverbs 1:18, "to lay wait for."
Against the poor , [ cheel

Verse 9
He lieth in wait secretly as a lion in his den: he lieth in wait to catch the poor: he doth catch the poor, when he draweth him into his net.

He lieth in wait secretly - Hebrew, 'in the secret places.'

As a lion in his den ... he doth catch the poor, when he draweth him into his net. From the image of a lion David passes to that of a hunter casting his noose over the unsuspecting prey, which he 'draws into his net' (Psalms 35:7). The ungodly unite the cunning of the hunter with the violence of the lion. What hope then, can there be for the poor, if the Lord does not interpose! 

Verse 10
He croucheth, and humbleth himself, that the poor may fall by his strong ones.

He croucheth. So the Hebrew Qeri' reads [ yidkeh (Hebrew #1794)] without "and." But the Kethibh (written text), reads the copula [w

Verse 11
He hath said in his heart, God hath forgotten: he hideth his face; he will never see it.

He hath said in his heart, God hath forgotten - God (saith he in his heart, if not with his lips) forgets alike my sins and the sufferings of my victims.

He hideth his face - so as not to see wrong.

He will never see it - He pays no regard to it (the evil I do) 'forever.' So the Hebrew, Ezekiel 8:12; Ezekiel 9:9. The sinner's long impunity fosters his notion that God takes no cognizance of wrong-doing on earth. This constitutes an urgent claim for God's interposition at once, and is the ground of the prayer that follows in Psalms 10:12. 

Verse 12
Arise, O LORD O God, lift up thine hand: forget not the humble.

Arise, O Lord. Here the second part of the psalm begins. The prayer that suggests itself to the believer as the only resource in his perplexity at the success of sinners and the depression of the godly.

Lift up thine hand - to vindicate thy people, and to strike the ungodly (Micah 5:9; Exodus 7:5; Isaiah 5:25). The image is from one who had his hand at rest in his bosom, in the fold of the Oriental robe, and who lifts it out for action.

Forget not - show the wicked it is not as they say, "God hath forgotten" (Psalms 10:11).

The humble - rather, 'the afflicted' (see note, Psalms 9:12). 

Verse 13
Wherefore doth the wicked contemn God? he hath said in his heart, Thou wilt not require it.

Wherefore doth the wicked contemn God? - "Wherefore" dost thou permit it?

He hath said in his heart, Thou wilt not require it - note, Psalms 10:4, 'God doth not require it.' 

Verse 14
Thou hast seen it; for thou beholdest mischief and spite, to requite it with thy hand: the poor committeth himself unto thee; thou art the helper of the fatherless.

Thou hast seen it - however much sinners flatter themselves, "He will never see it."
For thou beholdest mischief and spite. From God's general character as the all-seeing One, David, in faith, reasons that God must see this particular case.

Mischief , [ `aamaal (Hebrew #5999)] - literally, labour; and so the suffering of the afflicted (Hengstenberg); or else, the 'perverseness' (Numbers 23:21) of the wicked oppressors, as the English version, "mischief."
And spite , [ ka`ac (Hebrew #3708)] - literally, indignation; i:e., the spite of the wicked against the godly; or else, the just indignation of the godly at the oppression perpetrated; provocation (note, Psalms 10:2; 1 Samuel 1:6) (Henstenberg).

To requite is with thy hand - literally, 'to put (or give) it in thy hand;' as we say, 'to take a case in hand.' The Lord takes in hand the cause of His suffering people, and will, in His own good time, redress their wrongs with His all-powerful hand (Psalms 56:8). Maurer, less probably, takes it 'to imprint the sufferings of the godly on thy hands, so as not to forget them' (Isaiah 49:16).

The poor committeth himself unto thee - literally [ `aazab (Hebrew #5800)], 'leaves (himself and his cause entrusted) unto (literally, upon) thee.' 

Verse 15
Break thou the arm of the wicked and the evil man: seek out his wickedness till thou find none.

Break thou the arm of the wicked - the instrument wherewith he oppressed the godly.

And the evil (man): seek out his wickedness (until) thou find none - search it out for judgment so completely that not one sinner, and not one sin, shall remain that shall not be 'required' for punishment. Thus, the heart-delusion of the ungodly shall be forever confuted (Psalms 10:13), "Thou wilt not require it." Compare Psalms 37:35-36. The accents connect "and the evil man" (as a nominative absolute) with the second clause, 'and (as for) the evil man, seek out his wickedness (until) thou find none.' A piece of covert railery. It is true as thou (the ungodly man) sayest, Thy sin shall not be found (Psalms 10:11), but not because God will not find it out, but because it shall be so completely extirpated from the earth that there shall be no more left to find. This shall only be accomplished when Christ shall "gather out of His kingdom all things that offend, and them which do iniquity" (Matthew 13:41). So Psalms 9:6. 

Verse 16
The LORD is King for ever and ever: the heathen are perished out of his land.

The third part and third strophe.

The Lord is King for ever and ever. Sense had suggested the thought, that because of the prevailing might and impunity of oppressors, the Lord has ceased to reign on His high throne as righteous Governor, Judge and King over the earth, especially in relation to His people (Deuteronomy 33:5; Numbers 23:21). Faith now shows David how impotent are the rebels' efforts to set up in opposition a kingdom of unrighteousness. Yahweh is, and ever will abide, "King" alone.

The pagan are perished - all who, whether nominally of the elect nation or not, are paganish in heart and life (Ezekiel 16:3; Jeremiah 9:25; Psalms 9:19). What was a prayer in Psalms 9:19, "Let the pagan be judged," is here taken as an accomplished fact in the confidence of faith, "the pagan are perished."

Out of his land - implying why the pagan are perished out of the land (first, Canaan; then, ultimately, the whole earth) - namely, because the land is not theirs, but YAHWEH'S! 

Verse 17
LORD, thou hast heard the desire of the humble: thou wilt prepare their heart, thou wilt cause thine ear to hear:

Lord, thou hast heard the desire of the humble: thou wilt prepare their heart. He had previously prayed, "forget not the humble (Psalms 10:12). Faith here takes for granted that what it has asked believingly it shall obtain effectually. "Thou hast heard ... the humble," (cf. 1 Chronicles 17:27, English version, and margin.) Not only the power to will, but also the will, is due to God's prevenient grace (Philippians 2:13). God prepares the heart, so that His people ask only such things as are pleasing to Him (Romans 8:26; Proverbs 16:1). He also, by prevenient grace, prepares them for doing His will (2 Chronicles 29:36; 2 Chronicles 30:12). So they are established in resisting all Satan's assaults, in the firm conviction of obtaining from God the promised deliverance. [ Kuwn (Hebrew #3559) includes both ideas-prepare and establish.] 

Verse 18
To judge the fatherless and the oppressed, that the man of the earth may no more oppress.

To judge the fatherless - to vindicate them from wrong.

That the man of the earth may no more oppress. The Hebrew expresses confidence rather than desire (which would require the abbreviated future). So "that the man of the earth" (literally, the weak mortal [ '

11 Psalm 11 

Verse 1
In the LORD put I my trust: how say ye to my soul, Flee as a bird to your mountain?

Psalms 11:1-7.-The Psalmist's reply, at representing the persecuted saints, to temporizing friends' counsel to seek safely by flight (Psalms 11:1); the sad facts on which they rest their counsel, the foundations destroyed, the cause of the good seeming hopeless, that of the bad triumphant (Psalms 11:2-3); faith answers, The Lord reigns, and will vindicate the just, and punish the wicked (Psalms 11:4-7).

How say ye to my soul, Flee. "How" expresses wondering disapproval of such a counsel, seeing that however desperate things may look outwardly for the godly, so long as they have "the Lord" Yahweh to "trust" in, there is no cause for despair and flight. In the Lord I put my trust: how then can ye give me such an unbelieving counsel?

To my soul - such a counsel pierced into his inmost being. The flight counseled is not a mere change of place, but a ceasing to stand in defense of the truth-a spiritual yielding to the enemy, as if the cause of God were past recovery. David, so far as the act is concerned, did flee during the persecutions of Saul and Absalom; but he did not flee from his spiritual position of believing confidence in the Lord, in the face of an unbelieving world.

As a bird to your mountain? - (Lamentations 3:52.) Birds escape the dangers to which they are exposed in the open plains, by fleeing to the wooded mountains. In Palestine the mountains ("your mountain") abound in caves (1 Samuel 13:6) a natural hiding-place. So Matthew 24:16. That the address to the Psalmist, and his reply, do not refer to him individually, but as representative of all the godly, appears from the transition from the singular to the plural-How say ye my soul (sing), Flee ye? (so the Khethibh [ nuwduw (Hebrew #5110)], for which the Qeri', in order to avoid the difficulty, substituted the singular [ nuwdiy (Hebrew #5110)]. Moreover "to your mountain," not "to thy mountain," confirms the Kethibh.) The same wish to substitute an easier reading led the Chaldaic, Syraic, Septuagint, and Vulgate to get rid of the plural your, by reading "Flee to THE mountain AS a bird" [ har (Hebrew #2022) k

Verse 2
For, lo, the wicked bend their bow, they make ready their arrow upon the string, that they may privily shoot at the upright in heart.

For, lo. The argument follows whereon the friends of the godly justify their advice, "Flee" - namely, the preparations which "the wicked" have made against the godly. Compare the counsel of the disciples (John 11:8) and of the Pharisees (Luke 13:31) to Jesus to flee. Also, the unbelieving suggestions of Job's wife (Job 2:9-10). Also, Paul's noble resistance to the entreaties of friends who wished him to shun the dangers before him (Acts 21:13). In addition, see Nehemiah 6:11.

That they may privily shoot at - literally, 'shoot in the dark' (Psalms 10:8-9).

The upright in heart - [ yishreey (Hebrew #3477) leeb (Hebrew #3820)]. 'Uprightness' or 'rectitude' implies reference to a spiritual standard by which actions are tested, whether they be straight or crooked. That rule is God's perfect law. Compare Isaiah 28:17. 

Verse 3
If the foundations be destroyed, what can the righteous do?

If the foundations be destroyed - rather [ kiy (Hebrew #3588)], 'For' ... 'are' - i:e., the particular malice of the wicked against the godly (Psalms 11:2) is no marvel, 'For the foundations are destroyed'-namely, truth, godliness, righteousness, which constitute the basis of the social and theocratic fabric. When right is set at nought, society is undermined, and the righteous have no standing place.

What can the righteous do? [ paa`aal (Hebrew #6466)] - literally, "what has the righteous effected?" - i:e., the inability of the righteous to remedy the moral dissolution is a fact proved by sad experience. 

Verse 4
The LORD is in his holy temple, the LORD's throne is in heaven: his eyes behold, his eyelids try, the children of men.

The reply of the righteous.

The Lord (is) in his holy temple - i:e., in heaven. The holiness of His abode shows His will to take cognizance of all that is holy and unholy on earth.

The Lord's throne is in heaven. The majesty of His exalted abode shows His power to do so. Compare Psalms 102:19-20, "From heaven did the Lord behold the earth; to hear the groaning of the prisoner."
His eyes behold, his eyelids try, the children of men. This thought of faith keeps the godly from despair. His piercing glance searches out every act, word, and thought of the ungodly; their seeming impunity is only temporary: at last they must pay the full penalty of their wickedness. The Septuagint and Vulgate read, 'His eyes behold the poor' [`aanaay, which may have slipped out, after the similar word `eeynaayw (Hebrew #5869)]. No Hebrew manuscript supports this. 

Verse 5
The LORD trieth the righteous: but the wicked and him that loveth violence his soul hateth.

The Lord trieth the righteous - in love; as the contrast to "hateth" in the second clause requires. His testing the righteous by trials is a proof of love (Hebrews 12:6-12), not hatred. His giving up the wicked to impunity for a time, while it gives the opportunity of repentance, is also a mark of judicial displeasure because they have long seared their conscience against His love and His chastisements. 

Verse 6
Upon the wicked he shall rain snares, fire and brimstone, and an horrible tempest: this shall be the portion of their cup.

Upon the wicked he shall rain snares - a just retribution in kind upon these who laid "snares" for the godly (Psalms 9:15; Psalms 10:9; Psalms 38:12; Psalms 64:5; Job 18:9; Job 22:10; Isaiah 24:17-18; Proverbs 22:5). David had been urged to flee as a "bird" (Psalms 11:1) from the snares of the wicked, but the snares were destined to entangle, not him, but them, so that they cannot escape. "He shall rain snares" implies the multitude of judicial visitations whereby all escape is cut off from the wicked; their first thought when adversity overtakes them is to find an escape. They shall be first entangled in God's snares, precluding escape; and then shall be scathed by the tempest of "fire and brimstone," as God rained upon Sodom and Gomorrha: a type of the ever burning lake of hell (Revelation 14:10; Revelation 21:8), as well as of the similar rain upon Gog, the last invader of the restored Israel (Ezra 38:22 ; cf. Job 18:15). The cities of the plain blasted with fire and brimstone, and sunk in the inland Dead Sea, were continually before the eyes of the covenant people, a standing monument of God's primitive justice, and a type of the doom of the lost. Reference already occurred to them and to Lot, Psalms 11:1, note. 'Every divine act is a real prediction of the future, and under like circumstances must again take place' (Hengstenberg).

And an horrible tempest , [ zil`aapowt (Hebrew #2152), from zaa`ap (Hebrew #2196), be angry] - 'the wrath-wind.' It is translated "horror," Psalms 119:53. Compare Isaiah 30:33, "The pile thereof is fire and much wood; the breath of the Lord, like a stream of brimstone, doth kindle it." 

Verse 7
For the righteous LORD loveth righteousness; his countenance doth behold the upright. For the righteous Lord loveth righteousness - (God by His very nature cannot do otherwise than favour the saints and punish sinners.

His countenance doth behold the upright - with approbation. Compare "His eyes behold" (Psalms 11:4; and Psalms 34:15-16). The Hebrew for "His" is plural [ paaneeymow (Hebrew #6440)], a hint of the plurality of persons in 'Elohiym (Hebrew #430). Compare Genesis 1:26, "us ... our ... our." 

12 Psalm 12 

Verse 1
Help, LORD for the godly man ceaseth; for the faithful fail from among the children of men.

Title. - Upon Sheminith - Note on title, Psalms 6:1-10.

Psalms 12:1-8.-Complaint that the godly cease, the treacherous prevail (Psalms 12:1-2); prayer that Yahweh will cut off these men of proud and false tongue (Psalms 12:3-4); His reply, promising safety to the poor (Psalms 12:5); confidence in His words, though the wicked now walk on every side (Psalms 12:6-8).

Help, Lord - or, 'save.' The abrupt cry, without preface, implies the desperate urgency of the danger. The absence of the object (not Help me, but simply, "Help") implies that the cry is not restricted to the Psalmist, but is common to all the godly left.

For the godly man ceaseth. The ground for appealing to the Lord for help is, the little flock of righteous is in danger of being overwhelmed by the ungodly 'generation on every side' (Psalms 12:7-8). Micah had this psalm in view when he wrote Psalms 7:2. 

Verse 2
They speak vanity every one with his neighbour: with flattering lips and with a double heart do they speak.

They speak vanity - i:e., falsehood: speech that holds out hopes doomed to disappointment: nothingness [ shaaw' (Hebrew #7723)].

Every one with his neighbour - with the very one to whom he is bound to be a friend, but whom he cheats with hollow assurances of friendship. This aggravates the offence, that it is against his neighbour. Paul (Ephesians 4:25) refers to this, "Putting away lying, speak every man truth with his neighbour, because we are members one of another."
With flattering lips - literally, 'with a lip of smoothnesses.'

And with a double heart literally an heart and an heart; ie with duplicity "A double minded man" And with a double heart - literally, an heart and an heart; i:e., with duplicity. "A double-minded man" [ dipsuchos (Greek #1374), James 1:8] is one who has faith on the surface, but underneath lies unbelief. So 1 Chronicles 12:33, 'Ungodly professors have two hearts, two lords, two ends, two ways' (Cocceius). 

Verse 3
The LORD shall cut off all flattering lips, and the tongue that speaketh proud things:

The Lord shall cut off all flattering lips - the expression of confident faith that the Lord will hear the prayer with which the psalm begins, "Help, Lord." For in order that our prayers may be heard, we must believe that God will grant them: as the Lord saith (Mark 11:24), "What things soever ye desire, when ye pray, believe that ye receive them, and ye shall have them."

And the tongue that speaketh proud things - literally, big things; i:e., the tongue that boasts of its power to deceive, as in Isaiah 28:15. 

Verse 4
Who have said, With our tongue will we prevail; our lips are our own: who is lord over us?

Our lips are our own - literally, are with us; i:e., are ever at hand to effect what we please.

Who is Lord over us? - who is there to prevent our doing what we please? By our lips we can do what we will. 

Verse 5
For the oppression of the poor, for the sighing of the needy, now will I arise, saith the LORD I will set him in safety from him that puffeth at him.

The Lord answers the complaint and prayer of faith.

For ... for - Because of the oppression of the poor, because of the sighing of the needy,

Now will I arise, saith the Lord - literally, from ... from [ min (Hebrew #4480)]. The distress and the sighing of His people are the starting-point from which the divine action proceeds.

Now - emphatic. Heretofore I kept silence, and did not interpose, but NOW that my people sigh and cry from their affliction, I speak and act. Compare Exodus 2:23-25, where the two things which moved God, as here, were Israel's oppression, and their consequent sighing.

I will set him in safety - as IN a possession, wherein God installs His people.

(From him that) puffeth at him - in contemptuous scorn. Compare Psalms 10:5, end. The Hebrew verb is the same [ yaapiyach (Hebrew #6315)]; but the following preposition is different [here, l

Verse 6
The words of the LORD are pure words: as silver tried in a furnace of earth, purified seven times.

The words of the Lord - His promise in Psalms 12:5. The ulterior truth designed by the Spirit is not restricted to this promise, but extends to all God's words, whether of promise or threatening. They all alike (are) "pure words" - i:e., without mixture of error; not like impure ore from which the earth and dross must be removed.

As silver tried in a furnace of earth. Hengstenberg, with Aben Ezra, translates, '(They are) purified silver of a lord of the earth;' not for common use. The Lord's words to man's word are what a prince's silver is to common silver. [ ba`

Verse 7
Thou shalt keep them, O LORD, thou shalt preserve them from this generation for ever.

Thou shalt keep them, O Lord - namely, thy people in safety from their persecutors. From this generation. The corruption was so universal (Psalms 12:1) that the ungodly represent the spirit of the age "from" which the Lord would "preserve" His own chosen few. Compare Galatians 1:4; 1 John 5:19. 

Verse 8
The wicked walk on every side, when the vilest men are exalted.

The wicked walk on every side, when the vilest men are exalted. Hengstenberg rightly objects to this rendering, that the repetition of the complaint, without mention of the believer's hope, would be a quite unsatisfactory conclusion. The first clause implies the danger to which the godly are exposed through the wicked 'walking on every side' (Psalms 3:6). Their urgent need of help is a strong ground for their confidently expecting it. The last clause is explained by Hengstenberg as an enigmatic summary of the psalm: "The wicked walk on every side;" (but) depression (namely, that to which the righteous have sunk) is as elevation to the sons of men. Their sufferings from the wicked are a token of their coming exaltation: the righteous God will recompense them for their depression now as 'sons of men,' weak and despised (2 Thessalonians 1:5-10). Rather translate, as it preserves the parallelism between the first and last clauses, and requires no ellipsis of but, sad takes 'sons of men' as referring to the wicked, not to the righteous, which accords better with usage, 'Their past elevation (shall be) the depression to the sons of men'-namely, to the wicked mentioned in the first clause. They exalted themselves as gods, above all objects of worship (2 Thessalonians 2:4); they shall therefore be humbled below all things, and be viler than the clay. So Psalms 82:6-7, "Ye are gods ... but ye shall die like men" (Cocceius). 

13 Psalm 13 

Verse 1
How long wilt thou forget me, O LORD? for ever? how long wilt thou hide thy face from me?

Psalms 13:1-6.-The believer's cry to Yahweh, because of the enemy's exaltation; his daily sorrow, while Yahweh seems to forget him (Psalms 13:1-2); prayer for the light of deliverance from death (Psalms 13:3-4); he is revived by the assurance of salvation, so that he sings joyful thanksgivings (Psalms 13:5-6).

How long - four times repeated; implying the protracted trials of the Psalmist. A feeling bordering on despair must at times have tempted David, after Saul's persecutions had continued for years, and no hope of a termination appeared. His experiences adapted him to speak a word in season to those exposed to protracted and wearing-out afflictions. Some have considered this psalm as the complaint of the Israelite Church in her bondage and darkness, praying for the coming of Messiah as her deliverer. The four-fold cry, "How long?" thus refers to the four-fold captivity of the Jews, the Egyptian, the Babylonian, the Grecian, and the Roman. 

Verse 2
How long shall I take counsel in my soul, having sorrow in my heart daily? how long shall mine enemy be exalted over me?

How long shall I take (literally, put) counsel in my soul? - when thou, the Counsellor (Isaiah 9:6), couldest suggest one to ensure immediate deliverance. Hopeless perplexity is described, wherein the believer now thinks of one plan, now of another, and finally gives up all as being all alike of no avail. Such was David's state when, hunted "like a partridge upon the mountains," he sought refuge at one time in the caves and hills, at another among the Moabites, at another among the Philistines; and at last, brought to his wits' ends, he despondingly said, "I shall one day perish by the hand of Saul" (1 Samuel 27:1). Nor was the outward affliction his chief trouble: the most bitter drop in his cup was the seeming indifference of God to his pain-the "hiding" of his heavenly Father's "face" from him (Psalms 13:1). 

Verse 3
Consider and hear me, O LORD my God: lighten mine eyes, lest I sleep the sleep of death;

Prayer follows complaint the believer's case. Instead of complaints against God to man, the believer brings all to God; instead of turning from God, he makes sorrows a ground for turning to God.

Consider and hear me, O Lord. As David had complained of four evils (Psalms 13:1-2), so he begs four goods. To the 'Lord's forgetting' and 'hiding His face from him' (Psalms 13:1), he opposes, "Consider (look upon me with favour) and hear (answer) me" [ habiyTaah (Hebrew #5027) `

Verse 4
Lest mine enemy say, I have prevailed against him; and those that trouble me rejoice when I am moved.

Lest ... those that trouble me rejoice when I am moved - namely, from my faith and steadfastness of walk with God (Luke 22:31). David pleads that the honour of God would be compromised if the enemy should prevail, and God's servant become the exulting jest of the ungodly. An effectual plea with God (Deuteronomy 32:27).

Joyful confidence follows as the fruit of prayer, while he is still praying (Isaiah 65:24). 

Verse 5-6
But I have trusted in thy mercy; my heart shall rejoice in thy salvation.

But I have trusted in thy mercy [ checed (H2617)]; my heart shall rejoice in thy salvation. David's 'rejoicing' in the Lord's salvation, which he anticipates by faith, stands in contrast to the enemy's rejoicing in his anticipated fall.

Because he hath dealt bountifully with me - the Hebrew [ gaamal (Hebrew #1580)] commonly means to requite; here, to deal bountifully with him, making up for his former adversity, as in Psalms 119:17; Psalms 142:7; Zechariah 9:12; Isaiah 40:2. The Septuagint, Vulgate, the Ethiopic versions, and 'the Great English Bible,' (so the Book of Common Prayer), add, 'Yea, I will praise the name of the Lord Most Highest.' The addition is not in the Hebrew, and is probably taken from Psalms 7:1-17, end. 

14 Psalm 14 

Verse 1
The fool hath said in his heart, There is no God. They are corrupt, they have done abominable works, there is none that doeth good.

This psalm is probably altered by David from his 53rd Psalm, to fit it for the liturgy of the sanctuary. Hence, he omits whatever in Psalms 53:1-6 was more fitted for private than for public use. Instead of the general name 'Elohiym (Hebrew #430), the Creator, he substitutes the special name Yahweh (Hebrew #3068), the Fulfiller of His covenant with His people. The "Maschil" instruction in the title of Psalms 53:1-6 is omitted in Psalms 14:1-7; Psalms 53:1-6, is an instructive warning to the wicked. Psalms 14:1-7 is to comfort the righteous amidst abounding wickedness.

Psalms 14:1-7.-The universality of man's apostasy (Psalms 14:1-3); suicidal blindness of the workers of iniquity; great fear overtakes them; Yahweh, His poor people's refuge (Psalms 14:4-6); prayer for Israel's joyful deliverance (Psalms 14:7). 

The fool hath said - not merely, he is a fool who saith there is no God, but, the whole world is full of the FOOLS who say so. [ naabaal (Hebrew #5036), from a root to wither: one of withered intellect. Contrast Psalms 1:3, the leaf of the godly "shall not wither," the same Hebrew root].

Hath said in his heart. From the fountain-head of evil, the heart, the evil passes to the understanding. Then comes its manifestation in deeds. Scripture calls things by their right names. Sin, however gilded over with seeming sagacity and success, is according to the Word of God "folly," and the worldly-wise sinner a "fool."

There is no God. Not many say this in so many words; but it is the secret thought (because it is the wish) of their "heart."
They are corrupt, they have done abominable works. Corruption of life flows necessarily from atheism of the heart. Man is the same "corrupt" being in all ages as he was before the flood (Genesis 6:12).

There is none that doeth good. The Septuagint and Vulgate add, "No, not one;" so Paul quotes it, Romans 3:10; Romans 3:12. 

Verse 2
The LORD looked down from heaven upon the children of men, to see if there were any that did understand, and seek God.

The Lord looked (looks, Hengstenberg and Chaldaic) down from heaven ... to see if there were any that did understand. Yahweh is not, as unbelievers think, indifferent about man's conduct. Nay, He is continually taking strict note of all the thoughts, words, and acts of His creatures. Appropriately God (Hebrew, 'Elohiym (Hebrew #430)), whose existence the worldly ignore, changes His name into " Yahweh" (Hebrew #3068) (the English version "the Lord"), the personal God, faithful to His promises and to His threats. So far from corrupt fools being, as man's self-love supposes, an exceptional few, they constitute the masses of the world, and even of the professing church. Those few who "understand" - i:e., act on true wisdom, which is piety (Psalms 111:10; Daniel 12:10), form the exception; the multitudes who are "fools" and "corrupt," the rule.

The children of men. The Psalmist has in view Genesis 11:5, where similarly "The Lord came down to see the city and the tower which the children of men builded:" cf. also Genesis 18:21.

And seek God - 'Elohiym (Hebrew #430). Compare Deuteronomy 4:29; Jeremiah 29:13; 2 Chronicles 15:2. 'Elohiym is from an old Hebrew root to worship ['aalah] (Arabic, alaha), akin to a root [ 'uwl (Hebrew #193)] to be strong. The primary idea is that of strength, so that 'Elohiym expresses the Deity in His manifold power, without reference to His personality and moral attributes. The plural form indicates the fullness and richness of the divine powers, as comprehending in Himself all those several perfections of might which the pagan afterward attributed to their numerous deities respectively. 'Elohiym expresses the Deity in the abstract. It is more the philosophical, than the devotional term. YAHWEH is the revealed 'Elohiym, the manifest, only, personal, one. The name may be read rather as [ Yahweh (Hebrew #3068)], 'the Existing One.' 'Elohiym indicates the Creator; Yahweh indicates the Redeemer. In the Pentateuch Moses accurately observes the theological difference of idea, in his use of the names Yahweh and 'Elohiym respectively (Havernick). 

Verse 3
They are all gone aside, they are all together become filthy: there is none that doeth good, no, not one.

They are all gone aside - the condition by nature of all without exception: "children of men" (Psalms 14:2). "The generation of the righteous" (Psalms 14:5) also "were by nature the children of wrath, even as others" (Ephesians 2:3). Grace makes the difference between them and the general mass. The children of grace are comparatively few (Matthew 7:14). He accumulates words to express the wide prevalence of the corruption, "all (literally, 'the all:' the whole of humanity) ... together ... there is none that doeth good, no not one." Their 'going aside' or "away" (from God) stands in contrast to 'seeking the Lord.'

They are all together become filthy - literally, 'become rancid' [ 'aalach (Hebrew #444), Job 15:16]. Paul adds to his quotation from this psalm, verses quoted from various other parts of Scripture (Romans 3:13-18). Hence, transcribers have added the same words as parts of this 14th Psalm in the margin of the Vatican, the Septuagint, and in some of the Latin versions, not perceiving that the apostle's quotation was not limited to this psalm.

Suicidal blindness of the workers of iniquity in assailing the Lord's people, and so bringing destruction on themselves from the Lord. 

Verse 4
Have all the workers of iniquity no knowledge? who eat up my people as they eat bread, and call not upon the LORD.

Have all the workers of iniquity no knowledge? - expressing wonder at the monstrous folly of the evil-doers. They are awfully blind to their own interest. They are criminally, because willfully, without "knowledge" of God, of themselves, of the fatal results of their perversity, and of the blessedness which follows righteousness.

Who eat up my people as they eat bread. The Psalmist speaks in the person of God, calling the people of the covenant "my people" (Ezekiel 34:2-3; Micah 3:3; Jeremiah 10:25). Both the pagan enemies and the treacherous rulers of God's people are stigmatized; their only care is their own selfish, worldly interest. As one eating bread never thinks he does any wrong thereby; so these who prey upon the people of God are utterly without compunction, reckless of the honour of God or the welfare of His people (Proverbs 30:14).

And call not upon the Lord - answering to their saying in their heart, "There is no God" (Psalms 14:1), and not 'seeking God' (Psalms 14:2), and having "gone aside" from Him (Psalms 14:3). Heartless conduct toward man, and disregard of God, go hand in hand. 

Verse 5
There were they in great fear: for God is in the generation of the righteous.

There - in the very place of their sin, their punishment overtakes them. He points to them as though present.

Were they in great fear - the prophetical past for the future: implying the certainty of the coming event-literally, 'they feared a fear.' Psalms 53:5 adds, "where no fear was." In the midst of their prosperity, when nothing shall be further from their thoughts than calamity, overwhelming fear shall surprise them.

For God is in the generation of the righteous. The "for" expresses that God's favour toward 'the righteous generation in' which 'He dwells,' is the ground of the terrible destruction wherewith He shall overwhelm their oppressors. This verse and Psalms 53:5 do not refer to the groundless alarms to which the guilty are given through conscience, as many explain, quoting Leviticus 26:17; Leviticus 26:36; and Proverbs 28:1; but to the real terrors of judgment which shall suddenly overtake them (Job 15:21; and 1 Thessalonians 5:3). Psalms 53:5 proves this by substituting for "God is in the generation of the righteous," "God hath scattered the bones of him that encampeth against thee." 

Verse 6
Ye have shamed the counsel of the poor, because the LORD is his refuge.

Ye have shamed the counsel of the poor - understand, to accord with the first clause of Psalms 14:5, to which this clause is parallel, therefore ye shall be put to shame yourselves. This is elegantly left to be supplied: so certain is the connection between the sin (which is expressed) and its retribution in kind (which is to be understood). Thus the clause tallies with Psalms 53:5, "thou hast put them to shame." Also thus, the "because" follows naturally, ye shall be put to shame for shaming the God-relying counsel of the poor in their trials.

Because the Lord (is) his refuge - parallel to (Psalms 14:5) "God is in the generation of the righteous." As "God" ( 'Elohiym (Hebrew #430), the mighty, Deity) is "among the righteous," therefore "the Lord ( Yahweh (Hebrew #3068), in covenant relation with His people) is his (the godly poor man's) refuge."

Closing prayer for Israel's salvation and consequent thanksgiving. 

Verse 7
Oh that the salvation of Israel were come out of Zion! when the LORD bringeth back the captivity of his people, Jacob shall rejoice, and Israel shall be glad.

Oh that the salvation of Israel were come out of Zion - literally, 'Who will give from Zion (the Lord's sanctuary) the salvation of Israel?' (namely, that promised in Psalms 14:4-7, through the destruction of Israel's foes). The mention of "Zion" is a covert plea before God, that, as reigning there the Theocratic Head of the kingdom, He cannot permit the enemy to triumph against the covenant people.

When the Lord bringeth back the captivity of his people - not that this psalm was written after the captivity. The phrase, 'bring back the captivity,' is a Hebrew idiom for restoring from depression, which is a figurative captivity (Psalms 142:7; Isaiah 42:7; Isaiah 49:9). So Job 42:10, "The Lord turned the captivity of Job." Job was never literally a captive (Ezekiel 16:53). The source of the phrase is Deuteronomy 30:3. Had the psalm been written during the captivity, the Psalmist could not have looked for salvation out of Zion, because the Shekinah symbol of God's presence had then left Zion (Ezekiel 11:22). Nor can Psalms 14:7 be a late addition, because it is found in Psalms 53:1-6; and the intentional seven-fold use of the name of "God" ("Lord") requires it. Hengstenberg translates [ b

15 Psalm 15 

Verse 1
LORD, who shall abide in thy tabernacle? who shall dwell in thy holy hill?

Lord, who shall abide in thy tabernacle? The Lord's abode is represented by the "tabernacle," wherein His worshippers had communion with Him. In it they only 'sojourned' [as the Hebrew literally means - guwr (Hebrew #1481)], as guests for a time with Him, the gracious Host. Men are not by birth the rightful inmates of it, but become so through grace. The regenerate 'abide in the Lord's tabernacle;' i:e., they dwelt with God in intimate communion (Ephesians 2:19), and as the blessed result, enjoy God's sure protection (cf. Psalms 15:5, "He shall never be moved"). The very name, "the tabernacle of the congregation" (Exodus 33:7), implies the place where God held communion with His people. Here the tabernacle meant is not the Mosaic one, which was then at Gibeon without the ark of the covenant (1 Chronicles 16:39), but the tabernacle prepared by David for the ark on Zion (2 Samuel 6:17; 1 Chronicles 15:1; 1 Chronicles 16:1; 2 Chronicles 1:4). In heaven His people shall dwell with Him forever. In the visible Church we have glimpses of His glory, and, by His gracious invitation, sojourn in it as in a temporary refuge. In the perfect Church above we shall abide permanently, and see Him face to face. Purity of heart is the necessary qualification that God requires for admission to both. Compare Psalms 5:4; Psalms 23:6; Psalms 27:5; Psalms 61:4; and the parallel, 24:3.

Dwell in. As 'sojourn' (margin) points to temporary and imperfect communion with God in this earthly "tabernacle," so "dwell" expresses the perfect and abiding communion with Him in the heavenly hill.

Thy holy hill. The fact that it is God's hill, and therefore a holy hill, implies that "without holiness" no man can dwell in it (Hebrews 12:14). 

Verse 2
He that walketh uprightly, and worketh righteousness, and speaketh the truth in his heart.

He that walketh uprightly , [ taamiym (Hebrew #8549)] - sincerely, without guile or hypocrisy, in worshipping God, and loving one's neighbour: the opposite of a "double heart" (Psalms 12:2).

And worketh righteousness, and speaketh the truth in his heart. As "walketh uprightly" referred to the general character, so this clause refers to uprightness in one's works and one's speech. The grace of God is presupposed, as it is the only source whence a holy walk can flow. The duties of the second table-namely, those which relate to one's neighbour-are specified, because men have many ways of feigning to discharge the duties of the first-namely, those which relate to God. Hypocrites, by ritual services, may feign faith, but their temper, works, and words toward their fellow-men, betray their hypocrisy. The righteousness toward man which this psalm requires is shown to be such as flows from faith working by love, by the expression, "speaketh the truth in his heart." Where the heart speaks the language of love, there the grace of the Spirit must have regenerated the man; because the natural man does not have within himself purity, spirituality, and truth, however kindly he is in many of his words and acts. 

Verse 3
He that backbiteth not with his tongue, nor doeth evil to his neighbour, nor taketh up a reproach against his neighbour.

He that backbiteth not with his tongue. The former verse described what the godly man is, this verse describes what he is not.

Backbiteth - the Hebrew [ raagal (Hebrew #7270), from regel (Hebrew #7272), the foot] is literally to go here and there as tale-bearers. The Psalmist has Leviticus 19:16 in view, "Thou shalt not go up and down as a tale-bearer" (see Hebrew).

Nor doeth evil to his neighhour - `to his friend' (Hengstenberg). The idea is of our being all bound together in a common spiritual and natural brotherhood, which renders any violation of that neighourly relation peculiarly heinous. The same thought is marked in the Hebrew by the play on similar sounds [ l

Verse 4
In whose eyes a vile person is contemned; but he honoureth them that fear the LORD. He that sweareth to his own hurt, and changeth not.

In whose eyes a vile person is contemned - "a vile person;" literally, 'one rejected (by God)' [ nim'aac (Hebrew #3988)], in contrast to "them that fear the Lord." So the same Hebrew is translated, Jeremiah 6:30, "Reprobate (rather, rejected) silver shall men call them, because the Lord hath rejected them."

But he honoureth them that fear the Lord - and that are therefore honoured by the Lord, in contrast to 'the rejected' by God in the first clause. A man's disposition is easily seen by his associates. The righteous man instinctively shrinks from the unrighteousness. Not all the wealth, learning, or power in the world can recommend their possessor if unrighteous.

On the other hand, he is drawn toward those of a congenial mind, in spite of every external disadvantage.

He that sweareth to his own hurt, and changeth not - not as the Septuagint, Vulgate, and Syriac, 'He that sweareth to his neighbour' (by a different Hebrew pointing). Thus the manifest reference to Leviticus 5:4 would be broken, where also the discourse is of an hasty oath. Hengstenberg translates for "changeth not" [ yaamir (Hebrew #4171)], 'exchanges not' (the usual meaning of the Hebrew): 'does not substitute' something else in place of what he had sworn, but keeps to his word, though to his loss (Ecclesiastes 8:2; Ecclesiastes 8:4; Judges 11:35). A vow to God of what was in itself sinful is better broken than kept, which would be adding a second sin to the original sin. But in all that is not sinful, even though entailing hurt to one's self, an oath, if freely taken, must be faithfully kept. 

Verse 5
He that putteth not out his money to usury, nor taketh reward against the innocent. He that doeth these things shall never be moved.

He that putteth not out his money to usury - Hebrew, 'He that giveth not,' etc. The contrast is to "nor taketh reward." The wrong giving and the wrong taking stand opposed. The allusion is to Leviticus 25:37, "Thou shall not give him (thy brother) thy money upon usury." The Mosaic rule referred to money given on loan to help a needy brother Israelite: to makes a gain of his misery would have been a violation of the law of love. This law has no reference to our modern lending of money on interest, where this is done in no spirit of greediness and oppression. The Hebrew for usury [ neshek (Hebrew #5392)] comes from a root to bite [ naashak (Hebrew #5391)], so that the usury meant can only be such as grinds the poor. Opposed to giving for usury is the giving gratis, Proverbs 28:8. The believer is to be more disposed to seek the benefit of his neighbour than selfish aggrandizement (Proverbs 3:27; Matthew 5:42).

Nor taketh reward against the innocent - doth not let his judgment as an umpire be warped by a bribe from the rich against the innocent poor man (Deuteronomy 16:19; Deuteronomy 27:25).

He that doeth these things shall never be moved - he 'shall abide in the Lord's tabernacle and holy hill' (Ps He that doeth these things shall never be moved - he 'shall abide in the Lord's tabernacle and holy hill' (Psalms 15:1; 2 Peter 1:10; Psalms 55:22). 

16 Psalm 16 

Verse 1
Preserve me, O God: for in thee do I put my trust.

Title. - Michtam of David. Some derive Miktaam (Hebrew #4387) from kaatam (Hebrew #3799), gold-the golden (i:e., excellent) psalm, as Pythagoras' verses were called golden verses. This is scarcely borne out by the Hebrew. Hengstenberg better explains it as 'a secret:' a song conducting us into the depths of the divine life, that 'secret of the Lord which is with them that fear Him' [from kaatam, to conceal].

I. Declaration of trust, not in his own goodness, much less in idols, but in God, as the only and blessed portion (Psalms 16:1-7).

II. Certainty of everlasting salvation to soul and flesh grounded on that trust (Psalms 16:8-11).

Preserve me, O God - who am in imminent danger.

For in thee do I put my trust. Trust in God is the strongest argument why God should hear prayer for deliverance (Psalms 25:20). 

Verse 2
O my soul, thou hast said unto the LORD, Thou art my Lord: my goodness extendeth not to thee;

(O my soul), thou hast said unto the Lord - (Lamentations 3:24-25.) The Septuagint, Vulgate, and Syriac read, 'I have said' [ 'aamartiy (Hebrew #559), instead of 'aamart (Hebrew #559)]. The Hebrew feminine second person singular verb can only be explained by understanding "O my soul." The omission accords with the enigmatical style of the psalm. The address is thus vividly dramatic. The phrase, "my soul," accords with David's phraseology, 1 Samuel 24:11. Compare 2 Samuel 13:39. Having solemnly declared, "In thee do I put my trust," David, in converse with his soul, raises it to the settled feeling that it cannot despair without seeing into flagrant opposition to itself (Hengstenberg).

My goodness extendeth not to thee. So the Septuagint: [toon agathoon mou ou chreian echeis] and Vulgate; literally, '(is) not UPON (i:e., is no addition to) thee' [ `aalekaa (Hebrew #5921)]. It confers nothing upon thee, for thou needest it not. Thy goodness alone is the foundation of my hope; not any merit of mine. Though God wants nothing from His creatures, yet of His own accord He communicates His goodness to them. Compare Job 35:7; Psalms 16:5-6; Psalms 16:8; Luke 17:10. (Rivetus.) Hengstenberg explains it, 'my good (i:e., the good which I receive, Psalms 106:5); my salvation, in contrast to the sorrows of those that hasten that hasten after another god (Psalms 16:4; not the good which I do) is not beside (independent of) thee'-solely depends on thee (Psalms 16:3), in common with all the saints. "Thou art my Lord" is the soul's response to Exodus 20:2, "I am the Lord thy God." 'My good (i:e., salvation, inheritance, Psalms 16:5-6) is not beside thee' is the soul's response to Exodus 20:3, "Thou shalt have no other gods before me" (literally, in addition to my presence [ `al (Hebrew #5921) paanaaya (Hebrew #6440)]. My presence is used for me, implying God's ubiquity by His omnipresence; so that wherever an idol beside God-Yahweh is set up, it is in His presence). I prefer the English version. The reference to Exodus 20:1-26 still remains. For in disclaiming a goodness independent of, or adding anything to God, the Psalmist virtually recognizes God as the sole source of goodness, and rejects other gods (Psalms 115:1). The antithesis to "their sorrows," in Psalms 16:4, is "mine inheritance," Psalms 16:5, not 'my good,' Psalms 16:2. 

Verse 3
But to the saints that are in the earth, and to the excellent, in whom is all my delight.

But to the saints are in the earth - in contrast to the Most High, who is in the heaven of heavens. Christ Jesus, the Antitype to David, is He to whom this psalm is twice applied in the New Testament (Acts 2:25-28; Acts 13:35-37). He claimed, as man, no goodness independent of God, or which could confer a profit upon God which He had not before. Hence, when the young ruler called Him "Good Master," He replied, "Why callest thou me good? There is none good but one, that is God" (Matthew 19:16-17). His perfect goodness as man was of profit 'to the saints in the earth' - i:e., to those whom He sanctified, or consecrated as His own, by His everlasting purpose of love, whereby also He sanctified or consecrated Himself for their sakes (John 17:19; Hebrews 2:10-11; Hebrews 2:14). It conferred no profit on God, from whom all His goodness as the Son of man was derived. The Hebrew particle for "to (the saints)" l

Verse 4
Their sorrows shall be multiplied that hasten after another god: their drink offerings of blood will I not offer, nor take up their names into my lips.

Their sorrows shall be multiplied that hasten after another god - in contrast to the the "inheritance" and "pleasant places" (Psalms 16:5-6) which belong to those who have "the Lord" for their "portion" (Psalms 16:5-6). The names in Hebrew for idol-gods and for sorrows are similar-a bad omen for those who choose such objects of trust [ `ats

Verse 5
The LORD is the portion of mine inheritance and of my cup: thou maintainest my lot.

The Lord is the portion of mine inheritance - (Lamentations 3:24.) The image is from the tribe of Levi and Aaron the high priest, to whom the Lord spake, Numbers 18:20, "Thou shalt have no inheritance in their land; neither shalt thou have any part among them. I am thy part and thine inheritance among the children of Israel," etc. So the true Israelites feel the Lord to be their inheritance, whether they have more or less of this world's goods. Christ, the Antitype, in the fullest sense, made 'the Lord His portion:' as the second Adam, He resumed that standing of implicit trust in Yahweh as His all, from which the first Adam fell, beguiled by the illusory promises of another inheritance held out by the father of lies.

And of my cup. Image from a sumptuous feast (Psalms 23:5).

Thou maintainest my lot , [ towmiyk (Hebrew #8551)] - thou wilt not suffer any one to dispossess me of this my lot. Not like earthly possessions, from which the lawful owner is often dislodged. The Hebrew means to prop one up, sustain, so as not to fall, as Aaron and Hur propped up Moses' hands (Exodus 17:12; cf. Psalms 41:12; Psalms 63:8; Psalms 125:3). Satan cannot, by force or fraud, deprive the saints of their lot, once they have obtained it-grace here and glory hereafter (John 10:28-29). 

Verse 6
The lines are fallen unto me in pleasant places; yea, I have a goodly heritage.

The lines are fallen unto me - an image from the cords with which they used to measure and allot lands. The lines are fallen unto me - an image from the cords with which they used to measure and allot lands. Hence, it means my allotment (Amos 7:17; cf. on "fallen unto me," Joshua 16:5). It [ naapluw (Hebrew #5307) liy (H3807a)] means to be assigned unto (Numbers 34:2).

In pleasant (places) , [ ban

Verse 7
I will bless the LORD, who hath given me counsel: my reins also instruct me in the night seasons.

I will bless the Lord, who hath given me counsel - so as to know, and will to choose, the "goodly heritage}" (Psalms 16:6}; taking 'the Lord for the portion of mine inheritance' (Psalms 16:5).

My reins also instruct me in the night seasons. The "reins" mean whatever is hidden within man-the inmost thoughts and feelings (Psalms 7:9). The Hebrew verb for "instruct" [ yicruwniy (Hebrew #3256)] means, literally, to chastise. God, by His Spirit, made the distressing thoughts within the Psalmist's breast tend to his subjecting his will to God's "counsel," and so to his disciplinary amendment. Affliction, through God's Word and God's Spirit sanctifying it, became the Psalmist's instructor.

In the night seasons - literally, 'in the nights.' The plural expresses the continued repetition of the instruction night by night. The Antitype, Christ, as the servant of God for man's sake, received the Father's instruction by chastening in afflictions "morning by morning" (Isaiah 50:4-6) so as to be our sympathizing high priest. Compare, also, John 21:49 ; the Son was guided entirely by the Father's "counsel" in the work of redemption. His whole life was one continued bowing of His human will to the Father's (John 4:34; John 6:38). Night was the season of Christ's closest communion with the Father (Mark 1:35; Mark 6:47), and also of His most poignant affliction in Gethsemane (Luke 22:53). It is the season when the believer, too, can, amidst the general stillness, commune with his own soul, and receive the inward instruction designed by God to be drawn from afflictions (Psalms 4:4; Psalms 2:10). 

Verse 8
I have set the LORD always before me: because he is at my right hand, I shall not be moved.

Because he is at my right hand, I shall not be moved. 'It gives such an undaunted heart when one has God always before one's eyes, that even the cross and sufferings will then be cheerfully encountered' (Luther).

I have set the Lord always before me - as the grand object before my mind's eye, to be contemplated, loved, and worshipped; the scope and rule of my acts; the all-seeing Spectator of my ways; my Helper and Saviour, whence I have no fears, but am confident of deliverance. The Antitype alone realized this perfectly (cf. Isaiah 50:7-9). In this His believing members copy their Head (Isaiah 50:10).

He is at my right hand - the position of one's defender (Psalms 73:23; Psalms 121:5). Contrast 'Satan at the right hand,' to assail and accuse, with Christ "at the right hand of the poor," to defend and advocate their cause (Psalms 109:6; Psalms 109:31). It is impossible that any real hurt can befall those who have the Lord always at their right hand. 

Verse 9
Therefore my heart is glad, and my glory rejoiceth: my flesh also shall rest in hope.

Therefore - because the Lord is at my right hand.

My heart is glad - in the assurance of perfect deliverance.

And my glory rejoiceth - "my glory," i:e., my soul, the most honourable part of man. Rather, 'my tongue,' as it is explained by the apostle, in accordance with the Septuagint, Acts 2:26. So Psalms 30:12, margin; 57:8; 108:1. The tongue is the glory of man above the brutes; it is the soul's interpreter, whence it derives its "glory." It is also the instrument of glorifying God, which is man's highest glory. David not only exults internally, but makes his tongue and flesh also partakers of his joy.

My flesh also shall rest in hope - rather, 'shall dwell [ yishkon (Hebrew #7931)] in security,' or 'safety,' as the Hebrew [ laabeTach (Hebrew #983)] is translated in Psalms 4:8. The English version, however, has a right idea; the Hebrew is derived from a root, to be confident [ baaTach (Hebrew #983)]. Confidence is akin to hope. It is the Christian hope-not vague, but sure; God, its object, is true and faithful. That the phrase, 'my flesh shall dwell in confident security,' refers in the ulterior sense to Messiah's body resting secure in the grave, appears from Isaiah 26:19; Acts 2:26. Hengstenberg denies that "flesh" is used of the soulless body, and says it means only the living body. But the phrase may probably be used in the case of Christ, as His body, though the soul was severed from it at death, yet remained like a living body, exempt from corruption. In the primary and imperfect sense in which David, as the type, used the words, he may have intended only to express his confident hope of deliverance from his imminent dangers. Thus, "the pains of hell" (Sheol or Hades) are used of the greatest straits, in Psalms 116:3; or his hope that he should not be given over to ruin (cf. the use of hell, Matthew 11:23); and that he, as a saint of God, should not see corruption, or destruction (as the same Hebrew is translated, Psalms 107:20), or the pit (Ezekiel 19:4, Hebrew). But the Spirit, by him (1 Peter 1:10-12), used language which has its full and mainly designed accomplishment only in Christ's resurrection from the grave and ascension to heaven, and in the resurrection and ascension of all believers hereafter through Him (Romans 8:19). 

Verse 10
For thou wilt not leave my soul in hell; neither wilt thou suffer thine Holy One to see corruption. For thou wilt not leave my soul in hell - not the place of torment; nor, on the other hand, merely the grave, which is not referred to until the next clause; but the unseen world of disembodied souls: the Hebrew Sheol, the Greek Hades.

Neither wilt thou suffer thine Holy One to see corruption. The authority of Paul and Peter (Acts 2:25-27; Acts 13:35-37) is decisive for preferring the reading singular [ chaciyd

Verse 11
Thou wilt shew me the path of life: in thy presence is fulness of joy; at thy right hand there are pleasures for evermore.

Thou wilt show me the path of life - i:e., the path to life; Hebrew, lives. As in Psalms 16:10 his deliverance was described negatively-namely, from Hades and corruption-so here positively, life, joy, pleasures for evermore.'

In thy presence is fullness of joy - literally, joy with thy countenance [ 'et (Hebrew #853) paaneykaa (Hebrew #6440)]; as in Psalms 21:6, "Thou hast made him exceeding glad with thy countenance" (cf. Psalms 4:6).

At thy right hand - `through thy right hand' [ biymiyn

17 Psalm 17 

Verse 1
Hear the right, O LORD, attend unto my cry, give ear unto my prayer, that goeth not out of feigned lips.

Psalms 17:1-15.-The grounds on which David rests his prayer-the righteousness of his cause; his heart, mouth, and steps will bear God's testing (Psalms 17:1-5); the prayer itself-that Yahweh will keep him from his deadly foes; joyful anticipation of awakening fully satisifed with Yahweh's likeness (Psalms 17:6-15).

Hear the right - Hebrew, 'Hear (what is) righteous;' i:e., hear me on the ground of righteousness. The ulterior reference is to Christ, 'the Just One,' appealing from the tribunal of man to that of God, who will vindicate the Just One's righteous cause. The primary reference is to David, as the representative of all believers. These, though claiming no justifying righteousness, except that of Messiah, yet can appeal to the Heart-Searcher to test their sincerity of aim. This personal righteousness consists in a life mainly striving after holiness (1 John 3:6; 1 John 3:9-10), though deeply conscious of sinfulness cleaving to it (Psalms 19:13; Psalms 143:2; 1 John 1:8). It springs out of a sense of pardoned sin, which pre-supposes the renouncing of self-righteousness. Righteousness of life is the offspring of righteousness of faith. Without this sincere aim after righteousness, prayer will not be accepted (Psalms 66:18; John 9:31; Job 27:8-9); with it, prayer obtains all it asks (1 John 3:22).

Give ear unto my prayer, that goeth not out of feigned lips. Those who, in praying, "regard iniquity in their heart," pray from 'lips of deceit' (Hebrew). Compare John 1:47-48, concerning Nathanael (probably praying) under the fig tree, "without guile;" cf. also Revelation 14:5. 

Verse 2
Let my sentence come forth from thy presence; let thine eyes behold the things that are equal.

Let my sentence come forth from thy presence - i:e., Let thy sentence, in vindication of my righteous cause, come forth before the whole world, by delivering me from my enemies.

Let thine eyes behold the things that are equal , [ meeyshaariym (Hebrew #4339)] - literally, rightnesses. The petitioner, conscious of integrity, claims a favourable hearing only on the ground of God's regard to right. 

Verse 3
Thou hast proved mine heart; thou hast visited me in the night; thou hast tried me, and shalt find nothing; I am purposed that my mouth shall not transgress.

Thou hast proved ... tried me - as pure gold tested by the searching fire, and found to have no dross. The Hebrew for tried is literally 'melted me.' The preterite tenses express the past reaching on to the present: Thou hast proved me, and the result is thou findest nothing (against me in respect to insincerity), and shalt find nothing.

In the night - the time when especially good and evil thoughts in the soul are accustomed to start up, there being nothing outward to draw off the attention: 'when secrecy and solitude prompt the hypocrite to sin, and the undisciplined imagination wanders abroad like a bird of darkness after forbidden objects' (Horne). So Psalms 16:7. This psalm was probably an evening-song: cf. Psalms 17:15, "when I awake," the time of sleep suggesting the thought of the last sleep, from which the awaking shall be at the resurrection.

I am purposed that my mouth shall not transgress. The proving of the heart by God, in the beginning of the verse, has little connection with the transgression of the mouth at the end. Moreover, `aabar (Hebrew #5674) can hardly, without addition, mean to transgress. The only thing in question in the context is, are the declarations of his mouth confirmed by the heart, when proved by God? Not the mouth, but the thought or heart, was the chief object of the divine search. I therefore prefer, with Hengstenberg, to translate, 'my mouth oversteps not my thought;' i:e., my heart, as proved by thee, shows that it does not differ from the statement of my mouth, whereby I claimed to be righteous - i:e., sincere before thee. [ zamotiy (Hebrew #2161), 'my thought,' is the infinitive, used as a noun in the accusative, and stands before the subject, "my mouth," as it is the thought that is the principal object of search.] The question is not whether he thinks otherwise than he speaks, but whether he speaks otherwise than he thinks: therefore reject Gesenius' translation, 'thy thoughts overstep not my mouth.' Compare Psalms 17:1, "my prayer goth not out of feigned lips." 

Verse 4
Concerning the works of men, by the word of thy lips I have kept me from the paths of the destroyer.

Concerning the works of men - i:e., their ordinary actings, which are naturally and essentially corrupt (Genesis 6:5; Genesis 8:21; Psalms 51:5). David's language undesignedly coincides with that attributed to him in 1 Samuel 24:9, "MEN'S words." Where men's words or acts are spoken of, unless some epithet mark them to be regenerate men, they are thought of only as evil, so universal is man's corruption. So Hosea 6:7. Compare my note, Job 23:12. Nor does David except himself naturally from men's general corruption, but includes himself among them as by nature prone to evil (cf. Psalms 18:23). This constitutes the difficulty of avoiding the paths of the transgressor, that these are the paths of men, and believers are still men, and therefore apt to slip naturally into such paths.

By the word of thy lips. It is only by the light of God's Word that the believer can see the danger and guilt of the ways of men, and the blessedness and holiness of the way of God, so as to shun that, and to press onward in this way (Psalms 119:9; Psalms 119:11).

I - emphatic, in contrast to 'the wicked.'

I have kept me from the paths of the destroyer - literally, 'I have observed (in order that I might shun) the paths of the wanton transgressor' [ paariyts (Hebrew #6530), one who BREAKS THROUGH all restraints, from paarats (Hebrew #6555), to break] (Hosea 4:2). 

Verse 5
Hold up my goings in thy paths, that my footsteps slip not. Hold up my goings in thy paths, (that) my footsteps slip not - a beautiful supplement to Psalms 17:4, "I have kept me from the paths of the destroyer" - namely, a prayer for perseverance in the ways of God. My having done so theretofore heretofore is solely of thy grace; therefore "Hold up my goings in thy paths" still. Thus, the Hebrew infinitive is for the imperative. Hengstenberg, Cocceius, L. de Dieu, etc., take the infinitive for the preterite, 'my steps hold fast by thy paths, my feet slip not,'-a continuation of the protestation of his righteousness (Psalms 17:1-5), on which he grounds the following prayer for deliverance from enemies. He had said that he 'kept himself from the paths of the destroyer.' He next declares what paths he chose - "thy paths;" hence, his 'footsteps slipped not.' "Thy paths" are parallel to "the word of thy lips," Psalms 17:4 : "my footsteps slip not" are parallel to 'I have kept me from the paths of the wanton transgressor.' Compare Job 23:11 [ taamok (Hebrew #8551) ... b

Verse 6
I have called upon thee, for thou wilt hear me, O God: incline thine ear unto me, and hear my speech.

I have called upon thee (and now call again), for thou wilt hear me, O God: incline thine ear unto me, and hear my speech. Here begins the chief prayer of the psalm, based on the Psalmist's righteousness or sincerity, which was the subject of the introductory section, Psalms 17:1-5; a second ground for being heard afterward follows-namely, the wickedness of his enemies, which called for God's vengeance. 

Verse 7
Shew thy marvellous lovingkindness, O thou that savest by thy right hand them which put their trust in thee from those that rise up against them.

Show thy marvelous loving-kindness - `Signalize thy loving-kindnesses.' The Hebrew [ hapleeh (Hebrew #6395)] is literally, single out thy loving-kindnesses, so as not to give them indiscriminately, as heretofore, even to the wicked; but now restrict them to the godly, so as to deliver these from their wicked foes. Another Hebrew form [haplee'] more usually is employed to express the English version, 'make marvelous.' But Gesenius regards the two words akin in etymology and sense.

O thou that savest by thy right hand them which put their trust (in thee). God's character as the Saviour of believers is a strong plea for confidently asking a favourable answer to prayer.

By thy right hand - implying the irresistible power which God has at command for the deliverance of His By thy right hand - implying the irresistible power which God has at command for the deliverance of His people.

From those that rise up (against them) - rather, 'from these that rise up against thee,' just as the previous ellipsis is supplied, 'Thou that savest them which put their trust in thee.' It is a strong plea for deliverance from his enemies, that they, in their presumption, rise up against God himself. 

Verse 8
Keep me as the apple of the eye, hide me under the shadow of thy wings,

Keep me as the apple of the eye. This prayer rests on the East fact of history (Deuteronomy 32:10) 'The Lord kept him (Israel) as the apple of His eye.' The promise of God to Israel in prayer is found in Zechariah 2:8, "He that toucheth you, toucheth the apple of His eye." The apple is the pupil, the most tender part of the eye; literally, a little man, from the image formed on the retina [ 'iyshown (Hebrew #380)]; the part most carefully guarded from external attack.

Hide me under the shadow of thy wings. Image from a parent eagle (Deuteronomy 32:11) gathering her young under her wing to protect them from foes. The Lord Jesus would have so hidden Jerusalem, but that she would not (Matthew 23:37). 

Verse 9
From the wicked that oppress me, from my deadly enemies, who compass me about.

From my deadly enemies - literally, 'my enemies in soul.' Compare Ps. , 

Verse 10
They are inclosed in their own fat: with their mouth they speak proudly.

They are enclosed in their own fat - literally, 'their fat they have closed up;' they have wholly covered themselves with fat - i:e., with spiritual callousness. Compare Judges 3:22; metaphorically of spiritual obesity and proud revolt against God, the result of external posperity (Deuteronomy 32:15; Job 15:27; Psalms 73:7; Psalms 119:70). 

Verse 11
They have now compassed us in our steps: they have set their eyes bowing down to the earth;

They have now compassed us in our steps. So the Qeri' reads [ c

Verse 12
Like as a lion that is greedy of his prey, and as it were a young lion lurking in secret places.

Like as a lion that is greedy of his prey - literally, 'the likeness of him (the ideal wicked Prayer of Manasseh 1:-1 :e., all the wicked personified in one man) is as a lion which is greedy to tear in pieces.' 

Verse 13
Arise, O LORD, disappoint him, cast him down: deliver my soul from the wicked, which is thy sword:

Arise, O Lord, disappoint him - literally, 'anticipate his presence,' for it threatens me with destruction: be thou beforehand with him, so as to thwart his designs which he comes in person to execute.

Deliver my soul from the wicked, (which is) thy sword. Compare Isaiah 10:5; Habakkuk 1:12. This idea of the wicked being the sword of God for chastising His people, hardly suits the context, as the ground of the Psalmist's prayer throughout is not that he had been suffering chastisement through the instrumentality of the wicked, but that his cause is altogether a righteous one, and the enemy's a bad one. Translate, 'deliver my soul from the wicked through (or by) thy sword.' 

Verse 14
From men which are thy hand, O LORD, from men of the world, which have their portion in this life, and whose belly thou fillest with thy hid treasure: they are full of children, and leave the rest of their substance to their babes.

From men, (which are) thy hand - rather (see note, Psalms 17:13), 'from men by thy hand.' The Hebrew is mortal men [ m

Verse 15
As for me, I will behold thy face in righteousness: I shall be satisfied, when I awake, with thy likeness.

As for me - in contrast to my enemies for whom the Lord is preparing destruction.

I will behold thy face in righteousness - righteousness which was the ground on which the Psalmist all along rested his prayer (Psalms 17:1-4), and against which the unrighteousness of his enemies seemed to prevail, shall at last triumph. I shall enjoy thy favour as one whose righteousness is vindicated before the world. The image is from Oriental kings, who permit their face to be seen only by those to whom they are propitious. The full sense must refer to the coming actual vision of Christ in glory, as the parallel passage, Psalms 16:11, proves. Compare also Psalms 65:4. The Old Testament saints must have had a glimpse of the good things to come, reaching far above the present world, in such plainly Gospel language (Revelation 22:4; Matthew 5:8; 1 Corinthians 13:12).

I shall be satisfied, when I awake, with thy likeness - namely, when I awake from the sleep of death (Daniel 12:2), at the resurrection of the body, when the saints shall "bear the image of the heavenly" - i:e., of Yahweh-Messiah (1 Corinthians 15:49; Philippians 3:20-21; 1 John 3:2). David had in view the earnest given of this to Moses, who 'beheld the similitude of the Lord apparently' (Numbers 12:8). The ungodly find their satisfying portion in being full of "children," who bear their likeness (Psalms 17:14), and in whom they have a kind of posthumous existence; I, on the contrary, shall be satisfied with thy likeness. 'Their belly is now filled with thy hid treasure;' but 'I shall be filled' with thyself. I shall behold thy face, not, so much in riches of this perishing "world" (Psalms 17:14), as in everlasting "righteousness." Not that temporal prosperity did not enter into David's anticipation; but it certainly is not to be restricted to it, even from the Old Testament stand-point. The Septuagint, the Arabic, and the Vulgate translate, 'I shall be satisfied, when thy glory shall have appeared'-literally, 'when thy likeness is awakened.' Compare Colossians 3:4. The Hebrew accents are against this. 

18 Psalm 18 

Verse 1
I will love thee, O LORD, my strength.

The time was the close of David's life. (2 Samuel 22:1-51; 2 Samuel 23:1-39.) The varied form in 2 Samuel 22:1-51, which omits the words "to the chief Musician," was subsequent to the form here, which was for liturgical use in the sanctuary. The psalm is 'a great Hallelujah, with which David retires from the theater of life,' praising God for all past deliverances. Compare with the title, Moses' song, Deuteronomy 31:30; also Exodus 15:1.

The servant of the Lord - a title of dignity, not mere humility (Psalms 18:50). David was the first after Moses and Joshua specially so called, having 'for the good of his own generation served the will of God' (Acts 13:36, Greek).

Delivered ... from ... all his enemies, and ... Saul. In the case of Saul he was but a private man assailed by a powerful king: hence, in Psalms 18:4-19 he appears as passive, drawn out of the floods of his strong enemy's hostility by the Almighty. But in his deliverance from later enemies (Psalms 18:28-45), he appears as an active and triumphant warrior.

Psalms 18:1-50.-The theme (Psalms 18:1-3); his earlier distresses, and deliverance, in answer to his cry, by the Almighty (Psalms 18:4-19); the ground of his being heard, his righteousness (Psalms 18:20-27); the aid which God gave him against foreign foes when he had become king, and would still give (Psalms 18:28-45) conclusion, renewed praise for God's past grace, and His promised grace to David's seed forever (Psalms 18:46-50).

I will love thee, O Lord - Hebrew, love with intense affection [ raacham (Hebrew #7355), to love from the inmost bowels: a word made by David, as no existing term was strong enough to express his feeling (Jeremiah 31:20); splangchnizomai (Greek #4697), from splangchna (Greek #4698)]. The love of God experienced so richly by David generated in him an intense reciprocal love toward God. 

My strength - who suppliest me with both external and internal strength. Compare 1 Samuel 30:6, end. 

Verse 2
The LORD is my rock, and my fortress, and my deliverer; my God, my strength, in whom I will trust; my buckler, and the horn of my salvation, and my high tower.

My God, my strength - Hebrew, 'my strong rock' [ tsuwriy (Hebrew #6697)], expressing immovable firmness: implying the immutable faithfulness of God. Compare Psalms 31:1-24, derived from Deuteronomy 32:4. See Genesis 49:24; Isaiah 26:4, margin, in 2 Samuel 22:3; 2 Samuel 22:47, 'my rock-God.' Distinct from "my strength" (Psalms 18:1) [ chizqiy (Hebrew #2391)] and my rock, implying height and inaccessibility [ cal

Verse 3
I will call upon the LORD, who is worthy to be praised: so shall I be saved from mine enemies.

I call upon the Lord, who is worthy to be praised , [ m

Verse 4-5
The sorrows of death compassed me, and the floods of ungodly men made me afraid.

The sorrows ... the sorrows - rather, 'the cords ... the cords,' as the parallel word, "the snares" (Psalms 18:5), requires.

Of death prevented - surprised or overtook me. Death or hell (Hades) is pictured as a hunter, from whose net-cords the animal cannot escape. Compare Acts 2:2,

The floods of ungodly men - Hebrew, 'of Belial.' See Deuteronomy 13:13; 2 Samuel 23:6; Matthew 1:11, margin. Saul is especially referred to: see Psalms 18:16-17. Belial means primarily worthless [from b

Verse 6
In my distress I called upon the LORD, and cried unto my God: he heard my voice out of his temple, and my cry came before him, even into his ears.

In my distress I called upon the Lord, and cried unto my God - "I cried" implies a sense of more imminent danger, than "I called." "My God." implies not the mere cry of nature, such as even the ungodly utter in pain, but the cry of filial confidence to God as HIS Father.

He heard my voice out of his temple - i:e., out of heaven. His exaltation there does not lift Him above the reach of our cry, but enables Him the more effectually to 'come down' for our relief (cf. Psalms 18:9). 

Verse 7
Then the earth shook and trembled; the foundations also of the hills moved and were shaken, because he was wroth.

Then the earth shook and trembled ... because he was wroth - with my persecutors. 

Verse 8
There went up a smoke out of his nostrils, and fire out of his mouth devoured: coals were kindled by it.

There went up a smoke out of his nostrils - an expansion of Psalms 18:7, "He was wroth." The imagery is from Deuteronomy 32:22; Deuteronomy 29:20. The nostrils are in Hebrew conception the seat of anger.

Fire out of his mouth devoured - the fire and its accompanying smoke metaphorically express the heat of God's anger.

Coals were kindled by it or 'from it' - i:e., from His mouth. The "coals" in Psalms 18:12 are distinct from those here. Here they mean the wrath of Yahweh kindled: there they mean the lightnings which result from this wrath. 

Verse 9
He bowed the heavens also, and came down: and darkness was under his feet.

He bowed the heavens also, and came down. The wrath of which the kindling in heaven has been described is now seen descending upon the earth as a storm upon the wicked enemies of David. He bowed the heavens also and came down - (Isaiah 64:1.) In a storm the clouds descend. Faith sees in this sign God Himself, who had so long seemed far off from His suffering servant, drawing nigh for the confounding of all enemies.

And darkness was under his feet - `the Lord approaches, marching upon the dark thunder-clouds' [ `

Verse 10
And he rode upon a cherub, and did fly: yea, he did fly upon the wings of the wind.

He rode upon a cherub - see note, Ezekiel 1:6. The cherubim are "the chariot" of God (1 Chronicles 28:18); they probably represent the ruling powers which are the administrators of His government and providence, both in the natural and the moral world. In the tabernacle, with their faces toward the ark, they guard the covenant which it symbolized. Being the two supporters of the ark on which the divine Shekinah glory rested between them (like the supporters of a shield in heraldry), they occupied so subordinate a place as to cause no risk of being made objects of worship). The cherub combined in itself the highest kinds of creaturely life. Thus, God here, riding upon the cherub, implies that He comes in all His majesty as Lord of all creation. 

Verse 11
He made darkness his secret place; his pavilion round about him were dark waters and thick clouds of the skies.

He made darkness his secret place. This verse expands (Psalms 18:9) "darkness was under His feet."
His pavillion round about him were dark waters and thick clouds. From these dark watery and thick clouds broke forth the thunder, lightning, and hail which David proceeds to describe (Psalms 18:12-14). See Job 36:29; Psalms 97:2.

Thick clouds - literally, clouds of clouds [ `aabeey (Hebrew #5645) sh

Verse 12
At the brightness that was before him his thick clouds passed, hail stones and coals of fire.

At the brightness that was before him his thick clouds passed - i:e., these were dissipated on every side to make way for His lightnings.

Hail stones and coals of fire. The Lord uses the same weapons against David's enemies as he had used against the Egyptians (Exodus 9:24; Psalms 78:47-48); and against the Canaanites at Beth-horon (Joshua 10:11). 

Verse 13
The LORD also thundered in the heavens, and the Highest gave his voice; hail stones and coals of fire.

The Lord also thundered ... and the Highest gave his voice - drawn from Exodus 9:23; Hebrew, 'the Lord gave voices and hail, and the fire ran upon the earth.' 

Verse 14
Yea, he sent out his arrows, and scattered them; and he shot out lightnings, and discomfited them.

And he shot out lightnings - rather, 'and much [ raab (Hebrew #7227)] lightnings.' [Not from raabab (Hebrew #7232), to shoot arrows, Genesis 49:23].

And discomfited them. Compare Exodus 14:24; Exodus 23:27, Hebrew. 

Verse 15
Then the channels of waters were seen, and the foundations of the world were discovered at thy rebuke, O LORD, at the blast of the breath of thy nostrils.

In the previous verses the enemy's overthrow was described; in this and the following verses is described the Psalmist's deliverance.

Then the channels of waters were seen ... (the channels below had been hidden, in which I lay as it were buried in "the floods" (Psalms 18:4), until) the foundations of the world were discovered at thy rebuke, O Lord. Compare Psalms 144:6-7. 

Verse 16
He sent from above, he took me, he drew me out of many waters.

He drew me out of many waters - like a second Moses, whose name (meaning drawn out) is from the Hebrew; used here for "He drew me" [ yam

Verse 17
He delivered me from my strong enemy, and from them which hated me: for they were too strong for me.

He delivered me ... for they were too strong for me. The power of the enemy overmatching believers is what necessitates the Lord to put forth His omnipotence in our behalf. 

Verse 18
They prevented me in the day of my calamity: but the LORD was my stay.

They prevented me - i:e., surprised me.

In the day of my calamity. Saul, with 3,000 men, encamped at the mouth of the very cave in the sides of which David and his handful of men remained (1 Samuel 24:3): it was then that David called himself (Psalms 18:14) "a dead dog ... a flea." 

Verse 19
He brought me forth also into a large place; he delivered me, because he delighted in me.

He delivered me, because he delighted in me - on the ground of the righteousness in me, which forms the subject of the next part (Psalms 18:20-27).

The section Psalms 18:20-27 expands the last words of Psalms 18:19, "He delighted in me." Herein salvation is set forth as inseparable from righteousness: everyone that hath the righteousness of a sincere walk with God by faith has a sure warrant for salvation; none without this righteousness has a well-grounded hope of it. 

Verse 20
The LORD rewarded me according to my righteousness; according to the cleanness of my hands hath he recompensed me.

The Lord rewarded me according to my righteouness. It was from no arbitrary favouritism, but on the eternal law of His government, that God vindicated me. Compare Deuteronomy 28:1-68. The charge of self-righteousness cannot be brought against David; because the righteousness which he claims is not that which is free from infirmity (Psalms 19:12-13), but the righteousness of sincere striving by faith after holiness, as contrasted with wickedness and hypocrisy. His aim, too, is, not to praise self, but to magnify righteousness as the way to deliverance, in answer to prayer. 

Verse 21
For I have kept the ways of the LORD, and have not wickedly departed from my God.

For I ... have not wickedly departed from my God - literally, 'I was not evil from my God.' All wickedness is vile ingratitude in departing from our Greatest Benefactor. David, though he had in particular cases, through infirmity, grievously departed from God, yet had not departed in the sense of entirely renouncing his spiritual walk with God. 

Verse 22
For all his judgments were before me, and I did not put away his statutes from me.

For all his judgments were before me. So long as one keeps these before his eyes, he is safe from utter apostasy (Psalms 119:176). 

Verse 23
I was also upright before him, and I kept myself from mine iniquity.

I was also upright before him - literally, with Him (Genesis 17:1; Deuteronomy 18:13). See God's own testimony to David (1 Kings 14:8) "My servant David kept my commandments, and followed me with all his heart, to do that only which was right in mine eyes;" also 15:5.

And I kept myself from mine iniquity - i:e., from the iniquity to which I am liable. Herein he shows himself as not perfectly righteous, but a believer needing watchfulness and prayer to keep down his natural corruption (cf. note, Psalms 17:4). See an instance of his going to the verge of sin against his enemy Saul, but shrinking back from it in time (1 Samuel 24:4-7; also 26:23-24, which compare with Psalms 18:20 here). 'What he there hopes for on the ground of his righteousness, that he here marks as granted to him on the same ground' (Hengstenberg). 

Verse 24
Therefore hath the LORD recompensed me according to my righteousness, according to the cleanness of my hands in his eyesight.

Therefore hath the Lord recompensed me according to my righteousness - reverting to the same principle of God's dealings as was set forth in Psalms 18:20 : this principle he proceeds to set forth in detail. 

Verse 25
With the merciful thou wilt shew thyself merciful; with an upright man thou wilt shew thyself upright;

With the merciful thou wilt show thyself merciful. David brings forward his case, not for self-glorification, but for the edification of the Church, to illustrate the universal principle of God's dealings self-glorification, but for the edification of the Church, to illustrate the universal principle of God's dealings [ chaaciyd (Hebrew #2623)]: benign.

With an upright man - literally, 'with an upright hero [ g

Verse 26
With the pure thou wilt shew thyself pure; and with the froward thou wilt shew thyself froward.

And with the froward thou wilt show thyself froward - not that God is really so; but to the froward God seems so. Compare the words of the unprofitable servant, "Lord, I knew thee, that thou art an hard man" (Matthew 25:24; and Luke 19:21-22). What regarded by itself would seem perverse ("froward"), becomes altogether right, and the only thing worthy of the holiness of God, when viewed in relation to the sinner's perversitity. God's procedure toward men exactly accords with their procedure toward Him. See Leviticus 26:23-24; also Deuteronomy 32:1-52 throughout. 

Verse 27
For thou wilt save the afflicted people; but wilt bring down high looks.

For thou wilt save the afflicted people - those whom he had before called 'merciful (benignant), upright, and pure,' he now calls "the afflicted people," for the ordinary characteristic of the godly in this life is to be afflicted (2 Timothy 3:12). They are described as a "people" - i:e., a class by themselves, as contra-distinguished from unbelievers. As the godly are an afflicted people, so the ungodly are men of high looks. 

Verses 28-45
For thou wilt light my candle: the LORD my God will enlighten my darkness.

Here follows the fourth section of the psalm. The aid which God had given the Psalmist against foreign enemies, after he had been established on the throne, and which God would hereafter also give. That the view of God's grace to David is not restricted to the past, but extends to the future, and to his posterity to all generations, is proved by Psalms 18:50, "He showeth mercy to His anointed, to David, and to his seed for evermore." How deep was the impression that God's promise respecting the establishment of David's seed in the kingdom forever, had made on David's mind, is seen in 2 Samuel 7:9; 2 Samuel 7:12; 2 Samuel 7:18-19; 2 Samuel 7:25; 2 Samuel 7:29; 2 Samuel 23:5. Thus the psalm finds its full realization only in Christ. David above his enemies, once so haughty.

Verse 43. Thou hast delivered me from the strivings of the people; and thou hast made me the head of the pagan. 'The people's strivings' are the intestine troubles caused by Absalom in Israel (cf. Psalms 35:1). His deliverance from the strivings of domestic foes was the preparation for the headships given him by conquest over the pagan. This fact is marked in 2 Samuel 22:44, "Thou hast kept me to be head of the pagan."
A people whom I have not known shall serve me. Even distant peoples, with whom David had been brought into no close connection, voluntarily submitted to him (cf. 2 Samuel 8:9-12). But the language is framed so as mainly to point beyond David to his Antitype, Messiah, in whom alone the prophecy has its exhaustive fulfillment (Psalms 22:30; Isaiah 55:3-5).

Verse 44. As soon as they hear of me, they shall obey me. Hengstenberg says that in the Hebrew Niphal the only true signification is, 'Who, through the hearing of the ear, are heard to me' - i:e., are heard of by me. But the Chaldaic, Septuagint, Vulgate, Syriac, and Arabic support the English version. At the mere report of my victorious prowess (as opposed to seeing, Job 42:5), without waiting for my approach in person, they hearken, in obedient submission.

The strangers shall submit themselves unto me - Hebrew, 'the sons of the stranger feign to me;' i:e., fawn upon me, pretending a goodwill and submission which they do not feel at heart. [So the Hebrew, kicheesh, means (cf. Psalms 66:3, margin, 'yield feigned obedience;' and Deuteronomy 33:29; also Psalms 81:15)].

Verse 45 The strangers shall ... be afraid out of their close places. [ chaarag (Hebrew #2727) combines the notions of trembling with fear and moving out.] So Micah 7:17. 

Verses 46-50
The LORD liveth; and blessed be my rock; and let the God of my salvation be exalted.

Closing recapitulation of the whole subject.-

Verse 46. The Lord liveth; and blessed be my Rock; and let the God of my salvation be exalted. The threefold blessing answers to that in Numbers 6:24-26 : an intimation of the Trinity. With "the Lord liveth," cf. 1 Timothy 6:16, "who only hath immortality" - a tacit contrast to the dead idols, which afford no safety to their votaries. Hengstenberg translates, 'exalted is my salvation-God;' saying, that if it were a wish, the Hebrew verb would have been the apocopated future.

Verse 47. It is God ... avengeth me - not private revenge. It is the will of God that the saints should glory in the avenging of their cause, as the vindication of the cause of God Himself (Luke 18:3; Luke 18:7; Revelation 6:10-11).

Verse 48. Thou hast delivered me from the violent man - an ideal representative of all his enemies, Saul especially.

Verse 49. Therefore will I give thanks unto thee, O Lord, among the heathen, The Hebrew for "give Verse 49. Therefore will I give thanks unto thee, O Lord, among the heathen, The Hebrew for "give thanks" means also 'to confess,' and is so quoted by Paul, Romans 15:9. [ yaadah (Hebrew #3034), whence comes towdaah (Hebrew #8426), confession, or praise.] In praising men we may exceed the truth; in praising God we can never do so. Each fresh praise we bring is only a confession of what (God is; because His excellencies always surpass our praise. This passage and Deuteronomy 32:43, and Psalms 117:1, show that salvation is designed for the pagan also. 'Since the pagan are interested in that which Yahweh does by Israel, since they also belong to the auditory in which His great deeds are to be celebrated, then God must be their God, as well as God of the Jews' (Hengstenberg).

Verse 50. Great deliverance (Hebrew, salvation) giveth he to his king. The plural indicates the fullness of the salvation vouchsafed.

And to his seed for evermore - referring to the promise, 2 Samuel 7:12-13. The last promise is twice repeated in Psalms 18:16. Compare also Psalms 21:1-13; Psalms 89:1-52 :respecting the favours of the Lord to the seed of David. In Psalms 2:1-12; Psalms 45:1-17; Psalms 72:1-20; Psalms 110:1-7, Messiah exclusively is brought into view; here He is presented before us only as a member of David's seed. 

19 Psalm 19 

Verse 1
The heavens declare the glory of God; and the firmament sheweth his handywork.

Psalms 19:1-14.-The book of nature (Psalms 19:1-6), and that of Revelation (Psalms 19:7-10), alike have as their theme the glory of God. From Revelation come the warning and reward, with which in view David prays to be cleansed from secret faults, and kept from presumptuous sins, and that this psalm of the mouth, and of the heart too, may be accepted by his Redeemer (Psalms 19:11-14). God's name is 'Eel (Hebrew #410), the Creator in the first part (Psalms 19:1-6); Yahweh (Hebrew #3068) in the second (Psalms 19:7-14). His glory as Creator is but the stepping-stone to introduce His still more lovely perfections in Revelation, and so to lead us to pray for acceptance with Him.

The heavens declare the glory of God. David might have drawn his illustration of God's glorious power from His works on earth; but he prefers the heavens, because these are unsullied by the sin which defiles this lower world; also, because the light that shines from them-the sun especially-enables us to see all the other visible works of God.

And the firmament showeth his handywork. The Hebrew for "firmament" [ haaraaqiya` (Hebrew #7549)] is only found once again in the Psalms, and points back to the history of creation. In Genesis 1:6 the word is first found, not meaning as the Septuagint translate it, and as the word "firmament" itself expresses, a solid vault, in accordance with the false philosophy of the Greeks of Alexandria in that day, but an 'expanse' [from raaqa` (Hebrew #7554), to expand]. 

Verse 2
Day unto day uttereth speech, and night unto night sheweth knowledge.

Day unto day uttereth speech. The testimony of the heavenly luminaries is an unceasing one, and is transmitted by each one day and each one night to its successor continually. The speech of the day is the echo of the speech or testimony of the heavens. The Hebrew for "uttereth" [ naaba` (Hebrew #5042)] means to sputter forth, implying the rich fullness of the testimony of every day.

And night unto night showeth knowledge - i:e., the knowledge of God's glory. 

Verse 3
There is no speech nor language, where their voice is not heard.

(There is) no speech nor language (where) their voice is not heard - i:e., although the nations are very different in language, yet the heavens have a common speech for instructing all alike. So Calvin. But thus the Hebrew for "speech" [ 'omer (Hebrew #562)] is taken in another sense from that which it has in Psalms 19:2; and it is not used elsewhere in the sense 'dialect' or "language;" and it, destroys the parallelism. Therefore translate, 'There is not speech, and there are not words: their voice is not heard' (Hengstenberg). This, in a negative form, expresses the powerfulness of the testimony which the heavens give to the glory of God. They need no speech; because without it, in silent eloquence, they proclaim His power and Godhead. 

Verse 4
Their line is gone out through all the earth, and their words to the end of the world. In them hath he set a tabernacle for the sun,

Their line is gone out through all the earth. "Their line" is the measuring line of the heavens, which determines the limits and compass of the earth so far as they shall reach (Isaiah 34:17; Zechariah 1:16). The whole earth, then, is their compass, and throughout it "all" they proclaim the divine glory. Thus, as Psalms 19:2-3 express the unceasing praise of God which, with silent eloquence, the heavens declare, so Psalms 19:4-6 express the universality of their praises. Paul follows the free rendering of the Septuagint (fthongos). 'Their sound went into all the earth.' In this he, by the Holy Spirit, gives the virtual meaning of the Hebrew [ qaaw (Hebrew #6957), a line].

And their words to the end of the world - `the habitable orb' [ teebeel (Hebrew #8398)] "Words" is literally 'concise speech;' the language of signs; significant language [Proverbs 6:13, the same Hebrew, mileel (Hebrew #4448)]: very appropriate here as to the silent voices of the heavens.

In them hath he set a tabernacle for the sun - not as though the Psalmist's conception was that the sun has a "tabernacle" in which he reposes at night while he is unseen: Psalms 19:6 negatives this idea. Rather, 'the tabernacle' of the sun means the place assigned to him in the heavens; as Venema remarks, 'To the several luminaries are assigned tents, which are stretched out when the luminaries are visible; taken down when they are invisible. These tents designate their station in the heavenly plains.' The sun is singled out from the other luminaries as being the best analogue in the natural world to the illuminator of the spiritual world, the law, in its vivifying, purifying, gladdening, and enlightening power; and also a type of Him who is the perfect embodiment of the law-Christ, "the Sun of righteousness" (Malachi 4:2), for whom God 'prepared a body' (Hebrews 10:5) as His tabernacle, when He, "the Word, was made flesh, and dwelt [literally, tabernacled, eskeenoosen (Greek #4637)] among us" (John 1:14). 'The heavens are a great hieroglyphic of the Gospel ... the same work, but written in different characters' (DeBurgh). Romans 10:18 does not imply that Psalms 19:4 of this psalm is a direct prophecy of Christ and the Gospel; but the ground of the apostle's reference is this-The universality of God's manifestation of Himself in nature is a covert prophecy of the universality of His manifestation in the Gospel. 

Verse 5
Which is as a bridegroom coming out of his chamber, and rejoiceth as a strong man to run a race.

Which is as a bridegroom ... and rejoiceth as a strong man - Hebrew, a hero. The point of comparison is his vigour and conscious power. 

Verse 6
His going forth is from the end of the heaven, and his circuit unto the ends of it: and there is nothing hid from the heat thereof.

And there is nothing hid from the heat thereof. "Heat" here includes light, which is its accompaniment; because the word "hid" must primarily refer to light. There is nothing hid from its all-warming light, which is the handmaid to life (cf. John 1:4; John 1:8-9), as to the antitypical light.

The all-penetrating power of the sun (Psalms 19:6) forms the natural transition to the spiritual Sun. The section Psalms 19:7-10 sets forth the glories of the law, which emanates from the same God whose praises the heavens declare (Psalms 19:1-6). In the Psalms 19:7-9 twelve marks of praise are ascribed to the law, forming six pairs, in which the second mark of praise in each pair is related to the first as effect to cause; accordingly, no copula precedes the second, and the name of Yahweh occurs in the first member alone. Thus, in Psalms 19:7, "The law of the Lord is perfect, (and hence) it converts the soul: the testimony of the Lord is sure, (and hence) it makes wise the simple." In Psalms 19:7-8 the effects are those which the law produces on the soul and heart of man. In Psalms 19:10 the preciousness and sweetness of the words of God are indicated generally. 

Verse 7
The law of the LORD is perfect, converting the soul: the testimony of the LORD is sure, making wise the simple.

The law of the Lord is perfect, converting the soul. How is this to be reconciled with Paul's denial that spiritual life is to be had by the law? (Galatians 3:21.) For the law [ towrat (Hebrew #8451)] cannot be explained as meaning the Gospel. The solution is, The law is viewed as in itself "holy, and just, and good" (Romans 7:12); not in contrast to the Gospel of grace, as Paul regards it, but as fulfilled in the Gospel, which realizes its spirit in the converted man. "Christ is the end of the law for righteousness to everyone that believeth" (Romans 10:4). The ideal of the perfect law is realized in the God-man, Christ Jesus; then, through Him, in His believing members (Romans 8:4). For, "converting" [ m

Verse 8
The statutes of the LORD are right, rejoicing the heart: the commandment of the LORD is pure, enlightening the eyes. 

The statutes of the Lord are right, rejoicing the heart: the commandment of the Lord is pure, enlightening the eyes. For statutes translate 'charges' (see note, Psalms 19:7). Because they are "right" they fill the believer with "rejoicing;" for he feels that he has in them a sure guide and a "right" path, instead of being left to the wrong workings of his own heart.

The commandment of the Lord is pure , [ baaraah (Hebrew #1249)] - either lucid (Song of Solomon 6:10), or else free from admixture of error; so it 'enlightens the eyes:' it gives spiritual light (Ephesians 1:18); or it is in the sense of 1 Samuel 14:27; Psalms 13:3 : it gives life and joy, reviving the fainting spirit. 

Verse 9
The fear of the LORD is clean, enduring for ever: the judgments of the LORD are true and righteous altogether.

The fear of the Lord is clean, enduring for ever. "The fear of the Lord" is shown by the parallelism to mean the parts of God's law which inspire reverential fear (as, for instance, those which set forth the awful majesty of God, His justice, and wrath against sin). Compare Deuteronomy 17:18-19; Exodus 20:18; Deuteronomy 5:23-24. The law, in this point of view, is "the fear of the Lord" just as God Himself is called "the fear of Isaac" (Genesis 31:42; Genesis 31:53; Isaiah 8:13). The law is clean - i:e., pure, hallowed; requiring holy separation from all uncleanness (2 Corinthians 7:1); requiring purity and sincerity in the worshippers (John 4:24; 1 Timothy 2:8); admitting of no alloy of hypocrisy or impurity [ T

Verse 10
More to be desired are they than gold, yea, than much fine gold: sweeter also than honey and the honeycomb.

More to be desired ... fine gold. The law understood in its spiritual, reviving, and joy-bestowing power (Psalms 19:7-8) through Christ, our Law-fulfiller, is thus precious. The spiritual man has more pleasure in the precepts of the Lord than the carnal have in gain, or the appetite.

The honeycomb - Hebrew, 'the dropping of honeycombs;' the choicest distillings from the honeycomb (Proverbs 16:24). 

Verse 11
Moreover by them is thy servant warned: and in keeping of them there is great reward.

Warned - literally, enlightened [ nizhaar (Hebrew #2094)]; i:e., illuminated in the right way, in cases of doubt, danger, ignorance, or sin.

In keeping of them - in the very act of keeping them there is a present great reward-not merely one in prospect: God Himself is even now the believer's "exceeding great reward" (Genesis 15:1). Love to God, not a hireling spirit, is the believer's animating principle. The promise of reward from God refers to such a kind of reward as no self-righteous hireling would desire, and is at the same time such as cheers the believer in his efforts, by the Spirits to please God and to keep His law.

Reward - [ `eeqeb (Hebrew #6118)] - literally, the end: hence, the reward which at last shall come (Hebrews 10:35). 

Verse 12
Who can understand his errors? cleanse thou me from secret faults.

His errors , [ sh

Verse 13
Keep back thy servant also from presumptuous sins; let them not have dominion over me: then shall I be upright, and I shall be innocent from the great transgression.

Presumptuous (sins). He does not say, Cleanse me from presumptuous sins, but keep me back from them. These were not sins to which he was readily prone, but he felt that the "errors" and "secret faults," if not checked and 'cleansed,' would lead on to the "presumptuous" or deliberate sins, from which he therefore prays to be 'kept back.' Others translate the Hebrew [ mizeediym (Hebrew #2086), not mizaariym as the Septuagint ap' allotrioon], 'from the proud,' as in Psalms 86:14; Malachi 4:1. But the anti-thesis to the parallel words, "errors" and "secret faults" - i:e., sins of infirmity-requires the English version, "presumptuous sins" - i:e., sins of deliberation (Deuteronomy 17:12; margin, Daniel 5:20). An analogous distinction appears in the New Testament between sins of negligence and sins of willful resistance of light, for which there remaineth no more sacrifice (Hebrews 10:26-31), Translate, 'presumptuous ones,' referring still to sins.

Dominion over me. Presumptuous sins are personified as tyrants striving to enslave God's servants. How beautifully the promise of God's Word answers to the prayer here (Romans 6:14), "Sin shall not have dominion over you"! So God did keep back from evil Abimelech; also David himself from taking vengeance on Nabal. If David had prayed so in the case of Uriah and Bathsheba, he would have been kept from the great sin of his life.

From the great transgression - even though I still have "errors" and "secret faults" cleaving to me; "the great transgression" is the climax of the "presumptuous sins" (Psalms 19:13) [ pesha` (Hebrew #6588)] - namely, entire falling away from God; 'rebellion' (as the Hebrew is translated, Job 34:37), apostasy. The Hebrew for "innocent" [ niqeeytiy (Hebrew #5352)] is a form of the same word as in Psalms 19:12 [ naqeeniy (Hebrew #5352)], "Cleanse thou me," or 'clear thou me;' 'then shall I be clear of the great transgression.'

Then - i:e., if thou keepest me from presumptuous sins, which are the forerunners of "the great transgression." 

Verse 14
Let the words of my mouth, and the meditation of my heart, be acceptable in thy sight, O LORD, my strength, and my redeemer.

Let the words of my mouth - Let the prayer which is the main object of this psalm, as well as the praises which form the introduction to the prayer, find acceptance with thee. The Hebrew [ l

20 Psalm 20 

Verse 1
The LORD hear thee in the day of trouble; the name of the God of Jacob defend thee;

Israel's prayer for its anointed king in battle. So the Church's prayer for her Messiah's triumph. Psalms 20:1-9 and Ps Israel's prayer for its anointed king in battle. So the Church's prayer for her Messiah's triumph. Psalms 20:1-9 and Psalms 21:1-13 form a pair. Psalms 20:1-9.-Prayer that the God of Jacob would help Israel's King in the coming conflict (Psalms 20:1-4); assurance that Yahweh will save His Anointed King and people (Psalms 20:5-8); summary prayer (Psalms 20:9). 

Hear thee - i:e., answer thee.

The name - the manifested power and faithfulness.

God of Jacob - i:e., of the God who saved Jacob in his "day of trouble," (Genesis 32:1-32) defend thee [ saagab (Hebrew #7682)] - literally, 'exalt thee,' or 'set thee on a high and secure place,' (Psalms 59:1-17.) 

Verse 2
Send thee help from the sanctuary, and strengthen thee out of Zion;

Help ... out of Zion. The help sought is on the ground of God's covenant with His people, whereof the sanctuary on Zion is the pledge. Zion is the destined seat of His throne (Psalms 2:6). 

Verse 3
Remember all thy offerings, and accept thy burnt sacrifice; Selah.

Remember. The word "remember" [ yizkor (Hebrew #2142)] alludes to the portion of the meat offering (so minchowt (Hebrew #4503) "offerings," here expresses) taken for a 'memorial' unto the Lord ['azkaaraah], and burnt by the priest in the fire, for a sweet savour, to put God in remembrance of the offerer (Leviticus 2:9). The offerings meant are the festive oblations presented by the king in going forth to battle (cf. Acts 10:4).

Selah. The "Selah" implies here that between this verse and the following one the offering the sacrifices intervened, during which there was a solemn pause (Hengstenberg).

Accept , [ y

Verse 4
Grant thee according to thine own heart, and fulfil all thy counsel.

Grant thee. The gracious answer to this is joyfully acknowledged, Psalms 21:2. The desire of Israel's king was for divine help in the battle with the foes of God's people. So the antitypical King, Messiah's own all-absorbing desire in His is conflict for us with Satan was, that man's "salvation" (Psalms 20:5) might be accomplished. As to the fulfillment of this His desire, see Isaiah 53:11; Luke 22:15. 

Verse 5
We will rejoice in thy salvation, and in the name of our God we will set up our banners: the LORD fulfil all thy petitions.

We will rejoice. From prayer he passes to the confident anticipation of faith. We shall be given by thee occasion to rejoice etc. From the form of the Hebrew [the appended Hebrew letter he (h) marking the optative], as well as because the concluding clause, "the Lord fulfill all thy petitions," is a wish, Hengstenberg translates 'May we rejoice over thy salvation, and ... be lifted up.' But the Septuagint, Arabic, Syriac, and Vulgate versions support the English version.

Thy salvation - the salvation which thou grantest to our king. "Thy" is parallel to "our God."

Set up our banners (Psalms 60:4) - as Moses, after the discomfiture of Amalek by Israel, built an altar, and called the name of it Yahweh Nissi - i:e., 'Yahweh my banner' (Exodus 17:15); or else as the Septuagint, Vulgate, Arabic, and Ethiopic versions-`we shall be magnified,' or 'set up.' [ nidgol (Hebrew #1713), from gaadal (Hebrew #1431), to be great. (Dr. James Strong derives it from daagal (Hebrew #1713)). The English version takes it from degel (Hebrew #1714), a standard.] (Compare Psalms 20:8, end.) But the Chaldaic supports the English version. The answer:

In the name of our God - beautifully corresponds to the prayer, Psalms 20:1. "Name" implies God's manifestation of Himself: here His faithfulness and power in His people's behalf (Psalms 20:7). 

Verse 6
Now know I that the LORD saveth his anointed; he will hear him from his holy heaven with the saving strength of his right hand.

Now know I. The people here speak as an ideal person in the singular. Probably in the temple this verse was sung as a solo; the next verse, wherein the plural "we" occurs, was sung as a chorus. From this point the discourse is no more to the king, but of him. The "now" confirms the confident anticipation of faith individually, which had been expressed in the plural "we" more generally, and with a concluding petition, in Psalms 20:5 : Now that God hath worked in me the assurance of faith, I not merely think, but 'I know' That the Lord saveth ... hear him from ... holy heaven - literally, 'from the heaven of his holiness.' The "holy heaven" above corresponds to the holy temple or "sanctuary" (Psalms 20:2) below. His holiness secures His faithfulness to His promises (cf. Psalms 11:4). Anti-typically, in the case of Messiah, the Father "heard" the Son when He prayed, "Glorify thy Son;" and in Gethsemane and Calvary (John 17:1; Hebrews 5:7).

Strength. The Hebrew ( g

Verse 7
Some trust in chariots, and some in horses: but we will remember the name of the LORD our God.

Some (trust) in chariots - rather, omit "trust," which is not in the Hebrew, and make the same verb govern all the nouns in the sentence-`Some remember (i:e., glory in the remembrance of) chariots, and some remember horses, but we will remember the name of the Lord our God.' God had forbidden the use of war-chariots and horses to His people, lest they should trust in them, rather than in Yahweh: such arms of flesh were the arms of the Gentile world; the covenant people were to rely on a far more mighty arm (Joshua 17:16; 2 Chronicles 32:8). So David met Goliath. (1 Samuel 17:45); Solomon (1 Kings 10:26) in this disobeyed God (Deuteronomy 17:16). The people's prayer that God should "remember" all the offerings of their king (Psalms 20:3) beautifully corresponds to their resolution, "We will remember the name of the Lord." 

Verse 8
They are brought down and fallen: but we are risen, and stand upright.

They are brought down and fallen. According to their objects of confidence respectively, so is the portion of the world and of the Church. Already faith sees the triumph of the godly and the overthrow of their enemies.

We are risen - implying that previously the godly were fallen, and their enemies had the upper hand. Faith sees this anomaly reversed, and the right order established. 

Verse 9
Save, LORD: let the king hear us when we call. Save, Lord. The renewed prayer has relation to Psalms 20:6, "the Lord saveth;" "Save Lord," Psalms 20:9; "he will hear him," Psalms 20:6; "let the king hear us," Psalms 20:9. As prayer led to the confident anticipation of faith there, so the anticipation of faith in God's promise there leads to renewed prayer here. Thus the psalm closes similarly to its beginning, "The Lord hear" (Psalms 20:1). The article is emphatic, "Let THE king hear us;" the true King, of whom David is the type and vice-gerent, Yahweh Messiah to whom the kingdom in the fullest sense belongs (Ezekiel 21:27). A powerful plea for being heard. The heavenly King cannot but hear us when we call, seeing that it is the honour and interest of His own kingdom that are at stake in our case. DeBurgh, etc., follow Septuagint and the Vulgate, 'O Lord, save the king: hear us when we call. But the accents are against this. Moreover. "Save, Lord" is more impressive in its abruptness, and the parallelism is not so good as the English version. "Lord," in the first clause, is parallel to "the King" in the second. There is no good authority for altering the Hebrew third person, "let the king hear us," into 'hear thou us.' The third person in the English version beautifully corresponds to the third person in Psalms 20:1, "The Lord hear thee" (our earthly king); Psalms 20:9, "let the (heavenly) king hear us."

When we call (Deuteronomy 4:7). The Church prays God for salvation through the mediation of King Messiah. 

21 Psalm 21 

Verse 1
The king shall joy in thy strength, O LORD and in thy salvation how greatly shall he rejoice!

This 21st forms a pair with the 20th Psalm. The blessings there prayed for "in the day of trouble" are here triumphantly acknowledged as already granted. These bright anticipations are based on God's promise to David (2 Samuel 7:16; 2 Samuel 7:24-29; 2 Samuel 23:5-7) that his house and throne should be forever: fulfilled in the Son of David (Psalms 72:5; Psalms 72:15; Psalms 72:17). Psalms 21:1-13.-Yahweh's strength bringing salvation, at the King's desire, is praised (Psalms 21:1-2); the king's crown, glory, and everlasting life derived through trust in Yahweh (Psalms 21:3-7); address to the king, anticipating his triumph (Psalms 21:8-12); closing prayer to God to exalt Himself in His own strength, so as to give His people cause for praise (Psalms 21:13).

In thy strength, O Lord, and in thy salvation. It shall be the element IN which his joy shall have place. "Salvation" means here, in its reference to David primarily, and mainly to Messiah, deliverance from all enemies and final triumph (cf. "thy salvation," Psalms 21:5). 

Verse 2
Thou hast given him his heart's desire, and hast not withholden the request of his lips. Selah.

Heart's desire ... request ... lips. The silent desire of the heart and the spoken request of the lips stand here in contrast. The heart must prompt the prayer of the lips, if prayer is to be effectual. The promise in 2 Samuel 7:16; 2 Samuel 7:24-29, was doubtless the answer to David's prayer; which supposition accords with the expressions of triumphant gratitude which such marvelous grace elicited from him. His "desire" here is, plainly defined as one for 'salvation, strength' (Psalms 21:1), continuance of dominion (Psalms 21:4), 'glory, honour, and majesty,' in his posterity (Psalms 21:5). This psalm assumes the fact of his desire being granted, inasmuch as God bed promised it, (2 Samuel 7:1-29.) The blessing, at once temporal and spiritual, shall be finally realized in Messiah's kingdom.

Selah. The pause calls for devout meditation on the grace of God. 

Verse 3
For thou preventest him with the blessings of goodness: thou settest a crown of pure gold on his head.

Thou preventest - surprisest him with blessings even exceeding his request (cf. 2 Samuel 7:18-19).

Settest a crown. God's promise of the everlasting continuance of the kingdom to David's seed was in David's eyes a crowning of him anew, with a crown of preciousness far exceeding all the glory which he already enjoyed. He was not only an "Abimelech," or King's father, as distinguished from an elective monarchy, but father of a royal and everlasting seed. 

Verse 4
He asked life of thee, and thou gavest it him, even length of days for ever and ever.

Life of thee ... for ever and ever - in the person of his seed (cf. 2 Samuel 7:13; also 16; Psalms 89:4). 

Verse 5
His glory is great in thy salvation: honour and majesty hast thou laid upon him.

His glory - i:e., through the saving deliverance which thou dost vouchsafe to him. "Thy salvation" is the element IN which His glory is great.

His glory ... honour. The very terms used in Hebrews 2:9 respecting Christ's ascension and sitting at the Father's right hand. 

Verse 6
For thou hast made him most blessed for ever: thou hast made him exceeding glad with thy countenance.

For ... most blessed for ever - Hebrew, 'thou settest him for blessings forever.' The plural implies the rich fullness of the blessings of which David and his seed should be the center (Genesis 12:2).

Exceeding glad - Hebrew, 'thou hast gladdened him with joy.' The special phrase, "with [ 'et (Hebrew #854)] thy countenance," expresses the fellowship which David had with the Lord's gladdening countenance. The antitypical reference to Messiah's ascension is plain: for the same language is used respecting His ascension in Psalms 16:11, as explained in Acts 2:28; and the same Hebrew expresses 'presence' there as is translated "countenance" here. 

Verse 7
For the king trusteth in the LORD, and through the mercy of the most High he shall not be moved.

This verse, which speaks both of the King and of THE LORD, forms the transition from the address to God to the address to the king.

For the king trusteth in the Lord. The ground of the confident anticipation concerning the everlasting glory of the king is, that Yahweh is his trust, so that through the mercy (or love) of the Most High he shall not be moved. 

Verse 8
Thine hand shall find out all thine enemies: thy right hand shall find out those that hate thee.

Thine hand shall find out all thine enemies. The people here in faith declare to the king the sure triumph which shall be his over all foes of his kingdom, because of God's promise, (2 Samuel 7:1-29.) 

Verse 9
Thou shalt make them as a fiery oven in the time of thine anger: the LORD shall swallow them up in his wrath, and the fire shall devour them.

A fiery oven - burning with the heat of thy wrath at the day of the Lord, which "shall burn as an oven" (Malachi 4:1). 

In the time of thine anger - literally, 'in the time of thy countenance' (cf. Lamentations 4:16, margin); the time of the Lord's personal manifestation or presence at His second coming [ parousia (Greek #3952)]. That same "countenance" wherewith the king and his people are "made exceeding glad," consumes like fire his and their enemies (2 Thessalonians 1:7-10). 

Verse 10
Their fruit shalt thou destroy from the earth, and their seed from among the children of men.

Their fruit ... and their seed - "fruit" - i:e., progeny (Psalms 127:3). 

Verse 11
For they intended evil against thee: they imagined a mischievous device, which they are not able to perform.

Intended evil - against Israel's king. Literally, They inclined, or bent evil upon thee, to throw it down on thee.

Not able - nay, their designs recoil on themselves. 

Verse 12
Therefore shalt thou make them turn their back, when thou shalt make ready thine arrows upon thy strings against the face of them.

Turn their back - literally, 'thou shalt set them for shoulder;' i:e., make them to turn their back. The Hebrew [ shekem (Hebrew #7926)] means, 'the back part of both shoulder-blades'-the back (cf. note, Psalms 18:40).

Therefore - rather, 'For.' (When) ... (thine arrows). So the Hebrew ellipsis is rightly supplied, as appears from Psalms 11:2. 

Verse 13
Be thou exalted, LORD, in thine own strength: so will we sing and praise thy power.

Concluding prayer and consequent thanksgiving.

Be thou exalted - Let thyself be seen raised with thine own strength for the deliverance of us, thy people, and our king.

Sing and praise. Thereby thou wilt give us cause to exalt thee with our praises (Psalms 18:46). 

22 Psalm 22 

Verse 1
My God, my God, why hast thou forsaken me? why art thou so far from helping me, and from the words of my roaring?

Title. - Upon Aijaleth Shahar - margin, 'the hind of the morning.' The hind, or roe, is the enigmatical emblem of one persecuted to death (Isaiah 13:14). The hind is the emblem of loveliness, Song of Solomon 2:9; and among the Arabians, of innocence. The persecutors are similarly designated by such terms as 'bulls, lions, dogs;' so that we naturally look for such a designation of the persecuted one as shall correspond. The unusual Hebrew, ejaluthi, "my strength" (Psalms 22:19), probably refers to the Aijeleth, 'hind,' which, void of strength itself, seeks it from Yahweh. The addition 'of the morning' implies prosperity dawning after suffering, as in Messiah's case, note, Psalms 22:21.-The sufferer's complaint turned into thanksgiving for the blessed result of His sufferings to the Church, and to all nations. He complains that He is forsaken and His continual cry disregarded, though the Holy One had never before confounded them that trusted in Him (Psalms 22:1-10); still He believes in spite of adverse appearances, and prays (Psalms 22:11); His trouble, His renewed prayer, "Be not far from me," ending in assurance of being heard (Psalms 22:12-21); blessed result; His praise among His brethren; the seed of Jacob glorify God; His praise in the great congregation; the meek satisfied; eternal life; all the ends of the world converted: His righteousness declared to all generations (Psalms 22:22-31.)

My God, my God - the cry of Messiah on the cross close upon the ninth hour, after the supernatural darkness had lasted almost three hours from the sixth hour. Instead of sebachtaniy, of the Chaldee Targum, the Hebrew has the form 'Hazabtani.' Christ's faith laid hold of God as His God, even when the Father withdrew His manifested presence, on account of our sins, which were imputed to Him. The answer to His question is contained in Hebrews 5:8-9. The expressive repetition THRICE (Psalms 22:1-2) of the cry, "my God," implies that the Sufferer clung firmly to this truth, that God was still His God, in spite of all appearances to the contrary. This was His antidote to despair, and the pledge that God would yet interpose as His Deliverer. The "why" implies conscious innocence of having given in Himself any ground why God should forsake Him. Believers can in a subordinate sense plead, amidst spiritual darkness, that God is their God by covenant of promise, and therefore cannot finally forsake them (Psalms 138:8).

So far from helping me. The holy sufferer thrice dwells on God's seeming distance from Him as His chief trial, here and in Psalms 22:11; Psalms 22:19.

Words of my roaring - i:e., loud complaint. The image is from the roaring of a wild beast in the agony of a severe wound (cf. Hebrews 5:7), beautifully answering in contrast to the roaring (the same Hebrew, shaa'ag (Hebrew #7580)) of His lion-like foes (Psalms 22:13). The more they roared for His destruction, the more He cried to His God. 

Verse 2
O my God, I cry in the daytime, but thou hearest not; and in the night season, and am not silent.

Thou hearest not - i:e., answered not.

Not silent. God's silence only stimulates Him the more not to be silent. So in the case of the woman of Canaan (Matthew 15:22-23). 

Verse 3
But thou art holy, O thou that inhabitest the praises of Israel.

But thou art holy. He, in unshaken faith, proclaims God's holiness at the very time when God was seeming to disregard the cry of faith. Thou art holy, therefore will I trust thee, though I cannot see or feel thy presence. "Holy," as applied to God, primarily refers to the infinite separation whereby He is lifted above the weakness, and especially the sin of the creature. Compare Isaiah 6:1-3; Isaiah 6:5. So the idea of unapproachable majesty is closely allied to it (Isaiah 57:15). The idea of purity is the secondary notion, connected with which, here, is His truth or faithfulness to His trusting people.

Inhabitest the praises of Israel - i:e., sittest enthroned on them. The praises of His people in the sanctuary are the throne on which God sits (Psalms 80:1). Israel's praises here take the place of the cherubim, between which rested the Shekinah-glory. 

Verse 4
Our fathers trusted in thee: they trusted, and thou didst deliver them.

Our fathers trusted in thee. Since God is the same unchanging Yahweh at all times, in relation to His people, the sufferer pleads in faith that, as God helped the "fathers" who of old trusted in Him, He cannot but help His trusting child now. So may we, too, plead in our distresses (Psalms 44:1). The deliverance of the covenant people out of their Egyptian bondage (Exodus 12:26-27) is especially alluded to; also "all the loving-kindnesses of the Lord toward the house of Israel" on various occasions (Isaiah 63:7).

Were not confounded - i:e., were not put to the shame of disappointment. He repeats thrice "they trusted in thee," in order to mark the inseparable connection between trust in God and deliverance by God. 

Verse 5
They cried unto thee, and were delivered: they trusted in thee, and were not confounded.

No JFB commentary on this verse. 

Verse 6
But I am a worm, and no man; a reproach of men, and despised of the people.

But I am a worm, and no man - (note Isaiah 52:14). "But I," in emphatic contrast to all the former servants of God, who 'trusted in God, and were not confounded.' Whenever we feel our worm-like nothingness, let us remember God's encouragement (Isaiah 41:14).

A reproach of men. So Isaiah 53:3, where Hengstenberg, translates, 'one who ceases from among men;' no longer regarded as a man; answering to the description of Messiah here, "and no man." "A reproach of men" - literally (Adam), of the whole human race: so abject is the sufferer's condition. 

Verse 7
All they that see me laugh me to scorn: they shoot out the lip, they shake the head, saying,

They shoot out the lip - literally, 'they shoot out with their lips' [ paaTar (Hebrew #6362), to open, whence the Septuagint and the Vulgate take it, 'they spake with their lips']. They open their lips wide, to pour forth all insults (Isaiah 57:4).

They shake the head - a gesture implying that there is no hope for the sufferer, at whom they contemptuously sneer (Job 16:4; Psalms 44:14). 

Verse 8
He trusted on the LORD that he would deliver him: let him deliver him, seeing he delighted in him.

He trusted. The Hebrew, "He trusted" (gol), is different from that in Psalms 22:4-5, and is literally, 'He rolled Himself and His case on the Lord;' even as He was "cast upon God from the womb" (Psalms 22:10). So Psalms 55:22. Hengstenberg makes it an imperative, 'commit (thy way) unto the Lord,' say they, alluding ironically to His life-motto. The English version is favoured by the Septuagint, and Matthew 27:43.

Deliver him - a different Hebrew word from the former "deliver him." The former "deliver" is the same as in Psalms 22:4 - literally, to cause, to escape (Psalms 71:2); the latter is to rescue ( y

Verse 9
But thou art he that took me out of the womb: thou didst make me hope when I was upon my mother's breasts.

Thou art he that took me. Here he asserts what he had before implied-namely, that God has had the same care for Him from his earliest being, and is as truly His God as He was the God of the fathers who trusted in Him (Psalms 22:4); and this is the ground of the prayer in Psalms 22:11, "Be not far from me." His mockers had taunted Him, as if His present misery showed the emptiness of the saying that God "delighted in Him" (Psalms 22:8). He takes as a blessed truth what they had spoken as an ironical sneer. Thou hast delighted in me, for thou art He that took me out of the wombs-literally, 'Thou (art) my breaking forth from ( gochiy (Hebrew #1518)) the womb:' the effect being put for the author of it: thou are the author of my going forth from the womb.

Make me hope The same Hebrew verb ( mabTiychiy (Hebrew #982)) as is translated "trusted" in Psalms 22:4-5; to this Make me hope. The same Hebrew verb ( mabTiychiy (Hebrew #982)) as is translated "trusted" in Psalms 22:4-5; to this He refers back: translate, 'Thou didst make me (or give me cause) to trust (even as "our fathers trusted in thee" of old) when I was upon my mother's breasts.' An infant cannot consciously trust in God. What the sufferer pleads is, the abundant cause for trust which God gave Him by loving care from earliest infancy. Thus, Messiah identifies Himself with Israel, whose ideal representative He was. Compare Isaiah 49:1-3. God took the nation up from its political infancy (Ezekiel 16:1-63; Hosea 11:1); and delivered it out of Egypt, even as He delivered the Antitype, Messiah out of the same land (Matthew 2:13-15). The 'trust' on Messiah's part, as also on the part of all His people, is a sure pledge of deliverance in the sorest troubles. 

Verse 10
I was cast upon thee from the womb: thou art my God from my mother's belly.

From the womb. The reference is to the parent receiving the child at birth (Genesis 30:3). 'I fell as it were into thy lap, stretched out to receive at my birth, when otherwise I should have died' (Hengstenberg).

Thou art my God - i:e., thou hast shown thyself to be "my God," by acts of love, from my conception and birth. God was His God "from the mother's belly;" God was His Father from everlasting. The "my God" at the close of the first part returns to the very point with which He opened in Psalms 22:1. 

Verse 11
Be not far from me; for trouble is near; for there is none to help.

Be not far from me. The NEARNESS of the trouble, which is all but sinking Him down, is mournfully contrasted with God being FAR off. With this verse He makes the transition from the first part and prepares for the second. It is not as if trouble was only now drawing near to Him; nay, it was actually upon Him-near to His inmost being. In such a crisis, when God is most needed to be very near, Messiah implores Him not to stand afar off (cf. Psalms 10:1). 

Verse 12
Many bulls have compassed me: strong bulls of Bashan have beset me round.

Many bulls - implying the strength and violence of His enemies, while he was as the gentle and weak 'hind' (title). Strong bulls of Bashan - a hilly region (afterward Batanea), east of Gilead, and north of Jordan, abounding in rich pasture, whence its cattle were famed. The word meant richness of soil. Their fat condition made them the more wanton; and the liberty which they enjoyed, of ranging on hills and in forests, gave them an untameable wildness. 

Verse 13
They gaped upon me with their mouths, as a ravening and a roaring lion.

A ravening ... lion - i:e., a tearing lion: one tearing his victim in pieces, and "roaring" (note, Psalms 22:1) in exultation over his prey (Amos 3:4). 

Verse 14
I am poured out like water, and all my bones are out of joint: my heart is like wax; it is melted in the midst of my bowels.

Poured out like water. As in Psalms 22:12-13 He described His troubles from without, so here, and in Psalms 22:15, He describes His troubles from within. To be "poured out like water" is to be utterly dissolved as to strength. The Israelites at Mizpeh poured out water in token of their utter powerlessness (1 Samuel 7:6; 2 Samuel 14:14).

My bones are out of joint - through being distended on the cross; literally, 'all my bones have separated themselves' (from paarad (Hebrew #6504)) from one another: they scarcely cohere together.

My heart is ... melted - as is the case with one ready to sink (Joshua 7:5).

Like wax melting by the fire (Psalms 68:2), so Messiah's heart melted at the hot indignation of Yahweh against our sins and Him who bare them. 

Verse 15
My strength is dried up like a potsherd; and my tongue cleaveth to my jaws; and thou hast brought me into the dust of death.

My strength is dried up - My vital power is like the moisture speedily dried up in a "potsherd " or earthen My strength is dried up - My vital power is like the moisture speedily dried up in a "potsherd," or earthen vessel exposed to heat. The drying up of the vital juices of the body caused the excessive thirst which Christ felt on the cross (John 19:28).

My tongue cleaveth to my jaws - or 'to my palate' (Hengstenberg); the effect of the parched state of his mouth (Lamentations 4:4). and thou hast brought me into the dust of death-literally, 'thou hast brought me to belong to l

Verse 16
For dogs have compassed me: the assembly of the wicked have inclosed me: they pierced my hands and my feet.

Dogs have compassed me. "Dogs" are peculiarly savage in the East; they prowl about the streets without any owner, and eagerly devour any offal (cf. Psalms 22:20).

They pierced my hands and my feet. So the Septuagint [ooruxan], Ethiopic, Arabic Vulgate, and Syriac translate [ kaa'

Verse 17
I may tell all my bones: they look and stare upon me.

I may tell all my bones - rather, not merely I may, but 'I tell' or 'count all my bones;' answering to the heartless act of the enemy. They look and stare upon me , [ yir'uw (Hebrew #7200), with biy (H871a), expresses looking with delight at an object] - instead of turning away from so cruel a spectacle. His emaciation through long watchings and sufferings, caused His naked body on the cross to have the bones so protruding as to be visible alike to Himself and to His insulting enemies. So Job, the type (Job 33:21). The details as too minutely descriptive of Messiah, to admit of Hengstenberg's view, that the whole psalm was primarily written concerning the ideal of a righteous sufferer, and only secondarily of Christ. 

Verse 18
They part my garments among them, and cast lots upon my vesture.

They part my garments ... - (Matthew 27:35; John 19:23-24). The "garments" [ b

Verse 19
But be not thou far from me, O LORD: O my strength, haste thee to help me.

Be not thou far from me - resuming the key-note of his prayer in Psalms 22:1-11.

O my strength , [ '

Verse 20
Deliver my soul from the sword; my darling from the power of the dog. My soul from the sword; my darling. "The sword" was not literally drawn against Jesus, but is a figure for the instrument of death (2 Samuel 11:24-25); and as to Messiah (Zechariah 12:7). "My darling" is shown by the parallelism to mean "my soul." It is literally 'my only one' ( yachiyd (Hebrew #3173)), unique; even as Messiah was "the only-begotten of the Father" (Zechariah 12:10 - the same Hebrew); and as the Church is described by Him, my undefiled is but one" (Song of Solomon 6:9). Its unique preciousness is His plea why the Father should not give it up to "the power (literally, the band) of the dog." Luther explains it, 'my lonely one' - i:e., my spirit utterly deserted and left alone by everyone (cf. Psalms 142:4, end). As above in Psalms 22:11, He had said, there is none to help." I prefer the English version. So Psalms 7:5. "The dog" is the Jewish rabble; filthy and rabid, as "dogs" (Philippians 3:2). They are designated in the singular, "the dog," to imply their union in evil. Hands (Hebrew) are attributed to the dog-like rabble, as "the sword" is attributed to the Roman governor and soldiery. 

Verse 21
Save me from the lion's mouth: for thou hast heard me from the horns of the unicorns.

Save me from the lion's mouth: for thou hast heard me. Horsley proposed a distinctive pause between the prayer and the answer. But the English version emphatically, by the abrupt transition-the prayer gliding into the answer-marks the inseparable closeness of prayer and its annswer. So Isaiah 65:24; Daniel 9:21. The "lion" is Satan (2 Timothy 4:17). "Thou hast heard me" beautifully contrasts with the previous (Psalms 22:2) "thou hearest not;" God making the very words of His complaining to become the words of His thanksgiving. The translation [ reemiym (Hebrew #7214)], "unicorns," makes Scripture accountable for Ctesias', Aristotle's, and Pliny's account of a monstrous one-horned animal. Deuteronomy 33:17, margin, shows that Scripture assigns horns, not merely one horn, to the unicorn. Manasseh and Ephraim were as the two horns springing from the one head, Joseph, as the two horns on the great Reem (cf. Job 39:9). Some large species of the urus or wild ox, is probably the reem of the Bible, or else the buffalo. Caesar mentions a gigantic ox in the Hercynian forests ('Bell. Gall.' 6:

20), almost as large as an elephant, and so fierce as to spare neither man nor beast. 

Verse 22
I will declare thy name unto my brethren: in the midst of the congregation will I praise thee.

The blessed results of His deliverance (1), in regard to the spiritual Israel (Psalms 22:22-24).

I will declare thy name - i:e., thy power, faithfulness, and love, manifested in my deliverance.

Unto my brethren - the elect of Israel, "of whom as concerning the flesh Christ came" (Romans 9:5; Revelation 7:1-8): secondarily the spiritual Israel. In Psalms 22:27 He passes to the effect of His deliverance on all the Gentile "nations" hereafter. Here He speaks of His Israelite kinsmen, the believing remnant according to the election of grace (Romans 11:5). 'He is not ashamed to call' either "brethren" (Hebrews 2:11-12): He previously called the ancestors of Israel, "our fathers." In ... the congregation will I praise thee. "The congregation" of the elect hereafter shall realize that high ideal of perfect liturgy, of which the whole assembly of Israel (Leviticus 16:17) in past days was the type (Psalms 35:18; Psalms 40:9; cf. note, Psalms 22:25). 

Verse 23
Ye that fear the LORD, praise him; all ye the seed of Jacob, glorify him; and fear him, all ye the seed of Israel.

Ye that fear the Lord, praise him. He here addresses all Israel as about hereafter truly to "fear the Lord." As leader of the Church's praises, He calls fourth thanksgivings in "the great congregation" to come.

And fear him. A different Hebrew word is used for "fear" in the close ( guwr (Hebrew #1481)) from that in the first sentence, "Ye that fear ( yir

Verse 24
For he hath not despised nor abhorred the affliction of the afflicted; neither hath he hid his face from him; but when he cried unto him, he heard.

He hath not despised - in beautiful contrast to Psalms 22:6, 'I am despised of the people.' Though the people despised me, God 'hath not despised the afflicted one.'

Nor abhorred - though I was as "a worm" (Psalms 22:6).

Neither ... hid his face from him - for ever, though He did so for a time (Psalms 22:1-2; Psalms 10:1). 

Verse 25
My praise shall be of thee in the great congregation: I will pay my vows before them that fear him.

My praise shall be of thee - literally, 'My praise shall be from thee,' as the starting-point of praise and its theme. In the great assembly, antitypical to that of all the tribes assembled for worship in Jerusalem at the great feasts (Deuteronomy 16:16). "The congregation" (Psalms 22:22) is that of the Jewish and Gentile elect. Here "the great congregation" seems to be that of all Israel when the whole nation shall turn to the Lord (Romans 11:26-32; 2 Corinthians 3:16). Here He realizes sensibly what He had spoken in faith, Psalms 22:3; His groanings no longer blending with the "praises."

I will pay my vows. At the feast of weeks, and that of tabernacles, both connected with the harvest (Deuteronomy 16:10-15), those who offered a "sacrifice of thanksgiving," invited their neighbours to a feast, and at it recounted the mercies of God to them. So also those who in distress had vowed certain sacrifices, on obtaining deliverance, invited to the covenant feast the widow, the orphan, and the poor (Deuteronomy 16:11; Deuteronomy 12:18), and there invited them to praise God with them. 

Verse 26
The meek shall eat and be satisfied: they shall praise the LORD that seek him: your heart shall live for ever.

The meek shall eat - namely, "the meek" (or 'the poor' afflicted ones `anaawiym (Hebrew #6035), in contrast to "the fat," Psalms 22:29) who shall be invited to the perpetual feast of thanksgiving that the Messiah shall at last give (Isaiah 25:6-9).

Your heart shall live for ever - not with a mere transient quickening. Whoever has thoroughly eaten of the spiritual feast of Christ shall need no other spiritual food, but through it shall be nourished unto everlasting life (John 6:51). 

Verse 27
All the ends of the world shall remember and turn unto the LORD: and all the kindreds of the nations shall worship before thee.

All ... shall remember, and turn unto the Lord. He passes to the conversion of all the Gentile nations, consequent on the conversion of all Israel. They shall then "remember" Him whom they have so long forgotten by apostasy, and shall turn to Him. The first step to repentance is that the sinner should recall to memory and ponder upon, his heavenly Father's love, and his own wicked folly. So the prodigal in Luke 15:17 (cf. Psalms 119:59; Ezekiel 16:61-63). 'The salvation of the Lord is so great, that it awakens the whole, pagan world out of its stupid insensibility' (Hengstenberg). It is not merely the deliverance vouchsafed to the holy sufferer, but also the salvation vouchsafed to the world through Him, which shall rouse the nations to "remember" God (Zechariah 12:10). The word "remember" does not imply knowledge of Messiah before, but their being brought by the Spirit's testifying of Christ to their hearts, to return to that God from whom their forefathers apostatized.

All kindreds - referring to the original promise to Abraham (Genesis 12:3; Genesis 28:14). 

Verse 28
For the kingdom is the LORD's: and he is the governor among the nations.

The kingdom is the Lord's - though for a time Satan, on account of man's sin, usurps it as "prince of the world." What God really is, He must of necessity soon be acknowledged to be. That consummation shall be when Christ shall be manifested as "King of kings and Lord of lords" (Revelation 19:11-16). 

Verse 29
All they that be fat upon earth shall eat and worship: all they that go down to the dust shall bow before him: and none can keep alive his own soul.

All they that be fat - not only the poor and. "meek" of this world, but the rich (as "fattest" is used, Psalms 78:31; an image from fat cattle, Ezekiel 34:20) shall "eat" of the spiritual feast (cf. Song of Solomon 5:1). The wealth of the rich cannot buy the one inestimable viand, without which they are spiritually destitute-the body and blood of Christ, by faith made the food of the soul. On the other hand, no degree of poverty, temporal or spiritual, excludes any from it. All alike are before God spiritually poor; to all alike God in Christ is spiritually "rich" (Romans 10:12).

Down to the dust - even as Christ was 'brought into the dust of death' (Psalms 22:15). They, too, like their Lord, and "together with" their Lord, shall be quickened at the resurrection ultimately (Isaiah 26:19; John 5:25; 1 Corinthians 15:20-22). So spiritually now (Psalms 143:7; Psalms 119:25).

Shall bow before him. His meritorious obedience and death shall be the ground of all, both these flourishing on earth, and those sleeping in the dust, being made to "bow before Him" (Philippians 2:6-11).

None can keep alive - `maketh alive.' Implying that alike Christ as man, and His spiritual "seed," owe their quickening out of "the dust" to the power of God. Christ was "put to death in the flesh, but quickened by the Spirit" (1 Peter 3:18). The Father raised Him with His right hand. Thus the connection with the context is: Alike the rich who enjoy the fullness of life, and the abject who lie dead in the dust, shall bow before Him, even as all draw all life from Him (Psalms 22:26, end); because none can quicken (so translate, as in Deuteronomy 32:39. "make alive") his own soul." 

Verse 30
A seed shall serve him; it shall be accounted to the Lord for a generation.

A seed shall serve him - (Isaiah 53:10). As He is the "seed" long promised, so He has a "seed" which springs up from Him spiritually.

Accounted to the Lord. Though Christ had no natural offspring, the "seed" just mentioned 'shall be accounted (literally, declared: the same Hebrew, as "declare," Psalms 22:22) to the Lord for a generation' by adoption (Psalms 87:5). 

Verse 31
They shall come, and shall declare his righteousness unto a people that shall be born, that he hath done this.

Declare his righteousness - i:e., God's faithfulness to His promises in delivering Messiah, and saving His seed. "They," the "seed" or "generation," "shall come" - i:e., go forth on the theater of the world (Hengstenberg).

That shall be born - `that shall have been (then) born'-namely, in the next generation (cf. Psalms 102:18).

That he hath done this - namely, that God hath completed redemption in the deliverance of Christ. That work was consummated virtually when the light of the Father's countenance returned upon Christ just before His death. In allusion to this verse, as He began with "My God, my God, why hast thou forsaken me?" (Psalms 22:1), so He ended with this, very word here used in the last verse of the psalm, "It is finished," or 'done' (John 19:30). The work was done or finished actually at the resurrection, when the Father declared Christ to be the Son of God with power (Romans 1:4). 

23 Psalm 23 

Verse 1
The LORD is my shepherd; I shall not want.

Psalms 23:1-6 -The Lord's Shepherd-like Care for His People.

The image (Psalms 23:1-2); the reality, the spritual history of even redeemed, one (Psalms 23:3-6). The 22nd, 23rd, and 24th Psalms form a Trilogy: Psalms 22:1-31, Christ on the cross; Psalms 23:1-6, God the Father's Shepherd-like care of Him, even in dying, and His anticipation of heaven; Psalms 24:1-10, His ascension there. So Christ's followers (John 10:2; John 10:14; Hebrews 13:20; 1 Peter 2:25; 1 Peter 5:4; cf. Genesis 48:15; Genesis 49:24 the first use of the image). The Lord is my Shepherd, I shall not want. The Hebrew is emphatic: 'I want nothing.' This implies a supply of every possible want of body, soul, and spirit, in the Lord. Compare Isaiah 40:11; Psalms 80:1. All that Yahweh did for His people in the Old Testament, He did through the Mediating Angel of the covenant, the Word, who subsequently was made flesh. In Zechariah 11:7-11 this Angel of the Lord is spoken of as the Shepherd of Israel. 

Verse 2
He maketh me to lie down in green pastures: he leadeth me beside the still waters.

In green pastures. The Hebrew [ n

Verse 3
He restoreth my soul: he leadeth me in the paths of righteousness for his name's sake.

He restoreth my soul - reviving me when fainting (Psalms 19:8), and overcome temporarily by temptations. The good Shepherd not only cares for the sound sheep, but also and especially for the sick. So Ezekiel 34:16.

Paths of righteousness - "the way of the just" (Isaiah 26:7); that justification whereby He graciously accounts believers righteous through faith, and enables them to be righteous by His inworking Spirit.

For his name's sake not for my merits for I have none; but for "the praise of the glory of His grace" (Eph For his name's sake - not for my merits, for I have none; but for "the praise of the glory of His grace" (Ephesians 1:6), and from regard to His own manifested character ('name'). Compare Exodus 34:5-7. Messiah is to us the fullest manifestation of the name of God, for God's, name is in Him (Exodus 23:21). "For His name's sake" is thus equivalent now to "for Christ's sake." 

Verse 4
Yea, though I walk through the valley of the shadow of death, I will fear no evil: for thou art with me; thy rod and thy staff they comfort me.

The valley of the shadow of death. The "shadow of death," or the death-darkness, does not, as sometimes explained, imply that it is mere shadow, but is the Hebrew idiom for thee blackest darkness; hence, a position surrounded by great perils and deaths (Psalms 44:19; Job 24:17): also death itself in its gloomiest aspect (Job 10:21-22). Both senses hold good in this verse. In all dangers, and especially in the last and most trying of all-the dying hour-we, have stronger reason than David to "fear no evil." It is not his own fearlessness, but it is God's saving care of him, even at a season when that care might seem no longer available, which is the object of David's praise. The "yea" expresses 'even' in such an extremity. The darkness described is that of midnight, when, the beasts are abroad seeking their prey, The "valley" is mentioned on account of the wooded hills on either side, the coverts of wild beasts.

For thou art with me - present to faith, though not to sense.

Thy rod and thy staff. The "rod" was used by the owner in counting his sheep, which were said, therefore, to 'pass under the rod' (Leviticus 27:32). It cannot refer to the rod of affliction, for here "comfort," not chastening, is what is needed when passing through the darkness. He means, Thy making me to pass under the rod, thereby acknowledging me as thine, comforts me. How many in their dying moments have felt strong consolation in Christ's assurance, John 10:14; John 10:28-29! The rod is the assurance which Yahweh gives His child by His Spirit, that He counts him as His own. The "staff" is the emblem of support to the weak. So Jacob, Genesis 32:10. At the same time it is the shepherd's instrument of warding off beasts hostile to the sheep. So "David took his staff in his hand" in going against Goliath (1 Samuel 17:40); and the Lord is represented as 'lifting up His staff against' Assyria in behalf of His people (Isaiah 10:24). The Word of God is at once a prop to support the child of God, and a defense against Satan and the powers of darkness.

The third and crowning stage of the believer's history is the rich spiritual feast provided by God in heaven, of which even now a sweet foretaste is given. 

Verse 5
Thou preparest a table before me in the presence of mine enemies: thou anointest my head with oil; my cup runneth over. 

A table before me. The Hebrew for "table" [ shulchaan (Hebrew #7979)] is one spread with viands.

In the presence of mine enemies. They may look on and envy, but such is my security in thee, that none of them can deprive me of the rich table that thou spreadest. So the rich man in hell beheld Lazarus in Abraham's bosom, afar off and separated from him by an impassable gulf. Lazarus' joy only added to the rich man's torment, God spreads a table of temporal and spiritual viands for His people even in the wilderness. The fullness of the feast is reserved for the "house of God, eternal in the heavens." Compare as to the "pasture" provided by the good Shepherd, John 10:9.

My head with oil. The head and person used to be anointed with refreshing perfumes at a feast (Ecclesiastes 9:8). The oil of gladness (Psalms 45:7); the joy which the Holy Spirit imparts (Isaiah 51:1; Isaiah 51:3; 1 John 2:20). Love and brotherly unity are fragrant odours of this oil (Psalms 133:2). The manifestation of Christ's 'name' produces this oil of joy (Song of Solomon 1:3). 

Verse 6
Surely goodness and mercy shall follow me all the days of my life: and I will dwell in the house of the LORD for ever.

Surely goodness , [ 'ak (Hebrew #389)] - rather, 'only;' i:e., nothing but goodness.

Shall follow me. As my enemies, like wild beasts, follow me with evil intent, so God follows me with good. Ordinarily men follow after happiness, which still flees from them; here blessedness of itself follows believers. 'Such is the ardour of divine grace, that it eagerly, follows us, even when careless, nay, averse' (Gejer).

All the days of my life - the days of this transitory life, in contrast to the life "forever," wherein I shall not be, as here, a traveling pilgrim (followed, indeed, by 'the goodness, of God'), but a 'dweller in the house of the Lord.' 

24 Psalm 24 

Verse 1
The earth is the LORD's, and the fulness thereof; the world, and they that dwell therein.

This psalm refers primarily to David's bringing the ark up to Zion (2 Samuel 6:1-15). This is the oldest of the Introit psalms (i:e., sung at the Temple entrance). God's absolute ownership of the world (as in Psalms 15:1-5), introduces the main subject. Zion's ancient doors typify heaven's everlasting doors (Psalms 24:1-10). God's ownership of the world, based on His creation of it (Psalms 24:1-2); who alone may ascend and dwell with so holy a God in His sanctuary?-The pure alone (Psalms 24:3-6); at the ark's entrance, the gates are called upon to exult at the entering in of the Lord of glory (Psalms 24:7-10). The earth is the Lord's. God makes a preliminary provision for the honour of His Divine Majesty, which might seem somewhat compromised by His manifesting His presence in a tabernacle made with hands. So in Isaiah 66:1, introductory to His manifestation in the millennial Zion. So at the dedication of Solomon's temple (1 Kings 8:27). The Lord's absolute ownership of the earth is utterly incompatible with the worship of any outward or inward idols (1 Corinthians 10:28).

The world , [ teebeel (Hebrew #8398), the habitable world, oikoumenee; from yaabal (Hebrew #2986), to bear fruit] is viewed in reference to its inhabitants, as "the earth" has with it "the fullness thereof" - i:e, all that it contains; all that fills it. Compare Isaiah 42:10; Amos 6:8 [ pleerooma (Greek #4138)]. The Septuagint, prefix to the psalm 'On the first day of the week' [ tees (Greek #3588) mias (Greek #3391) toon (Greek #3588) sabbatoon (Greek #4521)]. It was sung usually on that day. So the rabbis say: thus, with unconscious propriety, the Jewish Church connected it with our Christian Sabbath. Christ, as the Instrumental Creator, is Proprietor of the earth. In spite of Satan's temporary usurpation, owing to Adam's forfeiture of man's inheritance, Christ is Lord of the earth, and, as the Second Adam, shall restore to man his rightful possession (Psalms 8:1-9; Colossians 1:16-19). 

Verse 2
For he hath founded it upon the seas, and established it upon the floods.

Founded it upon the seas - rather, 'above the seas ... above the floods' (Genesis 1:9-10; Job 38:8; 2 Peter 3:6). Thereby He made it a dry and habitable world. Note, last clause, Psalms 24:1. It is the inhabited and replenished earth that Psalms 24:1-2 refer to. The sense is not, He, hath founded it on subterranean seas. "Founded" refers to its creation; "established," to its continuous preservation. 

Verse 3
Who shall ascend into the hill of the LORD? or who shall stand in his holy place?

Who shall ascend? - i:e., Who shall really and spiritually ascend in worship into His earthly house now, and into His heavenly house hereafter? (cf. Psalms 15:1.) The question served to awaken the worshippers to penetrate more deeply than the outward pomp which attended the ascending of the ark, and to consider seriously and personally what are the inward requisites for true fellowship with such an Almighty Sovereign in His house, here and hereafter.

Who shall stand? - literally, 'arise' or 'rise up' ( quwm (Hebrew #6965)). 'To, stand' as a minister attending at his sovereign's court is a different word, `aamad (Hebrew #5975), (Psalms 134:1; Psalms 135:2; 1 Kings 17:1); to "ascend," and to "stand" or 'rise up' in the holy place of Yahweh, was the prerogative of Jesus first, who hath ascended once, "now to appear in the presence of God for us (Hebrews 9:24) By spiritual union with Him; we too shall ascend, and stand or rise up with Him. So Psalms 15:1. As ascend implies the first entrance, so stand implies permanent continuance in the presence God. The same Hebrew is used, Psalms 1:5, "The ungodly shall not stand in the continuance in the presence God. The same Hebrew is used, Psalms 1:5, "The ungodly shall not stand in the judgment." 

Verse 4
He that hath clean hands, and a pure heart; who hath not lifted up his soul unto vanity, nor sworn deceitfully.

Clean hands, and a pure heart. As it is a kingdom of righteousness, the righteous alone shall inherit it (Isaiah 33:15-16). The pure in heart alone shall see Him who is purity itself (Matthew 5:8). Christ alone ascended by right of inherent purity; we ascend by virtue of His imputed righteousness. None are accounted righteous whose "hearts" are not "purified by faith" (Acts 15:9). Though no mere man hath the purity of perfection, every believer hath the purity that consists in singleness of eye - i:e., a sincere aim to purify himself as His Lord is pure (1 John 3:3). Outward cleanness of "hands" must be accompanied by inward purity of "heart."

Lifted up his soul to vanity. Since the Hebrew preposition(l

Verse 5
He shall receive the blessing from the LORD, and righteousness from the God of his salvation.

He shall receive the blessing - `He shall take the blessing from the Lord,' even as 'he hath not taken his soul unto vanity' (note, Psalms 24:4). A tacit refutation of the idea of inherent efficacy in the benedictions, whether of the priest or the king (2 Samuel 6:18), independently of the religious state, of the persons.

Righteousness. "The blessing" is parallel to "righteousness." It is a blessed, gift of grace, not a debt due to the righteous. "The God of his salvation" having first freely justified him by Messiah's imputed righteousness, then imparts to him the inherent righteousness of sanctification, and finally shall bestow "the crown of righteousness" (2 Timothy 2:8), whereby righteousness shall be made its own reward (Revelation 22:11, end). 

Verse 6
This is the generation of them that seek him, that seek thy face, O Jacob. Selah.

The generation of them that seek - i:e., that seek to be among the true sons of Jacob, a seeker after God, and so a representative head of the Church. As to the "face" of Jacob, whom true Israelites look up to as a spiritual father, cf. Isaiah 29:22. But the parallelism of "seek Him" and "seek thy face, O Jacob," would hardly be theologically correct. For seeking Jacob, a man, though representing Church, cannot stand, on a similar footing with seeking God. Rather, 'This is the generation of them that reverence, Him; they that seek thy face, (O God, are) Jacob' - i:e., wrestling suppliants before Gods "face" (Genesis 32:30; Hosea 12:4). The Hebrew for the former "seek" is not the same as that for the latter. The first ( daarash (Hebrew #1875)) means to diligently regard or reverence; the latter ( baaqash (Hebrew #1245)) is to "seek." Others may be descendants of Jacob after the flesh; they alone are his true sons who, like him, are reverent seekers after God's face in the way of holiness (Romans 2:28). Margin, ellipsis is harsh, 'that seek thy face, (O God of) Jacob:' though 2 MSS. of Kennicott and the Syriac support it. The Arabic, Ethiopic, and the Septuagint read, 'that seek the face of the God of Jacob.' The English version may be retained with slight change-`This is the generation of them that reverently seek Him, that seek thy face (being the true) Jacob.' The sudden address to God, "that seek thy face," gives emphasis to the sentiment as declared before God Himself. 

Verse 7
Lift up your heads, O ye gates; and be ye lift up, ye everlasting doors; and the King of glory shall come in.

As the ark in the procession draws near the gates of Zion, David calls on them to open to receive the King of Glory.

Lift up your heads, O ye gates - i:e., Be elated with the high honour which you have, in the entrance through you of God's own ark. Not, as Grotius thinks, alluding to a kind of portcullis [katarraktai] which is opened by being lifted up; because the expression is, Lift up your heads, which is evidently a poetical personification. The ark was accompanied with the presence of Yahweh Himself. Its settlement marked a new era in God's relations to His people (1 Samuel 6:1; 1 Samuel 6:21; 2 Samuel 6:2). His presence, symbolized by the ark, ensures their safety (Numbers 10:35-36). 

Verse 8
Who is this King of glory? The LORD strong and mighty, the LORD mighty in battle.

Who is this King of glory? The question is put in order to lend the people seriously to ask it, and so to ponder upon the true answer.

The Lord strong and mighty - therefore, one who can and will save His people, and punish His and their enemies. So David experienced Him in the battle with Goliath (1 Samuel 17:45; 1 Samuel 17:47). 

Verse 9
Lift up your heads, O ye gates; even lift them up, ye everlasting doors; and the King of glory shall come in.

Lift up your heads. The repetition of Psalms 24:7 is to bring out with greater emphasis the might of the Lord as "the Lord of hosts." 

Verse 10
Who is this King of glory? The LORD of hosts, he is the King of glory. Selah.

The Lord of hosts - rather, as 'Yahweh' (Hebrew for "the Lord") is not usually made to govern the genitive in this way, 'Yahweh (the God) of hosts.' As an intensification of the idea in the corresponding Psalms 24:8, we must there take "the Lord mighty in battle" as referring to His Almighty power on earth; but here "The Lord of hosts," as referring to His Almighty Lordship over both the material starry hosts, and the spiritual hosts of angels in heaven. Sabeanism, or the worship of 'the hosts (sabaoth) of heaven'-the sun, moon, and stars-must give place to Yahweh, the Lord of Sabaoth.

The concluding verse confirms the opening verse. His being Lord of the earth is established by His most glorious attribute of power, His Lordship over the heavens. 

25 Psalm 25 

Verse 1
Unto thee, O LORD, do I lift up my soul.

Psalms 25:1-22.-Prayer for deliverance from enemies, grounded on God's faithfulness to His trusting people (Psalms 25:1-5); appeal to God to remember not sins, but His own mercies (Psalms 25:6-7); the spirit required in those to whom God grants guidance and mercy-namely, meekness and observance of His covenant (Psalms 25:8-10); as David has not kept it, he cries to Yahweh for His own name's sake to forgive his great iniquity (Psalms 25:11); Yahweh blesses those who fear Him, and reveals to them His covenant (Psalms 25:12-14) again David urges the greatness of his troubles, requiring (as in Psalms 25:1-5), that God should not confound His trusting people (Psalms 25:15-21); concluding identification of his Israel's (Psalms 25:22). The alphabetical acrostic arrangement gives symmetrical form to psalms loosely connected in structure.

['aleph (')]

I lift up my soul. The perfection of prayer is its being a lifting up of the soul to God. We are for the time raised above self and the world, and "sit together (with Christ) in heavenly places" (Ephesians 2:6). The idea is included of setting the whole heart on God as the chief good, and the source of every good. Compare margin, Deuteronomy 24:15.

[beth (b)] 

Verse 2
O my God, I trust in thee: let me not be ashamed, let not mine enemies triumph over me.

I trust in thee - and in none besides; answering to "I lift up my soul unto thee" (Psalms 25:1).

Let me not be ashamed - as if I were one deserving to be put to shame as not trusting in thee-a hypocrite and a worldling.

[gimel (g)] 

Verse 3
Yea, let none that wait on thee be ashamed: let them be ashamed which transgress without cause.

Let none ... be ashamed - a prayer based on a fundamental principle of God a dealings. He has common cause with all that wait, on the Lord; such cannot consistently with God's honour be put to shame. The Chaldaic, Septuagint, Vulgate, Arabic, and Syriac translate as futures, 'all that wait on thee shall not be ashamed;' thus David lays down the general principle on which he founds the confidence of his particular prayer.

Which transgress without cause - namely, mine enemies (Psalms 25:2). The Hebrew for "transgress" (ha-bogedim) is to deal treacherously. The treacherous transgression meant is that against one's neighbour, All the Israelites were, as all professing Christians are now, joined together in the brotherly covenant. To be even wanting in the love to our neighbour which is enjoined, is a treacherous transgression. Compare Psalms 41:9; Hosea 6:7. "Without cause" (reequ) - literally, 'empty' (Psalms 69:4), 'without provocation.'

[daleth (d)] [daleth (d)] 

Verse 4
Shew me thy ways, O LORD teach me thy paths.

Show me thy ways - namely, the ways of "salvation" from all dangers and temptations. David has in mind the prayer of Moses (Exodus 33:13).

Teach me - by thy Spirit.

[he (h)] 

Verse 5
Lead me in thy truth, and teach me: for thou art the God of my salvation; on thee do I wait all the day.

Lead me in thy truth - Lead me, so as that I may experience thy faithfulness to thy promises (John 17:17). So the phrased, 'the truth of God,' means in Psalms 30:9; Psalms 71:22. "Lead me," as a father would his infant child when making the first attempt to walk (Hosea 11:3; Deuteronomy 1:31-32; Deuteronomy 10:12).

[zayin (z)] 

Verse 6
Remember, O LORD, thy tender mercies and thy lovingkindnesses; for they have been ever of old.

Thy tender mercies - Hebrew, 'thy bowels' (Colossians 3:12).

And thy loving-kindnesses. God cannot renounce His own essential loving-kindness (especially to His trusting children, such as the Psalmist). His character is not a newly acquired one, but has existed 'from eternity' (Psalms 103:17). David pleads. Thou canst not now for the first time cease to be what thou hast always been.

[cheth (ch)] 

Verse 7
Remember not the sins of my youth, nor my transgressions: according to thy mercy remember thou me for thy goodness' sake, O LORD.

Remember not the sins of my youth - a necessary consequence of the previous "Remember, O Lord, thy tender mercies" (Psalms 25:6); because God 'remembers,' and can never forget, His eternally gracious character. Therefore, He 'remembers not the sins,' nor even the aggravated "transgressions," of His people, who cast themselves on 'His tender mercies.' In "youth," especially, the passions are strong (2 Timothy 2:22).

According to thy mercy remember thou me. The Hebrew ( checed (Hebrew #2617)) for "mercy" is translated "loving-kindness," Psalms 25:6 Translate it so here.

[Teth (T)] 

Verse 8
Good and upright is the LORD: therefore will he teach sinners in the way.

Good - benignant (cf. "thy goodness," Psalms 25:7).

Upright is the Lord. Based on Deuteronomy 32:4. "Upright" implies that God's character accords with the most perfect role of right (unlike the pagan idea of deity); "therefore" He cannot but be faithful to His promises (Psalms 25:5-6); and teach His people the right way of salvation (Psalms 32:8). But it is such "sinners" ( chaTaa'iym (Hebrew #2400)) as do not persevere in sin, but flee to the grace of God for pardon; not hardened transgressors ( pesha`iym (Hebrew #6588)), nor those persisting in daring impiety (resha`iym).

[yodh (y)] 

Verse 9
The meek will he guide in judgment: and the meek will he teach his way.

The meek ... The repetition of "the meek" implies emphatically who alone are the "sinners" (Psalms 25:8) whom God saves-namely, those humbled and saddened on account of their sins. 'He guides them in judgment' or 'righteousness,' justifying them in the face of their enemies-both Satan, their invisible adversary, and all who visibly oppose them (Zechariah 3:1-5). 'He teaches them His way;' the way whereby He orders their deliverance from their enemies (Psalms 25:4; Jeremiah 10:23; Acts 8:31; 1 Corinthians 10:13).

[kaph (k)] 

Verse 10
All the paths of the LORD are mercy and truth unto such as keep his covenant and his testimonies.

The paths of the Lord are mercy and truth. Sins of infirmity, such as still beset penitent "sinners," do not exclude from the continued benefits of the covenant, when we confess and seek forgiveness for them in the appointed way, and forsake them. Therefore, in Psalms 25:11, the Psalmist hastens to confess his sins. Those "keep His convenant" who believe His promises and keep His commandments-who remember both what God has promised to them, and what they have promised to God (Hosea 14:9).

[lamedh (l)] 

Verse 11
For thy name's sake, O LORD, pardon mine iniquity; for it is great.

For thy name's sake (note, Psalms 23:3) - For the sake of thy manifested character. God's attributes, to which David refers, are given in Psalms 25:7-10, goodness, uprightness, mercy, and truth.

For it is great. The very greatness of my sin creates the greater need for thy mercy; the more dangerous is the wound, the more the compassionate Physician is moved to apply the proper remedy for the cure. Compare 2 Samuel 24:10; Isaiah 55:7, note; Romans 5:20.

[mem (m)] 

Verse 12
What man is he that feareth the LORD? him shall he teach in the way that he shall choose. Him shall he teach. Yahweh, by His Spirit, will teach him effectually the path which he must choose in order to be saved. A choice must be made between the ways of God and the ways of unbelief (Joshua 24:15).

[nun (n)] 

Verse 13
His soul shall dwell at ease; and his seed shall inherit the earth.

Shall dwell at ease ( luwn (Hebrew #3885)) - literally, 'shall pass the night in good;' i:e., shall abide permanently in good (Job 17:2, English version, cf. margin; Proverbs 19:23). I prefer restricting the term to his passing the night of this present life (Romans 13:12) - the times of darkness and the dying hour-in peace (Psalms 23:4).

His seed shall inherit the earth - as was promised to Abraham (Genesis 12:1-20; Genesis 15:1-21); and subsequently to Israel, and to all the godly, in the New Testament, in the fullest sense (Matthew 5:5). The ungodly, with all their seed, shall be uprooted out of the earth.

[samekh (c)] 

Verse 14
The secret of the LORD is with them that fear him; and he will shew them his covenant.

The secret of the Lord. "The secret;" the Hebrew (sod) is often used of a privy council met for deliberation (Job 29:4): here it means the familiar intimacy of Yahweh (Proverbs 3:32; John 15:15).

His covenant. The way in which, especially, God shows His 'familiar intimacy' with his people, is by communicating to them by His Spirit inwardly the covenant of salvation not to be known by carnal reason (Isaiah 54:13; John 6:45; John 7:17; Revelation 2:17).

[`ayin (')] 

Verse 15
Mine eyes are ever toward the LORD for he shall pluck my feet out of the net.

Mine eyes are ever toward the Lord - resuming the plea in Psalms 25:1-2 (cf. Psalms 123:1-2).

Feet out of the net - laid for me by my enemies (Psalms 9:15).

[pe (p)] 

Verse 16
Turn thee unto me, and have mercy upon me; for I am desolate and afflicted.

Turn thee unto me ... for I am desolate - literally, 'solitary' (Psalms 68:6). David, though a king; with large armies felt himself as one alone, having no help except in God.

[tsade (ts)] 

Verse 17
The troubles of my heart are enlarged: O bring thou me out of my distresses.

The troubles of my heart. "The troubles" - lit, 'straitnesses' ( tsaarowt (Hebrew #6869)), standing in emphatic contrast to "enlarged." His many troubles drive him to the only One who can bring him out of them all. As the first clause of Psalms 25:17 answers to the last clause of Psalms 25:16, so also the last clause of Psalms 25:17 answers to the first clause of Psalms 25:16.

[resh (r)] 

Verse 18
Look upon mine affliction and my pain; and forgive all my sins.

Forgive all my sins ( naasa' (Hebrew #5375)) - literally, 'bear all my sins;' take them away by the atoning Victim bearing them on Him (Isaiah 53:4; Isaiah 53:12). Compare the types, Leviticus 10:17; Leviticus 16:22; Numbers 5:31. "Sin" is the deadly root of all the "affliction" and "pain" in the world. In praying that sin may be taken away, we cut the root of all our of all the "affliction" and "pain" in the world. In praying that sin may be taken away, we cut the root of all our misery.

[resh (r)] 

Verse 19
Consider mine enemies; for they are many; and they hate me with cruel hatred.

Consider - the same Hebrew as in Psalms 25:18, "Look upon." Whilst God looks upon His own people with compassion for their "affliction," and with "forgiveness" for their "sins," He "looks upon" their "enemies" with wrathful jealousy for His own honour and for His people's safety (Exodus 14:24).

Cruel hatred. The Hebrew ( chaamaac (Hebrew #2555)) "cruel" expresses and injustice (Psalms 25:3, end). The number and the violent injustice of the believer's enemies are strong reasons with God for interposing, both through regard to His people and through His hatred of injustice.

[shin (sh)] 

Verse 20
O keep my soul, and deliver me: let me not be ashamed; for I put my trust in thee.

O keep my soul - (Psalms 22:20.) Another effectual plea, the preciousness in God's sight of his "soul" which is endangered.

I put my trust in thee - resuming at the close the plea in the beginning (Psalms 25:1-2).

[taw (t)] 

Verse 21
Let integrity and uprightness preserve me; for I wait on thee.

Integrity - i:e., not that a man's own "integrity" saves him; but it is the evidence of God's grace in him, and pleasing to God, so that we may be sure God will "preserve" such a one. God's part is expressed in Psalms 40:11, "Let THY loving-kindness and THY truth continually preserve me." 

Verse 22
Redeem Israel, O God, out of all his troubles.

Redeem Israel, O God - concluding summary. David's cause was the cause of "Israel," and is the cause of the whole Church. As her representative, he gives an inspired directory as to the spirit and the words to be used by believers when they pray in trouble. "Redeem" - i:e., ransom, deliver by paying a price ( p

26 Psalm 26 

Verse 1
Judge me, O LORD for I have walked in mine integrity: I have trusted also in the LORD therefore I shall not slide.

Psalms 26:1-12.-David's appeal to God for deliverance on the ground of on the ground of his integrity and trust (Psalms 26:1); his heart, if examined, will prove this; his walk in God's truth, shunning the bad; his love to God's house, where he goes in innocency (Psalms 26:2-8); prayer that his soul may not be gathered with sinners in down, as his walk and theirs are so diverse (Psalms 26:9-11); confident that his standing is sure, he blesses Yahweh (Psalms 26:12) As in Psalms 25:1-22 he pleaded the Lord's mercy, so in Psalms 26:1-12 his judicial righteousness, which must distinguish the godly from the ungodly in their respective lots.

Judge me, O Lord ... therefore I shall not slide. As the second and third clauses the verse correspond, so the first and fourth. As, then, the first clause is a prayer, "Judge me," resting on the petitioner's "integrity" toward his fellow-men (the second table of the law), so the fourth clause ought to be translated, 'let me not slide,' resting on the petitioner's 'trust in the Lord' (the first table) (Psalms 18:36; Psalms 37:31): "Judge me, O Lord, for I have walked in mine (habitual) integrity." 'Let me not slide,' for "I have trusted in the Lord." The latter prayer is answered at Psalms 26:12, "My foot standeth in an even place" - i:e., hath a sure footing. The former is answered virtually in the thanksgiving, "in the congregations will I bless the Lord." "Judge me" is, in the case of one of blameless "integrity," equivalent to "vindicate my cause." "Redeem me" from my troubles and foes (Psalms 26:11). Only Messiah could use such a prayer in the full sense: in a limited sense His people can use it, as sincere in their trust toward God, and in their endeavours to walk blamelessly toward men. 

Verse 2
Examine me, O LORD, and prove me; try my reins and my heart.

Development (Psalms 26:2-8) of "I have walked in mine integrity," and "I have trusted in the Lord." Psalms 26:1. His ability to stand the Lord's testing examination (Psalms 26:2); his morality and avoidance of contact with sin and sinners (Psalms 26:3-5); his piety (Psalms 26:6-8). The name of Yahweh ("Lord") occurs THREE times.

Prove me - (Psalms 17:3.)

Try my reins. Hengstenberg translates, 'My heart and my reins have been purified.' [So the Hebrew text, tsaaruwpaah (Hebrew #6884), the participle. The Hebrew margin reads as the English version, tsaar

Verse 3
For thy lovingkindness is before mine eyes: and I have walked in thy truth.

Before mine eyes - rather understand, '(has been) before mine eyes,' as the spring of my outward aversion from sin and sinners (Psalms 26:4-5).

Walked in thy truth - I have, in my whole walk, rested in THY truth - i:e., thy faithfulness to thy promise (Psalms 25:5, note). 

Verse 4
I have not sat with vain persons, neither will I go in with dissemblers.

Vain persons - i:e., deceitful persons. He who keeps before his eyes the "truth" of God (Psalms 26:3) cannot have pleasure in untruth.

Neither will I go - into the same meeting or association (Genesis 49:6). 

Verse 5
I have hated the congregation of evil doers; and will not sit with the wicked.

Congregation of evil-doers - i:e., their meetings for mischief. What God forbids is not all intercourse with them, which is unavoidable, but association with them in evil (1 Corinthians 5:9-10; 2 Corinthians 6:14-18). 

Verse 6
I will wash mine hands in innocency: so will I compass thine altar, O LORD:

Wash ... hands - in allusion to Deuteronomy 21:6, where is described the custom of washing the hands over a slain heifer, with a protestation of innocence in the case of an uncertain murder. So Pilate used this symbolical action to clear himself of guilt of murder in the case of Christ (Matthew 27:24). The "hands" are specified as being the instruments of action (cf. Psalms 73:13; Job 9:30). When Aaron and the priests went, into the tabernacle to minister, they washed their hands and their feet. So the Jews, in later times, washed their hands before praying (cf. Isaiah 1:15-16; 1 Timothy 2:8).

Compass thine altar - alluding to the procession of the choristers, singing as they moved round the altar: so in Psalms 26:7 there follows, "that I may publish with the voice of thanksgiving." Compare Septuagint, Psalms 27:6, 'I went round and sacrificed' [ekukloosa kai ethusa]. Thus David's associating with the sacred procession circling round the altar is a beautiful contrast to those sitting in the same circle "with vain persons" (Psalms 26:4). Hengstenberg explains "encompass" in the sense of being strongly attached to. So Cocceius, 'I am constantly about thy altar; I never leave it' in heart' if not in person. Our altar is Christ (Hebrews 13:10). The former is the more common meaning [ caabab (Hebrew #5437)]. It is not so much the outward worship as the inward trust and gratitude (Psalms 26:7) which he resolves ever to continue, and to express before the Church in God's appointed way, through the blood of atonement. 

Verse 7
That I may publish with the voice of thanksgiving, and tell of all thy wondrous works.

That I may ... wondrous works - in having so marvelously delivered me. So Israel made known God's wonders performed in her deliverance at the Red Sea (Exodus 14:1-31; Exodus 15:1-27), and shall again do so on the occasion of a still greater and a final deliverance (Isaiah 63:7). He whose heart is so full of God's goodness that his lips cannot but proclaim it, is in the fittest frame for fresh manifestations of God's grace being vouchsafed, which in turn shall call forth fresh praises. 

Verse 8
LORD, I have loved the habitation of thy house, and the place where thine honour dwelleth.

I have loved. He ends this first part (Psalms 26:2-8) with love to God, as he began it (Psalms 26:3; Psalms 27:4).

The place ... honour dwelleth - the tabernacle where the Shechinah cloud of 'glory' was manifested (Exodus 40:34-35; Numbers 9:15-16). The place of the ark of the covenant, which recently David had brought to Zion was spiritually the center of devotion to all godly Israelites. Compare 2 Samuel 15:25. 

Verse 9
Gather not my soul with sinners, nor my life with bloody men:

Second part of the main body. As the former part expanded, 'I have walked in mine integrity: I have trusted in the Lord,' so this second part expands. 'Judge me, O Lord ... let me not slide (Psalms 26:1).

Gather ... sinners - involve me not in one common destruction with them [ 'aacap (Hebrew #622), to collect, with a view of taking away], (Jeremiah 8:13, margin) As "I have hated the congregation of evil-doers" (Psalms 26:5), and have sought the society of thy true worshippers (Psalms 26:6-7), do not "gather" me in the doomed company of the wicked (Psalms 28:3), but 'let my soul be bound in the bundle of life with the Lord my God' (1 Samuel 25:29). There is a reference to, Genesis 18:23. 

Verse 10
In whose hands is mischief, and their right hand is full of bribes.

In whose hands , [ zimaah (Hebrew #2154)] - literally, 'thought (of evil)'; scheming evil (Psalms 7:3).

Bribes - (Psalms 15:5.) 

Verse 11
But as for me, I will walk in mine integrity: redeem me, and be merciful unto me.

Walk in mine integrity - resuming the theme, Psalms 26:1. His rectitude stands in contrast to the "mischief" and "bribes" of the "sinners" (Psalms 26:9-10).

Redeem ... merciful. Prayer for redemption and mercy must be offered with a sincere desire to act in "integrity," or else it is rejected. 

Verse 12
My foot standeth in an even place: in the congregations will I bless the LORD.

My foot ... even place - not in a slippery place. By faith he already sees the answer to his prayer (Psalms 26:1), 'let me not slide,' note (Isaiah 40:4; Isaiah 42:16; Psalms 27:11, margin, 'a way of plainness; 143:10).

In the congregations - in the public assemblies of the Church met for worship [ maqheeliym (Hebrew #4721)]. 

27 Psalm 27 

Verse 1
The LORD is my light and my salvation; whom shall I fear? the LORD is the strength of my life; of whom shall I be afraid? 

Psalms 27:1-14 -The deliverance which results from waiting on the Lord.

Psalms 27:1-14.-David's fearless confidence amidst dangers, because Yahweh is his salvation. Dwelling by faith in God's temple, he is secure, and will sing triumphant praises (Psalms 27:1-6); prayer that God will not hide His face, but make the path of deliverance plain (Psalms 27:7-12); conclusion sets forth the main thought (Psalms 27:13-14). 

Whom shall I fear? With the Lord on his side, all the powers of men, or even Satan, are as nothing against Him. As in the former psalm, so in this, David write under the pressure of trouble, Trust in the Lord was his preservative them (Psalms 26:1) against sliding of his feet. Here he speaks with triumphant confidence, "whom shall I fear?" - indignantly putting away from him fear as unworthy of one who has the Lord for his "light" amidst the darkness of surrounding trials (Micah 7:8-9; Isaiah 50:10).

The Lord life - guarding it from the attacks of all enemies} (Isa ; 26:3-4;cf Nehemiah 6:9) The Lord ... life - guarding it from the attacks of all enemies} (Isaiah 12:2; Isaiah 26:1; Isaiah 26:3-4; cf. Nehemiah 6:9). 

Verse 2
When the wicked, even mine enemies and my foes, came upon me to eat up my flesh, they stumbled and fell.

When ... came ... to eat up my flesh, they stumbled. The Hebrew order is emphatic, 'When the wicked came near upon me to eat my flesh (like savage beasts), mine enemies against me (literally, to me [ liy (H3807a]), themselves [ heemaah (Hebrew #1992)] stumbled and fell.' Themselves it was that fell, not (as they had expected) I, though doubtless, had not the Lord been with me, I should have fallen. 

Verse 3
Though an host should encamp against me, my heart shall not fear: though war should rise against me, in this will I be confident.

In this will I be confident - "in this" - i:e., even in such a seemingly hopeless position (cf. the same phrase, Job 1:22). "I will confident," answering to "my heart shall not fear." 

Verse 4
One thing have I desired of the LORD, that will I seek after; that I may dwell in the house of the LORD all the days of my life, to behold the beauty of the LORD, and to inquire in his temple.

One thing ... that I may dwell in - not literal 'dwelling,' but spiritual (Psalms 15:1; Psalms 23:6; John 14:23; Revelation 3:12). To have a perpetual enjoyment of God's realized grace and presence (John 8:35). All other blessings are included in this, so that this one thing is, and shall always be, the Psalmist's ruling desire. The tabernacle, and subsequently the temple, symbolized the union between God and His true worshippers, dwelling in spirit with Him there.

To behold the beauty - or (to answer to the parallel, "to behold," etc.) to searchingly meditate thereon [ baqeer (Hebrew #1239)] - (namely, on His beauty: His beautiful grace, wisdom, and love, experimentally seen by His people, Psalms 90:17 : "the goodness of the Lord," Psalms 27:13) in His sanctuary (Hengstenberg). The Hebrew, "to behold the beauty of the Lord," is literally, 'to behold IN it' [ chaazah (Hebrew #2372) with b

Verse 5
For in the time of trouble he shall hide me in his pavilion: in the secret of his tabernacle shall he hide me; he shall set me up upon a rock.

For in the time of trouble - the reason why the one thing which he desires is to dwell spiritually in the house of the Lord (Psalms 27:4), because this includes all other things, and among them safety from all evil.

In the secret of - in the innermost shrine, the surest asylum, shall He hide me (1 Kings 2:28). So He hid Moses in the secret of His tabernacle, when the people would have stoned him (Numbers 14:10). The term "tabernacle" proves that the psalm was written before the time of Solomon, when the temple was built. Compare Psalms 31:20. 

Verse 6
And now shall mine head be lifted up above mine enemies round about me: therefore will I offer in his tabernacle sacrifices of joy; I will sing, yea, I will sing praises unto the LORD.

And now - "And now" - i:e., seeing that it is so-seeing that I am safe under the hiding of God (Psalms 27:5; Psalms 3:3).

Sacrifices of joy - jubilee offerings accompanied with shoutings of joy for deliverance [ t

Verse 7
Hear, O LORD, when I cry with my voice: have mercy also upon me, and answer me.

Transition from triumphant confidence to mournful supplication Descending in thought from heaven to Transition from triumphant confidence to mournful supplication. Descending in thought from heaven to earth, he vividly realizes his pressing dangers, and so cries to the Lord not to forsake him. 

Verse 8
When thou saidst, Seek ye my face; my heart said unto thee, Thy face, LORD, will I seek.

My heart said unto thee - rather, 'my heart saith unto thee' (i:e., is continually, with silent speech, reminding thee of thine own gracious exhortation), "Seek ye my face (virtually contained, in Deuteronomy 4:29); Thy face, Lord, will I seek." David, in the spirit of faith, appropriates to himself the general exhortation of God, Seek YE (plural) my face;' "Thy face Lord, will (or do). I seek" (singular). To seek they face of a king involves the idea of seeking his favour and protection, answering to Psalms 27:4 (Psalms 24:6; Proverbs 29:26, cf. margin; 2 Samuel 21:1, margin; Hos. 5:16 ). 

Verse 9
Hide not thy face far from me; put not thy servant away in anger: thou hast been my help; leave me not, neither forsake me, O God of my salvation.

Hide not thy face - in contrast to the finding God's "face" in spirit, which is promised to them that "seek" it (Psalms 27:8).

Put not thy servant away - the plea of the prayer: since I am "thy servant," put me 'not away from thee, which is the portion, not of thy servants, but of the wicked (John 12:26; Matthew 25:41).

Thou hast been my help - Hebrew, 'thou hast been and art (always) [ haayiytaa (Hebrew #1961)] my help.'

O God of my salvation - Hebrew, 'My salvation-God;' not only a Saviour, but salvation itself to me. 

Verse 10
When my father and my mother forsake me, then the LORD will take me up.

When ... forsake me - "when," or 'since' [ kiy (Hebrew #3588)]. David's father and mother forsook him at all events at their death: even in their lifetime, being forced into exile with him (1 Samuel 22:1-3), they were unable to help or shelter him; possibly-such is the selfishness of man in misfortunes-they even blamed him as the cause of or shelter him; possibly-such is the selfishness of man in misfortunes-they even blamed him as the cause of his and their trials.

Take me up - as a child taken up from the street, and brought home after having been deserted by its parents who disown it [ 'aacap (Hebrew #622)]. Compare Judges 19:21; Joshua 20:4 - the elders shall "take" the manslayer "into" the city unto them." Compare Christ's gathering Jerusalem's children unto Him, "even, as a hen gathereth her chickens under her wings" (Matt. 33:37 ). The same Hebrew is translated (Psalms 26:9) "gather my soul:" so here, if we may unite the three ideas, the Lord will take me up, take me in, and finally gather me with his saints. 

Verse 11
Teach me thy way, O LORD, and lead me in a plain path, because of mine enemies.

Thy way - i:e., the way of safety, as opposed to the dangers now surrounding David.

A plain path - a straight and even "path," as contrasted with the dangerous and slippery path which he had to tread owing to his, enemies, [Psalms 25:4; Psalms 26:12, "an even place" - literally, 'a path of straightness' - miyshowr (Hebrew #4334)].

Mine enemies , [ showr

Verse 12
Deliver me not over unto the will of mine enemies: for false witnesses are risen up against me, and such as breathe out cruelty.

The will (literally, the soul) of mine enemies - implying that mischief is the essence of their soul.

Such as breathe out cruelty - `those whose (every) breath is cruelty' (Proverbs 6:19, Hebrew; Acts 9:1). 

Verse 13-14
I had fainted, unless I had believed to see the goodness of the LORD in the land of the living. Conclusion-summing up the psalm. The goodness of the Lord is the antidote to fear amidst troubles; only let us wait on the Lord, and He will strengthen us.

Verse 13. (I had fainted), unless ... land of the living - i:e., in this life (Ezekiel 26:20). His heart is too full of confidence in God actually to utter the language of despair, "I had fainted:" he therefore leaves it to be understood. On "see (experience) the goodness of the Lord" cf. Psalms 25:7; Psalms 31:19; Zechariah 9:17 : cf. Psalms 27:4, "the beauty of the Lord." He not merely hoped, but "believed" to see it. Even on earth the believer has a good hope, and is blessed in his portion, though accompanied with trials (1 Timothy 4:8; Mark 10:29-30).

Verse 14. Be of good courage - `act with vigour;' "be strong," [ ch

28 Psalm 28 

Verse 1
Unto thee will I cry, O LORD my rock; be not silent to me: lest, if thou be silent to me, I become like them that go down into the pit.

David's prayer to God not to be silent at his cry (Psalms 28:1); nor to let him share the lot of the wicked, speak peace but plot mischief (Psalms 28:2-5) assured of being heard, he blesses the Lord (Psalms 28:6-8); application to the Lord's people, whose representative he is (Psalms 28:9). In the kindred psalm the oppressed godly man speaks; in our psalm the oppressed godly king (Psalms 28:8). The time is probably that of Absalom's rebellion (cf. Psalms 28:3).

My rock. "My rock" implies God's immovable faithfulness, (Psalms 18:2; Psalms 19:14, margin.)

Be not silent to me: lest if thou be silent. Two distinct Hebrew words are used for "be silent" The first [ chaarash (Hebrew #2790)] means to be deaf, and so mute; expressing that God heard not his prayers, and so gave him no answer. The second [ chaashah (Hebrew #2790)], to be still and silent. "To me ... to me" - literally, from me: implying distance on the part of God from the petitioner (Psalms 22:1), as contrasted with His drawing near to answer prayer. If thou continue silent and distant, I am undone. Still he does not gives up hope in the Lord, and say, 'I shall go down to the pit,' but I shall "become LIKE THEM that go down into the pit" - i:e., the dead (Isaiah 14:15; Isaiah 14:19). The thanksgiving in Psalms 30:3, "O Lord ... thou has kept me alive, that I should not go down to the pit," beautifully contrasts with this prayer amidst trembling. 

Verse 2
Hear the voice of my supplications when I cry unto thee when I lift up my hands toward thy holy oracle Hear the voice of my supplications, when I cry unto thee, when I lift up my hands toward thy holy oracle.

Hear ... my supplications ... holy oracle - so the most holy of the tabernacle or temple was called (1 Kings 6:16-19) [ d

Verse 3
Draw me not away with the wicked, and with the workers of iniquity, which speak peace to their neighbours, but mischief is in their hearts.

Draw me not - the 'supplication' which in Psalms 28:1-2, he had entreated God to "hear;" substantially the same as Psalms 26:9. "Draw me not is an image from a net, into which all kinds of fish are indiscriminately drawn. Consign me not to the same common destruction with the wicked (Job 21:33; Job 24:22; Ezekiel 32:2; Psalms 10:9). It is impossible that the righteous God should "destroy the righteous with the wicked" (Genesis 18:23). A very different drawing is described here from that (in Hosea 11:4) wherewith God "drew" the Israelites "with bands of love."

And with the ... speak peace ... but mischief is in their hearts - intestine foes and hypocritical dissemblers, like Absalom and his party; not open enemies (2 Samuel 15:7-8). There is a play of like sounds in the Hebrew "neighbour" and "mischief" [ ree`eeyhem (Hebrew #7453) raa`aah (Hebrew #7451)], implying how utterly they perverted the most sacred ties, making their very neighbours objects of mischief (cf. Psalms 15:3). 

Verse 4
Give them according to their deeds, and according to the wickedness of their endeavours: give them after the work of their hands; render to them their desert.

Give them. "Them:" the wicked, enemies. God repays men in kind, making their sin their punishment, and the mischief which they plotted for others to recoil on themselves (Matthew 7:2; cf. the case of Haman, Esther 7:10). 

Verse 5
Because they regard not the works of the LORD, nor the operation of his hands, he shall destroy them, and not build them up.

Because they regard not ... the operation of his hands - His righteous judgments on the ungodly: answering to "give them after the work (or operation: the same Hebrew as is translated "operation" here [ ma`

Verse 6
Blessed be the LORD, because he hath heard the voice of my supplications.

Assurance follows prayer in God's appointed order.

Blessed be the Lord, because he hath heard. The thanksgiving is in the very words of his prayer (Psalms 28:2), marking the inseparable connection of prayer and its answer. 

Verse 7
The LORD is my strength and my shield; my heart trusted in him, and I am helped: therefore my heart greatly rejoiceth; and with my song will I praise him.

My heart trusted in him, and I am helped. He anticipates his deliverance as already accomplished, because of the assurance of faith which Yahweh had given him in answer to prayer. Therefore, he joyfully praises Him. 

Verse 8
The LORD is their strength, and he is the saving strength of his anointed.

Their strength. "The Lord," whom he had called "my strength" (Psalms 28:7), he now calls "their strength;" so wholly identified is his cause with that of his people.

He is the saving strength - literally, the strength of saving deliverances. In saving his anointed king, God saves the people over whom He has anointed him (Psalms 18:50; cf. Psalms 28:9). 

Verse 9
Save thy people, and bless thine inheritance: feed them also, and lift them up for ever.

Concluding prayer that the Lord will continue "forever" the salvation which He hath conferred on His people.

Thy people ... thine inheritance - Israel (Deuteronomy 9:29).

Feed them - (Isaiah 40:11).

Lift them up. David often prays for the fulfillment of God's grand promise in 2 Samuel 7:16; 2 Samuel 7:29. 'Lift up' - i:e., exalt to honour (Esther 3:1); set on high, far above the reach of their enemies. 

29 Psalm 29 

Verse 1
Give unto the LORD, O ye mighty, give unto the LORD glory and strength.

The voice of Yahweh is so all-powerful, that, however weak the Church be, and however strong her foes, He will give her "strength" and "peace." Psalms 29:1-11.-Call to the sons of the mighty to glorify Yahweh's might (Psalms 29:1-2); His glorious might detailed; their glorification of Him in His temple (Psalms 29:3-9); His people's assurance that however high the flood of foes arises, the Lord sits above it, and will give His people peace (Psalms 29:10-11). The "seven thunders" in Revelation 10:3-4, answer to the seven-fold "voice of Yahweh" here.

Give glory and strength. Recognize that Yahweh hath both glory and strength, and glorify Him accordingly. The design in Psalms 29:1-9 is to awaken us to realize vividly the truth, that the Lord hath in perfection "glory and strength;" from which follows the grand inference, "The Lord will give strength unto His people" (Psalms 29:11; cf. Psalms 96:7-8), based on the primary passage, Deuteronomy 32:3. "Glory" [ kaabowd (Hebrew #3519)] - literally, gravity, weight (cf. "weight of glory," 2 Corinthians 4:17).

O ye mighty - Hebrew, 'sons of the mighty' [ b

Verse 2
Give unto the LORD the glory due unto his name; worship the LORD in the beauty of holiness.

Glory due unto his name - namely, the glory which is His due because of His name; i:e., His manifested attributes, His power, wisdom, and goodness.

Beauty of holiness , [ b

Verse 3
The voice of the LORD is upon the waters: the God of glory thundereth: the LORD is upon many waters.

One, singled out of many grounds, why the sons of God in heaven and those on earth should "give unto the Lord glory and strength" (Psalms 29:1-2) - namely, His sublime Majesty awfully revealed in the thunder-storm.

The voice ... The godly recognize 'the voice of Yahweh' in the thunder-peal (Job 37:4). Even the ungodly, who will not recognize His voice in the calmer phenomena of nature, are constrained, in spite of themselves, to admit His powerful presence in the terrible crash which accompanies the lightning-flash. The "waters," and "many waters," upon which the voice of Yahweh is, refer to the clouds, or "waters which are above the firmament" (Genesis 1:7). So Psalms 18:11; Jeremiah 10:13. God of glory - referring back to Psalms 29:1, "give unto the Lord glory," the ground for which is here set forth. 

Verse 4
The voice of the LORD is powerful; the voice of the LORD is full of majesty.

The voice ... powerful ... majesty - Hebrew, 'is in power,' 'is in majesty.' The "in" [b

Verse 5
The voice of the LORD breaketh the cedars; yea, the LORD breaketh the cedars of Lebanon.

The voice ... the cedars. "The cedars" are specified, being the stateliest of trees; among them those of Lebanon were pre- eminent. As the voice of Yahweh can instantly break these, so can it break the mightiest of the Church's foes (Psalms 29:10-11), who are often symbolized by cedars (Ezekiel 17:3-4; Ezekiel 17:22-24). 

Verse 6
He maketh them also to skip like a calf; Lebanon and Sirion like a young unicorn.

He maketh them ... - "He maketh them" (namely, the cedars Psalms 29:5) to move to and fro, with the hills on which they stand, by reason of the earthquake.

Sirion - "Sirion," the Sidonian name of Hermon, as 'Shenir' was its Amorite name.

Unicorn - rather, 'buffalo" (Psalms 31:21, note), or else 'wild ox,' the reem. 

Verse 7
The voice of the LORD divideth the flames of fire.

Divideth - Hebrew, heweth; i:e., heweth asunder all opponents with the forked lightnings (Psalms 29:5) (Gejer, Hengstenberg). "O arm of the Lord ... that hath CUT [ chaatsab (Hebrew #2672), the same verb as here] Rahab" (Isaiah 51:9; Hosea 6:5). The Chaldaic, Septuagint, Vulgate Arabic, and Syriac support the English version. As Yahweh's voice calls forth, so it cleaves through the lightning flame: the thunder pealing through the lightning. The brevity of the verse corresponds to the rapidity of the lightning. 

Verse 8
The voice of the LORD shaketh the wilderness; the LORD shaketh the wilderness of Kadesh.

Shaketh the wilderness. The wilderness expresses the idea of vastness and terror, such as Israel experienced it (Deuteronomy 1:19), "that great and terrible wilderness," 8:15; 32:10, "the waste, howling wilderness." Like the hills, the wilderness symbolizes the power of the world distressing the Church. 'The voice of Yahweh' shaking it, or making it to quiver, implies how every power which now afflicts God's people shall, at His will, be overthrown when He cometh to shake the earth and heaven (Hebrews 12:26-27; Haggai 2:6; Joel 3:16; Isaiah 2:19, end).

Wilderness of Kadesh - the northern portion of the terror- abounding Arabian desert, touching the south of Palestine. As "Lebanon" marks the north boundary of the Holy Land so "the wilderness of Kadesh" marks the south. It is called also "the wilderness of Zin" (Numbers 33:36), near Mount Hor, and the land of Edom (Numbers 20:1; Numbers 20:16; Numbers 20:22-23; Numbers 21:4).

Kadesh was a city on the uttermost border of Edom. The hill and the wilderness, north and south alike, tremble to their very center at the voice of Yahweh. What, then, have His people to fear, come the danger from whatever quarter, and in what form it will? 

Verse 9
The voice of the LORD maketh the hinds to calve, and discovereth the forests: and in his temple doth every one speak of his glory.

Hinds to calve The thunder strikes such terror into them that they prematurely bring forth. So in the case of Phineas' wife (1 Samuel 4:19; cf. as to the hinds, Job 39:1; Job 39:3).

Discovereth - `uncovers,' or 'strips the forests' of branches, bark, and leaves; or else, of their wild beasts, which leave the open pasture glades, to hide in their dens through fear. The contrast, between the stately "forests" and the timid "hinds" implies that in the thunder- storm neither the greatest objects can escape Yahweh's power by their greatness, nor the smaller by their smallness. In his temple ... - `in His (heavenly) temple (cf. Psalms 18:6; Psalms 11:4) all the celestial beings there (literally, all of it - i:e., whatever there is in it of celestial being) say "glory."' Thus, the call made to the angelic 'sons of the mighty' (Psalms 29:1-2), to 'give glory' to Yahweh, 'in the glorious sanctuary,' (margin), is here responded to by their 'saying every one in His temple, "glory" (cf. Isaiah 6:1-3). 

Verse 10
The LORD sitteth upon the flood; yea, the LORD sitteth King for ever.

The conclusion applies to the case of God's people the lesson of confidence in the power of Yahweh their God, to be derived from the body of the psalm.

The Lord sitteth ... Chaldaic paraphrase, 'The Lord sat in judgment in the generation of the flood.' Compare the Vulgate [Dominus diluvium inhabitare facit], and Septuagint [kurios ton kataklusmon katoikiei].

Moreover, the Hebrew [ mabuwl (Hebrew #3999)] for "the flood" is exclusively applied to the Noachian deluge. Therefore, with Gejer, Hengstenberg, and Muis, translate, 'The Lord sat (so sit, Psalms 9:4; Psalms 9:7-8; Joel 3:12) AT l

Verse 11
The LORD will give strength unto his people; the LORD will bless his people with peace.

Give strength ... - answering to Psalms 29:1, "give unto the Lord ... strength;" i:e., the strength which belongs to Him preeminently and inherently, as it belongs to no creature. Since "strength" is peculiarly His, He "will give strength to His people."

Bless his people. According to the first and last benedictions of the three-fold Mosaic blessing - "the Lord bless thee ... and give thee peace." 

30 Psalm 30 

Verse 1
I will extol thee, O LORD for thou hast lifted me up, and hast not made my foes to rejoice over me.

The dedication of the house of David - namely, the site of the future temple which Solomon built. The Hebrew, ch

Verse 2
O LORD my God, I cried unto thee, and thou hast healed me.

O Lord. The invocation of 'Yahweh' in the opening of each of the three first verses marks their close mutual relation.

Thou hast healed me - thou hast removed my spiritual malady (my pride, which brought on me chastisement), and the consequent plague which so reduced my people. Compare Psalms 30:10-11; 1 Chronicles 21:14-27; Isaiah 1:5-6; Isaiah 6:10; 2 Chronicles 36:16, margin. 

Verse 3
O LORD, thou hast brought up my soul from the grave: thou hast kept me alive, that I should not go down to the pit.

Thou hast brought up ... - Hebrew, Sheol; Greek, Hades, the unseen world. David, through overwhelming grief at the calamity which his sinful pride had brought upon the people, had been (2 Samuel 24:10; 2 Samuel 24:14; 2 Samuel 24:17) as it were dead, though still living (cf. 2 Corinthians 1:10; Psalms 6:6-7).

Kept me alive ... This is the reading of the Qeri', or Hebrew margin [ miyaar

Verse 4
Sing unto the LORD, O ye saints of his, and give thanks at the remembrance of his holiness.

David's particular case is a sample of the universal character of God's gracious dealings with all His people; he therefore calls on 'all the saints of God' to join with him in praises (Psalms 97:12).

Give thanks ... his holiness - literally, 'confess (for when we give thanks to God, we can never exceed the truth; we are always only confessing what God actually is) to the memorial of His holiness.' The holy name of God is what God calls His "memorial" (Exodus 3:15; Hosea 12:5). His manifestation in act of His attributes of power, wisdom, and love to His saints, is to be had by them in everlasting remembrance (Isaiah 26:8; Psalms 135:13). "Holiness" is impressed on His "memorial," in that the latter is elevated infinitely above all created beings, and is by them to be regarded with humble adoration. Compare note, Psalms 22:3. His forbearing compassion and grace flow from His "holiness," which is raised far above human passions (cf. Hosea 11:9). 

Verse 5
For his anger endureth but a moment; in his favour is life: weeping may endure for a night, but joy cometh in the morning.

His anger ... God's 'holy memorial,' or ever- memorable holy name, (Psalms 30:4), in its forgiving mercy, is here set forth-literally, 'for (there is but) a moment in His anger.' Compare God's description of His everlasting kindness to Israel, after His momentary anger (Isaiah 54:7-10).

Life - after the sorrowful "moment," through "His anger," there comes again "life through His favour" - life in its fullest sense, salvation, joy, and blessedness (cf. Psalms 30:3, last clause; Psalms 16:11; Psalms 34:12; Psalms 36:9).

Weeping ... - literally, 'in the evening, Weeping (turns in to) pass the night,' (cf. Jeremiah 14:8, end). "Weeping" is personified as a lodger who, 'at evening,' turns in to 'tarry for the night' [ yaaliyn (Hebrew #3885)].

Joy (cometh) ... "Weeping" gives place to "joy," a new and better guest. So the chastisement inflicted by God on David for his pride in numbering the people lasted only from morning until evening (2 Samuel 24:15). 

Verse 6
And in my prosperity I said, I shall never be moved.

Here follows the body of the psalm, the detailed description of the distress which he had brought on himself by his elation through prosperity, and of the grace of God which so wonderfully restored him.

In my prosperity ... This was the secret language of my heart, though unuttered by my lips. "In my prosperity" - i:e., because of its generating carnal security, and leading me to pride myself on the numbers of my people, rather than on God (Proverbs 1:32; Deuteronomy 8:10-14; Deuteronomy 32:15; Hos. 22:6 ). 

Verse 7
LORD, by thy favour thou hast made my mountain to stand strong: thou didst hide thy face, and I was troubled.

By thy favour ... - "by thy favour" (not because of my merits), answering to "in His favour is life" (Psalms 30:5) - literally, 'thou hast established strength for my mountain;' thou hast made my affairs and kingdom stand secure as a mountain: cf. for "mountain" as an image of unshaken firmness, Isaiah 2:2; Psalms 76:4, especially applicable to David's dominion, the central seat of which was on Mount Zion (cf. 2 Samuel 5:8-9; 2 Samuel 5:12; Nehemiah 3:25; Micah 4:8).

I was troubled - `confounded;' referring to the stupifying effect on David of the sudden stroke whereby God so thinned Israel's numbers, on which David had so prided himself. 

Verse 8
I cried to thee, O LORD and unto the LORD I made supplication.

Here begins the humble prayer which the sore chastisement led David to offer.

I cried ... - having none else to flee to, and desiring none else.

I made supplication (Ethchannan) - 'I supplicated FOR GRACE,' as distinguished from a claim on the ground of merits. 

Verse 9
What profit is there in my blood, when I go down to the pit? Shall the dust praise thee? shall it declare thy truth?

What profit ... ? - (cf. Psalms 30:3.) God would lose the grateful homage of praise which David rendered to Him on earth. Therefore it cannot be that God will reject His servant's prayer (Psalms 6:5).

Shall the dust ... ? So Hezekiah (Isaiah 38:18-19). God cannot cast aside His truth whereby He promises to forgive fully His people's sins upon their repentance. 1 Chronicles 21:14-17 shows how acutely David felt his people's sufferings; so much so that he cried to the angel with the sword drawn over Jerusalem," I it is that have sinned ... Let thine hand, I pray thee, O Lord my God, be on me ... but not on thy people, that they should be plagued." 

Verse 10
Hear, O LORD, and have mercy upon me: LORD, be thou my helper.

No JFB commentary on this verse. 

Verse 11
Thou hast turned for me my mourning into dancing: thou hast put off my sackcloth, and girded me with gladness;

Thou hast turned ... - (cf. Psalms 30:5.)

Sackcloth - the robe symbolical of humble penitence, which David and the elders had assumed under God's visitation on the people, because of David's pride in numbering them; an undesigned coincidence with 1 Chronicles 21:16, "David and the elders of Israel ... clothed in sackcloth, fell upon their faces." 

Verse 12
To the end that my glory may sing praise to thee, and not be silent. O LORD my God, I will give thanks unto thee for ever.

Conclusion.

(My) glory may sing ... So the Septuagint, as the English version, understand "my" to "glory" - i:e., 'my tongue.' (cf. Psalms 16:9, note). I think "glory" is all that is glorious in me and in thy saints. David had called on the 'saints of the Lord' to "sing unto the Lord" (Psalms 30:4). Here he resumes the thought, and by putting "glory" absolutely, implies that the soul and tongue, not of himself only, but also of the saints, should glorify God by singing unto Him. As in Psalms 30:9 David had made it his plea for deliverance, that if not saved from the pit, he could not praise the Lord, so now he makes the praise of the Lord to be the object of the deliverance by this time granted to him. 

31 Psalm 31 

Verse 1
In thee, O LORD, do I put my trust; let me never be ashamed: deliver me in thy righteousness.

Psalms 31:1-24.-Prayer for deliverance, on the plea of Yahweh's righteousness (Psalms 31:1); David's confidence because of Yahweh's character toward His people (Psalms 31:2-8); his distress (Psalms 31:9-13); his bringing it before God (Psalms 31:14-18); assurance of Yahweh's saving goodness to His people (Psalms 31:19-21). Concluding summary: his experience of God applied to the saints, that they, too, may love the Lord, as the Saviour of believers and the Punisher of the proud (Psalms 31:22-24). Jeremiah 20:10 quotes Psalms 31:13; Christ, on the cross (Luke 23:46), quoted Psalms 31:5. He is the antitypical David.

In thee ... trust - one ground on which he rests his prayer.

Let me. ... - his trust in Yahweh. Thy righteousness - a second plea for being heard, 'the righteousness of God,' which makes it impossible that the righteous can perish, and the unrighteous finally prosper. 

Verse 2
Bow down thine ear to me; deliver me speedily: be thou my strong rock, for an house of defence to save me.

The first strophe. The Psalmist's prayer, with confidence of being heard because of the Lord's character toward His trusting people.

Bow down ... - as a majestic Father stooping down His ear for His little child to speak into it all his fears and needs. This verse contains the prayer, Psalms 31:3 its basis.

Strong rock ... house of defense ... - literally, 'a rock of strength ... an house of munitions,' or 'mountain-tops' ( m

Verse 3-4
For thou art my rock and my fortress; therefore for thy name's sake lead me, and guide me.

Thy name sake ... - or (as the Septuagint, Vulgate, and Arabic), continuing the ground on which the prayer (Psalms 31:2) rests, translate, 'And for thy name's sake (for the sake of thy manifested attributes-for instance, thy righteousness, Psalms 31:1; Psalms 23:3), thou wilt lead me and guide me, thou wilt pull me out of the net.' The Chaldaic and Syriac support the English version. 

Verse 5
Into thine hand I commit my spirit: thou hast redeemed me, O LORD God of truth.

Into ... - Christ's dying words (Luke 23:46).

Redeemed. In its application to the Saviour, the expression "redeemed" refers to the Father's having delivered the Son from Satan, death, and the grave, in Christ's resurrection. In its application to David, the type, it implies his assurance of deliverance is so strong that he speaks of it as already accomplished. In its application to believers in general, the word bears the strict sense 'ransom' [ paadah (Hebrew #6299)], or deliver by paying a price (1 Peter 1:18). God's character as the "God of truth," faithful to His revealed promise to save His believing people, is the guarantee for the everlasting security of them who commit their spirit to Him (cf. 1 Peter 4:19). 

Verse 6
I have hated them that regard lying vanities: but I trust in the LORD.

Lying vanities - the idols, literal or spiritual, in which the worldly trust, and which prove lying vanities, disappointing the hopes of their votaries (Jonah 2:8).

But I trust - "in the Lord," who is the "God of truth" (Psalms 31:5), keeping all His promise. "I" in the Hebrew is emphatic. However others may observe, lying vanities, 'I, for my part, trust in Yahweh.' The Septuagint, Vulgate, Syriac, and Arabic read, 'Thou hatest lying vanities.' But the English version reading suits better the contrast between the first and second clauses of this verse. So the Chaldaic reads. Compare also Psalms 16:4; Psalms 31:4-5. As 'idols' of every kind are things of vanity or no-nothingness [ hebel (Hebrew #1892)], so 'Yahweh' (meaning in Hebrew, real essential being-the great "I AM") is pure and self-derived entity and truth (cf. Deuteronomy 32:21). "Lying vanities" form the antithesis to the "God of truth," Psalms 31:5. 

Verse 7
I will be glad and rejoice in thy mercy: for thou hast considered my trouble; thou hast known my soul in adversities;

I will ... rejoice in thy mercy. With the eye of faith he SEES God already having regard to his "trouble," and therefore rejoices in God's mercy, as if it already had granted him deliverance.

Thou ... in adversities - i:e., thou hast known my soul in adversities in such a way as to save it out of them. So the Septuagint, Ethiopic, Vulgate, and Arabic. But the Chaldaic and Syriac translate, 'thou hast known the adversities of my soul;' literally, 'thou hast known in respect to' them. So the Hebrew [ yaada` (Hebrew #3045) + b

Verse 8
And hast not shut me up into the hand of the enemy: thou hast set my feet in a large room. And hast not shut me up into the hand of the enemy: thou hast set my feet in a large room.

Hast not shut me up (1 Samuel 23:12, margin) - an undesigned coincidence between the language of David here and in the independently written history.

A large room - (cf. Psalms 18:19) 

Verse 9
Have mercy upon me, O LORD, for I am in trouble: mine eye is consumed with grief, yea, my soul and my belly.

The second strophe. His distress, and his commission of it to the Lord in prayer.

I am in trouble - `I am in straits.'

Mine eye ... grief - `agitation' ( b

Verse 10
For my life is spent with grief, and my years with sighing: my strength faileth because of mine iniquity, and my bones are consumed.

For my life ... grief - (Jeremiah 20:18.)

My strength ... iniquity. The Psalmist's infirmities and occasional grievous transgressions, through neglect of watchfulness, brought on him chastisement from the Lord, executed by his enemies (Psalms 38:4). Though, in relation to the Lord, he felt that his sin justly incurred the punishment, yet, in relation to them whose whole course was estranged from God, he could justly claim God's interposition in his behalf, on the ground of God's righteousness, since the general tenor of his life was that of a sincere servant of God.

Bones ... consumed - i:e., lose their strength. 

Verse 11
I was a reproach among all mine enemies, but especially among my neighbours, and a fear to mine acquaintance: they that did see me without fled from me.

A reproach among (Hebrew, min (Hebrew #4480), from, on the part of) all mine enemies. The reproach arose from mine enemies.

My neighbours. It is peculiarly painful when we are so utterly repudiated by general opinion that our very neighbours and friends, from whom we expect kindness and sympathy in our sorrow, join in the common cry against us.

And a fear to mine acquaintance. Such was Jesus' case at His crucifixion (Psalms 38:11; Luke 23:49).

They ... see me without fled - not only will none keep company with me under the same roof, but everyone flees from me, if I come near them 'in the streets.' 

Verse 12
I am forgotten as a dead man out of mind: I am like a broken vessel.

forgotten ... out of mind. So Deuteronomy 31:21, "forgotten out of the months."
As ... dead - (Psalms 88:4-5; Ecclesiastes 9:5.)

A broken vessel - for which no one cares, since it can never be made whole again, therefore thrown away as worthless. Compare Romans 9:22; Psalms 2:9; Jeremiah 18:4; Jeremiah 48:38; Hosea 8:8. 

Verse 13
For I have heard the slander of many: fear was on every side: while they took counsel together against me, they devised to take away my life.

I have heard the slander ... - (Psalms 2:2.) From slander in words, they proceeded to persecution in acts. By reproaches they alienated public sympathy from him, thereby paving the way for impunity in their plot against his life. 

Verse 14
But I trusted in thee, O LORD: I said, Thou art my God.

Thou art my God - notwithstanding the "slander" of mine adversaries, that God has forsaken me (cf. Psalms 22:1; Psalms 22:8-10). 'There is nothing more difficult than, when we see our faith despised by the whole world, to direct our language to God alone, and to say with a clear conscience that He is our God' (Calvin). 

Verse 15
My times are in thy hand: deliver me from the hand of mine enemies, and from them that persecute me.

My times ... thy hand. Compare on "my times," 1 Chronicles 29:30; Daniel 2:21. Christ, the great representative man, continually realized the sense of his times, with all their trials and their comforts, being absolutely at the disposal of God, who can, at His sovereign and all-wise will, in a moment change, joy into sorrow, or sorrow into joy. "Mine hour," He said, on one occasion, "is not yet come;" nor could His enemies touch Him until the hour appointed by the Father (John 2:4; John 7:6; John 7:8; John 7:30; John 8:20; cf. margin and text; 1 Kings 8:59). 

Verse 16
Make thy face to shine upon thy servant: save me for thy mercies' sake.

Thy face ... shine ... servant - the Mosaic blessing (Numbers 6:25; cf. Psalms 4:6). The words "thy servant" imply an argument why God should hear his prayer; because God cannot but be gracious to His own servant. 

Verse 17
Let me not be ashamed, O LORD for I have called upon thee: let the wicked be ashamed, and let them be silent in the grave.

Let me ... O Lord; for I have called upon thee - resuming the prayer (Psalms 31:1) in a reverse order of the clauses; the 'calling upon' Yahweh here is the outward expression of the "trust" there.

Let the wicked ... grave - Hebrew, Sh

Verse 18
Let the lying lips be put to silence; which speak grievous things proudly and contemptuously against the righteous.

Let the lying lips ... grievous things - or 'hard things,' as the Hebrew is translated, Psalms 94:4 [ `aataq (Hebrew #6275)]; properly, what is hardened by age: so here, reckless speeches flowing from hardened wantonness in lying. 

Verse 19
Oh how great is thy goodness, which thou hast laid up for them that fear thee; which thou hast wrought for them that trust in thee before the sons of men!

The third division. The assurance of the Lord's goodness to His people.

Oh now great ... hast laid up - "laid up," as a treasure stored up long ago, and ready to be brought forth for the service of the Lord's people, according as the occasion shall require (Psalms 27:13; Psalms 36:7-8).

Wrought ... before the sons of men! The words, 'wrought (openly) before the sons of men,' stand in beautiful contrast to "thy goodness, which thou hast laid up" as a hidden hoard. The Hebrew accents forbid the connection, "them that trust in thee before the sons of men." Such a phrase never occurs, and is inappropriate; because it is only God who knows them that really trust in Him: it is not they, but He, who manifest, by special interpositions before all men, and who shall fully manifest at the final judgment who are His trusting people (2 Timothy 2:19). He will in due time make known, in the Frescoes of all men, alike friends and foes, how great is the goodness which He works for His people, (cf. 2 Chronicles 32:21-23; Dan. 3:26-23; 6 .) 

Verse 20
Thou shalt hide them in the secret of thy presence from the pride of man: thou shalt keep them secretly in a pavilion from the strife of tongues.

Thou shalt hide ... pride of man - (Psalms 27:5; Psalms 32:7.) Gesenius translates, 'from the conspiracies of man' [ meerukceey (Hebrew #7407), from raakac (Hebrew #7405), to bind together]. Some of the rabbis (taking the Hebrew from the same root, 'to exalt one's self') translate as the English version: so Psalms 31:18, (a different Hebrew word), 'which speak proudly;' and again Psalms 31:23, which recapitulates what has gone before, "the proud doer," has the same Hebrew (Isaiah 40:4, "the rough places" - i:e., those rugged and high). As the Hebrew implies elation and knotted protuberances, we may combine the senses, 'from the proud conspiracies (the Hebrew is plural) of man,' answering to "the strife of tongues" in the parallel clause; and to Psalms 31:13, "they took counsel together against me ... to take away my life." "The slander of many," in the same verse, corresponds to "the strife of tongues" here.

Thou ... a pavilion - a spiritual pavilion, the favour and protection of Yahweh. The "pavilion" is explained by the parallel, "the secret of thy presence" (cf. Psalms 91:1). The Lord's people are His "hidden ones" (Psalms 83:3). None have access to an Eastern king's pavilion, in "the inner court," except those whom he pleases to admit (cf. Esther 4:11). Thus, to be kept secretly' in the pavilion of Yahweh, is equivalent to perfect security.

Strife of tongues - (Psalms 55:9; Psalms 55:21). 

Verse 21
Blessed be the LORD: for he hath shewed me his marvellous kindness in a strong city.

Strong city. Yahweh Himself, with His almighty protection, is the "strong city" (Psalms 46:1; Psalms 46:11). Thus, this last verse of the third strophe corresponds to the first verse of the first strophe, Psalms 31:2 (cf. Jeremiah 18:1-23). 

Verse 22
For I said in my haste, I am cut off from before thine eyes: nevertheless thou heardest the voice of my supplications when I cried unto thee.

The conclusion recapitulates David's experience, with a view to strengthen all the saints in faith and love.

For I said. Translate as not connected with Psalms 31:21, but as the conclusion of the whole psalm, 'I truly, for my part (so the Hebrew), had said.'

In my haste - in the agitated haste of despondency: so the Hebrew expresses (1 Samuel 23:26).

I am cut off ... - as one cut off from hope, and already in the grave, beyond the reach of God's delivering mercy. 

Verse 23
O love the LORD, all ye his saints: for the LORD preserveth the faithful, and plentifully rewardeth the proud doer.

O love ... saints. From God, David turns to his fellow-saints.

(For) the Lord preserveth the faithful. Yahweh's faithfulness to the faithful is the ground of their "love plentifully" - literally, super-abundantly. 

Verse 24
Be of good courage, and he shall strengthen your heart, all ye that hope in the LORD.

Be of good courage ... hope in the Lord. The Hebrew, "hope" [ yaachal (Hebrew #3176)], expresses intent waiting for Him (Psalms 33:20; Isaiah 42:4 cf. Matthew 12:21, waiting trust, and expectation: Genesis 8:10). Man's part, "Be of good courage," and God's part, "He shall strengthen your heart," here meet in unison, as in Philippians 2:12-13. 

32 Psalm 32 

Verse 1
Blessed is he whose transgression is forgiven, whose sin is covered.

The Title, "Maschil," is explained by the Hebrew cognate verb (Psalms 32:8), "I will INSTRUCT thee" ['askiylkaa]. Compare Psalms 47:7, "with understanding" (the same Hebrew), Proverbs 21:11; especially Psalms 53:1-6, where, as here, the title is explained in the psalm itself. This is the first psalm in which this title is found. It is found before twelve other psalms. While all the Psalms, as all Scripture, contain instruction (2 Timothy 3:16), these psalms are so inscribed in order to draw attention to this as their special design, even in cases where this design is not apparent at first sight.

The definiteness of the language implies that some particular sin is referred to by David, which God had forgiven him. The view seems, therefore, correct which supposes the sin to have been the adultery with Bathsheba and the murder of Uriah. Not a mere infirmity, but a willful "iniquity," and a series of "transgressions," are spoken of in Psalms 32:5 (cf. 1 Kings 15:5). A whole year, according to 2 Samuel 11:1-27, passed in sin before David repented. Hence, according to Psalms 32:3-4, a long period of mental darkness and anguish ensued, wherein his "bones waxed old through his roaring all the day long," and 'day and night the Lord's hand was heavy neon him.' Nathan's mission to him was not the first movement in his penitence (2 Samuel 12:1-31), but brought to a crisis and an actual confession of sin the repentance which had been slowly and painfully working in him for some time before. Then, as here (Psalms 32:5), confession was followed by instantaneous forgiveness: there was an immediate transition from agonizing fears (Psalms 32:4) to complete pardon (2 Samuel 12:13): "David said unto Nathan, I have sinned against the Lord. And Nathan said unto David, The Lord also hath put away thy sin; thou shall not die." Psalms 51:4; Psalms 51:11, refers to the same sin, and shows a state of mind in which there was a long-continued struggle between fear of final casting away and hope of forgiveness.

Psalms 32:1-11. Blessedness of him whose sin is covered (Psalms 32:1-2); misery of David until forgiven (Psalms 32:3-4); instant forgiveness followed confession (Psalms 32:5); thus others are led to pray in an acceptable time, as he has been compassed with songs of deliverance (Psalms 32:6-7); instruction drawn from the history-we should be led by God's love, not have to be curbed like the brute (Psalms 32:8-9); sorrow awaits the wicked, joy the righteous (Psalms 32:10-11).

Blessed ... transgression ... covered - "forgiven" - literally, borne; alluding prophetically to Messiah, the Sin-bearer (Isaiah 53:1-12), of whom the scapegoat was a type. "Covered" - namely, by God, not by the sinner himself (Psalms 85:2). The sinner must discover his sin by confession, if he desires God to cover it with forgiveness (Psalms 32:5; Proverbs 28:13). Upon the sinner's repentance his sin is covered from vengeance. This was the symbolical meaning of the mercy-seat or covering of the ark. It hid from the sight of God the tables of the law, which was the handwriting of our sins (Colossians 2:14). Christ is the Antitype to the mercy-seat (Romans 3:25), "whom God hath set forth to be a propitiation (literally, a propitiatory: hilasteerion (Greek #2435) through faith in his blood." The image is that of something covered out of sight. The Hebrew [ kaacah (Hebrew #3680)] is different from the ordinary one for to 'cover,' or "make reconciliation for iniquity" (Daniel 9:24) [ kaapar (Hebrew #3722)]. The three expressions, "transgression" [ pesha` (Hebrew #6588), willful and rebellious sin], "sin" [ chaTaa'ah (Hebrew #2403), sins of infirmity], and "iniquity" [ `awon (Hebrew #5771), perversity, moral crookedness], are drawn from the cardinal passage on the forgiving character of God (Exodus 34:7), "forgiving iniquity and transgression and sin" (cf. note, Psalms 19:13). The three may also be distinguished thus - "transgression" is sin of commission; "sin" is deviation from the mark or standard-God's Word; "iniquity," all that is opposed to equity and righteousness. 

Verse 2
Blessed is the man unto whom the LORD imputeth not iniquity, and in whose spirit there is no guile.

Blessed ... imputeth not iniquity. Compare on the phrase 'impute (i:e., set down to the transgressor's account his) iniquity,' 2 Samuel 19:19. Paul (Romans 4:1-8) quotes this passage as proving the doctrine of man's justification before God by faith, and not by works: to him that believeth, his faith is imputed for righteousness, and the Lord imputes not his iniquity to him for the sake of the merits and blood-shedding of the atoning Saviour, in whom he puts his faith (2 Corinthians 5:19).

And ... guile. The "guile" meant is shown by the contrast, "I acknowledged my sin," "mine iniquity have I not hid." It consists in hiding one's sin, and keeping silence (Psalms 32:3) as to it before God, through pride, love of sin and self, and want of faith toward God. Guile denies, or else extenuates, and seeks apologies for one's sin, and so is incompatible with the bestowal of pardon, and the consequent blessedness of experienced forgiveness. Such was the case with Saul, whose case contrasts with David's, as to the sin, the penitence, and the result respectively, (1 Samuel 13:9-14; 1 Samuel 15:9-30; 2 Samuel 11:1; 2 Samuel 11:12.) 

Verse 3
When I kept silence, my bones waxed old through my roaring all the day long.

Here begins the main body of the psalm, detailing from his own case the grounds why the guilelessly-confessing and consequently forgiven sinner is to be regarded as "blessed" (Psalms 32:1-2).

I kept silence (in contrast to Psalms 32:5) ... waxed old. When I tried to stifle the voice of conscience, and would not confess my guilt, my bodily frame was so affected by the torments of conscience, which would not be stilled, that it became powerless as that of an old man (Proverbs 17:22). His "silence" does not imply that he did not pray at all, but that he did not guilelessly (Psalms 32:2) "confess" his special, "transgression."

Through my roaring. The "silence" as to his sin stands in contrast to his "roaring" (literally, that of a lion) or loud moans, because he found no ease of mind or body, through the stings of conscience acting on his frame. 

Verse 4
For day and night thy hand was heavy upon me: my moisture is turned into the drought of summer. Selah.

Thy hand was heavy - (1 Samuel 5:6; 1 Samuel 5:11; Job 13:21.)

My moisture ... - rather, 'my (vital) moisture was changed (from vigour to utter prostration, cf. Daniel 7:28; Daniel 10:8; Daniel 10:16), (as if) through the drought, summer' (Psalms 102:4). Or we may omit '(as if),' and take "the drought of summer" to be a poetical phrase for 'the heavy hand of God,' in the form of a tormenting conscience. 

Verse 5
I acknowledged my sin unto thee, and mine iniquity have I not hid. I said, I will confess my transgressions unto the LORD and thou forgavest the iniquity of my sin. Selah.

My sin - (2 Samuel 12:13.)

Not hid - or "covered;" the same Hebrew as in Psalms 32:1. He only has his sins covered who does not himself cover them (Hengstenberg).

I will confess my transgressions - in contrast to his former "guile" (Psalms 32:2) and "keeping silence" (Psalms 32:3) I will confess my transgressions - in contrast to his former "guile" (Psalms 32:2) and "keeping silence" (Psalms 32:3).

Iniquity of my sin - (Proverbs 28:13.) He designedly repeats the same three terms, 'transgressions, iniquity, sin,' as in Psalms 32:1-2, to imply that his experience confirms the general truth stated at the outset-namely, the blessedness of guileless confession of all sin, and of its consequent forgiveness. 

Verse 6
For this shall every one that is godly pray unto thee in a time when thou mayest be found: surely in the floods of great waters they shall not come nigh unto him.

For this ... a time ... be found - while the day of grace lasts (Deuteronomy 4:29; Isaiah 55:6). "For this" - because in my case forgiveness immediately followed confession. My experience encourages all to confess heartily their sin, as the sure means of finding in God a hiding-place (Psalms 32:7) from trouble.

Surely. The Hebrew [ raq (Hebrew #7535)] means 'only' (Isaiah 28:19); this and nothing else shall be the result; or, "in the floods" - i:e., in overwhelming judgments for sin, which destroy all others, as the flood did in Noah's days,

They shall not come nigh unto him - only: he alone who ingenuously confesses his sin shall not be reached by the floods of wrath (Psalms 29:10; Psalms 18:16). 

Verse 7
Thou art my hiding place; thou shalt preserve me from trouble; thou shalt compass me about with songs of deliverance. Selah.

Thou ... trouble. There is a play on similar sounds in the Hebrew mitsar (Hebrew #6862), titsreeniy (Hebrew #5341), implying that trouble ceases to be trouble when God is our preserver.

Shalt compass ... A whole crowd of troubles encompased him when through his sin God was estranged from him; but now, instead, a circle of joyous songs encompass him through the favour of God. The Hebrew for songs (ramee) is the same as is translated "shout for joy," Psalms 32:11 (Job 38:7; 2 Samuel 22:1). 

Verse 8
I will instruct thee and teach thee in the way which thou shalt go: I will guide thee with mine eye. 

Verse 10-11
Many sorrows shall be to the wicked: but he that trusteth in the LORD, mercy shall compass him about.

The conclusion. The sorrows awaiting the wicked, and the joy awaiting the righteous.

Many sorrows (shall be) to the wicked. "The wicked" here are not only the open transgressors, but all the unbelieving, as contrasted with

He ... trusteth - i:e., the habitually believing.

Verse 11. Be glad ... righteous - not absolutely "righteous," for Psalms 32:1-2; Psalms 32:5-6 make it characteristic of them, not that they have no 'transgression, sin, and iniquity,' but that 'the Lord doth not impute sin to them,' upon their sincere confession and repentance, and that they 'pray unto the Lord while He may be found.'

Shout ... - answering to "songs of (literally, shouts of joy, because of) deliverance" (Psalms 32:7). 

33 Psalm 33 

Verse 1
Rejoice in the LORD, O ye righteous: for praise is comely for the upright.

Psalms 33:1-22.-Call to the righteous to praise God with a new song (Psalms 33:1-3); ground of praise: the truth, righteousness, grace, and creative, all-sustaining power of God (Psalms 33:4-11); blessedness of the elect, whose God is the Lord, who delivers their soul, whereas physical strength cannot save (Psalms 33:12-19); believers, remembering His power and love, testify their joyful trust in Him and pray for His consequent mercy (Psalms 33:20-22). This psalm forms, with Psalms 32:1-11, a pair. Moved by God's pardon of his grievous sin, he proceeds to praise God's truth and power.

Rejoice ... ye righteous - all who 'fear the Lord, hope, in His mercy, and trust in His holy name' (Psalms 33:18; Psalms 33:21).

Praise is comely ... - "comely," i:e., becoming. "The upright" are represented especially by Israel, "the nation whose God is the Lord, and the people whom He hath chosen for His own inheritance" (Psalms 33:12; Exodus 19:5; Numbers 23:10). "Upright;" i:e. conformed to the law of God, the standard of right. Israel, in its normal idea, is called Jeshurun (Deuteronomy 33:5; Deuteronomy 33:26) - i:e., 'the upright one,' from Jasher, Hebrew, upright. To "rejoice in the Lord" is to make Him the element and the central object of our joy. 

Verse 2
Praise the LORD with harp: sing unto him with the psaltery and an instrument of ten strings.

Praise ... harp. The voice is felt inadequate to do justice to the glory of God: the aid of instruments is enlisted.

The psaltery (and) an instrument of ten strings - rather, as the old version all translate, one instrument only is meant, 'with the lyre of ten strings' [ neebel (Hebrew #5035) `aasowr (Hebrew #6218)] Josephus says the strings were twelve. But some lyres may have had but ten. The Hebrew for lyre originally meant a leather bottle. From its shape, the lyre was so called [Greek, nabla]. It was played with the fingers, not with the quill (cf. Psalms 92:3; Psalms 144:9). 

Verse 3
Sing unto him a new song; play skilfully with a loud noise.

Sing ... a new song - the song of redemption from all foes, and from the great adversary, especially at the crowning consummation (Psalms 40:3; Psalms 96:1; Psalms 98:1; Revelation 5:9, "They sung a new song ... Thou art worthy ... for thou wast slain, and hast redeemed us to God by thy blood out of every kindred," etc.; 14:1,3; 42:9-10). Whilst the song of redemption is of ancient date, it is ever new to the heart of the believer (1 John 2:7-8).

Play skilfully. The same Hebrew ( heeyTiybuw (Hebrew #3190) nageen (Hebrew #5059)) is used by Saul, 1 Samuel 16:17, "Provide me now a man that can play well" - literally, 'do good to play.' Saul's words impressed themselves on David's memory. An undesigned coincidence, and a proof of genuineness. 

Verse 4
For the word of the LORD is right; and all his works are done in truth.

The first part (Psalms 33:4-16) of the main body; reasons why God is so to be praised (Psalms 33:1) - namely, for His truth, righteousness, creating, sustaining, and all-controlling power. Foremost stands His truth, or faithfulness to His promises. The Scripture promises existing in David's day were, even then, the comfort of the people of God.

The word ... right - rather, "upright," as the Hebrew is translated in Psalms 33:1. "The word of the Lord" is His promise to His people (Psalms 105:42).

And all his works are done in truth - or 'faithfulness.' "His works" answer in parallelism to His "word." His word and His works coincide. What He promises He performs (Numbers 23:19). His works are the result of His word (Psalms 33:9). 

Verse 5
He loveth righteousness and judgment: the earth is full of the goodness of the LORD.

He ... righteousness - the Church's ground of assurance that the Lord will not let the unrighteousness of her enemies prevail (Habakkuk 1:13).

The earth is full ... If the goodness of God so richly manifests itself in the world of nature, how much more will it be exhibited toward His people, the special objects of His choice. 

Verse 6
By the word of the LORD were the heavens made; and all the host of them by the breath of his mouth.

As heretofore David has dwelt on Yahweh's faithfulness, righteousness, and goodness, as proving that He is willing to help his people, so now David turns to the proofs that Yahweh is also able to save them. As "the earth" supplied the Psalmist with illustrations of Yahweh's goodness, so "the heavens" afford the proof of Yahweh's power, (Psalms 8:1-9 and Psalms 19:1-14.)

By the word of the Lord ... all the host of them ... "The host of them" is the heavenly bodies-the sun, moon, and stars (Genesis 2:1). The mere "breath of His mouth," as contrasted with man's laborious efforts before he can achieve his puny works, was enough to call myriads of beautiful and orderly worlds into being (cf. Isaiah 11:4; Job 33:4; Psalms 104:30). The DIVINE WORD and the DIVINE SPIRIT cooperated at creation (Genesis 1:2-3). 

Verse 7
He gathereth the waters of the sea together as an heap: he layeth up the depth in storehouses.

He gathereth ... as an heap - a daily-recurring wonder. God gathereth the fluid mass as one would gather a solid heap, and prevents the waters spreading over the earth further than they did at the first. There is an allusion to Exodus 15:8, "With the blast of thy nostrils the waters were gathered together, the floods stood upright as an heap;" and at the beginning (Genesis 1:9-10). Compare Joshua 3:13. The ordinary checking of the waters is as real a proof of God's omnipotence as the miraculous restraining of them at the Red Sea. The Septuagint, Chaldaic, Arabic, Vulgate, Ethiopic, and Syriac versions read [not need (Hebrew #5067), as the English version, but no'r] a bottle, for a "heap." Psalms 78:13 confirms the English version reading.

He layeth up ... - "the depth," or 'the billows.' These are deposited by God in the deep caverns of the sea as securely as treasures laid up in a safe store. 

Verse 8
Let all the earth fear the LORD: let all the inhabitants of the world stand in awe of him.

Let ... fear the Lord. Since God is the omnipotent Creator (Psalms 33:6; Psalms 33:8), how madly self-destroying are they who oppose themselves to His people, and so virtually to God Himself! 

Verse 9
For he spake, and it was done; he commanded, and it stood fast.

He spake ... done - (Gen. ,9,11,14-15,24,29,39 , "And God said ... and it was so.")

He commanded ... At His word the thing spoken became an existing fact, (Psalms 119:90, margin.) 

Verse 10
The LORD bringeth the counsel of the heathen to nought: he maketh the devices of the people of none effect.

Counsel of the pagan - Hebrew, the nations; namely, their counsel against the Lord's people (Psalms 2:1-4).

The devices of the people - Hebrew, 'the peoples.' 

Verse 11
The counsel of the LORD standeth for ever, the thoughts of his heart to all generations.

The counsel ... standeth for ever - even as the earth at His bidding "stood fast" (Psalms 33:9). Omnipotent as His work of creation proves Him to be, it is easy for Him to "bring to nought the counsel of the pagan" against Israel and Israel's king, and "the devices" of the anti-Christian 'peoples' against the spiritual Israel, the Church (Psalms 33:10). But His own plans for His glory and the good of His people are "forever," and can never be frustrated. What cause, then, hath Israel for fear?

The thoughts ( machsh

Verse 12
Blessed is the nation whose God is the LORD and the people whom he hath chosen for his own inheritance.

Second half of the main body (Psalms 33:12-19); the blessedness of the elect people whose God is the Lord; in Him they have a strength which multitudes of men and horses could not give.

Blessed is the nation - the central thought of the psalm. Israel primarily is the nation; then all the elect.

The people ... his own inheritance (Exodus 19:5; Deuteronomy 7:6; Amos 3:2) - spiritually the Church (1 Peter 2:9). 

Verse 13
The LORD looketh from heaven; he beholdeth all the sons of men.

The Lord looketh - not as an idle spectator, but as a sovereign Judge, taking cognizance of everything. 

Verse 14
From the place of his habitation he looketh upon all the inhabitants of the earth. No JFB commentary on this verse. 

Verse 15
He fashioneth their hearts alike; he considereth all their works.

He fashioneth their hearts ... The heart is 'the workshop of thought' (Hengstenberg). As God is the Fashioner of the hearts of all alike, He both accurately seeth into, and hath under His control, the "devices" of the people (Psalms 94:9; Psalms 5:10). Their "works," which result from their thoughts, will not be allowed to proceed so far as really to hurt His people. We have therefore nothing to fear if we have God for our friend. He is "the God of the spirits of all flesh" (Numbers 16:22; Numbers 27:16; Proverbs 21:1). 

Verse 16
There is no king saved by the multitude of an host: a mighty man is not delivered by much strength.

No king ... multitude of an host - or, 'by the greatness of (his warlike) might.'

A mighty man - a warrior. 

Verse 17
An horse is a vain thing for safety: neither shall he deliver any by his great strength.

An horse ... War-horses and chariots were forbidden to Israel (Deuteronomy 17:16); hence, in respect to this arm of strength, Israel might seem at a disadvantage in her conflict with the world-power. Moreover, in other resources she wee not a match for her powerful enemies; but as everything depends on the power of God, and nothing is effected by mere earthly strength, Israel, so long as she has the Lord for her God, has everything to hope and nothing to fear (cf. Proverbs 21:31). 

Verse 18
Behold, the eye of the LORD is upon them that fear him, upon them that hope in his mercy;

The eye ... fear him (Psalms 34:15) - "upon the righteous." 

Verse 19
To deliver their soul from death, and to keep them alive in famine.

To deliver ... death. What wordly 'strength' cannot do-namely, "deliver" its possessor (Psalms 33:16-17) "from death," is done for Israel, who is destitute of worldly strength, by the love and omnipotence of Yahweh. 

Verse 20
Our soul waiteth for the LORD: he is our help and our shield.

Conclusion. Believers testify their joy and trust in the Lord as their 'help and shield,' and pray that Yahweh's "mercy" may be upon them, according as their "hope" is in Him.

Our soul waiteth - with intent expectation, as the Hebrew implies. So Israel's forefather, Jacob, on his death-bed (Genesis 49:18). 

Verse 21
For our heart shall rejoice in him, because we have trusted in his holy name.

His holy name. His holiness is the center and source of His attributes-and His grace, truth, and faithfulness. 

Verse 22
Let thy mercy, O LORD, be upon us, according as we hope in thee.

Let ... according ... Cf Matthew 9:29, Jesus' words to the two blind men at Jericho, "According to your faith be it unto you." 

34 Psalm 34 

Verse 1
I will bless the LORD at all times: his praise shall continually be in my mouth.

A thanksgiving of David for deliverance on the occasion of his 'changing his behaviour;' or, as Hengstenberg translates the TITLE, 'when he concealed his intellect' - i:e., feigned himself mad "before Abimelech, who drove him away, and he departed." Compare 1 Samuel 21:13-14, "He changed his behaviour before them, and feigned himself mad ... and scrabbled on the doors of the gate and let his spittle fall down upon his beard. Then said Achish unto his servants, Lo, ye see the man is mad: wherefore then have ye brought him to me?" The general name Abimelech - i:e., father of a king (Genesis 20:1-18; Genesis 24:1-67), implying so hereditary monarch, stands here for "Achish." The alphabetical acrostic arrangement appears in the Hebrew. Psalms 34:1-22.-David resolves to praise Yahweh at all times, and invites the godly to join (Psalms 34:1-3); the grounds of his praise-Yahweh has delivered him when he prayed, and always supplies the wants of them that fear Him (Psalms 34:4-10); David invites all to learn from him, as a father, the fear of Yahweh (Psalms 34:11); it consists in keeping the tongue from evil, doing good, and pursuing peace; it results in His watching over us, and giving life to the righteous, however many be their present afflictions; whereas evil shall slay sinners (Psalms 34:12-21); conclusion (Psalms 34:22); Yahweh redeems His trusting servants.

['aleph (')]

I will ... all times - not only for the ordinary blessings of His Providence, but for the special, deliverance in the imminent danger at Achish's court. Compare the title. Special mercies call for never-ceasing thankfulness. David composed this psalm in a season of quiet, as its tone shows. The remembrance of the deliverance, though sometime past, awakens in him lively gratitude. Now that he is in prosperity, he makes it a ground-work on which to build an enduring monument of thanksgiving and encouragement to believers in all ages.

[beth (b)] 

Verse 2
My soul shall make her boast in the LORD: the humble shall hear thereof, and be glad.

My soul ... the Lord - (Jeremiah 9:23-24.) The humble ... - because they feel his cause and theirs to be one. His deliverance is a pledge of theirs.

[gimel (g)] 

Verse 3
O magnify the LORD with me, and let us exalt his name together.

Magnify the Lord ... - assign to Him the greatness which really belongs to Him (Psalms 69:30). Joint praise is one sweet fruit of the communion of saints (Psalms 30:4).

[daleth (d)] 

Verse 4
I sought the LORD, and he heard me, and delivered me from all my fears.

Reason of his determination to "bless the Lord at all times."
I sought ... all my fears - i:e., from all the objects of my fear (Isaiah 66:4).

[he (h)] 

Verse 5
They looked unto him, and were lightened: and their faces were not ashamed.

They ... lightened. In their times of darkness they were brightened with the light of His countenance, so that serenity was restored to their countenance (Psalms 4:6; Numbers 6:26). By the word "they" are meant "the humble" (Psalms 34:2), whose representative the Palmist is; hence, he naturally passes from the singular "I" (Psalms 34:4, wherein his own personal experience is stated) to the plural "they" (Psalms 34:5); his case is only an exemplification of the general principle which holds good to all the humble godly.

Not ashamed. They were not put to the shame of disappointment by the refusal of their prayer. The Hebrew Not ashamed. They were not put to the shame of disappointment by the refusal of their prayer. The Hebrew negative here used [ 'al (Hebrew #408), like the Greek mee (Greek #3361)] is subjective, and emphatically rejects the thought of the faces of the humble being put to shame.

[waw (w)] 

Verse 6
This poor man cried, and the LORD heard him, and saved him out of all his troubles.

This poor man ... As in Psalms 34:4-5, he passed from his own individual case to the general case of all "the humble" (Psalms 34:2; Psalms 34:6), who by looking to the Lord were lightened so here he returns to the particular case-namely, himself. Compare Samson's severe need, prayer, and relief (Judges 15:19). The Hebrew for "poor man" [ `aaniy (Hebrew #6041)] is akin to that for "the humble" [`

Verse 7
The angel of the LORD encampeth round about them that fear him, and delivereth them.

The angel of the Lord - THE DIVINE WORD, "the angel of God's presence" (Isaiah 63:9). He is the Lord and Captain (Joshua 5:14; 1 Kings 22:19; Revelation 19:11; Revelation 19:14) of the host of angels who encamp round the Lord's people (Psalms 91:11-12; 2 Kings 6:17). So Jacob, (to whom David refers here), when afraid of Esau's violence on his return from Mesopotamia, saw the double encampment of angels (as the name of the place, Mahanaim, means) between which two-fold host his own encampment lay. We may infer that the Divine Angel of Yahweh was at the head of both hosts, from comparing Genesis 28:15, "Behold I am with thee," with 32:2,30, "This is God's host ... Jacob called the name of the place Peniel, because I have seen God face to face."

[Teth (T)] 

Verse 8
O taste and see that the LORD is good: blessed is the man that trusteth in him.

O taste ... The sumptuous feast is ready, will you not taste it for yourselves? (Isaiah 55:1; Luke 14:16-17). Mere hearing about the feast will not stand instead of tasting it (1 Peter 2:3). Instead of brooding over theoretical objections, "Come and see," as Philip said in answer to Nathanael's objection (John 1:46). On tasting and seeing you will experience how "good" the Lord is.

[yodh (y)] 

Verse 9
O fear the LORD, ye his saints: for there is no want to them that fear him.

Fear the Lord - not with slavish fear, nor in the spirit of bondage, but with filial "trust." The phrase, them that fear him, in Psalms 34:9 is qualified by the parallel, "the man that, trusteth in Him" (Psalms 34:8).

[kaph (k)] 

Verse 10
The young lions do lack, and suffer hunger: but they that seek the LORD shall not want any good thing.

The young lions. "The young lions" are the symbol of powerful oppressors of the humble saints (Job 4:10-11; Psalms 57:4; Ezekiel 38:13; Ezekiel 19:2-3).

They that seek ... - (Psalms 84:11; Matthew 6:32-33). The limitation is implied in Psalms 34:19, that "many are the afflictions of the righteous." They have the promise of "an hundred-fold now in this time, houses, and brethren, and sisters, and mothers, and children, and lands, with persecutions, and in the world to come eternal "life" (Mark 10:30; 1 Timothy 4:8).

[lamedh (l)] 

Verse 11
Come, ye children, hearken unto me: I will teach you the fear of the LORD.

Introduction to the second strophe: invitation to all to enjoy the blessedness which the fear of the Lord brings Introduction to the second strophe: invitation to all to enjoy the blessedness which the fear of the Lord brings with it.

Come, ye children. He addresses the young especially, as a father would his "children" (Proverbs 1:8).

I will ... fear of the Lord - not so much what the fear of the Lord consists in, as what are the strong reasons why you should walk in it-namely, the blessed results which flow from it-life, good, and deliverance (Psalms 32:8; Proverbs 14:26-27, "The fear of the Lord is a fountain of life").

[mem (m)] 

Verse 12
What man is he that desireth life, and loveth many days, that he may see good?

What man ... desireth life ... see good? Who is there that does not desire "life" in its fullest enjoyment? The Psalmist proceeds to describe the sure and only means for attaining it. The word "good" in the second clause, explains what is meant by the parallel "life" in the first clause. "Days" of 'seeing good' are life in its highest sense.

[nun (n)] 

Verse 13
Keep thy tongue from evil, and thy lips from speaking guile.

Keep thy tongue. This verse refers to words.

[camekh (c)] 

Verse 14
Depart from evil, and do good; seek peace, and pursue it.

Depart ... do. This verse refers to deeds. Seek peace, and pursue it - i:e., inoffensiveness toward thy neighbour, and harmony with him. Not only "seek" it, but if it seem to flee from thee, still press eagerly after it, not giving up the pursuit, through impatience or resentment, because of the continued malice of adversaries. So Israel as to Sihon (Deuteronomy 2:26). Compare Hebrews 12:14; Romans 12:18; 2 Corinthians 13:11; Zechariah 8:19. Duties toward our neighbour are made prominent in "the fear of the Lord;" for they are what the hypocrite can least feign: the sincere discharge of them leads to a considerable amount of happiness even in this life. 1 Peter 3:10-12 quotes Psalms 34:13-15 as holding good in Christian times, as much as under the Old Testament. "The fear of the Lord," not fear of man, must be the animating motive.

[`ayin (')] 

Verse 15
The eyes of the LORD are upon the righteous, and his ears are open unto their cry.

The righteous. "The righteous" here answer to "them that fear Him," and "that hope in His mercy" (Psalms 33:18). So that by the righteous not absolute righteousness is meant, but the righteousness of faith sincerity, justice, and godliness.

[pe (p)] 

Verse 16
The face of the LORD is against them that do evil, to cut off the remembrance of them from the earth.

The face of the Lord is against. The Hebrew of the English version "against" is simply 'upon' [b

Verse 17
The righteous cry, and the LORD heareth, and delivereth them out of all their troubles. (The righteous) cry - answering to Psalms 34:15, "his ears are open unto their cry" - i:e., the cry of "the righteous" spoken of in the first clause.

[qoph (q)] 

Verse 18
The LORD is nigh unto them that are of a broken heart; and saveth such as be of a contrite spirit.

The Lord is nigh ... Though He "dwells in the high and holy place," yet He stoops down so as to be "nigh" those "of a contrite and humble spirit" (Isaiah 57:15; Isaiah 61:1; Luke 4:18; Psalms 51:17; Psalms 147:3.)

[resh (r)] 

Verse 19
Many are the afflictions of the righteous: but the LORD delivereth him out of them all.

Many are the afflictions ... - (Psalms 34:6; Psalms 34:17.) Such was the case with Job. The many afflictions of the righteous show at once how imperfect man's righteousness is, which needs such corrective discipline, and how great is the grace of God in not only delivering His people out of afflictions but even turning their troubles into instruments of mercy; for by the many chastisements which their much sin still adhering to their old nature renders necessary, they are sanctified (1 Peter 1:6-7; Hebrews 12:5-12).

[shin (sh)] 

Verse 20
He keepeth all his bones: not one of them is broken.

He keepeth ... is broken. God, even if He permits calamity to befall the godly, will overrule the seeming evil to everlasting good. Their 'whole body' [ holokleeron (Greek #3648) to (Greek #3588) sooma (Greek #4983), the body in its perfect integrity of parts, 1 Thessalonians 5:23.], as well as their 'soul and spirit,' shall be preserved unto the coming of our Lord Jesus Christ." Compare Matthew 10:30, "The very hairs of your head are all numbered." The literal fulfillment belongs to the great Antitype, Messiah, the true Paschal Lamb, of whom it was written from the beginning, "A bone of Him shall not be broken" (John 19:36; Exodus 12:46; Numbers 9:12).

[taw (t)] 

Verse 21
Evil shall slay the wicked: and they that hate the righteous shall be desolate.

Evil shall slay the wicked. Since the Hebrew [ raa`aah (Hebrew #7451)] is the same as in Psalms 34:19, to which this verse refers, translate, as there, 'affliction shall slay the wicked,' whereas 'the Lord delivereth the righteous out of all their afflictions.'

They ... desolate - or 'shall be (made to appear by the treatment which they shall receive) guilty:' cf. margin; also margin and text, Psalms 5:10; Hosea 13:1.

Conclusion and summary: 

Verse 22
The LORD redeemeth the soul of his servants: and none of them that trust in him shall be desolate.

The Lord redeemeth ... shall be desolate - or 'shall be (made to appear in their treatment) guilty.' He saves them from being really hurt, whether by temporal or by spiritual and eternal evil. 

35 Psalm 35 

Verse 1
Plead my cause, O LORD, with them that strive with me: fight against them that fight against me.

The starting-point of the psalm appears in 1 Samuel 24:15 : David, after sparing Saul in Engedi, says, "The Lord be judge between me and thee ... and plead my cause" (cf. Psalms 35:1). The antitypical David, in John 13:25, appropriates Psalms 35:19. He alone could plead perfect righteousness, love, meekness, and prayerfulness in His distress through the monstrous ingratitude of His foes. For a striking coincidence between Psalms 34:1-22 and Psalms 35:1-28, cf. Ps. 34:37 with Psalms 35:5-6) Complaint, prayer, and promise of thanksgiving occurs in each of the three strophes of the psalm, Psalms 35:1-28. Throughout He appeals from the malice of His foes to the retributive justice of God to vindicate His cause. Plead ... strive with me - rather, as the Hebrew ( riybaah (Hebrew #7378) ... y

Verse 2
Take hold of shield and buckler, and stand up for mine help.

Shield and buckler. The Hebrew means 'the small shield' [ maageen (Hebrew #4043)] and the 'large shield' respectively [ tsinaah (Hebrew #6793)] (cf. Psalms 5:12, note; 1 Kings 10:16-17). God promises, in Deuteronomy 32:41-42, that 'if He whet His glittering sword, and His hand take hold on judgment, He will render vengeance to His enemies.'

Stand up for mine help - `as mine help.' In this verse he sails on God to take hold of defensive weapons, to shield, not God, but the petitioner. In Psalms 35:3 offensive weapons also. 

Verse 3
Draw out also the spear, and stop the way against them that persecute me: say unto my soul, I am thy salvation.

Draw out also the spear - namely, from thy armoury.

And stop (the way) - interpose thyself, between me and my persecutors; literally, 'set a barrier' against them. David, as a warrior, uses martial images.

My soul (or life), I am thy salvation - not merely my Saviour, but my salvation, embodying in thyself all salvation. Contrast Acts 16:30, "What must I do to be saved?" Make me, by actual deliverance of my endangered soul, to feet that thou hast spoken the word which works its own effect, "I am thy salvation." The realized "salvation," not an audible saying, is what he prays for from God. 

Verse 4
Let them be confounded and put to shame that seek after my soul: let them be turned back and brought to confusion that devise my hurt.

Let them ... - repeated at the close Psalms 35:26. 

Verse 5
Let them be as chaff before the wind: and let the angel of the LORD chase them.

Let them be as chaff - (Psalms 1:4.)

Angel ... The same Divine Angel who "encampeth round about them that fear Him" (Psalms 34:7). For "chase" translate (docheh) 'pushing' them, so as to full never to rise (Psalms 36:12; Psalms 118:13); or so as to have no resting-place, whereas the chaff at last rests on something to which it adheres. 

Verse 6
Let their way be dark and slippery: and let the angel of the LORD persecute them.

Way be dark and slippery. image from one upon a dark and slippery path, which retards his flight, and makes his destruction inevitable.

Let the angel ... - "the angel of the Lord," the Divine Word, who saves His people, pursues with vengeance His and their adversaries. 

Verse 7
For without cause have they hid for me their net in a pit, which without cause they have digged for my soul.

They hid for me their net in a pit. Their having laid for the petitioner a pit-net, justifies the prayer, and ensures its fulfillment, that they should be caught in their own trap (Psalms 35:8). The pit-net was a pit covered over by the hunter with a net and with twigs, to ensure the fall and capture of a wild beast. 

Verse 8
Let destruction come upon him at unawares; and let his net that he hath hid catch himself: into that very destruction let him fall.

Let destruction ... unawares - even as he had tried to take by surprise and to destroy the righteous. The ungodly is put before us as an ideal person in the singular, the representative of all the God-opposed ones of every age. This anti-Christian faction has some particular individuals who more especially embody its ungodliness, as Haman, who sought to destroy all the Jews; Antiochus Epiphanes, the fanatical persecutor in Old Testament times; Judas, "the son of perdition;" and above all, Antichrist of the latter days, who is also called (2 Thessalonians 2:3) "the son of perdition.

And let ... himself - Psalms 35:7, first clause.

Into that ... - (Psalms 36:12) 

Verse 9
And my soul shall be joyful in the LORD: it shall rejoice in his salvation.

My soul shall be joyful. In anticipation of the gracious answer to his prayer, and in order to give additional weight to his entreaty, he vows a soul-felt thanksgiving to the Lord.

It shall rejoice in his salvation - whenever Yahweh shall have said to my soul, in accordance with my prayer (Psalms 35:3), "I am thy salvation." 

Verse 10
All my bones shall say, LORD, who is like unto thee, which deliverest the poor from him that is too strong for him, yea, the poor and the needy from him that spoileth him?

All my bones ... - `my whole body,' preserved by thy goodness (cf. Psalms 34:20), as distinguished from "my soul" (Psalms 35:9), shall break forth into praises of thee (Psalms 51:8). "Who is like unto thee?" was the language of Israel's thanksgiving after the deliverance at the Red Sea (Exodus 15:11). 

Verse 11
False witnesses did rise up; they laid to my charge things that I knew not.

The second strophe, in which the sufferer complains of the malice of his enemies (Psalms 35:11-16), in order to move the compassion of God to interpose in his behalf; in which event, as before, he vows thanksgiving, with the additional feature that it is in the great congregation (Psalms 35:18).

False witnesses ... they laid to my charge ... The chief and antitypical reference is to the Messiah. The Hebrew ( yish'aaluwniy (Hebrew #7592)) for "they laid to my charge," etc., is, they ENQUIRED of me about what I know not of; so the enemies of Christ tried by questioning to get from him some ground of accusation: the chief priests (Mark 14:55-61), the Pharisees (12:13; 11:53-54), Herod (Luke 23:9), the high priest (John 18:19), Pilate (John 18:33). 

Verse 12
They rewarded me evil for good to the spoiling of my soul.

They ... the spoiling of my soul - literally, '(to) the bereavement of my soul;' they bereaved me of all the consolations and necessaries whereby life is sustained; I have been left as one alone in the world, bereft of everything. 

Verse 13
But as for me, when they were sick, my clothing was sackcloth: I humbled my soul with fasting; and my prayer returned into mine own bosom.

When they were sick ... I humbled - `afflicted' (cf. Isaiah 58:3-6). As if their sickness was my own, I chastened my spirit with outward exercises of penitence. Times of sickness should be times of humiliation for sin, which is the original cause of all sickness. None ever realized this perfect union with the sufferings and sins of man as did Jesus, who "Himself took our infirmities and bare our sicknesses" (Matthew 8:17). He especially returned good for evil, weeping over the city, which was about to be His murderer, and praying for them who did the awful deed (Luke 19:41-44; Luke 13:34); whereas His enemies 'rewarded Him evil for good' (John 10:32; John 15:25). 

My prayer returned bosom Since my compassion can be of no avail to my enemies through their wicked My prayer returned ... bosom. Since my compassion can be of no avail to my enemies, through their wicked perversity, at least it shall be of avail to me with God, who shall be stirred up thereby to interpose in my behalf (Muis). (Isaiah 49:4-5.) My prayers and fastings returned to me without having any effect in melting them, like a present sent to an ungrateful person, which, instead of receiving it with gratitude, he sends back to the giver (Hammond). The fold of the garment, at the 'bosom' or lap, was used as the receptacle for any gift or payment (cf. Isaiah 65:6-7, "I will measure their work into their bosom;" Jeremiah 32:18; Psalms 79:12; Ecclesiastes 7:9). The phrase is best illustrated by Matthew 10:13; Luke 10:6, after directing the disciples in their mission to pray on entering a house, "Peace be to this house," Jesus adds, "if the son of peace be there, your peace shall rest upon it: if not, it shall turn to you again." 

Verse 14
I behaved myself as though he had been my friend or brother: I bowed down heavily, as one that mourneth for his mother.

I behaved myself - literally, 'I walked,' or 'went along.'

As though ... or brother. Compare David's lamentation for his enemy, Saul, when slain (2 Samuel 1:17-27).

I bowed down heavily - Hebrew, 'in unsightly appearance;' i:e., with all the outward marks of mourning black and soiled clothing, ashes, unwashed face, etc. 

Verse 15
But in mine adversity they rejoiced, and gathered themselves together: yea, the abjects gathered themselves together against me, and I knew it not; they did tear me, and ceased not:

In mine adversity they rejoiced - literally, 'in my halting' (Psalms 38:17); i:e., in my bodily weakness. In their sickness He made their pain His pain; but now in His sickness they make His pain their joy.

The abjects gathered ... and I knew it not - they flock together in crowds to insult the lonely and afflicted one. So at the crucifixion of Christ. Hengstenberg translates, 'the abjects whom I knew not'-literally, 'the smitten men,' those who, from their low condition were not among my recognized acquaintances (Job 30:1-14). But the sufferer had treated these, his persecutors, not only as persons whom He knew, but as though they were His 'friends and brothers' (Psalms 35:14). I therefore prefer, 'And I knew not' why 'they gathered themselves together against me.' I was conscious of no cause for their deadly hatred; nay, I knew I had given them every cause for the contrary feeling. Thus, this clause "I knew not," answers to Psalms 35:11, "things that I knew not," and Psalms 35:19 'without cause;' also Psalms 35:7.

They did tear me. The image is from the tearing of a garment. I therefore prefer the Septuagint and Vulgate rendering for "abjects" [ neekiym (Hebrew #5222), mastiges, flagella], 'the scourges,' or 'smiters,' which translation accords best with the verb 'tear.' Compare Jeremiah 18:18; Job 5:2, 'the scourge of the tongue.' 

Verse 16
With hypocritical mockers in feasts, they gnashed upon me with their teeth.

With hypocritical mockers in feasts - rather, 'with hypocritical (or profane) mockers for a cake' [ maa`owg (Hebrew #4580)]; such as sell their tongue to raillery for the sake of a paltry 'cake' (not a dainty cake, but the ordinary ashes-baked cake of bread used in the East), ingratiating themselves with some leader of the persecution by ribald scoffs at the godly sufferer. It is not refined wit that is meant, but bitter scoffs of the lowest, hounded on by the master from whom they receive their morsel.

They gnashed ... - with vehement fury (Psalms 37:12; Acts 7:54). 

Verse 17
Lord, how long wilt thou look on? rescue my soul from their destructions, my darling from the lions.

Lord, how long wilt thou look on? - without interposing for me.

Rescue ... destructions - or 'desolations.' His soul is in a mournful, dangerous place, surrounded by their devastations (Hengstenberg).

My darling from the lions - (note, Psalms 22:20.) My soul, of unique preciousness, rescue thou from lion-like adversaries (Psalms 22:21; Psalms 10:9). 

Verse 18
I will give thee thanks in the great congregation: I will praise thee among much people.

I will give thee thanks. This promised thanks, giving at the close of the middle strophe answers to the similar one at the close of the first strophe (Psalms 35:9-10). The distinction is, that the thanksgiving there is that of the soul apart and individually; whereas here it is "in the great congregation ... among much people." 

Verse 19
Let not them that are mine enemies wrongfully rejoice over me: neither let them wink with the eye that hate me without a cause.

Here begins the third strophe: prayer founded on the representations just made (Psalms 35:19-28).

Let not them ... wrongfully - or 'falsely,' with lying accusations.

Neither let them wink ... hate me without a cause - let them not evince their joy at my hurt by winking at one another with the eye. It is striking that the same Greek word [ doorean (Greek #1432)] is used in John 15:25 ("they hated me without a cause") of men's hatred of Christ, as is used in Romans 3:24 of His free love to them ("being justified freely by His grace"). As gratuitous as was their hatred, so gratuitous was His love. He had given men every cause to love, yet they hated Him. They had given Him every cause to hate, yet He loved them. 

Verse 20
For they speak not peace: but they devise deceitful matters against them that are quiet in the land.

Speak not peace - as my peaceable attitude toward them and all men would have dictated as right. This verse, 20, and 21, give the reason for the prayer in Psalms 35:19, 'Let them not rejoice over me,' for their whole spirit is perverse and malicious. 

Verse 21
Yea, they opened their mouth wide against me, and said, Aha, aha, our eye hath seen it.

Our eye hath seen it - namely, the destruction of the godly sufferer, which we long desired to see (Psalms 35:25). 

Verse 22
This thou hast seen, O LORD: keep not silence: O Lord, be not far from me.

This thou hast seen, O Lord - (Psalms 10:14; Exodus 3:7.) Yahweh's seeing it stands in beautiful contrast to their boast (Psalms 35:21), "our eye hath seen it."
Keep not silence - refuse not to answer my prayer (Psalms 27:1).

Be not far from me - i:e., from helping me (Psalms 10:1). 

Verse 23
Stir up thyself, and awake to my judgment, even unto my cause, my God and my Lord.

Awake ... - awake to vindicate my right and plead my cause (Psalms 9:4; Psalms 18:2). 

Verse 24
Judge me, O LORD my God, according to thy righteousness; and let them not rejoice over me.

Let ... - (Psalms 35:19.) 

Verse 25
Let them not say in their hearts, Ah, so would we have it: let them not say, We have swallowed him up.

Ah! so would we have it - literally, 'Ah! our soul;' i:e., 'our wish,' on which we have set our whole soul (Proverbs 13:4), is realized. 

Verse 26
Let them be ashamed and brought to confusion together that rejoice at mine hurt: let them be clothed with shame and dishonour that magnify themselves against me.

Clothed with shame - (Psalms 109:18; Psalms 109:29.) 

Verse 27
Let them shout for joy, and be glad, that favour my righteous cause: yea, let them say continually, Let the LORD be magnified, which hath pleasure in the prosperity of his servant.

Let them shout for joy ... my righteous cause - or 'that wish my justification' (literally, 'righteousness'). 'Wish my justification' stands in contrast to "rejoice at mine hurt" (Psalms 35:26). Give thou them occasion for joyful thanksgivings by justifying me.

Let the Lord be magnified ... prosperity of his servant - literally, 'the peace (the fruit of the previous justification, Romans 5:1) of His servant.' The conferring of justification and peace on him will, according to his plea, call forth praises of God on the part of his fellow-believers, whose cause is identified with his. 

Verse 28
And my tongue shall speak of thy righteousness and of thy praise all the day long.

Thy righteousness - which is the ground of 'my righteousness,' or justification (Psalms 35:27). The Lord's inherent and infinite righteousness is magnified by His people's justification on the ground of His righteousness imputed to them (Isaiah 42:21; Isaiah 45:24-25).

And of thy praise all the day long. In this third promise of thanksgiving, as distinguished from the former two (Psalms 35:9; Psalms 35:18), there is the additional element of continuous and unceasing praise. 

36 Psalm 36 

Verse 1
The transgression of the wicked saith within my heart, that there is no fear of God before his eyes.

Title. - To the chief Musician, A Psalm of David the servant of the Lord. "The servant of the Lord" occurs nowhere else in a title, except in Psalms 18:1-50 : It relates to the subject of the psalm: the dignity of David as the divinely-commissioned "servant of the Lord" gives authority to his words, because he speaks them not as his own, but as God's words, whose Spirit moves him (2 Samuel 23:1). Psalms 36:1-12. The transgression of the wicked fills David's heart with pain (Psalms 36:1-4); his consolation in God's infinite mercy, faithfulness, righteousness, and loving-kindness; herein the children of men, by trusting, find shelter, satisfaction, light, and life (Psalms 36:5-9); consequent prayer for God's continued loving-kindness: its answer in the overthrow of the proud workers of iniquity (Psalms 36:10-12).

The transgression ... saith within my heart. "The transgression of the wicked" is personified. The Psalmist, in his inmost heart, painfully feels that "the transgression of the wicked" speaks as the wicked man's oracle. The Hebrew for "saith" [ n

Verse 2
For he flattereth himself in his own eyes, until his iniquity be found to be hateful.

For he flattereth ... be found to be hateful - rather, 'in respect to l

Verse 3
The words of his mouth are iniquity and deceit: he hath left off to be wise, and to do good.

He hath left off - instead of leaving off the self-destroying folly of sin (Isaiah 1:16; Jeremiah 4:22; Psalms 14:1-2). 

Verse 4
He deviseth mischief upon his bed; he setteth himself in a way that is not good; he abhorreth not evil.

He deviseth ... his bed - even there, where one lies down for sleep, he cannot be quiet from restless plans of evil.

In a way that is not good; he abhorreth not evil. His positive sins flow from his negative disobedience to God's direct precepts. Our safety against great sins is to set ourselves 'in a good way,' and to "abhor that which is evil." Compare Romans 12:9. 

Verse 5
Thy mercy, O LORD, is in the heavens; and thy faithfulness reacheth unto the clouds.

The second strophe. The consolation which the pious have in God's inexhaustible mercy, faithfulness, righteousness, and loving-kindness.

Thy mercy ... the heavens - rising far above the haughty impiety of the wicked, who try, like the Babel-builders, to raise the edifice of their pride to "reach unto heaven" (Genesis 11:4; Psalms 73:9 : cf. Psalms 57:10). Like the divine pillar of cloud and fire, the goodness of Yahweh so rises aloft above the earth as to be "in the heavens." God's goodness and faithfulness to His people are infinitely above the reach of human malice to counteract. Therefore the Lord's people are inviolably safe, in spite of all the arrogant, restless, and God-despising enmity of their foes. 

Verse 6
Thy righteousness is like the great mountains; thy judgments are a great deep: O LORD, thou preservest man and beast.

Thy righteousness ... the great mountains - literally 'the mountains of God.' The righteousness of God is that whereby He recompenses every man according to his works, awarding salvation to the righteous, and destruction to the wicked. This stands immovable as the mountains, which no earthly power can shake and displace. This "righteousness" is an additional guarantee of security to His trusting people, besides His "mercy" and His "faithfulness" (Psalms 36:5). Another future of the comparison is the 'greatness' and height of the mountains. Standing prominent, and towering above the surrounding country, the mountains direct the beholder's thoughts naturally to the pre-eminent greatness of God, raised so infinitely above every creature. Therefore they are called 'the mountains of God:' just as the cedars, the stateliest among the trees, are called 'the cedars of God,' (Psalms 80:10, margin)

Thy judgments are a great deep - (Job 11:7-8; Romans 11:33). His "judgments" are His judicial dealings in the moral government of the world, whereby He confounds the wicked and vindicates the good at last. His providence wonderfully cooperates with His "righteousness" for this end (Isaiah 28:29). The idea is that of an ocean, immeasurable in vastness as well as depth. The same Hebrew ( t

Verse 7
How excellent is thy lovingkindness, O God! therefore the children of men put their trust under the shadow of thy wings.

How excellent ... O God! - Hebrew, yaaqaar (Hebrew #3368), 'how precious,' etc.; like some costly treasure. David has here "God" ( 'Elohiym (Hebrew #430)) instead of 'Lord,' or Yahweh (Hebrew #3068), because the contrast is between God and man in general. How infinite is the interval between God and man! Yet the "loving-kindness" (Hebrew, chacd

Verse 8
They shall be abundantly satisfied with the fatness of thy house; and thou shalt make them drink of the river of thy pleasures.

They shall be abundantly satisfied ... - literally, They shall be watered; or, as the Chaldaic, Syriac, Vulgate, Ethiopic, and Septuagint, They shall be made drunk with. The Arabic has saturated with. Those filled with the Spirit seemed like persons elated with wine (Acts 2:13-17; Ephesians 5:18). The fatness of God's house is its rich spiritual provision of divine ordinances for the refreshment of His people. These dwell with Him in spirit already in His heavenly sanctuary, sustained by the Divine Householder with richest viands. Hereafter they shall in person feed upon the fruit of the tree of life, in the midst of the paradise of God, and drink of the "pure river of water of life, clear as crystal, proceeding out of the throne of God and of the Lamb" (Revelation 22:1-2; Revelation 2:7; Psalms 16:11; cf. Genesis 2:10, to which the allusion is here; Job 20:17; John 4:13-14; Ezekiel 47:1; Zechariah 14:8). 

Verse 9
For with thee is the fountain of life: in thy light shall we see light.

For with thee is the fountain of life. No wonder that in thy house, and in thy presence, there are abundant streams, and a full 'river of pleasures' for thy people to 'drink of,' for "with thee is the fountain of life" itself, including the fullness of happiness, without which existence is death, not life (Psalms 16:11; Deuteronomy 30:20). No malice of foes can rob of life and blessedness these who have access to God, "the Fountain" of both (cf. Psalms 23:5). 

In thy light ... "Light" is a figure for 'salvation.' (Psalms 27:1). Through the salvation which is wholly in thee (Psalms 35:3), we shall see salvation (Job 29:3).

Having depicted the malice of the wicked foe, and the fullness of life which the godly have in God, he grounds on the contrast the prayer following, that God would save His people and himself from the proud enemy, and confidently anticipates the downfall of the latter. 

Verse 10
O continue thy lovingkindness unto them that know thee; and thy righteousness to the upright in heart.

O continue thy loving-kindness ... that know thee - literally, 'draw out at length [ m

Verse 11
Let not the foot of pride come against me, and let not the hand of the wicked remove me.

Let not the foot of pride ... against me - so as suddenly to tread me down. "Come upon" implies a surprise, an one taken in a net (Psalms 35:7-8). The wicked foes are represented as "pride" itself embodied. Compare Jeremiah 51:23; Jeremiah 51:31.

Let not the hand ... remove me - from my land, which is thy land. David had been forced to flee before Saul and Absalom successively (2 Kings 21:8). Or rather, as in Psalms 11:1, note, the removing is not one of mere position, but 'let not the wicked supplant me from my firm spiritual standing.' As the foot treads down, so the hand 'removes.' 

Verse 12
There are the workers of iniquity fallen: they are cast down, and shall not be able to rise.

There ... of iniquity fallen ... In spirit he, by faith, sees his foes already vanquished by the power of prayer, though to the world they seemed in the height of their prosperity. He points to them "there," as if before the eye. Compare Psalms 18:38; Proverbs 24:16, which marks, as here, the contrast between the falls of the godly and of the wicked: "A just man falleth seven times, and riseth up again; but the wicked shall fall into mischief" (are destroyed finally). 

37 Psalm 37 

Verse 1
Fret not thyself because of evildoers, neither be thou envious against the workers of iniquity.

Psalms 37:1-40.-The theme is, God will award the righteous and the unrighteous their respective deserts in due time; fret not, then, against, but trust in the Lord, and do good (Psalms 37:1-2). The alphabetical arrangement in the Hebrew connects the loosely-joined sententious savings; these probably were the model copied by Solomon in his Book of Proverbs. David's experience qualified him for solving the difficulty, Why do ungodly men like Saul, Nabal and Absalom, seemingly prosper?

['aleph (')] 

Fret (Hebrew, tithchar) not thyself because of evil- doers - literally, 'Inflame not thyself in relation to evil-doers.' Anger is often compared to a fire (Deuteronomy 32:22; Psalms 79:5; Proverbs 24:1; Proverbs 24:19, is plainly copied from this; cf. 3:31; 23:17). The godly are tempted to be angry at the sight of the wicked prospering, and to think they have just cause for anger. David's own feeling was such, when he was a destitute exile, though serving God, and Nabal a man of wealth, though an ungrateful churl (1 Samuel 25:4-34). David's anger was naturally stirred up, and he would have avenged himself, instead of leaving his cause in the Lord's hand, had not God, of His mercy, spoken, by Abigail, the advice which kept him from meeting evil with evil. The precept here, 'Inflame not thyself,' answers to "Cease from anger," Psalms 37:8, and the promise to "the meek," Psalms 37:11, 

Verse 2
For they shall soon be cut down like the grass, and wither as the green herb.

For they ... like the grass. 'The multitude of hypocrites flourishes and covers the world so completely, that they alone seem almost to exist, as the green grass covers the earth. But, in God's sight, what are they? Hay that must presently be made; and the higher the grass, the nearer it is to the scythe and the haycock: just as the higher and further the wicked spread and rise aloft, the nearer are they to destruction. Wherefore, then, shouldst thou be angry, when their wickedness and prosperity are of so short-lived a nature?' (Luther.)

[beth (b)] 

Verse 3
Trust in the LORD, and do good; so shalt thou dwell in the land, and verily thou shalt be fed.

Trust in the Lord, and do good - the right course, when seeing the prosperity of the ungodly, instead of giving way to the temptation to anger and envy (Psalms 37:1).

So shalt ... the land - Psalms 37:27; Psalms 37:29, fulfilled in part in the possession of Canaan by Israel; partly, also, by the promise even of "the life that now is," which is appended to "godliness" (1 Timothy 4:8); mainly in the "inheritance of the earth" hereafter promised to the righteous (Psalms 37:9; Psalms 37:11; Psalms 37:22; Psalms 37:34), after "the wicked" shall have been "cut off" (Proverbs 2:21; Proverbs 10:30; 2 Peter 3:13).

Verily [ '

Verse 4
Delight thyself also in the LORD and he shall give thee the desires of thine heart.

Delight thyself also in the Lord - a promise in the very terms of the precept. In resting heartily in the Lord, thou shalt have supreme delight thereby. So Bacon's well-known saying, 'It is heaven on earth for a man's mind to move in charity, to rest, in Providence, and to turn on the poles of truth' (cf. Psalms 37:11, latter clause; Isaiah 58:14; Job 22:26; Job 27:10).

He shall give ... - (Psalms 20:5; Psalms 21:2)

[gimel (g)] 

Verse 5
Commit thy way unto the LORD trust also in him; and he shall bring it to pass.

Commit thy way unto the Lord - Hebrew, gol, 'roll thy way upon Yahweh.' The image is of one rolling off from his own shoulders a burden which be is not able to bear, upon the shoulders of another, who is able to bear it (1 Peter 5:7; Psalms 55:22 : also 22:10). As a "way" cannot be rolled as a burden, it must hero mean thy doing, thy undertakings, as explained in margin, Proverbs 16:3, 'Roll thy works upon the Lord.'

And he shall bring it to pass - what thou desirest to be done, but canst not do thyself. 

Verse 6
And he shall bring forth thy righteousness as the light, and thy judgment as the noonday.

And he shall bring forth thy righteousness ... Afflictions which are now the portion of the godly (2 Timothy 3:12) seem to east a slur on their righteousness; but in "the manifestation of the sons of God" (Romans 8:19) the Lord will judge - i:e., vindicate the justice of their cause, as He did typically in the case of Job at the last (Job 11:17; Isaiah 58:8; Micah 7:9). So Christ, the Head of the Church, after having been forsaken of God, as though His righteous cause was lost, while He hung amidst darkness on the cross, was "justified' (i:e., had His righteousness vindicated) at His resurrection and ascension (Romans 1:3-4; 1 Timothy 3:16; 1 Peter 3:18)

[daleth (d)] 

Verse 7
Rest in the LORD, and wait patiently for him: fret not thyself because of him who prospereth in his way, because of the man who bringeth wicked devices to pass.

Rest in the Lord - Hebrew, dowm (Hebrew #1826); 'Be still (silent) TO [la-] the Lord' - i:e., with an eye to the Lord, who will speak more effectually than thou canst. Be still or silent is opposed to passionate self-defense (Psalms 37:8), and anger at the prosperity of wicked enemies. Compare Psalms 38:3-15, margin.

And wait patiently for him , [ low (H3807a)] - answering to the parallel 'Be still to the Lord;' wait for Him to answer in thy stead, and to vindicate thy cause.

Fret not thyself because of him who prospereth ... - inflame not thyself with anger at him who prospers though devising wicked things. Thus the last verse of the introduction reverts to the same point as the first verse.

[he (h)] 

Verse 8
Cease from anger, and forsake wrath: fret not thyself in any wise to do evil.

Fret not thyself ... to do evil. The Hebrew [ 'ak (Hebrew #389)] is, 'inflame not thyself ... ONLY for evil' - i:e., which can have no other result but evil. To meet evil with evil is only to aggravate the mischief, and add fuel to the flame. It is to take the cause out of the hands of God, the time Rectifier of the world's anomalies; thereby thou forfeitest His favour, ranking thyself among the evil-doers." 

Verse 9
For evildoers shall be cut off: but those that wait upon the LORD, they shall inherit the earth.

For evil-doers shall be cut off - therefore beware lest by anger and revenge thou takest thy portion with them. David resisted the temptation once and again in Saul's case.

These that wait upon the Lord ... - (Psalms 25:13.) So David, by waiting upon the Lord, instead of avenging These that wait upon the Lord ... - (Psalms 25:13.) So David, by waiting upon the Lord, instead of avenging himself on Saul, was promoted to the kingdom at Saul's death.

[waw (w)] 

Verse 10
For yet a little while, and the wicked shall not be: yea, thou shalt diligently consider his place, and it shall not be.

For yet ... (shall) not (be): yea, thou ... and it (shall) not (be) - the place that now knoweth him shall know him no more. The Hebrew ellipsis vividly sets before the eye the utter extinction of sinners: "the wicked not

... his place not" (Job 7:10; Job 20:9). 

Verse 11
But the meek shall inherit the earth; and shall delight themselves in the abundance of peace.

But the meek ... abundance of peace. On "the meek," cf. Psalms 9:12, note, 'the humble.' Being men of peace now, they shall be the fit administrators in the coming kingdom of the Prince of Peace upon earth (Isaiah 2:4; Isaiah 9:6; Hosea 2:18; Zechariah 9:10). As this blessed consummation is not to be until first the "evil-doers shall be cut off" (Psalms 37:9), "and the wicked shall not be" (Psalms 37:10), it cannot be until the winding up of this dispensation by Messiah's glorious appearing; because up to the harvest, or end of this age, the tares and the wheat remain intermingled (Matthew 13:30; Matthew 13:39-43); not until then takes place the excision of the wicked, succeeded by the reign of the righteous in that same "kingdom," the earth, "out of" which "the Son of Man shall send forth Has angels (to) gather all things that offend, and them which do iniquity." Compare Psalms 37:35-37.

[zayin (z)] 

Verse 12
The wicked plotteth against the just, and gnasheth upon him with his teeth.

The wicked plotteth ... David admits that the present power and malice of the wicked might at first sight seem to negative his inspired assertion, that the meek shall inherit the very earth where the wicked are now so powerful. He answers the objection in Psalms 37:13. 

Verse 13
The Lord shall laugh at him: for he seeth that his day is coming.

The Lord shall laugh at him - rather. 'The Lord laughs at him' (Psalms 2:4). "Laugh" implies the deep contrast there is between the lofty pretensions and seeming greatness of the wicked on the one hand, and their real impotence and speedy dissolution on the other. Man judges only by the present outward look of things.

For he seeth - namely, his day of destruction (Psalms 137:7; Ezekiel 7:7).

[cheth (ch)] 

Verse 14-15
The wicked have drawn out the sword, and have bent their bow, to cast down the poor and needy, and to slay such as be of upright conversation.

The wicked ... sword ... Their sword ... heart - (Psalms 7:15-16; Matthew 26:52; Revelation 13:10.)

[Teth (T)] 

Verse 16
A little that a righteous man hath is better than the riches of many wicked.

A little that a righteous man hath (is) better than the riches of many wicked - The little that one righteous man hath is better than the laborious accumulations of MANY wicked men. The Hebrew for "riches" [ haamown (Hebrew #1995)] implies an accumulation with toil and turmoil. Cognate Hebrew words are used in Psalms 39:6, "surely they are disquieted in vain; he heapeth up riches, and knoweth not, etc.; and Proverbs 15:16, "Better is little with the fear of the Lord, than great treasure and trouble therewith:" cf. 16:8. Turmoil significantly designates riches scraped together and held fast only by noise and disquietude. 

Verse 17
For the arms of the wicked shall be broken: but the LORD upholdeth the righteous.

For the arms ... be broken. The wicked man's arm, the instrument of executing his schemes, when once broken, can neither injure the godly nor save himself (Psalms 10:15). This is why (Psalms 37:16) the "little" property of one "righteous man" "is better than the riches of many wicked." Not that the wicked, while possessing riches, are always inwardly unhappy; but to the eye of faith the utter wreck of their fortune is near: their past prosperity will only intensify their everlasting misery.

[yodh (y)] 

Verse 18-19
The LORD knoweth the days of the upright: and their inheritance shall be for ever.

The Lord knoweth ... - in contrast to Psalms 37:13, "The Lord ... seeth that his (the wicked man's) day (of destruction) is coming." "The Lord knoweth" (i:e., taketh account of) implies Yahweh's special providence; also His love, recognizing them as His own, ordering the length of their earthly "days" (cf. Psalms 119:84), and the most minute events affecting their welfare in each day (Romans 8:28; Psalms 31:15), and finally giving them length of days for ever and ever (Exodus 2:25, margin; Psalms 1:6). He cares for them "in the days of famine" (Psalms 37:19), as in the days of plenty. So He cared for Jeremiah during the famine caused by the siege (Jeremiah 37:21; Psalms 33:19). Where it is for their good, He "prolongeth (their) days," as in Hezekiah's case (Isaiah 38:5; cf. Exodus 23:26, end). Whenever they die, it is not prematurely; but the years of the wicked shall be shortened (Proverbs 10:27). When He removes His people early, as in Abijah's case (1 Kings 14:13; Isaiah 57:1), it is in order to "take" them "away from the evil to come." Whether their earthly days be long or short, in heaven "their inheritance shall be for ever." Compare 1 Peter 1:4,

[kaph (k)] 

Verse 20
But the wicked shall perish, and the enemies of the LORD shall be as the fat of lambs: they shall consume; into smoke shall they consume away.

But the wicked shall ... fat of lambs - not, as Gesenius translates, 'as the beauty of the meadows' (karim) -

i.e., the grass; cf. Psalms 37:2. The Hebrew [ yaaqaar (Hebrew #3368)] for "fat" is literally, the preciousness. But there is an evident allusion here, as elsewhere in Scripture, to the burnt sacrifices; such are the wicked, consumed by the fire of God's wrath against sin, and passing away as "smoke." Compare Isaiah 34:6. As the fatness of the lambs only makes them the fitter for sacrifice, so the more sumptuous the wicked are, the more speedily and miserably shall they perish (cf. James 5:5; Mark 9:49).

Into smoke ... - carrying on the image of the sacrifice, the victim being burnt into smoke and ashes.

[lamedh (l)] 

Verse 21
The wicked borroweth, and payeth not again: but the righteous sheweth mercy, and giveth.

The wicked borroweth ... the righteous showeth mercy, and giveth - not so much a representation of what the wicked and the righteous respectively are willing, or not willing, through injustice, to do, as of what they respectively are able, or unable, through poverty, to do. The "for" in Psalms 37:22 presumes that it is of ability and inability, not of willingness and unwillingness, that Psalms 37:21 speaks. So, too, Psalms 37:26. "He (the righteous man) is ever merciful, and lendeth; and his seed is blessed." The ground passage is Deuteronomy 15:6, "The Lord thy God blesseth thee; and thou shalt lend unto many nations, but thou shalt not borrow;" also Deuteronomy 28:12; Deuteronomy 28:44, in contrast to the curse. 

Verse 22
For such as be blessed of him shall inherit the earth; and they that be cursed of him shall be cut off.

For such ... inherit the earth; and they that ... cut off - the ground of the penniless destitution of "the wicked," and of the abundance possessed by "the righteous," whereby he can "give" as his "mercy" prompts him (Psalms 37:21).

[mem (m)] 

Verse 23
The steps of a good man are ordered by the LORD: and he delighteth in his way.

The steps of a (good) man. The Hebrew [ geber (Hebrew #1397)] for 'a man' is literally a hero, a valiant man. So "valiant for the truth," Jeremiah 9:3. Compare with the sentiment, 1 Samuel 2:9. He delighteth in his way - therefore it cannot but prosper, as in Joseph's case (Genesis 39:2-6; Genesis 39:21-23; Proverbs 16:7). 

Verse 24
Though he fall, he shall not be utterly cast down: for the LORD upholdeth him with his hand.

Though he fall ... for the Lord ... with his hand - in answer to the objection that one sees the godly often low in the world; granted-but the Lord will not let him remain so. Yahweh takes him by the hand, and raises him again (Job 5:19; Proverbs 24:16; Micah 7:8). So spiritually, whatever falls the believer may have through his own weakness and corruption, and Satan's subtlety, the Lord 'having begun a good work' in him, "will perform it until the day of Jesus Christ" (Philippians 1:6). A beautiful type of this is Christ's stretching forth His hand to catch and save Peter from sinking in the waves (Matthew 14:31; also Luke 22:31-34; cf. 1 Samuel 23:16).

[nun (n)] 

Verse 25
I have been young, and now am old; yet have I not seen the righteous forsaken, nor his seed begging bread.

I have been young ... righteous forsaken - i:e., forsaken utterly (cf. Psalms 37:28). He comprises all ages in the ideal character that speaks as a father would address his children.

Nor his seed begging bread - i:e., continuously. Temporarily David had in his destitution begged sustenance from the rich Nabal. The very object of the psalm is to counteract the temptation to fretfulness at the temporary wants of the godly. But, alike in the Old and the New Testaments, the godly are exempt from permanent abandonment as to the needs even of this life. He who commands us to pray, Give us this day our daily bread, will not mock His children by withholding that which He Himself has encouraged them to ask, with the implied promise that He will grant it. He does not raise hopes only to disappoint them. They who make heaven their end will not be allowed to want any necessary on the way (Matthew 6:33; Psalms 84:11; Romans 8:28; Romans 8:32). 

Verse 26
He is ever merciful, and lendeth; and his seed is blessed. He is ever merciful, and lendeth - `all the day' (Hebrew, for "ever"). He hath at once the will and the power to be liberal (cf. Psalms 37:21),

[camekh (c)] 

Verse 27
Depart from evil, and do good; and dwell for evermore.

Depart ... for evermore - i:e, and so shalt thou dwell for evermore. A promise similar to Psalms 37:3; Psalms 37:11. So the fifth commandment, "that thy days may be long in the land which the Lord thy God giveth thee." 

Verse 28
For the LORD loveth judgment, and forsaketh not his saints; they are preserved for ever: but the seed of the wicked shall be cut off.

For the Lord loveth judgment. On account of His essential justice ("judgment") the Lord cannot 'forsake' finally His saints (Psalms 37:25).

They are preserved for ever - (John 10:28-29; John 17:11; 1 Peter 1:5.) 

Verse 29
The righteous shall inherit the land, and dwell therein for ever.

The righteous ... dwell therein for ever - (Psalms 37:27, last clause, note.) The full realization of the promise shall be in the 'new heavens and the new earth, wherein shall dwell righteousness' (2 Peter 3:13; Revelation 21:1-6).

[pe (p)] 

Verse 30-31
The mouth of the righteous speaketh wisdom, and his tongue talketh of judgment.

The mouth ... and his tongue ... judgment. The law ... his heart ... shall slide. As previously he has mentioned the consolations of the godly, so now, lest any should appropriate these without being the kind of person for whom they were intended, he proceeds to describe the character of the godly. He does so in the threefold aspect presented in the decalogue: the words of the "mouth" and "tongue;" the actions, or "steps;" between these two, the heart, the center of all.

Speaketh wisdom ( yeh

Verse 32-33
The wicked watcheth the righteous, and seeketh to slay him.

The wicked - (Luke 11:53-54; Psalms 10:8.)

The Lord will not leave ... The question at issue between the wicked and the righteous is as a suit at law, wherein God is judge. God will not give the issue against the godly-literally, '(will not) class him with the wicked' ( yarshiy`enuw (Hebrew #7561)) (Psalms 109:7, margin; 31). When the Christians were exiled under the Emperor Adrian, Tertullian comforted them by saying, 'If we are condemned by the world, we are acquitted by God.'

[qoph (q)] 

Verse 34
Wait on the LORD, and keep his way, and he shall exalt thee to inherit the land: when the wicked are cut off, thou shalt see it.

Wait on the Lord - returning to the truth in Psalms 37:7.

And keep his way - the way which His Word prescribes.

When the wicked ... shalt see it. As now thou hast to take the truth of God's Word on faith, so hereafter shalt thou know it by sight (Psalms 58:10; Isaiah 66:24). So the Israelites saw the Egyptians dead upon the seashore (Exodus 14:30). 

[resh (r)] 

Verse 35
I have seen the wicked in great power, and spreading himself like a green bay tree.

I have ... great power - `in formidable power' [ `aariyts (Hebrew #6184)] (cf. Job 5:3).

Spreading ... green bay tree - rather, 'as a green (tree) that groweth in his own soil;' indigenous; one not yet transplated, and therefore flourishing with the vigour of its native soil [ 'ezraach (Hebrew #249)]. A native Israelite, with all the privileges, temporal and spiritual, of such; not a foreigner; yet all the while a wicked man. The possessions of an indigenous Israelite could not be alienated: he was free from oppression by usury; his children could not want, since the nearest relative was always bound to help them. Such a one seemed the farthest removed from ruin, guarded as he was with privileges. 

Verse 36
Yet he passed away, and, lo, he was not: yea, I sought him, but he could not be found.

He passed ... was not. One could scarcely believe one's eyes, that such a flourishing sinner could so quickly and so utterly perish. Such was the fate of Saul.

[shin (sh)] 

Verse 37-38
Mark the perfect man, and behold the upright: for the end of that man is peace.

Mark ... (man) ... for the end of (that) man (is) peace. As there is no Hebrew for "that" before "man" [not laa'iysh (Hebrew #376), but l

Verse 39-40
But the salvation of the righteous is of the LORD: he is their strength in the time of trouble.

The Hebrew copula [w

38 Psalm 38 

Verse 1
O LORD, rebuke me not in thy wrath: neither chasten me in thy hot displeasure.

The Title. - A Psalm of David, to bring to remembrance - i:e., to bring to God's remembrance the seemingly forgotten suppliant. That it supposes sorrowful supplication, appears from its being the title also of Psalms 70:1-5, which is characterized by the same tone. Akin to this phrase is the term "memorial" or remembrance offering [za'kaaraah] (Leviticus 2:2; Leviticus 2:9; Leviticus 2:16; cf. Psalms 141:2; Revelation 8:4; Acts 10:4; Isaiah 43:26; Isaiah 62:6, margin), designed to bring God to remember His people (His Word graciously stooping to our human conceptions). The memorial offering was that part of the meat offering which was burned with frankincense upon the altar, and of which the sweet smell ascended to heaven (Genesis 8:21).

Psalms 38:1-22.-He deprecates Yahweh's hot displeasure (Psalms 38:1); his three-fold plea, his suffering in flesh (Psalms 38:2-8); his outward assaults by enemies, and desertion by friends (Psalms 38:9-12); his patience, sorrow for sin, and hope in Yahweh, as his resource against those who render evil for good (Psalms 38:13-20); concluding prayer (Psalms 38:21-22).

O Lord, rebuke me not in thy wrath - against "mine iniquity" (Psalms 38:18). The fact that there is no suffering without "sin," and that affliction is the expression of God's "wrath" against our sin, gives the special sting to the believer's pain. His sins now rise before him with a blackness such as he never saw in them in past times of ease. His enemies seem as so many executioners of God's judicial displeasure. The suffering which the believer could have patiently borne otherwise, when viewed in this light, prostrates him alike in body and soul. 

Verse 2
For thine arrows stick fast in me, and thy hand presseth me sore.

The plea of His prayer; he is now arrived at such a crisis of anguish, and restlessness of body and mind, that God cannot but interpose to save from destruction His praying child.

For thine arrows stick fast in me, and thy hand presseth me sore. The same Hebrew ( nachat (Hebrew #5181)) is translated differently in the two clauses. The common idea in both is downward pressure. Compare as to the "arrows" - i:e., the chastisements of sin sent by God - Job 6:4; Deuteronomy 32:23. As to the heavy pressure of God's hand, cf. Psalms 32:4; Psalms 39:10. 

Verse 3
There is no soundness in my flesh because of thine anger; neither is there any rest in my bones because of my sin.

Neither is there any rest ( shaalowm (H7965); peace or soundness) in my bones, because of my sin. He recognizes in his suffering the expression of God's anger at his sin. The imagery is repeated in Isaiah 1:5-6. 

Verse 4
For mine iniquities are gone over mine head: as an heavy burden they are too heavy for me.

For mine iniquities are gone over mine head - like waves over a drowning man (Psalms 42:7; Psalms 124:4-5; cf. Psalms 40:12). 

As an heavy burden they are too heavy for me. But they are not "too heavy" for Messiah, who, as the Sinbearer Himself, gives rest to the heavy laden (Matthew 11:28; Isaiah 53:4; Isaiah 53:6; Isaiah 53:11). 

Verse 5
My wounds stink and are corrupt because of my foolishness.

My wounds ... are corrupt ( naamaquw (Hebrew #4743)) - literally, melt away.

Because of my foolishness - perverse sin. The sinner is a fool, and errs not merely against God, but against his own soul (Psalms 14:1; Psalms 69:5; Proverbs 8:36). 

Verse 6
I am troubled; I am bowed down greatly; I go mourning all the day long.

I am troubled - Hebrew, ( `aawah (Hebrew #5753)), na`

Verse 7
For my loins are filled with a loathsome disease: and there is no soundness in my flesh.

For my loins are filled with a loathsome disease ( niqleh (Hebrew #7033)) - literally, with vileness; 'ignominy' (Jerome) - i:e., with such a loathsome disease as exposes me to mockings. So the Septuagint, Vulgate, Ethiopic, and Arabic. But the Chaldaic, 'with burning,' as the Hebrew often means (cf. Psalms 102:3). But the loins are not the seat of burning fever usually. Hengstenberg translates, 'are full of the dried' - i:e., are quite dried up, instead of being "full of fat," as "the loins" are in the healthy (Job 15:27). The English version is simplest. 

Verse 8
I am feeble and sore broken: I have roared by reason of the disquietness of my heart.

I have roared by reason of the disquietness of my heart. The bodily cry of the sufferer is the outward voice of his spiritual and inward anguish. 

Verse 9
Lord, all my desire is before thee; and my groaning is not hid from thee.

Lord, all my desire is before thee; and my groaning is not hid from thee - thine omniscience knows that I do not exaggerate my wretchedness in order to move thy compassion. 

Verse 10
My heart panteth, my strength faileth me: as for the light of mine eyes, it also is gone from me.

My heart panteth - palpitates.

As for the light of mine eyes, it also is gone from me - literally, they also (are) not with me. The light of mine eyes-nay, mine eyes themselves-are not with me (Psalms 13:3, note; 1 Samuel 14:27; 1 Samuel 14:29). The lack-luster eye betrays the failure of the vital power. 

Verse 11
My lovers and my friends stand aloof from my sore; and my kinsmen stand afar off.

My lovers and my friends stand aloof from my sore - literally, 'stand over against my stroke.' At the very time when my affliction would have required them to stand nearer and more steadily by me than ever, they are afraid of the danger that they would incur by seeming to take part with me. While the enemies are near, the friends are far. So in the case of Messiah (Matthew 26:56; Matthew 27:55; Luke 23:49; John 16:32). 

Verse 12
They also that seek after my life lay snares for me: and they that seek my hurt speak mischievous things, and imagine deceits all the day long.

They also that seek after my life lay snares for me. Malice in deed.

And they that seek my hurt speak mischievous things. Malice in word.

And imagine deceits all the day long. Malice in thought. 

Verse 13
But I, as a deaf man, heard not; and I was as a dumb man that openeth not his mouth.

Not only the severity of his affliction, but also, as he here shows, his manner of bearing it-namely, silently and patiently-is a plea for deliverance.

But I, as a deaf man, heard not; and I was as a dumb man that openeth not his mouth. Instead of impatient self-justification, whereby men take away the vindication of their cause out of the hand of the Righteous Judge, he committed his cause to God (Psalms 38:9; Psalms 38:15). His enemies would give no candid hearing to the quiet representation of his right; to speak in angry excitement, under such circumstances, would not persuade them, and would only injure his own spirit. So when Shimei cursed David in his flight from Absalom, and when Abishai wished to kill the curser, the king replied, "So let him curse, because the Lord hath said unto him, Curse David. Who shall then say, Wherefore hast thou done so?" So the antitypical David, Messiah (Isaiah 42:2; Isaiah 53:7). 

Verse 14
Thus I was as a man that heareth not, and in whose mouth are no reproofs.

Thus I was as a man ... in whose mouth are no reproofs - or, 'no contradictions.' So when the children of Belial despised Saul saying, "How shall this man save us? he held his peace" - literally, 'he was as though he had been deaf' (1 Samuel 10:27). Above all, Messiah was silent when reproached before the high priest (Matthew 26:62-63), and before Pilate (John 19:9). 

Verse 15
For in thee, O LORD, do I hope: thou wilt hear, O Lord my God.

For in thee, O Lord do I hope - the ground of his patience.

Thou wilt hear, O Lord my God - `thou wilt answer;' I must therefore not forestall thee. 

Verse 16
For I said, Hear me, lest otherwise they should rejoice over me: when my foot slippeth, they magnify themselves against me.

For I said, (Hear me) lest (otherwise) they should rejoice over me - or, 'For I speak (thus to thee; as stated in Psalms 38:15), lest,' etc.

When my foot slippeth, they magnify themselves against me - i:e., when any misfortune befalls me (Psalms 35:26). 

Verse 17
For I am ready to halt, and my sorrow is continually before me.

For I am ready to halt - perpetually I am all but so disabled as not to stand upright and walk anymore. So Psalms 35:15, margin. I may well fear lest mine enemies "magnify themselves against me" (Psalms 38:16).

My sorrow is continually before me - my pain is my inseparable companion. 

Verse 18
For I will declare mine iniquity; I will be sorry for my sin.

For I will declare mine iniquity; I will be sorry for my sin. The bitterest drop in his cup of suffering is that he feels his suffering is not undeserved; affliction brings to his vivid remembrance sins which he lost sight of in prosperity. 

Verse 19
But mine enemies are lively, and they are strong: and they that hate me wrongfully are multiplied.

But mine enemies are lively, and they are strong. Whilst the sufferer is like one dead, through want of strength, his enemies are full of life and strength.

And they that hate me wrongfully are multiplied - (Psalms 35:19.) Especially true of Messiah (John 15:25). 

Verse 20
They also that render evil for good are mine adversaries; because I follow the thing that good is.

They also that render evil for good are mine adversaries; because I follow the thing that good is - The more "I follow" that which is for their good, as well as the good of all men, the more they hate me (Psalms 35:12). What ought to melt their hearts into love, only hardens them in hatred. Compare on the word "follow," etc., Hebrews 12:14; also Romans 12:18; Romans 12:21; Romans 14:19; Psalms 34:14, "Seek peace, and pursue it" - namely, even though it flee from you.

Conclusion, summing up the prayer, Save me speedily, forsaken as I am by man. 

Verse 21-22
Forsake me not, O LORD: O my God, be not far from me.

O my God, be not far from me. Make haste to help me, O Lord, my salvation. The same voice as in Psalms 22:19. Compare also Psalms 35:3. 

39 Psalm 39 

Verse 1
I said, I will take heed to my ways, that I sin not with my tongue: I will keep my mouth with a bridle, while the wicked is before me.

As Psalms 37:1-40 is the subsequent, calm meditation on the right demeanour of the believer when persecuted by flourishing sinners. Psalms 39:1-13 represents the agitation of spirit to which he is tempted in the heat of the conflict.

Psalms 39:1-13.-David had resolved to keep his tongue bridled while the wicked are before him; but the fire, compressed for a time, at last broke out in impatient complaints because God had made his life but an handbreadth (Psalms 39:1-6); return to believing hope (Psalms 39:7-13); he acknowledges that his sin is the cause of his suffering: as it is God's doing, he will be dumb as to murmuring, while he cries more than ever, begging, with tears, that God will comfort him during his short sojourn on earth.

Title. - To the chief Musician, (even) to Jeduthun. Here, and Psalms 77:1-20, and 1 Chronicles 16:38, Jedithun in the Hebrew [the letter yodh (y) for the letter waw (w)], but usually Jeduthun. The sons of Jeduthun had as their special office to "prophesy with the harp, to give thanks, and to praise the Lord" (1 Chronicles 25:1; 1 Chronicles 25:3). We must not, then, with (Gesenius, explain here and Psalms 62:1-12; Psalms 77:1-20, title, 'upon an instrument,' or 'according to a melody invented by Jeduthun.'

I said - I prescribed it to myself as a fixed law.

I will take heed to my ways - an expression of David, found also in his charge to Solomon (1 Kings 2:4). The "ways" are one's whole course of acting and speaking.

That I sin not with my tongue - by impatient murmuring against God, and by doubting as to His righteousness and goodness in respect to me. In spite of his resolution here, he fell into this sin subsequently (Psalms 39:4-5).

I will keep my mouth with a bridle, while the wicked is before me - Hebrew, 'while STILL [ b

Verse 2
I was dumb with silence, I held my peace, even from good; and my sorrow was stirred.

I held my peace, (even) from good - even from pleading before God with warrantable arguments. I said nothing as to the goodness of my cause, in the conflict which mine enemies had raised against me. Gejer takes it, Removed far from all joy. So the Hebrew [ min (Hebrew #4480)] usually means, after verbs of silence, separation, or distance from; not refraining from speaking something. Psalms 28:1, note, 'Be not silent from me;'

i.e., removed from, me. So Hengstenberg translates, 'not for good'-literally, apart from good; expressing the evil results of his forced silence negatively.

And my sorrow was stirred - expresses the same positively. But see Psalms 39:9 in favour of the English version. 

Verse 3
My heart was hot within me, while I was musing the fire burned: then spake I with my tongue,

My heart was hot within me; while I was musing the fire burned: then spake I with my tongue - (cf. Jeremiah 20:9.) On "musing," cf. note, Psalms 5:1, 'meditation.' The subject of his meditative musing was his sufferings from the wicked. David was unable longer to repress the pent-up fire from breaking forth into hasty and fretful words. So Job at first, under his trials, "sinned not with his lips, nor charged God foolishly." At last "Job opened his month and cursed his day" (Job 1:22; Job 2:10; Job 3:1). 

Verse 4
LORD, make me to know mine end, and the measure of my days, what it is; that I may know how frail I am.

Lord, make me to know mine end, and the measure of my days, what it is. Not a pious prayer such as Psalms 90:12, or as Psalms 119:84, but an impatient demand to know when his life, which is co-extensive (in his view) with his suffering, is to end. This he follows up, in Psalms 39:5-6, with lamentations on the shortness of life, a hardship aggravated, as he impatiently represents it, by the withholding of all solid happiness from man during that short term. This was the strain of Job's complainings also (Job 6:8-11; Job 7:1-7; Job 14:1; Job 16:22).

That I may know how frail I am - literally, 'how FAILING I am' [ chaadeel (Hebrew #2310)]: Job 14:6, 'Turn from him, that he may cease,' margin (the same Hebrew as here). The objections to the English version are-the sense requires not a pious prayer that he may be taught his frailty, so as spiritually to profit by it. He needed not to be taught that, because he knew it too well, as he bitterly describes it in Psalms 39:5. Translate, therefore, 'Let me know what ceasing I (am to have);' when am I to cease from suffering and from life together? 

Verse 5
Behold, thou hast made my days as an handbreadth; and mine age is as nothing before thee: verily every man at his best state is altogether vanity. Selah.

And mine age (note, 'the world'-same Hebrew as "age" - Psalms 17:14)

Is as nothing before thee - `is as non-existence' (Hengstenberg). "Before thee:" this appointment proceeds from thee.

Verily every man at his best state is altogether vanity - Hebrew, 'only all vanity is every man constituted' [ nitsaab (Hebrew #5324)]. Constituted (by the Creator) answers to the previous "thou hast made," and "before thee;" i:e., by thine appointment. All men are constituted as only an all of vanity.

Selah - giving time for a pause (as Selah means) to meditate over the mournful nothingness of life. 

Verse 6
Surely every man walketh in a vain shew: surely they are disquieted in vain: he heapeth up riches, and knoweth not who shall gather them.

Surely every man walketh in a vain show - Hebrew, 'only as a shadow walketh man (or 'as an unreal image') [the b

Verse 7
And now, Lord, what wait I for? my hope is in thee And now, Lord, what wait I for? my hope is in thee.

And now, Lord, what wait I for? my hope is in thee. Here the true spiritual man resumes the ascendancy, after the temporary outbreak of impatience emanating from the old Adam. The flame of true love is easily re-kindled. The "now" draws the inference from what precedes. 'Since thou, O Lord, hast constituted life so transitory, and at the same time so miserable while it lasts.' The question "what wait I for?" implies that man must have some hope. Then follows the answer-not what nature would suggest, nor what we might have expected after his unbelieving complaints. Faith breaks forth from the mists of sense, which had shrouded him, and saith, "my hope is in thee." 

Verse 8
Deliver me from all my transgressions: make me not the reproach of the foolish.

Deliver me from all my transgressions - alike from their guilt, power, and penalty; especially from being delivered up to mine enemies (cf. next clause).

Make me not the reproach of the foolish. This is the "stroke" of God which he dreads (Psalms 39:10). He hath 'the wicked still before him' (Psalms 39:1, note), but his language shows that he now feels his "transgressions" to be the true cause of his sufferings not any harshness or unrighteousness in God, such as he had heretofore complained of. 

Verse 9
I was dumb, I opened not my mouth; because thou didst it.

I was dumb, I opened not my mouth; because thou didst it. The sense is 'I have become mute (as to complaints against God); I do not open my mouth; because Thou hast done it.' Not that David ceases to speak in prayer for deliverance from enemies, but he no longer opens his mouth in complaints against God. His silence, in the latter respect, is not the constrained one which he had at first vainly attempted (Psalms 39:1-2), wherein he kept from utterance the then prevalent promptings of his impatience, but the reverent silence of one who justified God in His dealings, and therefore instinctively repressed the ebullitions of the old man, while he gave free vent to right prayers. This justifies the English version (Psalms 39:2), "I held my peace, (even) from good" (words). 'THOU hast done it' is a sufficient justification of whatever affliction the believer suffers. Our God and loving Father can do nothing unwise, unrighteous, or unkind to His children. So Aaron "held his peace" when fire from the Lord slew his sons, Nadab and Abihu (Leviticus 10:1-3). So Job (Job 40:4-5) renounced his previous impatience: "Behold, I am vile: what shall I answer thee? I will lay mine hand upon my mouth. Once have I spoken; but I will not answer: yea, twice; but I will proceed no further." So David, when cursed by Shimei, said, "So let him curse, because the Lord hath said unto him, Curse David" (2 Samuel 16:10). 

Verse 10
Remove thy stroke away from me: I am consumed by the blow of thine hand.

Remove thy stroke - (margin, Psalms 38:11.) 

Verse 11
When thou with rebukes dost correct man for iniquity, thou makest his beauty to consume away like a moth: surely every man is vanity. Selah.

When thou with rebukes dost correct man. God's word of 'rebuke' is equivalent to punishment in act; because His Word effects His will.

Thou makest his beauty to consume away like a moth - i:e., like as a moth consumes a garment, however beautiful heretofore, so that it is fit neither for ornament or use, so God makes to consume (literally, dissolves) man's beauty (chamudo) - literally, 'all that is desirable in or about him.'

Surely every man is vanity - Hebrew ( 'ak (Hebrew #389)), 'only (i:e., nothing but) vanity is every man.' He uses the same plea as in Psalms 39:5, end, but in a different spirit. There it was a complaint against God, here it is a humble appeal to move His compassion. The same words mean a very different thing, according to the spirit in which they are spoken. 

Verse 12
Hear my prayer, O LORD, and give ear unto my cry; hold not thy peace at my tears: for I am a stranger with thee, and a sojourner, as all my fathers were.

Hear my prayer, O Lord ... hold not thy peace at my tears - the petition. The ground on which it rests follows.

For I am a stranger with thee, and a sojourner, as all my fathers were. Tears move us instinctively to speak to the weeping one: much more do they move the compassion of Yahweh; as when "the Lord saw"' the widow of Nain in tears, "He had compassion on her, and said unto her, Weep not." Compare also John 20:13. God puts His people's tears in His bottle, and writes them in His book (Psalms 56:8), and will at last wipe them all away (Isaiah 25:8). The Psalmist's absolute dependence, as man, like his fathers before him, on the compassion of God, on whose earth he lives as a mere 'stranger and sojourner,' is his plea that his prayer may be heard. So Abraham to the sons of Heth (Genesis 23:4). Compare Genesis 47:9 as to Jacob. God declared to Israel, "The land is mine, for ye are strangers and sojourners with me" (Leviticus 25:33), to which David refers here. Yahweh was Lord of the manor, and the Israelites were but sojourners, permitted to stay with Him and enjoy the fruits, which were His, so long only as He pleased. There is an undesigned coincidence between the words attributed to David in the history in a different connection (1 Chronicles 29:15), and his words here in the psalm. 

Verse 13
O spare me, that I may recover strength, before I go hence, and be no more.

O spare me - literally, 'look away from me;' 'turn away (thy angry look) from me' [ haasha` (Hebrew #8159) mimeniy (Hebrew #4480)].

That I may recover strength , [ baalag (Hebrew #1082)] - literally, 'that I may exhilarate (my countenance)' (Hengstenberg). 'That, I may recover my bright look,' when thou hast 'turned away from me' thy stern look. Job was before the Psalmist's mind (Job 7:19; Job 10:20-21; also 14:6).

Before I go hence, and be no more - (Job 7:8; Job 7:21.) 

40 Psalm 40 

Verse 1
I waited patiently for the LORD and he inclined unto me, and heard my cry.

Psalms 40:1-17.-Messiah's new song of thanksgiving for redemption accomplished in His resurrection (Hebrews 10:6-8). He represents Himself as the end of all the typical sacrifices, according to the volume of Scripture: doing God's will perfectly, yet encompassed with man's innumerable iniquities. Praise for past deliverances (Psalms 40:1-3); blessed is he who makes the Lord his trust, seeing that God's works and thoughts toward us are so wonderful (Psalms 40:4-5); he cometh to do God's will, having God's law in his heart, which is the end of all sacrifices (Psalms 40:6-8); he preaches God's righteousness in the great congregation (Psalms 40:9-10); prayer for deliverance from countless foes in His work (Psalms 40:11-17). Psalms 70:1-5 repeats the latter part.

I waited patiently for the Lord - Hebrew, 'waiting I waited,' implying continuous, patient, and unwearied waiting on and for the Lord. 

Verse 2
He brought me up also out of an horrible pit, out of the miry clay, and set my feet upon a rock, and established my goings.

He brought me up also out of an horrible pit - literally, 'from a deep of roaring.' The Hebrew [ mibowr (Hebrew #953) shaa'own (Hebrew #7588), from a root, shaa'ah (Hebrew #7582), to roar like waves] is the same as in Isaiah 17:12, "like the rushing of mighty waters." As water does not 'roar' in a "pit," we must understand, not a cistern, but a vast deep cavity, into which roaring waters rush. The "pit" is used of Sheol or Hades, Psalms 28:1; cf. the parallel, Psalms 69:2; Psalms 18:4; Psalms 18:16. What shows that not a cistern pit, but a deep of roaring waters, is meant, is that "a rock" stands in suitable contrast to the latter, but would not do so to the former. Wasteness, misery, want, and howling sounds are all suggested by the Hebrew word (cf. Deuteronomy 32:10). Messiah, in His sufferings for us, had to bear the thunders of the divine justice against our sins, the horror of the maledictory sentence of the law, the mockings of men, and the howlings of insulting demons.

Out of the miry clay - the mud at the bottom of the deep roaring waters (Psalms 69:2). So Jeremiah, the type, "sunk in the mire" at the bottom of the dungeon of Malchiah, until he was drawn up and taken out by Ebed-melech.

And set my feet upon a rock, and established my goings. "A rock" is the image of security (Psalms 18:2; Psalms 18:33). Christ is our Rock, as the Father was His rock in the days of His flesh. 

Verse 3
And he hath put a new song in my mouth, even praise unto our God: many shall see it, and fear, and shall trust in the LORD.

And he hath put a new song in my mouth - literally, 'He hath given a new song,' etc. The theme of 'the new song,' though one in essential substance, has many particular variations. Redemption is its theme. The song is led by Christ, the Prince-Leader of our salvation, and is taken up by all the redeemed in common (Revelation 1:5-6; Revelation 5:9-10). His deliverance from the grave, and our consequent deliverance through Him, form its subject.

Praise unto our God - "our," not merely 'my God:' for "many" shall form the choir which Messiah leads.

Many shall see it, and fear, and shall trust in the Lord. See and fear, in the Hebrew, form a play on similar sounds [ yir'uw (Hebrew #7200) ... w

Verse 4
Blessed is that man that maketh the LORD his trust, and respecteth not the proud, nor such as turn aside to lies.

The inference from the gracious deliverance vouchsafed by the Lord to Him (as the Sufferer in confident faith foresees it will be).

Blessed is that man that ... respecteth not the proud - literally, 'turneth not himself to' them. So Job 36:21, "regard not (Hebrew, 'turn not thyself to') iniquity." Doth not go over to the same party as "the proud," the opposite to those "that make the Lord their trust." The latter are "poor in spirit" and humble; and feeling their own nothingness, make the Lord their sole confidence.

Nor such as turn aside to lies - i:e., such as through self-conceit deviate from God, the true object of trust, to all vain confidences (Romans 1:21-23; Romans 1:25). All else that man leans upon, beside the living God, belies him with deceitful hopes-idols (Jeremiah 16:9) and all creaturely dependencies (Psalms 62:9). 

Verse 5
Many, O LORD my God, are thy wonderful works which thou hast done, and thy thoughts which are to us-ward: they cannot be reckoned up in order unto thee: if I would declare and speak of them, they are more than can be numbered.

From his own deliverance he passes to those vouchsafed to the people of God, not only to Israel of old (2 Samuel 7:22-24), but also to the spiritual Israel, through the 'wonderful work' of redemption.

And thy thoughts which are to us-ward - thy loving thoughts (Isaiah 63:7; Jeremiah 29:11). Contrast the thoughts of the wicked (Psalms 56:5).

They cannot be reckoned up in order unto thee - rather, as the Septuagint, Vulgate, Arabic, Ethiopic, and Syriac, 'there is nothing to be compared to thee' [ 'eeyn (Hebrew #369) `

Verse 6
Sacrifice and offering thou didst not desire; mine ears hast thou opened: burnt offering and sin offering hast thou not required.

The second half of the first part, Psalms 40:6-10. The petitioner testifies that he doeth God's will from the heart, not merely in external forms.

Sacrifice and offering thou didst not desire. The Hebrew zebach (Hebrew #2077) and minchaah (Hebrew #4503) are, respectively, the bloody and the unbloody offerings. The natural man vainly tries to compound for obedience with sacrifice. Obedience of heart and act, the moral duty, is the main thing, and is the end for which the positive ordinance was instituted. Where the sacrifice was the expression of faith and obedience, there it was accepted; otherwise it was valueless before God (cf. Psalms 50:5; Psalms 50:8-14; Psalms 51:16-17; Hosea 6:6; 1 Samuel 15:22; Jeremiah 7:22-24). In regard to expiation, what God desired was not the blood of bulls and goats, but the sacrifice which alone could put away sin-namely, that of "Christ, who through the eternal Spirit offered Himself without spot to God" (Hebrews 9:13-14; Hebrews 10:4-10.

Mine ears hast thou opened - literally, 'thou hast digged.' The sense is, thou hast made me willingly obedient; as in the passage of Jeremiah just quoted, and in Isaiah 50:5, where also, as here, Messiah is the speaker - "The Lord God hath opened mine ear, and I was not rebellious." As the way in which he testified his obedience was by the assumption of a human body, the Septuagint version, which Hebrews 10:5-10 gives inspired sanction to, translate, 'a body thou hast prepared me'-literally, 'fitted for me' [ kateertisoo (Greek #2675) moi (Greek #3427)]. See my note there. The apostle brings out the deep sense latent in the psalm. The ear is the member of the body which symbolizes obedience. Hence, the boring of a bond-servant's ear was the token whereby he signified his desire still to remain his master's servant, when he might be free (Exodus 21:6; Deuteronomy 15:17). So the Divine Word testified His desire to become the Father's servant by voluntarily assuming a human body, in order to offer the one only expiatory sacrifice which the Father desired, and of which all other 'sacrifices' were but shadowy types, having in themselves nothing acceptable to God. God opened Messiah's internal ear - i:e., framed Him as the sinless man, willing to offer such a wonderful proof of obedience.

Burnt offering and sin offering - here joined, because they had this in common, that neither were partaken of by the offerer. 

Verse 7
Then said I, Lo, I come: in the volume of the book it is written of me,

Then ( 'aaz (Hebrew #227)) - when sacrifices and offerings, such as the Mosaic law prescribed, were proved not to be what God desired for the expiation of sin, or even for the perfect fulfillment of the law of obedience. Then, "when the fullness of the time was come" (Galatians 4:4). The Son was from eternity willing, but at His advent He openly showed His willingness in act. On His marvelous willingness, even unto death, cf. Mark 10:32-34; Luke 9:51.

Said I, Lo, I come. Christ's voluntary coming into our fallen world is the most perfect exhibition of the obedience to God's will which was expressed in the words (Psalms 40:6), "Mine ears hast thou opened." Compare also Psalms 40:8.

In the volume ( bim

Verse 8
I delight to do thy will, O my God: yea, thy law is within my heart.

I delight to do thy will - (John 4:34; John 6:38; John 17:4.) As the Son saith, "I delight" to do the Father's will, so the Father saith of the Son (Isaiah 42:1), "Behold my servant ... mine elect, in whom my soul delighteth."

Yea, thy law is within my heart ( mee`aay (Hebrew #4578)) - literally, 'in the midst of my bowels,' or 'inward parts.' None but Christ realized this perfectly. Old Testament believers, in some measure, had the law in their heart (Psalms 37:31; Deuteronomy 6:6; Deuteronomy 27:3; Proverbs 3:3; Proverbs 7:3); yet the fullness of the Spirit, whereby the law was written in the hearts of God's people (Jeremiah 31:33), was reserved for the times of the Gospel of Jesus, in whose heart first, as man, the law was perfectly written (Matthew 5:17; Romans 10:4). Christ alone fully reconciles the opposites (which would be, as applied, to a mere man like David, self-contradictions) - 'delighting to do God's will,' and having 'the law within His heart,' and yet encompassed with 'innumerable iniquities' (not His own, but ours, laid on Him by imputation). In a less strict sense, the seeming opposites hold good of the believer: Romans 7:22-23, "I delight in the law of God after the inward man: but I see another law in my members warring against the law of my mind, and bringing me into captivity to the law of sin." 

Verse 9
I have preached righteousness in the great congregation: lo, I have not refrained my lips, O LORD, thou knowest.

I have preached righteousness in the great congregation. From the fulfilling of God's will in deeds he I have preached righteousness in the great congregation. From the fulfilling of God's will in deeds he passes to words. The Hebrew for "preached" [ baasar (Hebrew #1319)] means to announce good tidings, new and unheard before, as "Gospel" means. So the Septuagint translate here [eueengelisameen], and the Ethiopic. So in Isaiah 40:9; Isaiah 61:1. The Syriac, Arabic, and Vulgate read, 'thy righteousness.' The Septuagint, in most manuscripts, read, 'my righteousness.' The believer's righteousness is not his own, but Christ's imputed to him. The "righteousness" of God is especially "declared" in redemption (Daniel 9:24; Romans 3:25-26). The law of God, violated by man, is therein vindicated and magnified by the Son of man (Isaiah 42:21). In relation to David, the type, "the righteousness of God" consisted in God's having given to him, as having a righteous cause, and to his enemies, as having an unrighteous cause, their respective dues. Messiah, David's Antitype, declares that He not merely had the law of God within his heart (Psalms 40:8), but that He proclaimed with His lips "righteousness" in general as the essence of that law; then, in Psalms 40:10, he proceeds to appropriate that "righteousness" as altogether and peculiarly God's: 'THY righteousness I hide not in my heart,' in qualification of the previous, "thy law is within my heart" (Psalms 40:8). Though within my heart, as its inner seat, I do not hide it from outward manifestation to others. 

Verse 10
I have not hid thy righteousness within my heart; I have declared thy faithfulness and thy salvation: I have not concealed thy lovingkindness and thy truth from the great congregation.

I have not concealed thy loving-kindness and thy truth from the great congregation (Psalms 22:22; Psalms 22:25; Psalms 35:18) - i:e., from the fully-perfected congregation of the redeemed. Christ, by His ministers, declares the salvation which has been purchased by Himself unto the glory of the Father, to all who have been, are, and shall be gathered into the Church. He finally shall lead the praises of the Church perfected. This last He speaks of as if it were already accomplished, so certain is its fulfillment.

Second part. Prayer for deliverance, resting upon the foundation laid in the first part. 

Verse 11
Withhold not thou thy tender mercies from me, O LORD: let thy lovingkindness and thy truth continually preserve me.

Withhold not thou thy tender mercies from me, O Lord - even as I have not withheld (the Hebrew verb, tiklaa' (Hebrew #3607), here is the same as in Psalms 40:9, "refrained") my lips from thy praises. The measure of further "mercies" is proportional to the degree of thankfulness for mercies already vouchsafed.

Let thy loving-kindness and thy truth continually preserve me - even as "I have not concealed thy loving-kindness and thy truth from the great congregation" (Psalms 40:10). 

Verse 12
For innumerable evils have compassed me about: mine iniquities have taken hold upon me, so that I am not able to look up; they are more than the hairs of mine head: therefore my heart faileth me.

For innumerable evils have compassed me about: mine iniquities have taken hold upon me - the aggregate of both the sins of the whole world and their penal consequences (Isaiah 53:4-6; Mark 15:28; 2 Corinthians 5:21). Not only was He "compassed" on all sides with countless "evils," but the mass of "iniquities" was laid upon His head.

So that I am not able to look up - mine eye-sight fails me through anguish (Psalms 38:10; Job 16:16). In the parallelism, the first of this verse's four clauses answers to the third, and the second to the fourth. 

Verse 13-14
Be pleased, O LORD, to deliver me: O LORD, make haste to help me.

Be pleased, O Lord, to deliver me ... Let them be ashamed and confounded together that seek after my soul ... 

Verse 15-16
Let them be desolate for a reward of their shame that say unto me, Aha, aha.

Let them be desolate for a reward of their shame ... Let all those that seek thee rejoice ... let such as love thy salvation say continually, The Lord be magnified. There are here two pairs, with the same petitions, in reverse order respectively. Psalms 40:13-14, 'Deliver me ... shame them that seek after my soul;' Psalms 40:14-15, 'Shame them ... let all those that seek thee rejoice, and magnify thee for thy salvation.' These petitions constitute the main body of the second part, and are introduced by Psalms 40:11-12, and concluded by Psalms 40:17. "Those that seek thee" form a beautiful contrast to "them that seek after my soul." "Let them be desolate for a reward of their shame" - i:e., for a reward of the shame with which they tried to load me. As their conduct to me is a shame, so let shame and desolation be their "reward" (cf. Psalms 70:3). The Hebrew [ `al (Hebrew #5921) `eqeb (Hebrew #6118)] of "for a reward" is idiomatic, meaning on account of. L. de Dieu, after Septuagint, Vulgate, and Syriac, explains "shame" to be passive not active-the shame with which they are overwhelmed, 'Let them bear (i:e., be desolated with) their shame forthwith' (literally, upon the heel, as the Latin 'e vestigio'). I prefer the former view.

That say unto me, Aha, aha! - (Psalms 22:7-8; Psalms 35:21-22.) That say unto me, Aha, aha! - (Psalms 22:7-8; Psalms 35:21-22.)

Let all those that seek thee rejoice ... say continually, The Lord be magnified - (Psalms 35:27.) 

Verse 17
But I am poor and needy; yet the Lord thinketh upon me: thou art my help and my deliverer; make no tarrying, O my God.

But I am poor and needy; yet the Lord thinketh upon me - and therefore will care for me (1 Peter 5:7), and supply my needs out of the riches of His grace. Compare Psalms 40:5, "thy thoughts which are to us-ward."
Make no tarrying, O my God - (Psalms 70:5.) God tarries not a moment beyond the right time for interposing in His people's behalf (Habakkuk 2:3; 2 Peter 3:9; Luke 12:45). 

41 Psalm 41 

Verse 1
Blessed is he that considereth the poor: the LORD will deliver him in time of trouble.

Psalms 41:1-13.-Ground of the Sufferer's hope of deliverance, He who is merciful to the afflicted, shall obtain mercy, when afflicted himself (Psalms 41:1-3); such is the case of David now, afflicted by enemies (Psalms 41:4-9); so he prays for mercy "in his integrity," and is assured of triumph before God's face for ever (Psalms 41:10-12); Doxology (Psalms 41:13); the Messianic interpretation is established by Christ Himself (John 13:18; cf. Psalms 41:9).

Blessed is he that considereth the poor - literally, 'that acts wisely toward the poor' [ mashkiyl (Hebrew #7919)];

i.e., who has a wise consideration and fellow-feeling for their sorrows. To show mercy to our fellowmen in suffering is real wisdom; hardness and unkindness is folly, as well as sin. This is the ground on which David confidently expects from God deliverance for himself, and a requital of their own hard-heartedness upon his enemies. Contrast Psalms 41:5-9, their conduct toward him when in distress, with his conduct toward them when they were so (Psalms 35:13-14). On this fact and the principle that 'with the merciful God will show Himself merciful' (Psalms 41:1-3; Psalms 18:25), David bases his confident prayer here. 'When they were sick, I was merciful to them; now that I am sick, through their wearing malice, show thou mercy to me, especially since they show the opposite spirit to me in my suffering.' The Hebrew for "the poor" [ daal (Hebrew #1800)] implies one sick, weak, or poorly off. 

Verse 2
The LORD will preserve him, and keep him alive; and he shall be blessed upon the earth: and thou wilt not deliver him unto the will of his enemies.

Thou wilt not deliver him unto the will of his enemies - namely, those enemies (Psalms 41:5-6) who 'come to gaze' at his pain, eager for his death. God will disappoint their malice by raising him up (Psalms 41:10) contrary to all expectation. 

Verse 3
The LORD will strengthen him upon the bed of languishing: thou wilt make all his bed in his sickness.

The Lord will strengthen him upon the bed of languishing - The Lord will sustain him by supplying strength, consolation, patience, etc.

Thou wilt make all his bed in his sickness. "Make" - literally, turn. The image is that of a most tender nurse turning the bed of the patient, in order that he may lie the more easily. The idea meant is, God will mitigate the trial of the merciful man in various ways, and change his position of pain into one of tranquillity. The "bed" means the state of the sufferer. "All his bed" means, as often soever as he is afflicted; and howsoever great may be his affliction, God completely assuages it.

Here the sufferer, who can claim the promise of mercy to the merciful (Psalms 41:1-3), pleads before God his distressed state, and the malice of his enemies, as a ground for the promise being fulfilled now. 

Verse 4
I said, LORD, be merciful unto me: heal my soul; for I have sinned against thee.

I said, Lord, be merciful unto me. The "I" is emphatic in the Hebrew - i:e., What I "said" in general of the mercy promised in distress to those who are merciful to others in their distress, applies to ME: it is I who thereby claim thy promise, "Lord be merciful unto me."

Heal my soul, for I have sinned against thee. David, the type, rightly regards sufferings as designed by God to bring sins to remembrance, that the sufferer may confess his guiltiness, and seek healing of soul, as the necessary preliminary to temporal healing. The sufferings of the Antitype, Christ, were the penalty of our sins, which He appropriated as our Sin-bearer. 

Verse 5
Mine enemies speak evil of me, When shall he die, and his name perish?

Mine enemies speak evil of me, When shall he die, and his name perish? Their malicious speeches affected his bodily health, so that they hoped for his speedy death. 

Verse 6
And if he come to see me, he speaketh vanity: his heart gathereth iniquity to itself; when he goeth abroad, he telleth it.

And if he come to see me. "He" - i:e., the wicked enemy.

He speaketh vanity - i:e., he hypocritically professes love.

His heart gathereth iniquity to itself. Or, as Hengstenberg, '(As for) his heart (all the time that his lips are hypocritically professing to me love), he is gathering mischief (i:e., matter for malicious calumnies against me) to himself.'

When he goeth abroad, he telleth it - when he has gone out from me, he spreads abroad the mischievous calumnies which he has concocted at heart while with me. Compare the exit of the traitor Judas from the holy supper, the divinely appointed pledge of love, to perpetrate the foul treachery against his Lord (John 13:30), "He then having received the sop, went immediately out." 

Verse 7
All that hate me whisper together against me: against me do they devise my hurt.

All that hate me whisper together against me. Compare the last two clauses of Psalms 41:6, note. 

Verse 8
An evil disease, say they, cleaveth fast unto him: and now that he lieth he shall rise up no more.

An evil disease, say they, cleaveth fast unto him - literally, 'a word' or 'thing of Belial is poured upon him.' Compare as to Messiah, the Antitype, "We did esteem Him stricken, smitten of God, and afflicted" (Isaiah 53:4). They insinuate that his sickness is a judgment on him for his ungodliness. It was the feeling that all suffering is the general expression of God's displeasure against sin, which gave special poignancy to this assault, and even affected his bodily health. So "a thing of Belial," in Psalms 101:3, stands for "a wicked thing;" cf. also Psalms 18:4, margin. "Belial" means worthlessness. Hammond takes it, 'a shocking calumny is fastened on him.'

And now that he lieth he shall rise up no more. The enemies exult in their success in calumniating him: by laying on their calumnies thick, some stick. So, to their joy, he is brought low, never, as they hope, to rise up anymore. 

Verse 9
Yea, mine own familiar friend, in whom I trusted, which did eat of my bread, hath lifted up his heel against me.

Yea, mine, own familiar friend - literally, 'the man of my peace;' he who saluted me with the kiss of peace, as Judas did (Matthew 26:49; cf. the type, Jeremiah 20:10).

In whom I trusted, which did eat of my bread, hath lifted up his heel against me. Christ, in appropriating this to Himself, omits the clause, "in whom I trusted," as applying rather to David, the type, than to Himself. The phrase, "did eat of my bread," is taken from the practice of kings admitting honoured subjects to eat at their table (2 Samuel 9:11; 2 Samuel 19:33). Its awful realization was when Judas was admitted to eat of the Lord's supper. The lifting of the heel is an image from a horse kicking at his master; cf. Acts 9:5, end. Ahithophel, "David's counselor" (2 Samuel 15:12), who deserted to Absalom, typifies Judas, as David does Christ. Ahithophel's and Judas' end, as their course, was alike (2 Samuel 17:23; Matthew 27:5). 

Verse 10
But thou, O LORD, be merciful unto me, and raise me up, that I may requite them.

The prayer based on the foregoing representation begins the fourth strophe.

But thou, O Lord, be merciful unto me - resumed from Psalms 41:4, in contrast to their unmercifulness (Psalms 41:4-9). 

And raise me up - disappointing their malicious hope, "he shall rise up no more" (Psalms 41:8). And raise me up - disappointing their malicious hope, "he shall rise up no more" (Psalms 41:8).

That I may requite them - not in personal revenge, but in vindication of the honour of God, insulted in my person. True typically of David (2 Samuel 19:21-23; 1 Kings 2:8-9; 1 Kings 2:37; 1 Kings 2:46. In his personal character David strictly abstained from revenge (1 Samuel 24:1-22; 1 Samuel 26:1-25; Psalms 7:4; cf. Matthew 5:39-40; Proverbs 20:22). So Christ, the Antitype (Luke 19:27), as representing the honour of God, and vindicating the cause of His righteousness (2 Thessalonians 1:8). 

Verse 11
By this I know that thou favourest me, because mine enemy doth not triumph over me.

Confident anticipation of his prayer being heard, since the cause and honour of God are at stake in his person.

By this I know that thou favourest me, because mine enemy doth not triumph over me - literally, 'doth not shout in triumph over me.' By faith he treats the internal assurance of deliverance as if it were an already-accomplished fact, and as the token whereby he knows God's favour toward him. 

Verse 12
And as for me, thou upholdest me in mine integrity, and settest me before thy face for ever.

And as for me - in contrast to the doomed "enemy" (Psalms 41:11).

Thou upholdest me in mine integrity - i:e., on account of mine integrity; on account of my possessing that very character which brings with it, as a matter of grace, not debt, mercy from God (Psalms 41:1-3; Psalms 18:20-27). As applied to the type, David, the "integrity" claimed here is that of sincerity of aim after perfection, not absolute perfection. For in Psalms 41:4 he pleads, "I have sinned against thee." In the case of the Antitype, Christ, the "integrity" is absolute; and the sins not personal, but vicariously borne by imputation.

And settest me before thy face for ever - as an object of thy continual regard, watching over me now (Psalms 34:15), and at last admitting me to "behold thy face in righteousness" (Psalms 16:11; Psalms 17:15; cf. also Psalms 80:3; Psalms 80:7; Psalms 80:19). To stand continually before a king is to be his ministering servant (1 Kings 10:8). To minister before God is the final end for which He saves His people, and this, too, is their greatest happiness (Revelation 22:4). 

Verse 13
Blessed be the LORD God of Israel from everlasting, and to everlasting. Amen, and Amen.

Blessed be the Lord God of Israel from everlasting, and to everlasting. Amen, and Amen. Doxology, closing the first of the five books into which the Psalter is divided. Each of the five ends similarly, with a benediction in prose (Psalms 72:18-19; Psalms 89:52; Psalms 106:48; Psalms 150:6). At the end of the whole 150 psalms, he gives praise in thirteen Hallelujahs, as Rabbi Kimchi notes. It is possible that David himself so closed his collection, because he has nearly the same benediction, 1 Chronicles 16:36. If not, at least it was from him that Ezra (supposing that he arranged the Psalms as they now stand) drew the Doxology with which he closed the collection, just as the closing verses respecting Moses' death were appended subsequently to the Pentateuch of Moses. 

42 Psalm 42 

Verse 1
As the hart panteth after the water brooks, so panteth my soul after thee, O God.

Psalms 42:1-11; Psalms 43:1-5 form one pair, and therefore have but one title, as Psalms 1:1-6; Psalms 2:1-12.

Psalms 42:1-11.-The Psalmist's panting after restoration to the sanctuary, from which he has been excluded by God's judicial wrath: his tears flow while his foes taunt him with his being deserted by God. His past frequenting of God's house with the thronging worshippers sadly contrasts with his present exclusion. He rouses his cast-down soul to hope in God (Psalms 42:1-5); his depression returns; but he looks for the loving-kindness of the Lord, and so has the song of praise and prayer with him still, and anticipates that he shall yet praise God as the health of his countenance (Psalms 42:6-11).

On Maschil see note on the title, Psalms 32:1-11. The term implies the instruction designed not for the individual Psalmist alone, but for the godly in general, that they may be taught how to behave wisely, especially under exclusion from spiritual privileges and means of grace.

For the sons of Korah. The Hebrew expressing "for" l

Verse 2
My soul thirsteth for God, for the living God: when shall I come and appear before God?

My soul thirsteth for God, for the living God. It is not a mere dead idol I thirst for, but the God who has life in Himself, and imparts life to His people (Psalms 42:8), "the God of my life."
When shall I come. To be separated from such a God, even for a time, seems the height of misery. Oh when shall this terrible separation come to an end?

And appear before God? - namely, in His sanctuary (cf. Psalms 42:4; Psalms 43:3-4); literally, 'appear before the faces of God:' the regular phrase (Exodus 23:15; Exodus 23:17; Exodus 34:24; Deuteronomy 31:11). There is included in this the idea of restoration to God's favour, from the manifestation of which he had been excluded during his exile. Compare Psalms 41:12, "Thou ... settest me before thy face for ever;" Genesis 4:14; Genesis 4:16, "Cain went out from the presence of the Lord" (perhaps the cherubim at the east of Eden, the symbol of God's presence). 

Verse 3
My tears have been my meat day and night, while they continually say unto me, Where is thy God?

My tears have been my meat day and night - I cannot eat with sadness. Instead of "meat," or food, tears are my continual portion, as in Psalms 80:5 (cf. Psalms 102:4; Job 3:24; 1 Samuel 1:7).

While they continually (literally, all the day) say unto me, Where is thy God? - What part hast thou in Him, seeing He casts thee away from His sanctuary? (Psalms 42:10) Though this cavil of his enemies was not always sounding in his bodily ears, yet it rang continually in the ear of his soul; because it found in his despondency, and his self-accusing conscience, a true echo (2 Samuel 15:25-26). His exclusion from the sanctuary he felt peculiarly painful, because it seemed the mark of God's wrath. Compare Shimei's words, "The Lord hath returned upon thee all the blood of the house of Saul," etc. (2 Samuel 16:8; also Psalms 3:2; Psalms 71:11; Psalms 115:2). 

Verse 4
When I remember these things, I pour out my soul in me: for I had gone with the multitude, I went with them to the house of God, with the voice of joy and praise, with a multitude that kept holyday.

When I remember these (things), I pour out my soul in me: for I had gone with the multitude - rather, 'I will purposely remember these things, and will pour out my soul in (literally, upon, or with) me.' For there is no proper contrast between remembering the scornful question of the enemy (as "these things" mean in the English version) and the going with the multitude to the house of God. "These things" mean his former happiness in being privileged to take part in the worship of the sanctuary (Psalms 55:14), in contrast to his present exclusion from it. 'I will remember thee' (Psalms 42:6) thus explains 'I will remember these things' here. The futures (and these with the paragogic he (h), which expresses a deliberate effort, or striving) imply repeated and intentional recalling to the mind, and pouring out of the soul. He purposely aggravates his pain. In deep sorrow one's tendency is to call up the remembrance of better times now gone, and so to increase one's pain by brooding over the contrast (cf. Psalms 77:3). With the phrase, "I pour out my soul in (Hebrew, upon) me," cf. Job 30:16; Psalms 22:14. It implies, I will give loose rein to all my sorrow. The use of the UPON [ `al (Hebrew #5921)] expresses that the soul is the ruling principle in man (Koester in Hengstenberg). (Jeremiah 8:18, margin.)

I went with them to the house of God - properly, 'I advanced with the solemn step of religious processionists.' The Hebrew verb, 'edadeem (Hebrew #1718), is found elsewhere only in Hezekiah's prayer (Isaiah 38:15), "I shall go softly all my years." For "with them," translate, 'advanced before them' as their leader; I moved, with measured step, heading them in procession to the house of God. Compare 2 Samuel 6:5-6; 2 Samuel 6:14-15.

With the voice of joy and praise - with such processional psalms as were customary in going up to the sanctuary: called 'songs of degrees,' or 'pilgrim songs,' (Psalms 120:1-7; Psalms 121:1-8; Psalms 122:1-9; Psalms 123:1-4; Psalms 124:1-8; Psalms 125:1-5; Psalms 126:1-6; Psalms 127:1-5; Psalms 128:1-6; Psalms 129:1-8; Psalms 130:1-8; Psalms 131:1-3; Psalms 132:1-18; Psalms 133:1-3; Psalms 134:1-3.) 

Verse 5
Why art thou cast down, O my soul? and why art thou disquieted in me? hope thou in God: for I shall yet praise him for the help of his countenance.

Why art thou cast down, O my soul? and why art thou disquieted in me? He is affected in a double manner:

(1) by dejection (Hebrew, 'bowed down');

(2) by tumultuous, noisy restlessness ( tehemiy (Hebrew #1993)) - literally, disquiet like that of the roaring sea (Psalms 46:3; Jeremiah 5:22). His spiritual self debates with his flesh in its unbelieving despondency.

Hope thou in God the remedy against the weakness of the flesh Hope thou in God - the remedy against the weakness of the flesh.

For I shall yet praise him (for) the help of his countenance. Faith assures him that God will "help" him with "His countenance," and so will give him cause for "praise." There is no "for" in the Hebrew: the relation in which David will praise "Him" is in respect to "the help of (or rather, as the same Hebrew is translated in Psalms 42:11, the health-literally, plural, healths; saving healths; the manifold salvation emanating from) His countenance." Salvation is ascribed to 'the countenance of God,' as in the Mosaic blessing, "The Lord make His face shine upon thee ... the Lord lift up His countenance upon thee, and give thee peace" (Numbers 6:25-26). The countenance of God is turned toward His servants, to bless them (Psalms 31:16; Psalms 44:3). The Septuagint, Vulgate, and Syriac read, 'The health of my countenance, and my God,' substituting 'my' for His, adding 'and,' and joining to this verse the words, "my God," of Psalms 42:6. Thus they make this verse exactly the same as Psalms 42:11, and Psalms 43:5. But the Hebrew poets introduce variations in repeating similar sentiments (Psalms 24:7; Psalms 24:9; Psalms 49:12; Psalms 49:20; Psalms 56:4; Psalms 56:11; Psalms 59:9; Psalms 59:17; cf. Psalms 42:2, "the living God," with Psalms 42:8, "the God of my life;" Psalms 42:9 with Psalms 43:2). 

Moreover, the address, "O my God" (Psalms 42:6), is needed to escape the abruptness which would ensue by joining it to Psalms 42:5, end. Above all, there is a beautiful correspondence between "His countenance" here and "my countenance," Psalms 42:11. The health, or salvation, goes forth from God's loving countenance upon the afflicted countenance of the Psalmist. The light of God's countenance illuminates the darkness of his countenance (Hengstenberg). Compare 1 Samuel 30:6, as beautifully in undesigned coincidence with the character of David as it appears in this psalm - "David was greatly distressed ... but David encouraged himself in the Lord his God."

The sixth verse is a prefatory summary to the following strophe of five verses (Psalms 42:7-11). Psalms 42:7 is an expansion of the thought, "my soul is cast down;" Psalms 42:8-10 expands 'I will remember thee.' 

Verse 6
O my God, my soul is cast down within me: therefore will I remember thee from the land of Jordan, and of the Hermonites, from the hill Mizar.

O my God, my soul is cast down within me. David here follows out his own call to his soul to 'hope in God' (Psalms 42:5). Jonah evidently based his prayer (Jonah 2:7) on the prayer of David: "When my soul fainted within me I remembered the Lord: and my prayer came in unto thee, into thine holy temple." The great Antitype, Messiah, in Matthew 26:38 ("My soul is exceeding sorrowful" - literally, surrounded with sorrow; and John 12:27, "Now is my soul troubled"), used the very words wherewith the Septuagint translate Psalms 42:4-5 [ perilupos (Greek #4036) ei (Greek #1487) hee (Greek #3588) psuchee (Greek #5590) mou (Greek #3450) (Psalms 42:5); and Psalms 42:6, hee (Greek #3588) psuchee (Greek #5590) mou (Greek #3450) etarachthee (Greek #5015). So the Greek in Matthew 26:38 and John 12:27].

Therefore will I remember thee. It is his consolation that he can still remember God, and His past grace to him, even though he is excluded from the temple of God. Whilst he 'remembers this' his exclusion (Psalms 42:4) with bitter pain, he can also 'remember God' to his soul's consolation. The remembrance of the Lord counterbalances the remembrance of the removal of past privileges.

From the land of Jordan, and of the Hermonites, from the hill Mizar. Translate, '(from the land) of the From the land of Jordan, and of the Hermonites, from the hill Mizar. Translate, '(from the land) of the Hermons' - i:e., from the region beyond Jordan. Hermon, in Psalms 89:12, represents the transjordanic region, as Tabor represented the Canaanite side of Jordan. Not that David was exactly at Hermon, but he was in the transjordanic region wherein 'the Hermons' - i:e., Hermon and its fellow-mountains-were; namely, at Mahanaim, north of the Jabbok, upon the borders of Gad and Manasseh (2 Samuel 17:24; 2 Samuel 17:27; 1 Kings 2:8). The transjordanic region was regarded as in a measure separate from the Holy Land proper, as the transaction between Reuben, Gad, and half Manasseh on one side, and the rest of Israel on the other shows (Joshua 22:1-29). The reference in "Mizar" is to its meaning little. The name is regarded by David as ominous of the locality where he is exiled. The greatest of earthly elevations is but little when compared with the moral elevation of the Lord's hill of Zion (Psalms 68:15-16). The greatest 'hide their diminished heads' before Yahweh (Psalms 114:4; Psalms 114:6; Isaiah 2:2). 

Verse 7
Deep calleth unto deep at the noise of thy waterspouts: all thy waves and thy billows are gone over me.

Deep calleth unto deep at the noise of thy water-spouts - expansion of the first clause of Psalms 42:6, "My soul is cast down within me." One flood of suffering invites another flood to pour itself on the sufferer. "Thy water-spouts" - literally, 'thy water-channels' (2 Samuel 5:8). The imagery is from the flood (cf. Psalms 29:10; Psalms 32:6); again, as then, "the windows of heaven" are opened (Genesis 7:11), the deluging cataract pours down by the appointed courses with an awful roar. The "at" l

Verse 8
Yet the LORD will command his lovingkindness in the daytime, and in the night his song shall be with me, and my prayer unto the God of my life.

Yet the Lord will command his loving kindness in the day-time, and in the night his song shall be with me - in beautiful contrast to Psalms 42:3, "My tears have been my meat day and night." The two clauses mutually complement one another - "The Lord will command his loving-kindness in the day-time (and so, since experienced loving-kindness generates praise in the recipient, his song shall be with me in the day-time), and in the night His song shall be with me" (even as He will command His loving-kindness to be with me in the night). Compare Psalms 92:1-2. "By day and by night" God gives me His consoling grace to counteract "my tears day and night;" so I am enabled by Him (such is the meaning of "His song") to exchange my tears for songs of praise both day and night. So Job 35:10, "God my maker ... giveth songs in the night." As a sample of such a song, cf. Psalms 40:3. So Paul and Silas in the prison "sang praises unto God at midnight" (Acts 16:25). And my prayer unto the God of my life. Prayer follows naturally praise for loving-kindness received. We are likely then to pray for further blessings most successfully when we acknowledge most gratefully those already received. The prayer itself is given in Psalms 42:9-10. He calls God 'the God of his life,' as being that character of God which he prays now to be manifested in his behalf, since sorrow has brought him well-nigh unto death. It answers to "My soul thirsteth for the living God" (Psalms 42:2). 

Verse 9
I will say unto God my rock, Why hast thou forgotten me? why go I mourning because of the oppression of the enemy?

I will say unto God my rock, Why hast thou forgotten me? Not despair; for faith (Psalms 42:8) has triumphed by this time; but the appeal of trust (Psalms 22:1). Thou canst not possibly forget me any longer: for thou art "God, my Rock" - i:e., my strong "Deliverer," the God of my strength (Psalms 18:2); especially seeing that "I remember thee" (Psalms 42:6).

Why go I mourning because of the oppression of the enemy? - (Psalms 43:2). 

Verse 10
As with a sword in my bones, mine enemies reproach me; while they say daily unto me, Where is thy God?

(As) with a sword in my bones, mine enemies reproach me - literally, 'in slaughter;' i:e., it is like a slaughter ("a sword," the instrument of slaughter, Ezekiel 21:28) "in my bones," that "mine enemies reproach me." Reproaches are to David's soul what the sword or slaughter is to the body (Luke 2:35). The "bones" express the inmost part.

While they say daily unto me, Where is thy God? For, Psalms 42:3, "continually," there, is here substituted "daily." Their "reproach" was that his present situation refuted his pretension to a filial relation to God as his God. What gave this reproach its sting was, it found an echo in the breast of the sufferer. His suffering seemed to be the expression of God's displeasure at his sins. He therefore prays God to take away this reproach by delivering him from his present situation. 

Verse 11
Why art thou cast down O my soul? and why art thou disquieted within me? hope thou in God: for I shall Why art thou cast down, O my soul? and why art thou disquieted within me? hope thou in God: for I shall yet praise him, who is the health of my countenance, and my God.

Why art thou cast down, O my soul? ... for I shall yet praise him, who is the health of my countenance, and my God. See note, Psalms 42:5, "the help" or "the saving health of His countenance" is "the health of my countenance." The sufferer's countenance, once downcast with grief, is now brightened by the Lord lifting up the light of His countenance upon him. He therefore adds what was not in Psalms 42:5 - namely, "and my God." Thus, he closes with a triumph over the despondency into which he had been cast by his enemies. 

43 Psalm 43 

Verse 1
Judge me, O God, and plead my cause against an ungodly nation: O deliver me from the deceitful and unjust man.

Judge me - vindicate me.

Plead my cause against an ungodly nation. The Hebrew often means 'a nation not loving' or 'merciful' [ lo' 

(Hebrew #3808) chaaciyd (Hebrew #2623)]; but in Psalms 4:3 it is rendered as the English version here. 

Verse 2
For thou art the God of my strength: why dost thou cast me off? why go I mourning because of the oppression of the enemy?

For thou art the God of my strength - literally, 'my fortress-God;' i:e., my protecting God; in Psalms 42:9, "God, my rock." Compare Psalms 27:1; Psalms 31:4; Psalms 37:39.

Why go I mourning because of the oppression of the enemy? - (Psalms 42:9.) The contrast between God's relation to him as his fortress- God, and the sufferer's present mourning, is the ground of his prayer for rectifying such an anomaly, by delivering him. 

Verse 3
O send out thy light and thy truth: let them lead me; let them bring me unto thy holy hill, and to thy tabernacles. O send out thy light - thy favour, dispelling my sadness (Psalms 27:1; Psalms 36:9; Psalms 57:3, end; Exodus 15:13).

Thy truth - thy faithfulness in fulfilling thy promises.

Let them bring me unto thy holy hill, and to thy tabernacles - or 'dwellings'-namely, the "curtains" within which the ark of Yahweh "dwelt" at this time on "the holy hill" of Zion (2 Samuel 7:2). 

Verse 4
Then will I go unto the altar of God, unto God my exceeding joy: yea, upon the harp will I praise thee, O God my God.

Then will I go unto the altar of God, unto God my exceeding joy - literally, 'the joy of my exultation,' or of my leaping for gladness [ giyliy (Hebrew #1524)]. Compare Psalms 42:8. 

Verse 5
Why art thou cast down, O my soul? and why art thou disquieted within me? hope in God: for I shall yet praise him, who is the health of my countenance, and my God.

I shall yet praise him - referring back to Psalms 43:4, "upon the harp will I praise thee." What he had prayed for he already anticipates, in the confidence of faith. 

44 Psalm 44 

Verse 1
We have heard with our ears, O God, our fathers have told us, what work thou didst in their days, in the times of old.

Psalms 44:1-26.-The Church's prayer for help against pagan foes. She reminds Him of His past benefits, in driving the pagan out before His people (Psalms 44:1-3); her confidence that God her King, and her boast, will again enable her to triumph (Psalms 44:4-8); sad contrast of her present low state (Psalms 44:9-16); there is no reason that this contrast should last, because the people have not forgotten God's covenant (Psalms 44:17-22); she therefore prays God to awake to her help (Psalms 44:23-26). Psalms 60:1-12 is close akin to this psalm; as Psalms 63:1-11 is to Psalms 42:1-11; Psalms 40:1-17, title, shows that David was now striving with 'Aram of the two floods (Naharaim) and Aram-zobah, when Joab returned and smote of Edom in the valley of salt 12,000 men.' Whilst David was warring with Arabia, and on the Euphrates with the Syrians, and had suffered a heavy loss in battle, Edom invaded Israel's land, stripped of its defenders. Compare 2 Samuel 8:13; 1 Chronicles 18:12; 1 Kings 11:15-16. Israel's slain lay unburied until Joab returned from smiting Edom, along with Abishai. The scattering of Israel among the pagan (Psalms 44:11) was but partial, enough to gratify Edom's desire to falsify the prophecy, "The older shall serve the younger" (1 Kings 8:46; Amos 1:6; Amos 1:9; Joel 3:19). The time of the Babylonian captivity is disproved by Psalms 44:17-22; because only under David could Israel plead faithfulness to God's covenant. They had no "armies" in the Babylonian which they speak of in Psalms 44:9. The Holy Spirit, however, indites language (as Psalms 44:22) suited to the Church when oppressed by the world in all later ages.

We have heard with our ears, O God ... what work thou didst in their days - in sad contrast to the work of Israel's desolation which we now see with our eyes (cf. Psalms 48:8). God's past "work" of driving out the pagan from Canaan before His people makes His present non-interposition, while the pagan drive out Israelites, to appear an anomaly. This forms the ground of prayer that He will again do as in the days of old. Compare the similar plea of Gideon (Judges 6:13; 2 Chronicles 20:7; Habakkuk 3:2).

Our fathers have told us - (Exodus 10:2.)

In the times of old - in contrast to our times of national depression. 

Verse 2
How thou didst drive out the heathen with thy hand, and plantedst them; how thou didst afflict the people, and cast them out.

(How) thou didst drive out the heathen with thy hand -- literally, 'Thou ... (that is, to say) thy hand,' in contrast to "their own sword" and "their own arm" (Psalms 44:3).

And plantedst them - the elect people. Compare the same image, Exodus 15:17; Psalms 80:8.

How thou didst afflict the people, and cast them out - rather, 'and spread them (the Israelites) abroad.' The Hebrew [ shaalach (Hebrew #7971)] is generally used of branches shooting forth and spreading out (Jeremiah 17:8; Psalms 80:11; Ezekiel 17:6-7). Thus, in the four clauses, the first and the third correspond in parallelism, and refer to the pagan; the second and the fourth correspond, and refer to the elect people. 

Verse 3
For they got not the land in possession by their own sword, neither did their own arm save them: but thy right hand, and thine arm, and the light of thy countenance, because thou hadst a favour unto them.

For they got not the land in possession by their own sword - (Joshua 24:12.) And the light of thy countenance - like the bright sun dispelling the darkness (Psalms 43:3; Numbers 6:25-26, the Mosaic blessing).

Because thou hadst a favour unto them - the fountain of Israel's and the Church's glorious privileges, God's gratuitous and sovereign favour (Ephesians 1:4-7).

The second stophe. Psalms 44:4-8.-The Church's trust in her King and God that she shall, through God, triumph over her enemies. 

Verse 4
Thou art my King, O God: command deliverances for Jacob.

Thou art my King, O God - literally, 'Thou art He (that is) my King.' Thou art the One that pre-eminently hast kingly authority and irresistible might, and so art able to save us (Psalms 74:12).

Command deliverances - salvations. A command from thee is enough instantly to ensure manifold salvation, according to the several exigencies (Psalms 147:15; Psalms 107:20; Matthew 8:8-9). 

Verse 5
Through thee will we push down our enemies: through thy name will we tread them under that rise up against us.

Through thee will we push down our enemies. Faith speaks, triumphing over sense. In spite of the calamities surrounding the Church (Psalms 44:9-16), she still hopes joyfully and confidently in her Lord (Habakkuk 3:17-18; 2 Corinthians 4:8-9; 2 Corinthians 4:16). The image in "push down" is from those animals whose strength is in their horns (Deuteronomy 33:17; 1 Kings 22:11).

Through thy name - God's manifestation, in acts of power and grace, in behalf of His people (Psalms 20:1; Psalms 23:3). 

Verse 6-7
For I will not trust in my bow, neither shall my sword save me.

For I will not trust in my bow, neither shall my sword save me. But thou hast saved us from our For I will not trust in my bow, neither shall my sword save me. But thou hast saved us from our enemies, and hast put them to shame that hated us - rather, 'Thou savest (and wilt save) us from our enemies, and puttest (and will put) them to shame that hate us.' As Psalms 44:3, in similar words, "they got not the land in possession by their own sword," etc., described the past salvation of Israel as wholly due to God, so this verse ascribes her present and future confidence of salvation wholly to Him. 

Verse 8
In God we boast all the day long, and praise thy name for ever. Selah.

In God we boast - He is the object in whom our praises terminate. The Hebrew [ haalal (Hebrew #1984)] generally means to praise or celebrate in praises.

And praise thy name for ever - literally, 'and confess thy name,' etc.

Third strophe. The sad contrast which Israel's present affliction presents to God's past deliverances of His Church, and to her consequent trust in Him. 

Verse 9
But thou hast cast off, and put us to shame; and goest not forth with our armies.

But - literally, 'Also' [ 'ap (Hebrew #637)]: there is some such ellipsis as this-We are "all the day long" (Psalms 44:8) expecting deliverance; but not only hast thou not delivered us, but 'ALSO thou hast cast us off.'

And goest not forth with our armies. Contrast 2 Samuel 5:24, where the Lord gives a response to David on the latter consulting the divine oracle, "The Lord shall go out before thee, to smite the host of the Philistines." 

Verse 10
Thou makest us to turn back from the enemy: and they which hate us spoil for themselves.

And they which hate us spoil for themselves - i:e., to their heart's content, with unrestrained wantonness and selfishness (1 Samuel 14:48; 1 Samuel 23:1). 

Verse 11
Thou hast given us like sheep appointed for meat; and hast scattered us among the heathen.

Thou hast given us like sheep appointed for meat - to be devoured as a prey. 

Verse 12
Thou sellest thy people for nought, and dost not increase thy wealth by their price.

Thou sellest thy people for nought - Thou holdest thy people as of so little worth, that thou art ready to part with them, not to gain anything by doing so, but merely for the sake of getting rid of them, as of a worthless slave, at any sacrifice. God, in giving up His people to the foe, did not receive in lieu of His people the allegiance of the pagan.

And dost not increase thy wealth by their price - thou makest no gain by alienating them from thee. Compare Jeremiah 15:13. On the contrary, in redeeming or delivering His nation from Babylon, God saith (Isaiah 43:3), "I gave Egypt for thy ransom, Ethiopia and Seba for thee:" I sacrificed mighty pagan nations in order to save the Jews. God is said to sell His people because their affliction by the pagan is not due to chance, but to the all-ordering will of God. 

Verse 13-14
Thou makest us a reproach to our neighbours, a scorn and a derision to them that are round about us.

Thou makest us a reproach ... a byword among the heathen - as Moses foretold (Deuteronomy 28:37), "Thou shalt become a proverb and a byword among all nations, where the Lord shall lead thee." The nation once "the blessed of the Lord," and "in whom all nations of the earth were to be blessed," is become a "byword," mashal-literally, a similitude; so that 'a Jew' is another name for one miserable and contemptible.

A shaking of the head - in scorn (Psalms 22:7). 

Verse 15-16
My confusion is continually before me, and the shame of my face hath covered me,

My confusion is continually before me ... For the voice of him that reproacheth and blasphemeth - (Jeremiah 3:25; Psalms 69:7.) The ravages of the Edomite in the Holy Land, continually before the eyes of Israel at the time which the psalm commemorates, covered the face of the people of God with shame and "confusion." Not merely was there violence, but 'blasphemy' in the wanton attack. The feeling of the pagan, and especially of Edom, on account of the old grudge, was that of religious, as well as civil, hatred of Israel.

Thus Amalek attacked Israel after the exodus from Egypt, because of Israel's claim to be the people of God; the war was a religious war (Exodus 17:16, margin): 'Because the hand of Amalek is against the throne of the Lord, therefore the Lord hath war with Amalek from generation to generation.' Compare Psalms 68:16, where the high hills of pagandom are represented as envying the Lord's hill, Zion. This explains why the guilt of the pagan foe is regarded by the Lord's prophets as so deadly, and why so terrible a penalty was laid upon them. In the ulterior sense, all the foes who reproach and blaspheme God in the person of His people are meant.

By reason of the enemy and avenger. Satan is the great "enemy and avenger" (Psalms 8:2, note), who acts through the countless opponents of the Church in all ages, from Amalek and Edom to Antiochus Epiphanes, and thence to the last Antichrist.

The fourth strophe.-The Church pleads her faithfulness to God's covenant as the ground for expecting deliverance from the present anomalies. 

Verse 17
All this is come upon us; yet have we not forgotten thee, neither have we dealt falsely in thy covenant.

All this is come upon us; yet have we not forgotten thee, neither have we dealt falsely in thy covenant - though our calamities tempted us so to do. As in Malachi 3:14, some said, "It is vain to serve God; and what profit is it, that we have kept His ordinances, and that we have walked mournfully before the Lord of hosts?" The Hebrew for "covenant" [ b

Verse 18
Our heart is not turned back, neither have our steps declined from thy way;

Our heart is not turned back neither have our steps declined from thy way Apostasy begins at the Our heart is not turned back, neither have our steps declined from thy way. Apostasy begins at the heart, then passes to the steps. Compare on this verse, Psalms 119:157. The Church's profession of faithfulness to God's covenant is true only in the main. She is conscious of smaller infringements of it, which justify temporary chastisements. But what she urges is, that the permanent continuance of the pagan's triumph would be inconsistent with God's faithfulness to His believing people. Compare Psalms 44:23, "cast us not off forever," and Psalms 44:26, "Arise ... for thy mercies' sake," not for our merits. 

Verse 19
Though thou hast sore broken us in the place of dragons, and covered us with the shadow of death.

Though thou hast sore broken us in the place of dragons - i:e., jackals, which frequent the wilderness (Isaiah 13:22; Isaiah 34:13; Isaiah 43:20). The jackals represent the persecutors who ravage the people of God, regarded as sheep (Psalms 44:22). The mournful cry of the jackal in the desert is well known. The desert, or "place of dragons," symbolizes Israel's sunken state.

And covered us with the shadow of death - i:e., with the thickest and gloomiest darkness. Hengstenberg translates [ kiy (Hebrew #3588)] instead of "though" that, connected with Psalms 44:18, 'Our heart is not turned back, that thou wast thereby led to break as sorely;' their faithfulness to God being thus represented, not merely as existing in the time of, and notwithstanding their sufferings, but BEFORE them. 

Verse 20-21
If we have forgotten the name of our God, or stretched out our hands to a strange god;

If we have forgotten the name of our God ... shall not God search this out? They confirm the truth of their assertion (Psalms 44:17-18), that they have not forgotten God, by declaring themselves conscious that God will search out every such apostasy falsely abjured. 

Verse 22
Yea, for thy sake are we killed all the day long; we are counted as sheep for the slaughter.

Yea, for thy sake we are killed all the day long; we are counted as sheep for the slaughter. So far are we from having 'forgotten thee and the covenant of our God' (Psalms 44:17; Psalms 44:20), that we are continually persecuted just because we are so faithful to thee. Paul's quotation of this verse (Romans 8:36) proves that the ulterior application reaches beyond the immediate occasion, and that the Spirit designed it for those in all ages who are exposed by their faithfulness to persecution (2 Timothy 3:12). 

Verse 23
Awake, why sleepest thou, O Lord? arise, cast us not off for ever.

Fifth strophe. Psalms 44:23-26.-Prayer that God would arise for His people's help.

Awake, why sleepest thou, O Lord? The answer is given, Psalms 121:4. Compare also Matthew 8:25. The "for ever" here is emphatic. In Psalms 44:9 the Church had said, "thou hast cast off;" here she cries, though our shortcomings have brought on us temporary casting away, let it not be "for ever." The Church's prayer herein rests on God's promise in 1 Samuel 12:22. Compare Jeremiah 31:37; Romans 11:1. 

Verse 24
Wherefore hidest thou thy face, and forgettest our affliction and our oppression?

No JFB commentary on this verse. 

Verse 25
For our soul is bowed down to the dust: our belly cleaveth unto the earth.

For our soul is bowed down to the dust; our belly cleaveth unto the earth - (Psalms 119:25.) Here their plea is their miseries; in the next verse God's "mercies." 

Verse 26
Arise for our help, and redeem us for thy mercies' sake. Arise for our help - (Psalms 63:7.)

Redeem us for thy mercies' sake - not for our merits. This shows the profession of faithfulness (Psalms 44:17) is only in the main, not absolute. 

45 Psalm 45 

Verse 1
My heart is inditing a good matter: I speak of the things which I have made touching the king: my tongue is the pen of a ready writer. 

Psalms 45:1-17 -A praise-song to the King on His marriage.

Solomon, the type, suggests much of the imagery, but the inapplicability of the rest to him (as the warlike character of the King, Psalms 45:3-5) shows that Messiah alone is the ultimate reference. Hebrews 1:7-9 decides this. Only on the view that the marriage is that of King Messiah, the antitype of warlike David and of peaceful Solomon, to Israel and His Church, can the admission of an Epithalamium into the Canon be accounted for. Moreover, He is described as divine (Psalms 45:6-7).

Psalms 45:1-17.-Excellence of the Psalmist's theme, of which he is full (Psalms 45:1); address praising the King, His grace, might, triumph over foes in behalf of truth: perpetuity and righteousness of His sceptre; His anointing of God; the myrrh, etc., sent from various kings' palaces; His consorts and the Queen-bride pre-eminent (Psalms 45:2-9); address to the Queen to give up all else for Him, so will He desire her beauty; she appears in her father's house, whence He takes her home (Psalms 45:10-12); the procession, her beauty, the virgins with her; the princes' posterity; the people's perpetual praises of the King (Psalms 45:13-17).

The Title. - To the chief Musician. The psalm was designed for the choral service of the temple. This certainly it never would have been if it had been a mere literal love-song.

Upon Shoshannim - occurring also in the titles of Psalms 69:1-36 and Psalms 80:1-19. "Upon" expresses the object of the psalm. In Psalms 60:1-12 the singular occurs, Shushan. It means 'lilies' - i:e., beautiful virgins. But lest it should be misunderstood in a mere earthly sense, there is added for the sons of Korah-the authors of the psalm; as "for" l

Verse 2
Thou art fairer than the children of men: grace is poured into thy lips: therefore God hath blessed thee for ever.

Thou art fairer than the children of men. The Hebrew is a peculiarly intensive form [ yaap

Verse 3
Gird thy sword upon thy thigh, O most mighty, with thy glory and thy majesty.

Gird thy sword upon thy thigh, O (Most) Mighty - in order that thou mayest, by destroying thine enemies (cf. the type, 1 Samuel 25:13), take the kingdom to thyself which is thine own (cf. Revelation 11:15; Revelation 11:17). The last event before "the marriage of the Lamb" is, He that is "Faithful and True ... in righteousness doth judge and make war: and out of His mouth goeth a sharp sword, that with it He should smite the nations; and He hath on His vesture ... a name written, KING OF KINGS AND LORD OF LORDS" (cf. Revelation 19:7; Revelation 19:11-21; Revelation 20:4-6; Revelation 21:8-9).

With thy glory and thy majesty - in apposition to '(Gird thyself) with thy sword (upon thy thigh).' His destroying sword is the instrument wherewith His glory and His majesty vindicate and manifest themselves. Compare Psalms 21:5; and the type, Solomon, 1 Chronicles 29:25. The imperative "gird" is God's inspired Word-sure to bring to pass that which it commands. The future naturally follows - "thy right hand shall teach thee terrible things" (Psalms 45:4). His 'glory and majesty' answers to His Godhead; His might as a Hero (which the Hebrew, gibbor, "O Most Mighty," may be rendered) answers to His causing 'the people to fall under Him' (Psalms 45:5). Compare Psalms 110:5. The two are combined in Isaiah 9:6, where He is called "the mighty (or hero) God." 

Verse 4
And in thy majesty ride prosperously because of truth and meekness and righteousness; and thy right hand shall teach thee terrible things.

And in thy majesty ride prosperously, because of truth and meekness (and) righteousness. "Thy majesty" is repeated from Psalms 45:3, as being the pledge of a prosperous issue. The image in "ride" is that of kings going to battle in a chariot (1 Kings 22:34-35). "Prosperously" - literally, 'prosper thou' (cf. Isaiah 53:10; margin, Isaiah 52:13).

Because of - `on account of;' in behalf of.

Meekness - literally, humility, whence spring meekness and gentleness (Psalms 18:35). It is joined by a hyphen (maqqeph) to "righteousness." Therefore, instead of the English version, "meekness and righteousness," translate, 'meekness-righteousness' - i:e., righteousness manifesting itself in meekness. [Stier truly remarks, in support of this translation, that `anwaah (Hebrew #6037), instead of the common `

Verse 5
Thine arrows are sharp in the heart of the king's enemies; whereby the people fall under thee.

Thine arrows are sharp in the heart of the king's enemies; whereby the people fall under thee. The Thine arrows are sharp in the heart of the king's enemies; whereby the people fall under thee. The Hebrew order is, 'Thine arrows are sharp, peoples fall under thee, in the heart of the king's enemies.' Messiah's arrows of conviction pierced the hearts of His enemies on Pentecost, when Peter preached. "They were pricked ( katenugeesan (Greek #2660) in their heart, and said ... Men and brethren, what shall we do?" Also cf. Acts 9:5-6; Hebrews 4:12; Ephesians 6:17. Again, it was so when Christianity triumphed over paganism, under Constantine, at Rome, the mistress of the world. But here it is the sword and arrows of judgment; because it is just when the marriage of the Bride and the Lamb is about to take place. Revelation 19:1-21 shows us that wrath is to be executed on the foe just before the marriage of the heavenly Bridegroom with the Church. The "terrible things" of Psalms 45:4 confirm this view. So also in Revelation 6:2. Compare Revelation 19:11. So Deuteronomy 32:23; Deuteronomy 32:41-42. The result of 'peoples falling under Him' - i:e., under His arrows-is implied in Ps. 45:43 . 

Verse 6
Thy throne, O God, is for ever and ever: the sceptre of thy kingdom is a right sceptre.

The victory having been won, and the enemies destroyed, Messiah's throne is contemplated in the first clause as to its perpetuity; in the next clause, as to its internal character: the latter being the cause, the former the effect.

Thy throne, O God, is for ever and ever: the sceptre of thy kingdom is a right sceptre. The perpetuity of Messiah's kingdom results from its righteousness. So Isaiah 9:7. As in Psalms 45:3 Messiah is addressed, 'O mighty One,' or 'Hero,' so here He is addressed, "O God." Perfect manhood and Godhead are implied as combined in His person. All the old translators concur with the inspired authority of the Epistle to the Hebrews (Hebrews 1:8) in taking 'Elohiym (Hebrew #430), the Hebrew for "God," in the vocative, "O God," as the English version does. Opponents evade the truth by translating, 'thy God-throne' - i:e., thy throne committed to thee by God; but thus they would introduce the anomaly of a construct state interrupted by a suffix. Leviticus 26:42 is not a case in point, as "Jacob" is a proper name, incapable of a suffix; whereas 'Elohiym is capable of one. Gesenius vacillates between this and 'thy throne is God's (throne).' But no good instance can be shown in which the subject just before named in the construct state repeats itself in thought at the same time as part of the predicate. 'Thy throne is God' would give no sense. Nor can Messiah be called ''Elohiym' in the same limited sense as earthly rulers are called so (Psalms 82:6); because they bore the name of God as being His earthly vicegerents, having a finite dominion; but lest this limitation should be applied to Messiah, it is declared that His throne, as ''Elohiym,' is "FOREVER AND EVER" and in this perpetuity of His kingdom the promises of perpetuity to David's throne find their fulfillment (2 Samuel 7:13; 2 Samuel 7:16; Psalms 72:5; Psalms 89:4; Psalms 89:36-37; Psalms 132:12; Isaiah 9:7). On 'the sceptre of His kingdom' being "a right sceptre," cf. Isaiah 11:3-4, "With righteousness shall He judge the poor, and reprove with equity for the meek of the earth;" Psalms 67:4 - literally, 'a straight sceptre,' the emblem of undeviating justice: the ensign of all kingdoms, but belonging fully to Messiah's alone. 

Verse 7
Thou lovest righteousness, and hatest wickedness: therefore God, thy God, hath anointed thee with the oil of gladness above thy fellows. From praising the King the Psalmist passes to the royal marriage. THE SECOND PART.

Thou lovest righteousness, and hatest wickedness - the connecting link between this second part and the first (cf. the close of Psalms 45:6, "the sceptre of thy kingdom is a right sceptre").

Therefore God, thy God, hath anointed thee with the oil of gladness above thy fellows. Righteousness is Messiah's title to the throne, as "therefore" implies. He is raised 'above all His fellows' (i:e., fellow-kings), as "KING OF KINGS AND LORD OF LORDS" (Revelation 19:16). Compare the type (1 Kings 3:11-13), Solomon, "There shall not be any among the kings like unto thee all thy days." His kingdom is not based on mere might, but on having fulfilled all righteousness in His humiliation. "Wherefore God also hath highly exalted Him, and given Him a name which is above every name" (Philippians 2:9). Instead of "God, thy God," translate, 'O God, thy God hath anointed thee.' This is confirmed by the obvious design to make the ''Elohiym,' or "O God," at the beginning of the second part correspond to the ''Elohiym,' or "O God," at the end of the first part (Psalms 45:6). So Aquila and Jerome, 'Epistles,' 104. The anointing with the oil of gladness is an image from the custom of anointing on joyful occasions. The 'oil of joy' wherewith the Messiah is here represented as about to be anointed is on a two-fold ground: first, as the then triumphant King who was once the "Man of sorrows" (Psalms 45:3-5). It was for this "joy set before Him" that "He endured the cross, despising the shame" (Hebrews 12:2); so He is the One whom the Lord anointed as the only suitable Preacher of "good tidings unto the meek," the Giver unto them of "the OIL OF JOY for mourning" (Isaiah 61:1-3). Secondly, and inseparably connected with the former, "the oil of gladness" shall be that which shall be His "in the day of His espousals, in the day of the gladness of His heart" (Song of Solomon 3:11). It is impossible to conceive, in the non- Messianic interpretation, how the possession of a numerous harem should be the consequence of 'loving righteousness.' 

Verse 8
All thy garments smell of myrrh, and aloes, and cassia, out of the ivory palaces, whereby they have made thee glad.

All thy garments (smell) of myrrh, and aloes, (and) cassia. Cassia is 'a bark like cinnamon, but less aromatic: so called from its being peeled off' [ q

Verse 9
Kings' daughters were among thy honourable women: upon thy right hand did stand the queen in gold of Ophir.

Kings' daughters were among thy honourable women: upon thy right hand did stand the queen in gold of Ophir. The "kings' daughters" are the Gentile peoples, which their respective kings govern as fathers to their peoples. These shall 'fall down and serve' Messiah (Psalms 72:8-11; cf. Psalms 47:8-9, with Genesis 22:18; Galatians 3:8-9; Galatians 3:16; Galatians 3:18). The kings' daughters are the secondary consorts; the queen is the consort of first rank-namely, the Church of Israel, converted and re-united to her heavenly Bridegroom, and exalted to be the mother-church of Christendom. The Gentile nations shall be the first-fruits of the restoration of literal and spiritual Israel. The Gentile converts, upon the re-union, shall be children of the restored wife (Hosea 2:18-20; Isaiah 54:1; Isaiah 62:2-7; Romans 11:11-33) "Honourable" (precious, glorious) as are the other consorts, the "kings' daughters," the first place of honour, 'at the right hand of the King,' is given to the queen. She is called by an unusual Hebrew term [ sheegal (Hebrew #7694), instead of the ordinary malqaah], to designate a consort of the first rank. It is found elsewhere only in Nehemiah 2:6; Daniel 5:2-3. Reference to the "gold of Ophir" is appropriate, as David had amassed much of it for the temple, and Solomon had imported large quantities (1 Chronicles 29:4; 1 Kings 9:28). 

Verse 10
Hearken, O daughter, and consider, and incline thine ear; forget also thine own people, and thy father's house;

Address to the Bride.

Hearken, O daughter, and consider, and incline thine ear; forget also thine own people, and thy father's house A foreign princess, espoused by a great king, if she wished to please her lord, would divest herself of the customs of her native land, and conform to the language, manners, dress, and tastes of her husband and his people. So the queen-consort, Israel, is called on to abandon the ancient Jewish ritualism, in order to become wholly Christ's; not that she is to forget the spirit of the law, which is indeed the Gospel expressed in hieroglyphical types. The legal ceremonial and circumcision, in the letter, is 'her father's house,' which now she is to leave for her Bridegroom's better home. How far the future temple service (Ezekiel 40:1-49; Ezekiel 41:1-26; Ezekiel 42:1-20; Ezekiel 43:1-27; Ezekiel 44:1-31; Ezekiel 45:1-25; Ezekiel 46:1-24; Ezekiel 47:1-23) is literal or figurative we know not yet, but we are sure it will have a spirituality which Judaism now has not (Romans 2:28-29). We do not easily divest ourselves of the prejudices of childhood. But the parents are to be left for the consort (Genesis 2:24); and all things are to be left for Christ (Matthew 10:37). Israel's present carnal Judaism is the great obstacle to her becoming Christ's. "Forget" significantly reminds Israel of the original call of God to Abraham (Genesis 12:1), "Get thee out of thy country, and from thy kindred, and from thy father's house." This call is now given afresh to Israel, as it was to their forefathers (cf. Isaiah 51:1). At the same time, it is not her heavenly Father whom she is told to "forget," but her "father's house;" for God, the heavenly King, is her Father, whence she is called "the King's daughter" (Psalms 45:13); but it is her earthly parentage, in whom Israel boasted herself, and therefore had rejected Messiah (cf. Matthew 3:9; John 8:33; John 8:39). She must cease to trust in the earthly father, and trust only in the heavenly Father, King, and Bridegroom. 

Verse 11
So shall the king greatly desire thy beauty: for he is thy Lord; and worship thou him.

So shall the King greatly desire thy beauty: for he is thy Lord - Hebrew, 'And let the King (be given, by thy devotion to Him, occasion to) desire thy beauty, for He is thy Lord' (1 Peter 3:5-6).

And worship thou him - (cf. 1 Samuel 25:41.) Abigail, when called to be David's wife, "bowed herself on her face to the earth" (1 Kings 1:16; 1 Kings 1:31). 

Verse 12
And the daughter of Tyre shall be there with a gift; even the rich among the people shall intreat thy favour.

And the daughter of Tyre (shall be there) with a gift -- as the consequence of thy entire self-surrender to the King. It is only when Israel, the literal and the spiritual, occupies her true position, giving herself up wholly to the Lord, that she will be entreated by the people of the world to receive them into her communion, "The daughter of Tyre" is Tyre herself, with her people, personified (cf. 2 Kings 19:21). So Israel here is called "daughter" (Psalms 45:10). Instead of "shall be there," supply the ellipse from the latter clause: 'the daughter of Tyre, with a gift (shall entreat thy favour), even the rich among the people, shall entreat thy favour. "The rich" are in apposition with "Tyre." She in particular is selected as being the richest city of the old world, (Isaiah 23:1-18; Ezekiel 27:1). The Hebrew for to "entreat thy favour" is literally to make weak, or soften the countenance [ paaniym (Hebrew #6440) chaluw (Hebrew #2470)]; to entreat so beseechingly that the other cannot show himself hard. The entreaty is that the Gentile suppliant may be received into the kingdom of God (Isaiah 44:5; Isaiah 60:6-14; Psalms 72:10). When Israel gives herself to the Lord, Messiah shall become "the Desire of all nations" in the fullest sense (Haggai 2:7; cf. Psalms 87:4). Then "Tyre's merchandise and her hire shall be holiness to the Lord" (Isaiah 23:18). 

Verse 13
The king's daughter is all glorious within: her clothing is of wrought gold.

The address to the Bride-elect (Psalms 45:10-12) has now met a cordial response in her heart; so the procession moves from her father's house into the palace of the King.

The King's daughter is all glorious within - i:e., in the interior of the King's palace, "within" which she stands on His right hand; not, as some explain it, her glory is an inner spiritual glory. The Hebrew expresses a local interior (Leviticus 10:18; 1 Kings 6:18). At the same time, her inner communion with her Lord within His palace is the cause of her outward glory. That the same Israel is called the King's bride, and yet "the King's daughter," shows the spiritual nature of the psalm. She is the daughter of the Heavenly King in one point of view, and at the same time His Bride in another (James 1:18). So the double relation is combined, Revelation 21:7; Revelation 21:9, "my son ... the bride, the Lamb's wife." 

Verse 14
She shall be brought unto the king in raiment of needlework: the virgins her companions that follow her shall be brought unto thee.

She shall be brought unto the King in raiment of needlework. As the King was described in Psalms 45:8 in His coming for the Bride, so she is here described in her being escorted to the king, so as to be brought "into the palace" (Psalms 45:15). "Brought" implies the providential and gracious instrumentalities by which Israel shall be finally brought to Messiah, her Lord, and to her own land; see Isaiah 18:7; Isaiah 66:20; the Gentiles aiding Israel in her return (Zephaniah 3:10; Isaiah 49:22). Compare Song of Solomon 1:4, "The King hath brought me into His chambers."

The virgins her companions that follow her shall be brought unto thee. "Her companions," imply their essential equality with her; they "follow her" as the first among equals. They shall be "brought," through her instrumentality, into living union, like herself (cf. Psalms 45:14), with the Lord Christ. 

Verse 15
With gladness and rejoicing shall they be brought: they shall enter into the king's palace.

No JFB commentary on this verse. 

Verse 16
Instead of thy fathers shall be thy children, whom thou mayest make princes in all the earth.

Instead of thy fathers shall be thy children, whom thou mayest make princes in all the earth. A princely and spiritual progeny shall be the fruit of this spiritual union (Isaiah 49:20-21; Isaiah 54:1). The allusion is to the custom of wishing to a newly-married pair a numerous and mighty offspring (Genesis 24:60; Ruth 4:11-12). The distinguished forefathers, David and Solomon, shall be eclipsed by their more glorious sons (Isaiah 60:17). The "children" are spiritual children. Solomon had divided Israel into twelve departments, with an officer over each (1 Kings 4:7). David, too, had made his sons princes under him, (2 Samuel 8:18, margin.) So also Rehoboam (2 Chronicles 11:23). As the fathers of the King did in their limited land, so will the King do in all the earth (cf. Psalms 72:11). Instead of the twelve patriarchs, your boast heretofore, shall be the twelve apostles, "sitting upon twelve thrones, judging the twelve tribes of Israel" (Matthew 19:28); along with them others "reigning" under King Messiah "on the earth" (Revelation 5:10). 

Verse 17
I will make thy name to be remembered in all generations: therefore shall the people praise thee for ever and ever.

I will make thy name to be remembered in all generations - primarily fulfilled by this psalm, which for little under 3,000 years has kept the faithful in joyful remembrance of what Messiah has done for His Church, is doing, and will do finally at the coming "marriage of the Lamb." Secondarily, the Psalmist speaks as representative of the evangelists, apostles, and all by whom Messiah has been, is, and shall be made known to the world.

Therefore shall the people praise thee for ever and ever - namely, because of Messiah's glorious work of grace so promulgated. 

46 Psalm 46 

Verse 1
God is our refuge and strength, a very present help in trouble.

Psalms 46:1-11.-The Church's security, because God is in her, amidst the world's convulsions: as shown in the sudden overthrow of Sennacherib's invading hosts (cf. Psalms 46:8-10), which hitherto had swept on irresistibly. Two coincidences with history occur: in Psalms 46:4, "the city of God," just as Isaiah 36:1 informs us that all "the defensed cities of Judah" except Jerusalem, the mother city, had fallen before Sennacherib; also in Psalms 46:10, "Know that I am God ... I will be exalted in the earth," is God's reply to Hezekiah's prayer, "O Lord our God, save us ... that all the kingdoms of the earth may know that thou art the Lord."

Title. - A song upon Alamoth , [ `

Verse 2
Therefore will not we fear, though the earth be removed, and though the mountains be carried into the midst of the sea;

Therefore will not we fear, though the earth be removed - literally, 'in the earth being changed.' Compare Psalms 102:26. The change of the earth means here great revolutions through which its form, as the seat of political kingdoms, is altered (cf. Psalms 46:6). The instrumental cause of this change is the lust of conquest, which impels great states like a raging sea (cf. Psalms 46:6, "the pagan raged"), "with the swelling thereof" - i:e., through their haughty pride-to disturb the existing order. The great first cause is the Lord, who uses the world-powers, like Assyria, as "the (unconscious) rod of His anger" (Isaiah 10:5; Isaiah 10:7). It is when Yahweh (Hebrew #3068) "utters His voice the earth melts" (Psalms 46:6; cf. Haggai 2:21-22). The Assyrian had just before "removed the bounds of the people, and robbed their treasures, and put down the inhabitants like a valiant man, and as one gathereth eggs ... gathered all the earth" (Isaiah 10:13-14).

And though the mountains be carried into the midst of the sea - literally, 'into the heart of the sea.' The language must he understood figuratively. Hengstenberg translates, 'and though the mountains SHAKE IN the heart of the sea.' The antithesis (Psalms 46:5) favours this. 'The mountains shake in the heart of the sea' (explained Psalms 46:6, "the kingdoms were moved"), but "she (the city of God) shall not be moved" (Psalms 46:5). The "mountains" are empires raised on high (Psalms 30:7; Revelation 8:8). This is the very image in the parallel history (Isaiah 37:24), "By thy servants thou hast said, By the multitude of my chariots am I come up to the height of the mountains (the earth-kingdoms enumerated, Psalms 46:11-11; Isaiah 10:9 ), to the sides of Lebanon, and I will cut down the tall cedars thereof" (namely, of Zion, represented, because of its cedar-constructed palaces, under the image of cedar-abounding Mount Lebanon). 

Verse 3
Though the waters thereof roar and be troubled, though the mountains shake with the swelling thereof. Selah.

(Though) the waters thereof roar, and be troubled, though the mountains shake with the swelling thereof. What a beautiful contrast there is between the roaring waters here and the still "river, the streams whereof make glad the city of God!" (Psalms 46:4.) Overwhelming waters represent invading hosts (Isaiah 8:7-8; Isaiah 17:12). The "sea" (Psalms 46:2) is the world, never still, "like a troubled sea when it cannot rest," through selfishness, pride, and ambition (Isaiah 57:20). IN this sea are the mountain-like world-empires (Psalms 46:2). Compare Isaiah 27:1, "the dragon that is in the sea;" Daniel 7:2-3, "the four winds of the heaven strove upon the great sea, and four great beasts (the four great empires) came up from the sea" (Revelation 17:15). "The swelling" of the sea is the haughty elation of spirit which keeps the world in ceaseless agitation. So "the stout heart" (Hebrew, 'the greatness of the heart') of the King of Assyria, "and the glory of his high looks" is specially marked for punishment (Isaiah 10:12-13; cf. Psalms 89:9). 

Verse 4
There is a river, the streams whereof shall make glad the city of God, the holy place of the tabernacles of the most High.

There is a river, the streams whereof shall make glad the city of God. Jerusalem possessed no literal "river," but had spiritually the river of God's grace. The "waters of Shiloah (the Brook Siloah), that go softly," suggested the image (Isaiah 8:6). The "river" in Paradise parting and becoming "four heads" (Genesis 2:10) is the original ground of the imagery. The "river" is first mentioned as a whole; then follow its particular "streams," representing God's manifold ways of grace to His Church. Compare Psalms 36:8; Ezekiel 47:1; Zechariah 14:8; John 4:14; Revelation 22:1. "The city of God" is represented by Jerusalem, which had been threatened by the pagan world-power under Sennacherib.

The holy place of the tabernacles of the Most High. The city is here described as "the holy place" where are "the tabernacles of the Most, High," the temple (Psalms 65:4), the symbol of "the high and holy place" where God dwells above (Isaiah 57:15). 'Happy those who have passed out of the territory of the sea into that of the river' (Hengstenberg). 

Verse 5
God is in the midst of her; she shall not be moved: God shall help her, and that right early.

God is in the midst of her - (Leviticus 26:12; Deuteronomy 23:14.) But this is especially true of the New Testament Church, which is the "habitation of God through the Spirit" (Ephesians 2:22; 2 Corinthians 6:16). And it shall he fully realized at Israel's restoration, when Zion is told to shout for joy, "for great is the Holy One of Israel in the midst of thee" (Isaiah 12:6).

She shall not be moved - "though the earth be removed" (Psalms 46:2).

God shall help her, and that right early - Hebrew, 'at the appearing or turning of the morning,' from a Hebrew root to turn one's self for the purpose of coming (Hengstenberg). So Exodus 14:24-27; Psalms 30:5 is exactly parallel - "Weeping may endure for a night, but joy cometh in the morning" (Psalms 49:14). Affliction may pass a night with the Lord's people; but with the morning dawn Yahweh (Hebrew #3068) dislodges it from its resting-place, and gives in its stead abiding salvation. On the previous night the cause of the city of God seemed desperate, and that of the Assyrian invader all but triumphant; but "when they (the Jews) arose early in the morning, behold, they (the Assyrians) were all dead corpses" (Isaiah 37:36); because the angel of the Lord had smitten in the camp of the Assyrians, "an hundred and four score and five thousand" (Isaiah 17:14). 

Verse 6
The heathen raged, the kingdoms were moved: he uttered his voice, the earth melted.

The heathen raged, the kingdoms were moved - (Isaiah 17:12.) Hengstenberg, instead of "raged," translates 'roar;' to which, in striking contrast, follows --

He uttered his voice, the earth melted - at His voice the earthly kingdoms are "dissolved" with fear, or "melt" by His judgments, as contrasted with their previous roaring (Psalms 75:3; Amos 9:5). The raging of the pagan nations is ordained by Yahweh (Hebrew #3068); He is the first cause of the shaking of thee kingdoms by world-conquerors. 'Though the Lord should let the people roar, His people must not tremble, as it stands unalterably fast that He can help them' (Hengstenberg). (Haggai 2:21-22.) On His voice, cf. Psalms 68:33. 

Verse 7
The LORD of hosts is with us; the God of Jacob is our refuge. Selah.

The Lord of hosts is with us; the God of Jacob is our refuge. So Isaiah 7:14; Isaiah 8:10. The Church's security against the blustering pagan world, when it threatens her, is the truth which dooms the former to destruction-namely, Yahweh is "Immanuel, God with us." Though the name of God most prevalent in the psalms of the sons of Korah is 'Elohiym (Hebrew #430), yet here YAHWEH (Hebrew #3068) ("THE LORD") is appropriately used, as the works of God specified are those performed in behalf of Israel, to whom God's covenant relation is marked by 'Yahweh.' The name, the title "Lord of Hosts," reminds us of the infinite resources which He has at command. "God of Jacob" reminds us of His covenant relation to the descendants, literal and spiritual, of Jacob, or Israel, 'the prince with God.' Thus, His love and faithfulness, as well as His power, are engaged for His people against their adversaries.

Our refuge , [ misgaab (Hebrew #4869)] - a different Hebrew term from that in Psalms 46:1 ( mach

Verse 8
Come, behold the works of the LORD, what desolations he hath made in the earth.

Come, behold the works of the Lord - invitation to all, without distinction, to see the proof of the Lord's might in the overthrow of the great world-powers. What desolations he hath made in the earth - what a desolating overthrow He hath done of those who held the world under their tyranny, and especially threatened to destroy the people of God. Compare, in the prophetical anticipation of the downfall of Assyria, "the whole earth is at rest, and is quiet" (Isaiah 14:7). 

Verse 9
He maketh wars to cease unto the end of the earth; he breaketh the bow, and cutteth the spear in sunder; he burneth the chariot in the fire.

He maketh wars to cease unto the end of the earth. When He has destroyed the ambitious world-powers which caused wars, then peace ensues "unto the end of the earth." Compare Isaiah 14:4-7.

He breaketh the bow, and cutteth the spear in sunder; he burneth the chariot in the fire - namely, the bow, the spear, and the chariot of the hostile world-power (Psalms 76:3). The overthrew of Sennacherib and the consequent quiet, is an earnest of the final triumph of the Prince of Peace, and of the previous destruction of all who now disturb the earth (Isaiah 2:4; Hosea 2:18; Zechariah 9:10). 

Verse 10
Be still, and know that I am God: I will be exalted among the heathen, I will be exalted in the earth.

Be still, and know that I am God. His miraculous interposition for His people proved that Yahweh (Hebrew #3068) of Israel is 'Elohiym (Hebrew #430) - i:e., God. The transition is most impressive, the covenant people the speaking triumphantly of God among themselves (Psalms 46:1-7), then calling on the pagan to behold His works (Psalms 46:8-9), and now God Himself commanding the pagan troublers of His people, "He still," - i:e., Desist from your mad attempt to fight against Omnipotence arrayed on the side of God's people. This word He shall at last speak, not merely as a counsel, but as a command, carrying with it the effect, the ungodly being forever rendered incapable of disturbing the kingdom of God.

I will be exalted among the pagan. Yahweh's words here correspond to Hezekiah's prayer (Isaiah 37:20). Compare introduction. The result in Hezekiah's time accordingly was (2 Chronicles 32:23) "Many brought gifts unto the Lord to Jerusalem, and presents to Hezekiah king of Judah; so that he was magnified in the sight of all nations from thenceforth." An earnest of the more world-wide result of God's visible interposition for His people in the last days. 

Verse 11
The LORD of hosts is with us; the God of Jacob is our refuge. Selah.

The Lord of hosts is with us ... - repeated from the close of the second strophe (Psalms 46:7), and virtually equivalent to Psalms 46:1, "God is our refuge and strength." So that the Psalm closes as it began. 

47 Psalm 47 

Verse 1
O clap your hands, all ye people; shout unto God with the voice of triumph.

Psalms 47:1-9.-Call to the nations to join Israel in thanksgiving for deliverance Psalms 47:1-9.-The victory (Psalms 47:1-4); the kingdom of God established over the earth, beginning with the people of the God of Abraham (Psalms 47:5-9). The occasion was Jehoshaphat's bloodless victory over Moab, Ammon, Edom, and the Arabians, who combined to drive Judah out of their "inheritance" (Psalms 47:4; 2 Chronicles 20:11; Psalms 83:3-12). The Title ascribes the psalm to "the sons of Korah," just as, in 2 Chronicles 20:19, the Korahites are in front of the Jews' army "to praise the Lord God of Israel with a loud voice on high." So Psalms 47:5 corresponds to 2 Chronicles 20:26. Perhaps this Psalms 47:1-9 was sung in the valley of Berechah (i:e., blessing); Psalms 48:1-14 in the temple-service on their return. As Jehoshaphat was "in the forefront" of the returning people (2 Chronicles 20:27), so "Yahweh with the sound of a trumpet went up" to His earthly temple (Psalms 47:5). So "the fear of God was on all the kingdoms" (cf. Psalms 47:8-9, with 2 Chronicles 20:28-29).

O clap your hands, all ye people - for joy. Hebrew, 'peoples' (Isaiah 55:12).

Shout unto God with the voice of triumph. The heart's exultation toward Yahweh (Hebrew #3068) is to be expressed with the hands and the voice. 

Verse 2
For the LORD most high is terrible; he is a great King over all the earth.

For the Lord most high is terrible - the ground of exultation, namely, Yahweh's interposition for His people with terrible judgments on their enemies (Psalms 68:35).

He is a great King over all the earth. The destruction of Israel's last foes shall be the preliminary to His manifestation as "King over all the earth." Every previous triumph of God's people is an earnest of the final one. 

Verse 3
He shall subdue the people under us, and the nations under our feet.

He shall subdue the people under us, and the nations under our feet - i:e., the nations who league together against us, as distinguished from the 'peoples' (Psalms 47:1) whom Israel calls to join in praise for the deliverance. The original passage is Deuteronomy 32:43; cf. Psalms 18:38; Psalms 18:47; Psalms 18:49. Not a work of grace, whereby men's prejudices are overcome, and their hearts won to the Lord, is here spoken of, but a work of judgment on adversaries (Isaiah 60:14-15; Isaiah 62:10-12; Isaiah 63:1-4). 

Verse 4
He shall choose our inheritance for us, the excellency of Jacob whom he loved. Selah.

He shall choose our inheritance for us, the excellency of Jacob, whom he loved - i:e., He shall choose it anew for us, by recovering it from the usurping enemy (2 Chronicles 20:11). Compare on the "inheritance," Isaiah 58:14; Deuteronomy 4:38. "The excellency of Jacob" is explanatory of "our inheritance;" 'a land which God had espied for them,' flowing with milk and honey, which is the glory of all lands (Ezekiel 20:6), the possession of which Israel might well be proud, on account of the grace shown by God in giving it (Nahum 2:2; Amos 6:8). "Whom he loved" implies that God's everlasting LOVE is the ground of HIS choosing their inheritance for them (Psalms 78:68; Malachi 1:2). 

Verse 5
God is gone up with a shout, the LORD with the sound of a trumpet. 

Second strophe.

God is gone up with a shout, the Lord with the sound of a trumpet. See the opening remarks. After He had gone forth to fight for Israel He is represented as returning to His holy seat, the temple on Zion, amidst the music-accompanied thanksgivings of His people. The result is, the princes of the people and the pagan own that the God of Abraham "reigneth" over all the earth (Psalms 47:2; Psalms 47:8-9). Not only by Christ's ascension He hath a spiritual reign over the earth, but also He is to return as he ascended (Psalms 68:18; Acts 1:11,) and to reign on Zion over His own people, and thence, over the whole earth (Daniel 7:13-14; Jeremiah 3:17). 

Verse 6
Sing praises to God, sing praises: sing praises unto our King, sing praises.

No JFB commentary on this verse. 

Verse 7
For God is the King of all the earth: sing ye praises with understanding.

For God is the King of all the earth - and shall be manifested as such after His final interposition for Israel (Zechariah 14:1-9).

Sing ye praises with understanding - (1 Corinthians 14:15-16.) Or, as the Hebrew 'Maschil,' is usually translated instruction, we may translate, 'Sing ye praises with edification'-spiritual 'wisdom.' Compare Colossians 3:16. 

Verse 8
God reigneth over the heathen: God sitteth upon the throne of his holiness.

No JFB commentary on this verse. 

Verse 9
The princes of the people are gathered together, even the people of the God of Abraham: for the shields of the earth belong unto God: he is greatly exalted.

The princes of the people are gathered together, (even) the people of the God of Abraham - rather, as Arabic, 'The princes of the peoples (plural) are gathered together TO the people (singular) of the God of Abraham.' The pagan princes flock together to be received among the people Yahweh (Hebrew #3068). Thus, the prophecy of Jacob concerning Messiah (Shiloh) shall come to pass fully: "Unto Him shall the gathering of the people be" (Genesis 49:10; Psalms 87:4; Isaiah 60:3-8). The designation, "God of Abraham," is appropriately used, as it was to Abraham the promise was made, "In thee" - "in thy seed shall all the nations of the earth be blessed" (Genesis 12:3; Genesis 22:18). The Septuagint reading, which the Vulgate follows, is, 'WITH the God of Abraham, for "the people of the God of Abraham' [ `am (Hebrew #5971), for `im (Hebrew #5973)]. The text is better.

For the shields of the earth belong unto God. The princes are metaphorically called "shields," as being the protectors of their people, (Hosea 4:18, margin.) 

48 Psalm 48 

Verse 1
Great is the LORD, and greatly to be praised in the city of our God, in the mountain of his holiness.

Psalms 48:1-14.-Praise-song after deliverance. Jerusalem's special relation to God, the ground of it (Psalms 48:1-3); the assembled hostile kings smitten by the same omnipotent God who smote the ships of Tarshish; thus God's people saw what they had heard of in past ages, that He establishes His city forever (Psalms 48:4-8); joyful thanks for the deliverance which will bring God praise unto the ends of the earth (Psalms 48:9-11); call to all to survey how unimpaired Zion is, that they may transmit the story to the generation following (Psalms 48:12-14). This psalm was sung "in the midst of God's temple" (Psalms 48:9); cf. 2 Chronicles 20:27, and Psalms 47:1-9. Jehoshaphat is specially alluded to in Psalms 48:7; cf. 1 Kings 22:48-49; 2 Chronicles 20:35-37. The ungodly alliance was as great a danger from within, as the hostile invasion from without. The Psalmist represents both alike averted by the grace of God.

Title. - A Song and Psalm - or, 'a psalm-song.' The mizmor, or psalm, is the general term for a song of high art and graceful speech, accompanied with well-executed music. The Shir, or song of joy, is the particular species.

Great is the Lord ... in the city of our God, in the mountain of his holiness. Zion was "the mountain" whereon God's "holiness" was enthroned, as being the site of the temple, the spiritual center of the city of God. 

Verse 2
Beautiful for situation, the joy of the whole earth, is mount Zion, on the sides of the north, the city of the great King.

Beautiful for situation - rather, 'in its elevation' [ nowp (Hebrew #5131)]. In so far only as the physical height is a symbol of the spiritual does the Psalmist value it. Compare Psalms 68:16, wherein "the hill which God desireth to dwell in" is preferred to all the "high hills" of pagandom. Compare Isaiah 2:2; Ezekiel 40:2, where the ideal "very high mountain (in the land of Israel), with the frame of a city on the south," is beheld in vision (Revelation 21:10; high mountain (in the land of Israel), with the frame of a city on the south," is beheld in vision (Revelation 21:10; Matthew 5:14).

The joy of the whole earth. Lamentations 2:15 refers to this psalm. In the eyes of the spiritual, such is Jerusalem regarded, because of its precious and sacred associations, in which all the earth is interested (Ezekiel 16:15). Compare as to Jerusalem's future glory and permanency, Isaiah 33:20.

Is mount Zion, on the sides of the north. 'He speaks not as a geographer, but as a divine' (Hengstenberg). "The sides of the north" literally mean the inner and farthest recesses, whereat both "sides" meet; so the farthest hollows on the sides of Mount Moriah, on which the temple was built, north of mount Zion (Isaiah 14:13, note). The city was built, in its greater part, in these hollows and hill sides. The upper city, Zion, was north of Zion strictly so called; the lower city, Acra, was north of this and of Moriah. Thou all the parts "of the city of the great King," south and north alike, are "the joy of the whole earth." The northern parts of the city, though lower in height than Zion, yet were distinguished by their lofty towers and fortifications. But Hengstenberg takes "the sides of the north" in apposition to "Mount Zion" - Zion, the true seat of Deity. The pagan thought 'the extreme north' to be the seat where the gods held their assembly, the mountain of the gods (Isaiah 14:13-14, notes). 'What the pagan dreamed of, that mount Zion was in reality-its foundation on earth, its top in heaven. The farthest north stands in contrast to the mountains of Israel' (Ezekiel 38:6; Ezekiel 38:15; Ezekiel 39:2). The contrast of "the great King" to "the kings" of the earth (Psalms 48:4) favours this similar contrast of His seat at Jerusalem to the imaginary seat of the pagan gods in the extreme north. 

Verse 3
God is known in her palaces for a refuge.

God is known in her palaces for a refuge - literally, 'a high place,' as in Psalms 46:7; Psalms 46:11. God is known by experience to be such a high place, or defense, to her palaces (Proverbs 18:10). 

Verse 4
For, lo, the kings were assembled, they passed by together.

For, lo, the kings were assembled, they passed by together - `they passed utterly and altogether away.' The object of their assembling is given in the parallel (Psalms 83:3-8; Psalms 83:12), "They have taken crafty counsel against thy people, and consulted against thy hidden ones. They have said, Come, and let us cut them off from being a nation etc. ... they are confederate against THEE (O God) ... who said, Let us take to ourselves the houses of

God in possession." The forcible brevity implies how rapidly they vanished away. 

Verse 5
They saw it, and so they marvelled; they were troubled, and hasted away.

They saw it, and so they marveled; they were troubled, and hasted away. No sooner had they come within sight of the city than they were panic-stricken. The "so" emphatically sets the thing before one's eyes. "They marveled," or were stupified with the involuntary sense of God's fortress-like protection over His people, which the mere sight of the city-heights inspired. Their hasty flight was like that of the Syrians (2 Kings 7:15). 

Verse 6
Fear took hold upon them there, and pain, as of a woman in travail.

Pain as of a woman in travail - at once sudden and violent (1 Thessalonians 5:3). 

Verse 7
Thou breakest the ships of Tarshish with an east wind.

Thou breakest the ships of Tarshish with an east wind - implying God's omnipotence; just as with thy blast thou breakest the largest vessels (such as sail to distant Tarshish, or Tartessus, in Spain, Isaiah 2:16), so dost thou, with equal ease and rapidity, scatter to the winds the most mighty foes. On this, see the opening remarks. "The ships of Tarshish" can hardly mean hostile ships of war, since Jerusalem is inland. [Gejer says that '

Verse 8
As we have heard, so have we seen in the city of the LORD of hosts, in the city of our God: God will establish it for ever. Selah.

As we have heard, so have we seen in the city of the Lord of hosts ... God will establish it for ever - or 'establisheth it,' etc. That which we have heard from our fathers (Psalms 44:1, etc.) - namely, that thou wilt never fail thy people-we now have seen by experience (Job 42:5) ourselves, in the deliverance by God in His own city. Others explain, 'As we have heard' from Jahaziel's prophecy (2 Chronicles 20:14). Psalms 48:10 (where see note) establishes rather the former view. The declaration, 'God establishes it forever' is not at variance with the fact that God has allowed Jerusalem to be overthrown by Rome; because it is of the faithful Jerusalem that the promise holds good-both the spiritual Jerusalem, the Church, and the literal Jerusalem that is to be, when Israel shall have turned to the Lord (2 Corinthians 3:16; Galatians 4:25-26; Isaiah 2:2; Isaiah 54:10-11; Isaiah 60:14-15; Isaiah 60:19). 

Verse 9
We have thought of thy lovingkindness, O God, in the midst of thy temple.

The second part: separated from the first by the "Selah" (Psalms 48:8).

We have thought of thy loving-kindness, O God, in the midst of thy temple - We revive the remebrance of if in the public congregation. The psalm was sung as a thanksgiving in the temple. "Thy loving-kindness" - namely, this act of thy grace; thy recent deliverance of us from our enemies. 

Verse 10
According to thy name, O God, so is thy praise unto the ends of the earth: thy right hand is full of righteousness.

According to thy name ... so is thy praise unto the ends of the earth - As thy manifested character (Psalms 20:1) is one of infinite majesty, power, and goodness, so is thy praise incapable of being adequately set forth; but so far as it is known, so far it is praised "unto the ends of the earth;" yea, 'over [ `al (Hebrew #5921)] the ends of the earth' (cf. Psalms 48:14, note). Hengstenberg takes it, 'As thou hast formerly, by thy deeds, obtained for thyself, far and wide, a glorious name, so hast thou NOW AGAIN filled the whole earth with thy praise. So above (Psalms 48:8); cf. 2 Chronicles 20:29 in confirmation.

Thy right hand is full of righteousness - namely, full of that righteousness whereby thou dost vindicate thy people's righteous cause (Psalms 35:28, note). 

Verse 11
Let mount Zion rejoice, let the daughters of Judah be glad, because of thy judgments.

Let mount Zion rejoice, let the daughters of Judah be glad, because of thy judgments - on our foes. "The daughters of Judah" are the other cities of Judah, as distinguished from mother city, Jerusalem and "Zion" (Joshua 15:45). 

Verse 12
Walk about Zion, and go round about her: tell the towers thereof.

Tell the towers thereof - number them, to see that not one is wanting, and that the enemies' formidable invasion has not in the least impaired them. 

Verse 13
Mark ye well her bulwarks, consider her palaces; that ye may tell it to the generation following.

Mark ye her bulwarks, consider her palaces. The "bulwarks" indicate the outer circuit of the city; the "palaces" the interior. "Consider" - literally, divide; i:e., accurately contemplate, one by one: parallel to "tell."

That ye may tell it to the generation following - in order that they may glorify the God who performed such a deliverance for His people, and regard it as a pledge of future deliverances in times of danger. 

Verse 14
For this God is our God for ever and ever: he will be our guide even unto death.

For this God - who hath performed such a deliverance for us.

He will be our guide even unto death - literally, 'upon (or ABOVE) death' [ `al (Hebrew #5921) muwt (Hebrew #4192)]. So the Syriac. 'He will guide us to the point whereat death shall not overcome us, but we shall OVERCOME it' (Cocceius and L. de Dieu). Pusey, 'He will guide us over death.' The good Shepherd's care will not cease at death; nay, He will be ours forever (cf. Psalms 48:10). I prefer this, as answering to the parallel, "forever and ever." Compare Romans 8:37-38; 1 Corinthians 15:57; Hebrews 2:14-15. In the primary sense Israel shall never be extinguished finally; in the spiritual sense the Church shall be victor over death. The Septuagint, Vulgate, Ethiopic, and Arabic read it, 'to eternity' [ `olaamowt (Hebrew #5769)]. Compare for the present Hebrew text, Psalms 68:20; Psalms 49:15; Habakkuk 1:12. The context is not concerning guidance up to death, but deliverance from it, and from destruction when imminent. 

49 Psalm 49 

Verse 1
Hear this, all ye people; give ear, all ye inhabitants of the world:

The enigma solved, why the ungodly prosper while the godly are persecuted. So Psalms 37:1-40; Psalms 73:1-28,

Psalms 49:1-20.-All classes called to hear the heaven-inspired lesson of "wisdom" (Psalms 49:1-4); the thesis (Psalms 49:5-6); the grounding of it; the sinner's wealth shall pass from him, and no ransom can redeem him, whereas God shall redeem the godly (Psalms 49:7-15); conclusion: the temporary honour of him who lacks "understanding" can make him no better than the beasts that perish (Psalms 49:19-20).

Hear this, all ye people - (cf. Deuteronomy 32:1; Psalms 50:1; Micah 1:2; 1 Kings 22:28.) How important to all is the question, seeing that if the difficulty could not be harmonized with the righteousness of God's government of the world, all fear of God would be at an end!

All ye inhabitants of the world. The Hebrew for "world" [ chaaled (Hebrew #2465)] expresses transitoriness [by transposition from chaadal (Hebrew #2308), to cease]. Thus, the opening sentence hints at the solution in the transitoriness of worldly wealth. 

Verse 2
Both low and high, rich and poor, together.

Both low and high - literally, sons of an ordinary man [ 'aadaam (Hebrew #120)], and sons of a distinguished man [ 'iysh (Hebrew #376)]. The Psalmist's monitions will warn the rich (Psalms 49:6-7; Psalms 49:17) and console the poor (Psalms 49:15-16). 

Verse 3
My mouth shall speak of wisdom; and the meditation of my heart shall be of understanding.

My mouth shall speak of wisdom - suggested by the Divine Spirit of "wisdom" (Proverbs 8:1-36; 1 Corinthians 2:13). The Son of God is the embodiment of this wisdom (Colossians 2:3). 

Verse 4
I will incline mine ear to a parable: I will open my dark saying upon the harp.

I will incline mine ear to a parable - or 'similitude' [ maashaal (Hebrew #4912)]: a sententiously expressed truth. "I will incline mine ear to" it implies that the wisdom which he is about to impart is not of his own acquisition (2 Samuel 23:2), but one imparted to him by revelation.

I will open my dark saying - enigma, or hard question; a discourse having a deep sense [ chiyraah (Hebrew #2437)] (1 Kings 10:1). Connected with the parable" also in Psalms 78:2, "I will open," i:e., bring forth openly, with mouth, from the treasure chambers of the heart, (Amos 8:5, margin.)

The thesis (Psalms 49:5-6). 

Verse 5
Wherefore should I fear in the days of evil, when the iniquity of my heels shall compass me about?

Wherefore should I fear in the days of evil, when the iniquity of my heels shall compass me about - rather 'when the iniquity of my treacherous foes' (or supplanters, (Genesis 25:26; Genesis 27:36) compasses me about) [ `

Verse 6
They that trust in their wealth, and boast themselves in the multitude of their riches;

They that trust in their wealth, and boast themselves in the multitude of their riches. This sentence is not joined with Psalms 49:7, as in the English version, but is in apposition with "my treacherous foes," Psalms 49:5 - namely, "They that trust in their wealth," etc. 

Verses 7-9
None of them can by any means redeem his brother, nor give to God a ransom for him:

-The godly has no cause for overwhelming fear because of the power of the ungodly; nor has the ungodly reason to boast over the godly because of his own worldly greatness. This might be so if the ungodly could ensure eternal life by his wealth, so as to enjoy it forever. But the fact is, he can redeem neither his brother nor himself from death, over which God is the Master. He must therefore be in constant fear, not knowing how soon he must lose his life and wealth together. Therefore, it is he, not the godly, who has reason for fear.

Verse 7. None of them can by any means redeem his brother - a brother in riches and ungodliness (Genesis 49:5). In the Hebrew order, 'A brother can no one redeeming redeem.' The doubled expression 'redeeming redeem' emphasizes the idea of redemption as the chief concern, the standard of value by which all things, wealth included, are to be tested, whether they who have them ought to boast over those who have them not, or the latter fear the former on account of them.

Nor give to God a ransom for him - Hebrew, 'His (own) atonement'-namely the atonement for the rich man himself. As the former clause saith, None can redeem his brother, so this clause saith, The rich man cannot even give to God a ransom for himself. The "their" in Psalms 49:8, the redemption of their soul," combines both the brother and the rich man himself. "Ransom" - literally, the covering (in Genesis 6:14, the pitch upon the ark) wherewith sin is covered out of sight, and so atoned (Psalms 32:1). [ kaap

Verses 10-12
For he seeth that wise men die, likewise the fool and the brutish person perish, and leave their wealth to others.

-The universality of death might show the ungodly rich man that God may call him away at any moment. Their inward thought is that their possessions are immortal; but however men may dream of immortality and abiding honour, they, in common with the brutes, must die. 

Verse 13
This their way is their folly: yet their posterity approve their sayings. Selah.

This their way (is) their folly - "their way," whereby they virtually think themselves immortal, and therefore desire their houses to continue forever, wise as they regard it, "is their folly," as the event shows. Or "way" may be taken as their portion, their lot, as in Psalms 1:6; Psalms 37:5; then translate, 'This (is) their way, (their fate, so there is) folly to them' - i:e., they are by the event convicted of folly.

Yet their posterity approve their sayings - literally, 'delight in their mouth;' i:e., in their maxims of living, especially in their boastful speeches, promising themselves immortality, and "calling their lands after their own names." They have "a mouth speaking great things" (Daniel 7:8; cf. Psalms 73:8). 

Verse 14
Like sheep they are laid in the grave; death shall feed on them; and the upright shall have dominion over them in the morning; and their beauty shall consume in the grave from their dwelling.

Like sheep they are laid in the grave (so Psalms 49:12; Psalms 49:20.)

And the upright shall have dominion over them in the morning - after the ungodly have been suddenly swept away the night (note, Psalms 49:12; also note, Psalms 46:5). As Sennacherib's host was destroyed in the night, and God's people triumphed in the morning. Compare Job 27:20. The antitypical fulfillment shall be at the resurrection morning, when the "saints shall possess the kingdom" (Daniel 7:22), and they "shall tread down the wicked" as "ashes under the soles of their feet" (Malachi 4:3; Revelation 2:26; Revelation 20:4).

And their beauty shall consume in the grave from their dwelling - literally, 'their beauty (is) for the consumption of the grave (being dislodged), from their dwelling'-namely from those magnificent abodes which they had hoped to occupy continually. 

Verse 15
But God will redeem my soul from the power of the grave: for he shall receive me. Selah.

But God will redeem my soul from the power of the grave - in contrast to the wicked, on whom 'death shall feed' eternally. "But" - literally, 'only' [ 'ak (Hebrew #389)], in contrast to Psalms 49:7, "None of them can by any means redeem his brother;" God, who alone can do it, will do it for me. The Spirit in David (1 Peter 1:11-12) hints at the gnawing worm of the wicked that never dieth (Psalms 49:14; Mark 9:44; Mark 9:46; Mark 9:48). Contrast Psalms 49:15, the resurrection (Hosea 13:15; Job 19:25-27).

For he shall receive me - (Psalms 73:24.) 

Verse 16
Be not thou afraid when one is made rich, when the glory of his house is increased;

The conclusion (Psalms 49:16-20).

Be not thou afraid when one is made rich - resuming Psalms 49:5, "Wherefore should I fear," etc.

When the glory of his house is increased - by the possession of wealth. 

Verse 17
For when he dieth he shall carry nothing away: his glory shall not descend after him.

For when he dieth he shall carry nothing away. Speedily coming, death shall put an end to all his present power of persecuting the godly. 

Verse 18
Though while he lived he blessed his soul: and men will praise thee, when thou doest well to thyself.

Though while he lived he blessed his soul - as the rich fool congratulated himself on his own happiness, and blessed his soul (Luke 12:19; cf. note, Psalms 49:11).

And (men) will praise thee, when thou doest well to thyself - a sudden transition to a direct address to the rich man: 'and (though) men praise thee because thou treatest thyself well'-because thou grudgest thyself no self-indulgence or luxury (Isaiah 5:22). The apodosis follows in Psalms 49:19, '(Yet) he shall go to the generation of his fathers.' Hengstenberg, instead of "though," translates kiy (Hebrew #3588), 'for he blessed his soul while he lived,' making his blessing his soul in this life and enjoying the praises of men for his self-indulgent luxury the reason why God will not allow his "glory" to "descend after him" (Psalms 49:17; cf. Luke 16:25): God cannot allow men to make a paradise of this sinful world, and yet also to inherit the paradise hereafter. 

Verse 19
He shall go to the generation of his fathers; they shall never see light.

He - or, 'it (the soul) shall go,' for the Hebrew verb is feminine. Hengstenberg takes it second person, 'THOU shalt go,' etc.; but then there must be supposed a sudden transition to the third person again, "to the generation of HIS fathers." I therefore prefer the third person. The generation of his fathers are those that are fathers not merely of flesh and blood, but in wickedness.

They shall never see light - neither the light of the sun that enlightens our world, nor that of the better sun that gladdens the beatified saints (Revelation 21:23). 

Verse 20
Man that is in honour, and understandeth not, is like the beasts that perish.

Slightly varied from Psalms 49:12, as is usual in Hebrew poetry.

Man that is in honour, and understandeth not, is like the beasts that perish. The summary of the whole is, the man that lacks spiritual understanding, however great for a time may be his earthly honour, perishes soon in the midst of all, like the irrational beast (Psalms 49:10, note). 

50 Psalm 50 

Verse 1
The mighty God, even the LORD, hath spoken, and called the earth from the rising of the sun unto the going down thereof.

As formerly at the giving of the law on Sinai, so now at the final consummation of the Gospel, Yahweh appears in glory. His judging as King on Zion, and thence over the whole earth, is set forth.

Psalms 50:1-23.-He, after a long silence, summons all to witness His righteousness in judging, and gathering His saints who have convenanted with Him by sacrifice (Psalms 50:1-16); expostulation with Israel for formalism; His effectual invitation to them to call upon Him in trouble) Psalms 50:7-15); judgment on transgressors who take God's covenant in their mouth, while rejecting God's commands, presuming on His silence (Psalms 50:16-21); concluding summary: Warning to forgetters of God: thanksgiving, and a right conversation, the way to salvation (Psalms 50:22-23).

Title - Psalm of Asaph - The warning against sacrificial formalism appropriately is given by a Levite, one of the class whose duty it was to attend to the outward rite. Heman, Asaph, and Ethan were chief musicians of David (1 Chronicles 15:17; 1 Chronicles 15:19). Asaph is called "the seer" (2 Chronicles 29:30). The Psalms bearing his name, Psalms 73:1-28 to Psalms 83:1-18 are similar in style.

The mighty God, (even) the Lord - 'EEL (Hebrew #410), 'ELOHIYM (Hebrew #430), YAHWEH (Hebrew #3068): a climax, each successive name rising in sublimity above the preceding. Not only MIGHTY (singular), equivalent to 'Eloah (Hebrew #433), but as 'ELOHIYM (Hebrew #430) (plural), having all the fullness and infinitude of Deity; not only so, but also YAHWEH (Hebrew #3068), self-existent, unchanging, faithful to His covenant with His people.

Hath spoken - or 'speaks.' What he speaks follows (Psalms 50:5; Psalms 50:7-23).

And called the earth, from the rising of the sun unto the going down thereof. Not Israel alone but the whole earth is concerned in the issue of the scene. At the same time, the saints, Israel, and the wicked are the prominent persons affected by the judgment, the nations in general subsequently (Psalms 50:5; Psalms 50:7; Psalms 50:16; Psalms 50:23). The whole earth is called on to witness God's coming manifestation (Deuteronomy 4:26). For the display of God's righteousness in reproving, afflicting, and then converting and vindicating Israel, and taking vengeance on the wicked (the Antichristian confederacy), eventuates in the conversion of the Gentile nations throughout the earth. 

Verse 2
Out of Zion, the perfection of beauty, God hath shined.

Out of Zion, the perfection of beauty (Psalms 47:2), God has shined - in contrast to Deuteronomy 33:2, "The Lord came from Sinai (not the perfection of beauty, but rugged and gloomy); He shined forth from Mount Paran." The Lord at His second advent shall not come with the "fiery law," speaking terror to His saints, but to be " glorified" and " admired" in them (2 Thessalonians 1:10). Zion shall be the place of His throne, whence He shall judge and reign (Psalms 2:6). The theocracy on earth shall then be realized with a glory of which its temporary continuance in the Holy Land was but a faint shadow (Ezekiel 43:7). 

Verse 3
Our God shall come, and shall not keep silence: a fire shall devour before him, and it shall be very tempestuous round about him.

Our God shall come. "OUR God" contains the reason why He shall come-namely, because He is the God of His waiting people (Hebrews 9:28).

And shall not keep silence. The ungodly think that, because He now keeps silence, He will never come and speak the sentence of doom upon transgressors; therefore they go on in their course of wickedness (Psalms 50:21). The godly, too, have their patience sorely tried by God's seeming slowness in fulfilling His promise of vindicating His people openly by word and deed: let them remember "the vision is yet for an appointed time, but at the end it shall speak and not lie; though it tarry, wait for it, because it will surely come, it will not tarry" (Habakkuk 2:3).

A fire shall devour before him - an accompaniment of the second advent (2 Thessalonians 1:8-9; Hebrews 10:27; 2 Peter 3:7; 2 Peter 3:10). So at Sinai (Exodus 19:16; Exodus 20:18; Exodus 24:17).

And it shall be very tempestuous round about him. Fire and storm are symbols of God's anger (1 Kings 19:11-12; Ezekiel 13:11; Hebrews 12:29). 

Verse 4
He shall call to the heavens from above, and to the earth, that he may judge his people.

He shall call to the heavens from above, and to the earth, that he may judge his people. He desires all His creatures, above and below, to witness His open vindication of His righteousness in executing judgment for His people (Deuteronomy 32:1). 

Verse 5
Gather my saints together unto me; those that have made a covenant with me by sacrifice Gather my saints together unto me; those that have made a covenant with me by sacrifice.

Gather, my saints together unto me - literally, 'my pious ones,' the objects of grace; Hebrew, chasidai. All Israel was termed so, by its national calling to be godly, as the object of God's grace. The ulterior reference is to the spiritual Israel, and their gathering to the Lord. So Matthew 24:31; also 1 Thessalonians 4:17; 2 Thessalonians 2:1.

Those that have made a covenant with me by sacrifice - namely, by the only true sacrifice, "the blood of the everlasting covenant" (Hebrews 13:20}, the Antitype to all the sacrifices of the law, which could never take away sin and make the comer perfect in the sight of God (Hebrews 9:12-14; Hebrews 10:1-14). 

Verse 6
And the heavens shall declare his righteousness: for God is judge himself. Selah.

And the heavens shall declare his righteousness. The vindication of "His righteousness" to His own glory is the final end of the "covenant" of redemption, and of the judgment about to be executed in behalf of His elect at the second advent. The saints, His people who are accepted of God on the ground of the covenant by sacrifice, are distinguished from Israel, who is reproved (Psalms 50:7-8) for formal sacrifices.

His expostulation with Israel for formalism in legal services, and His effectual call to thankfulness, obedience, and prayer in trouble, with the promise of deliverance (Psalms 50:7-15). 

Verse 7
Hear, O my people, and I will speak; O Israel, and I will testify against thee: I am God, even thy God.

Hear, O my people, and I will speak - no longer 'keeping keeping' silence (Psalms 50:3).

O Israel, and I will testify against thee - as in Deuteronomy 31:26; Deuteronomy 31:28; Nehemiah 9:29, "Thou testifiedst against them, that thou mightest bring them again unto thy law." This shall be the object of God's final pleading with them, just before their conversion, after sore "trouble" (Psalms 50:15; Daniel 12:1). The Hebrew signifies to protest imploringly, and with the solemnity of an oath [ w

Verse 8
I will not reprove thee for thy sacrifices or thy burnt offerings, to have been continually before me.

I will not reprove thee for thy sacrifices. Here God implies that Israel brought the sacrifices regularly enough; but what He complains of is the lack of inward service. In Psalms 50:9-12 God proceeds to show the grounds on which He esteemed the mere outward sacrifices as so secondary in importance. If He needed them, He would not need to apply to men, because all creation is His. In Psalms 50:13 it is added that Gods spiritual nature shows that "the flesh of bulls" could not give Him satisfaction.

Or thy burnt offerings, (to have been) continually before me - rather, as Septuagint and Vulgate, 'thy burnt offerings are continually before me.' The Hebrew for 'burnt offering' [ `owlaah (Hebrew #5930)], is literally an ascending, because the holocaust or burnt offering was raised up upon the altar, and wholly burnt there, and so ascended as smoke to heaven. 

Verse 9
I will take no bullock out of thy house, nor he goats out of thy folds.

I will take no bullock - a young ox; the stage next after that of a calf. 

Verse 10
For every beast of the forest is mine, and the cattle upon a thousand hills.

For every beast of the forest is mine - (Genesis 1:24.)

And the cattle upon a thousand hills. Hengstenberg translates, 'the cattle upon the hills of the thousand' -

i.e., where they go by thousands. 

Verse 11
I know all the fowls of the mountains: and the wild beasts of the field are mine.

I know all the fowls. Knowledge and ownership go together; Omniscience is inseparably linked with I know all the fowls. Knowledge and ownership go together; Omniscience is inseparably linked with Omnipotence and universal dominion.

And the wild beasts of the field are mine - literally, 'are with me;' i:e., are at once in my mind and at my disposal. 

Verse 12
If I were hungry, I would not tell thee: for the world is mine, and the fulness thereof.

If I were hungry, I would not tell thee: for the world is mine, and the fullness thereof. Yet the Lord Almighty condescends to deal with us as if He could receive a benefit at our hands. Compare Luke 19:31, where the disciples are directed to tell the owner, of the donkey-colt, "The Lord hath need of him." This is His grace to us, that while we offer our all to Him, it is not Him but ourselves whom we benefit (Acts 17:25). 

Verse 13
Will I eat the flesh of bulls, or drink the blood of goats?

Will I eat the flesh of bulls, or drink the blood of goats? The answer is in John 4:24; and yet the Godhead made itself for a time subject to the conditions of the flesh, in the person of the incarnate God (Luke 24:39-43). 

Verse 14-15
Offer unto God thanksgiving; and pay thy vows unto the most High:

-The true sacrifices, as contrasted with the false: the duty is stated in Psalms 50:14; the blessed result in Psalms 50:15.

Verse 14. Offer unto God thanksgiving - literally, 'praise' or 'confession' of all that God is in himself, and is to us. Praise is mentioned as one species of inward worship performed by the heart, and as a specimen of all such worship, as contrasted with external worship not so accompanied.

And pay thy vows unto the Most High - not only by "thanksgiving," but in all other ways of loving obedience of heart and life, render to God all that thou hast bound thyself to as His servant and His child (Psalms 116:17-18; Job 22:27; Ecclesiastes 5:4-5). Outward vows are to be faithfully paid to God, not that He needs aught from us, but for the fulfillment of our promise, which, if we keep to our fellow- men, much more ought we to keep to God. The chief vow which God urges on Israel to fulfill is that which they made of obedience at Sinai, -- "All that the Lord hath spoken we will do" (Exodus 19:8). The context, which dwells on the uselessness of mere ritualism, makes it likely that the "vows" meant are faith, love, and obedience.

Verse 15. And call upon me in the day of trouble. - a gracious promise consequent on the heart "thanksgiving" and 'payment' of Israel's moral as well as ceremonial, "vows." If first thou givest heartfelt thanks, and art faithful to thy vows of obedience (Psalms 50:15), then thou mayest "call upon me in the day of trouble," and

I will deliver thee, and thou shalt (have fresh occasion to) glorify me. So obedience and thanksgiving, rendered in the first instance by Jehoshaphat (2 Chronicles 20:19-30), issued in immediate "deliverance," in answer to the "call" of faith "in the day of trouble." The absence of the conjunction and marks the immediate effect of believing, obedient, and thankful prayer (cf. Isaiah 65:24). So Israel, in her last and greatest tribulation, shall experience the Lord in her present help, after she has turned humbly to: Him (Daniel 12:1; Zechariah 12:10-14; Zechariah 13:1-9; Zechariah 14:1-5).

Judgment on the wicked who take God's covenant in their mouth, but flagrantly violate it by absence of natural affection and offences of heart, hand, and tongue against their neighbours, especially against the godly, presuming on God's present silence. 

Verse 16-17
But unto the wicked God saith, What hast thou to do to declare my statutes, or that thou shouldest take my covenant in thy mouth?

But unto the wicked God saith, What hast thou to do to declare my statutes, or that thou shouldest take my covenant in thy mouth? (Exodus 23:13.)

Seeing thou hatest instruction - (Isaiah 1:15.) Hypocrites make mention of God's covenant only to display their religious knowledge, as if they were able to teach others, and to judge their neighbours (Romans 2:18-24). The law was given not to be spoken about, but to be done (Romans 2:13). This is the rank soil out of which Antichrist, the last breaker of the "covenant," shall spring (Daniel 9:27; Daniel 11:30-32). 'Such as do wickedly against the covenant shall he corrupt by flatteries' (see 1 Maccabees 1:30). So Paul describes the features of professors in the last days, when they are ripe for Antichrist's manifestation (2 Timothy 3:1-5).

Verse 17. Seeing thou hatest instruction - whereas "instruction in righteousness" is the very object of God's "statutes" and "covenant," which thou 'takest in thy mouth,' and professest to "declare" (Psalms 50:16; Psalms 19:7-9; 2 Timothy 3:16). To "hate reproof," is, according to the wise man, "brutish." 

Verse 18
When thou sawest a thief, then thou consentedst with him, and hast been partaker with adulterers.

When thou sawest a thief, then thou consentedst with him - thou dost actively, and with complacency, acquiesce in his proceedings (Romans 1:32); like the inhabitants of Sodom and those of Gibeah (Hosea 7:3). 

Verse 19
Thou givest thy mouth to evil, and thy tongue frameth deceit.

Thou givest thy mouth to evil - Hebrew, 'Thou sendest;' i:e., Thou givest loose rein to thy mouth in regard to evil. 

Verse 20
Thou sittest and speakest against thy brother; thou slanderest thine own mother's son.

Thou sittest and speakest against thy brother. "Sittest" implies deliberate purpose; taking thy seat habitually with slanderers (Psalms 1:1): the climax of sin.

Thou slanderest thine own mother's son - Hebrew, thou givest a blow (namely, with the tongue) to, etc. This is preferable, to the Septuagint [ skandalon (Greek #4625)]; and Gesenius translates, 'thou puttest a stumbling-block' in his way, laying a snare for him. For the commandments of the second table of the decalogue are referred to, Psalms 50:18 - theft and adultery, in breach of the 7th and 8th; false witness and slander, in violation of the 9th (Psalms 50:19-20). 

Verse 21
These things hast thou done, and I kept silence; thou thoughtest that I was altogether such an one as thyself: but I will reprove thee, and set them in order before thine eyes.

These things hast thou done, and I kept silence. But "our God shall come, and ... not keep silence" (Psalms 50:3). Thou didst mistake my "silence" of long-suffering for "silence" of consent or connivance at thy sin (Isaiah 57:11; Ecclesiastes 8:11-12; Psalms 55:19). But the long-suffering "goodness of God (was designed not to harden thee in the notion of impunity, but) leadeth thee to repentance" (Romans 2:4). Thou thoughtest that I was altogether such an one as thyself - i:e., 'consenting with' (Psalms 50:18), or 'taking pleasure in' sinners as such.

But I will reprove thee - not in mere words, but in deed (Psalms 50:22).

And set them in order before thine eyes. Thou hast fancied, from my silence, I take no account of thy sins; but I will set them in full array before thine eyes; so that thou canst no longer blindfold conscience, but must own them, and be condemned out of thine own mouth.

Epilogue, or summary in conclusion. In Psalms 50:22 the threat against forgetters of God; in Psalms 50:23 the promise to those who will praise Him and walk aright. 

Verse 22
Now consider this, ye that forget God, lest I tear you in pieces, and there be none to deliver.

Now consider this - "this," i:e., all that has gone before, of warning against hypocrites and ungodly professors.

Ye that forget God - alike the openly wicked and the hollow formalists.

Lest I tear you in pieces, and there be none to deliver - as a ravenous beast lets none rescue from him his prey. 

Verse 23
Whoso offereth praise glorifieth me: and to him that ordereth his conversation aright will I shew the salvation of God.

Whoso offereth praise glorifieth me - or 'shall glorify me.' Hengstenberg, from Psalms 50:15 (see note), and also from the parallel clause in this verse, "I will show the salvation of God," takes the sense, 'shall have occasion given him to glorify me.' "Offereth praise" - literally, as in Psalms 50:14 'sacrificeth praise' or 'confession' [ zobeeach (Hebrew #2076) towdaah (Hebrew #8426)] (Hebrews 13:15; Hosea 14:2). This first clause is a compendious summary of Psalms 50:14-15.

To him that ordereth his conversation aright - literally, 'his way' (contrast Psalms 125:5).

Will I show the salvation of God - contrasted with 'tearing in pieces' (Psalms 50:22) those who violate God's covenant by transgressions against their neighbour (Psalms 50:17-20). 

51 Psalm 51 

Verse 1
Have mercy upon me, O God, according to thy lovingkindness: according unto the multitude of thy tender mercies blot out my transgressions.

Psalms 32:1-11 was written AFTER this Psalms 51:1-19, before David's adultery with Bathsheba and murder of Uriah. Since there he invites all to share with him the blessing of experienced forgiveness by heartily confessing sin, so here he seeks it, and promises, in the event of receiving it, to teach other transgressors the way of peace.

Psalms 51:1-19.-Prayer resting on confession of actual and original sin (Psalms 51:1-6); purification sought, and the gift of the Spirit (Psalms 51:7-12); thanksgiving promised, and the conversion of sinners through his testimony, when he shall be restored to the joy of God; praise and contrition God loves more than sacrifice; these he and the people will offer when God shall do good to Zion and her king (Psalms 51:13-19).

Title. - To the chief Musician. Marvellous that the highest personage in the kingdom should thus publicly proclaim His heinous sin and subsequent penitence! So grateful had grace made him for pardon, that he desired to make his case (however natural inclination might shrink from it) an instructive lesson to all the people of God whom he had offended by his sin. His penitential psalm, sung in the public service of the temple, would proclaim far and wide the path to pardon for the worst sinners.

A Psalm of David, when Nathan the Prophet came unto him, after he had gone in to Bathsheba. Instead of "after," translate [ ka'

Verse 2
Wash me throughly from mine iniquity, and cleanse me from my sin.

Wash me throughly from mine iniquity - (cf. Psalms 51:7.) The Hebrew verb for "wash" is usually employed as to clothes [ kaabac (Hebrew #3526); but raachats of the person]: thus (Numbers 19:8) the clothes of him who burnt the heifer, in order to make the ashes for the water of separation, were to be washed (the same Hebrew), and the person bathed. Wash me as one would wash a filthy garment (Isaiah 64:6). The Hebrew for "throughly" is literally 'multiply,' and stands first as the emphatic word of the sentence, Compare Isaiah 55:7, 'multiply to pardon' - i:e., "abundantly pardon." In Psalms 51:1-2 he uses the three terms, 'transgressions iniquity, sin,' to mark the manifold character of his sin. As my sins are manifold, so 'manifoldly wash me.' The blood of Christ, applied by the grace of God, is the water which is to wash out the stain (Revelation 1:5; 1 John 1:7). 

Verse 3
For I acknowledge my transgressions: and my sin is ever before me.

I acknowledge my transgressions. Giving the ground on which his prayer (Psalms 51:1-2) rests-namely, "I acknowledge my transgressions." They who acknowledge their sin are in a receptive state for God's grace. So in the parallel psalm (Psalms 32:5). David had confessed his sin (2 Samuel 12:13; cf. Proverbs 28:13). Not that confession is the efficient cause of forgiveness: the grace of God, through the atoning blood of Christ, is the only meritorious cause.

And my sin is ever before me - I can never lose sight of it. 

Verse 4
Against thee, thee only, have I sinned, and done this evil in thy sight: that thou mightest be justified when thou speakest, and be clear when thou judgest. Against thee, thee only, have I sinned, and done this evil in thy sight. So in 2 Samuel 12:9; 2 Samuel 12:13, the sin, though externally against Uriah, is represented as having its chief malignity in being against "the commandment of the Lord, to do evil in His sight;" and David's confession is, "I have sinned against the Lord." That we are not to think that the sins which he confesses are merely against the first table of the law, appears from Psalms 51:14, "Deliver me from blood-guiltiness." What makes an offence against our fellow-man a sin is, that it is against one who bears the image of God, and for whom God hath provided a redemption; and so is against God Himself (cf. Genesis 9:6). The more vivid the sense of sin is, the more the penitent will feel the malignity of sin (even of that against one's neighbour) to lie in this, that it is against the holy and loving God, our Father, to whom we owe such a deep debt of gratitude. So when the godly Joseph was tempted to adultery by Potiphar's wife, he did think of the offence against his master as the chief thing, but said, "How can I do this great wickedness, and sin against God?" Though primarily David had been guilty of the two foulest crimes against his fellow-man, yet now that he sees sin in its essence, not merely in its accidents, he loses sight of all else except his sin against God-the God who had raised him from a sheepfold to the throne of God's own people. 'I do not regard whether men, by way of flattery, extenuate my guilt; I feel thee to be my judge; conscience drags me to thy tribunal' (Calvin). Hope also enters into the thought that David's sin has been against God; because, this being so, it rests with God alone to grant forgiveness. He need not therefore despair because he can make no reparation to the injured Uriah, now long deceased, nor can ask forgiveness from him.

That thou mightest (or mayest) be justified when thou speakest, and be clear when thou judgest. David recognizes the mystery that God permits sin "in order that" [ l

Verse 5
Behold, I was shapen in iniquity; and in sin did my mother conceive me.

Behold, I was shapen - Hebrew chowlaal

Verse 6
Behold, thou desirest truth in the inward parts: and in the hidden part thou shalt make me to know wisdom.

Behold. The repetition of exclamation (cf. Psalms 51:5) implies the close connection of Psalms 51:5-6 -`My very nature, as that of all mankind, is tainted with sin, but thou desirest sincere righteousness: therefore there urgent need that thou, who alone canst, shouldst impart righteousness, and its first beginning, the pardon of sin.'

Thou desirest truth in the inward parts - "truth," i:e., true righteousness, as opposed to self-deceit and hypocrisy, of which he was guilty all the time (nearly a year) that he continued living in sin, though not giving up the outward profession of a worshipper of God (Joshua 24:14; 1 Kings 2:4; John 3:21).

And in the hidden part - the hidden depths of the heart, which, in the natural man, however outwardly wise, are replete with folly. Compare the contrast of "inwardly" and "outwardly," Romans 2:28-29.

Thou shalt make me to know wisdom - true Wisdom of Solomon 1:1-16 :e., piety, internally initiated by the Holy Spirit, so as to act on my whole spirit and life (cf. Job 38:36). Virtually a prayer in the form of a confident anticipation. As thou desirest true righteousness, and I neither have it naturally nor can acquire it of myself, 'thou shalt give' it, I trust and pray. So all the succeeding future tenses are optative (cf. Psalms 51:10; Psalms 51:12). 

Verse 7
Purge me with hyssop, and I shall be clean: wash me, and I shall be whiter than snow.

Prayer for forgiveness and for the Spirit.

Purge me with hyssop, and I shall be clean. A man ceremonially unclean (for instance, one who has touched a corpse) was 'purged' by the sprinkling of water, with ashes of the red heifer in it, from a bunch of hyssop (Numbers 19:18). Also a cured leper was cleansed with water and blood sprinkled from hyssop (Leviticus 19:4-7). This shadowed forth the antitypical "blood of sprinkling" of Messiah, whereby the uncleanness of the soul is purged (Hebrews 9:13-14; Hebrews 9:19; Hebrews 12:24). As the cedar was the emblem of loftiness, so the hyssop of lowliness, and so of the divine condescension (1 Kings 4:33; Psalms 18:35). The extremes of divine majesty and lowly condescension meet in God's pardon and justification of sinners (Isaiah 66:1-2). 

Verse 8
Make me to hear joy and gladness; that the bones which thou hast broken may rejoice.

Make me to hear joy and gladness; that the bones which thou hast broken may rejoice - namely, by my receiving from thy Spirit the inward assurance of that forgiveness of which Nathan has given me the outward. David's bones were broken figuratively, by the accusations of conscience, and the law's condemnation of him, because of his sin, Literally, too, in a sense, his bones were broken-that is, his bodily strength was much enfeebled by the inward agitation of his mind (Psalms 6:2; Psalms 38:3). 

Verse 9
Hide thy face from my sins, and blot out all mine iniquities.

Hide thy face from my sins, and blot out all mine iniquities - namely, from thy book of remembrance, so as never to rise in judgment against me (Psalms 51:1). 

Verses 10-12
Create in me a clean heart, O God; and renew a right spirit within me.

-Prayer for the Spirit fittingly follows his prayers for purification, complete forgiveness, and the joy of assurance. For the joyful sense of forgiveness is "joy in the Holy Spirit" (Romans 14:17). The gift of the Holy Spirit follows upon forgiveness of sin (Acts 2:38); and so in the three verses He is alluded to - "a right spirit

... thy Holy Spirit ... thy free Spirit."

Verse 10. Create in me a clean heart, O God; and renew a right spirit within me. No less an Almighty power than that which 'created' [ b

Verses 13-19
Then will I teach transgressors thy ways; and sinners shall be converted unto thee.

-He promises spiritual sacrifices of praise, and efforts for the conversion of other transgressors, as the fruit of his being restored to the joy of salvation. For though works do not justify, the justified man is sure to work. God works in the evidences of faith. So in Psalms 54:6-7, but especially in the parallel psalm, he passes from his own blessedness in experienced pardon to 'teaching others God's way' of peace,-namely, God pardoning all who heartily confess their sins (Psalms 32:8-9). As here, in Psalms 51:1-19, he promises to do so, so in Psalms 32:1-11 he fulfills his promise. This portion falls into three divisions:

(1) He states positively how he will evince his gratitude to God (Psalms 51:13-15).

(2) He renounces false thanksgivings, as opposed to the true ones which he offers-namely, a contrite heart (Psalms 51:16-17). 

(3) He passes from individual thanksgivings to those of Zion, or the whole Church.

Verse 13. Then will I teach transgressors thy ways; and sinners shall be converted unto thee. - when my prayer shall have been heard. Even already, in some degree, his prayer was heard. For the wish to bring sinners to God evinces a state of heart no longer estranged from God's salvation, and from concern for His honour. "Thy ways" are ways whereby sinners are to go-the ways of conversion, as the parallel clause proves.

Verse 14. Deliver me from blood-guiltiness - literally, bloods, plural; namely, the guilt of having shed Uriah's blood, and that of others with him (2 Samuel 11:15-17; 2 Samuel 12:9-10). This denunciation rested as a heavy and the completion of "the wall round about" was effected by Solomon (1 Kings 3:1; 1 Kings 9:15). There is doubtless also a figurative sense proved by the parallel "do good," and by the analogy of what David sought for himself-namely, salvation. Thus build the walls is equivalent to establish in temporal and spiritual prosperity Zion, thy people. Compare the phrase, Isaiah 60:10; Zechariah 6:15; Revelation 20:10-12; also Psalms 89:40. These two verses have been made the pretext for transferring this psalm to a date after the captivity, when the walls of Jerusalem were prostrate. But the Psalmist does not say 'build them again,' but 'build them.'

Verse 19. Then shalt thou be pleased with the sacrifices of righteousness - sacrifices offered in righteousness (Psalms 4:5); not such as are vain (Isaiah 1:13), the offerers being tainted with unpardoned sin (Leviticus 26:31). As in Psalms 51:16, heartless sacrifices are rejected, so here in Psalms 51:19, hearty sacrifices are promised as acceptable to Yahweh.

With burnt offering, and whole burnt offering - (Deuteronomy 33:10.) The "whole burnt offering," more emphatically than the "burnt offering," marks why this offering in particular is promised-namely, because the whole was burnt, the offerer retaining no part (1 Samuel 7:9); thus, there is implied entire self-surrender to God, the soul burning with love, and spending itself wholly to His glory.

Then shall they offer bullocks upon thine altar - literally, 'then shall bullocks ascend thine altar.' 

52 Psalm 52 

Verse 1
Why boastest thou thyself in mischief, O mighty man? the goodness of God endureth continually.

Title. - When Doeg the Edomite came and told Saul ... David is some to ... Ahimelech. David had just heard that Saul, on Doeg's information, caused 85 priests to be killed. It was virtually a 'boast' (Psalms 52:1) and threat of Saul that similar would be the fate of all who should aid David. To this David replies, Psalms 52:1, "Why boastest thou thyself in mischief, O mighty man?" Saul (not Doeg) represents the ideal wicked one, against whom this psalm is directed. Doeg told the fact, upon Saul's solemn charge to his servants. It was Saul who put the "lying" (Psalms 52:3-4) construction of high treason on it against David and the innocent priests (1 Samuel 22:9-10; 1 Samuel 22:17; 1 Samuel 22:22). The Hebrew, gibowr (Hebrew #1368), 'mighty man,' or 'hero,' is frequently applied by David to Saul (2 Samuel 1:19); a term inapplicable to the herdsman Doeg. Saul it was who "trusted in the abundance of his riches" (Psalms 52:7) as means against David (1 Samuel 22:7-9). The epithet, "the Edomite" reminds us of Edom, the representative of the world's enmity to God's people.

Maschil - Instruction. The case of David and Saul illustrates the eternal principle that the triumph of might with wrong is short: cf. Psalms 52:6-7; Psalms 52:9. Saul and his sons were 'rooted out of the land of the living,' a type of the doom of the last Antichrist.

Psalms 52:1-9.-The theme: the mighty man's wickedness (Psalms 52:1-2); his boasting is vain, seeing that God, in goodness to His people, will destroy the destroyer (Psalms 52:4-5), to the edification of the righteous (Psalms 52:6-7); but David, trusting in the Lord, and therefore flourishing, shall praise Him forever (Psalms 52:8-9).

Boastest ... thyself in mischief - the bane.

The goodness ( checed (H2617); benignity) of God - the antidote. The hero-like energy of the "mighty The goodness ( checed (H2617); benignity) of God - the antidote. The hero-like energy of the "mighty man" (cf. Psalms 52:7, "strengthened himself in his wickedness") cannot stand for a moment before the mighty God ( 'Eel (Hebrew #410), Psalms 52:5).

Continually - literally, the whole day. 

Verse 2
Thy tongue deviseth mischiefs; like a sharp rasor, working deceitfully.

Thy tongue - the organ of thy inner man.

Like a sharp razor. Saul's charge of high treason against David was the instrument used to cut off Abimelech and the priests. So the charge of treason to Caesar was the pretext for cutting off Messiah (Luke 23:2; John 19:12). 

Verse 3
Thou lovest evil more than good; and lying rather than to speak righteousness. Selah.

Thou lovest evil more than good ... lying ... than ... righteousness - or justice: in direst defiance of Deuteronomy 16:20, margin.

Selah. The pause marks the close of the strophe.

As the first strophe (Psalms 52:1-3) showed the foe's character, so this second his punishment in kind. 

Verse 4
Thou lovest all devouring words, O thou deceitful tongue.

Thou lovest all devouring words, O ... deceitful tongue - resumed from Psalms 52:2-3, to mark the inner and invariable connection between sin and its penalty. 

Verse 5
God shall likewise destroy thee for ever, he shall take thee away, and pluck thee out of thy dwelling place, and root thee out of the land of the living. Selah.

God shall likewise. Punishment is the necessary consequence of guilt (Ezekiel 16:43).

Destroy ( naatats (H5422); as buildings) ... take thee away (as burning coals; chaatah (H2846)) ... pluck out of (dispossess of; naacach (H5255)) thy dwelling ... root out (as trees: shaarash (Hebrew #8327)). Such was Saul's doom, (1 Samuel 31:1-13.) The Septuagint and Vulgate translate, for "out of thy dwelling place," 'out of the tabernacle' (skeenoomatos). The Chaldaic Targum, 'He will cause thee to depart from inhabiting the tabernacle' or place of the Shechinah. The Hebrew, 'ohel (Hebrew #168), usually means the tabernacle of the ark (Aben Ezra). Thus, the last Antichrist in the temple of God is prefigured by Saul; even as the priests of the sanctuary were profanely killed by Saul (2 Thessalonians 2:4; Daniel 11:44-45).

Joy of the righteous at God's manifestation in judgment upon the wicked. 

Verse 6
The righteous also shall see, and fear, and shall laugh at him:

The righteous also shall see - (Malachi 1:4-5; Isaiah 66:24 : cf. Exodus 14:30-31.)

And fear - not slavish dread, but reverential childlike fear in seeing God's terrible judgments on sinners. There is a play on like sounds in Hebrew, ireu, yirau, "see ... fear"
Shall laugh at him - not in a spirit of personal revenge; because David showed the opposite spirit over Saul when fallen (2 Samuel 1:19-27 : cf. Job 31:29; Proverbs 24:17). But joy over God's enemy prostrated; joy at the vindication of God's righteousness, which seemed in abeyance while the mighty transgressor flourished. Pharaoh's proud resistance of Yahweh was just subject of holy laughter to the godly who saw him and his hosts corpses the Red Sea. 

Verse 7
Lo, this is the man that made not God his strength; but trusted in the abundance of his riches, and strengthened himself in his wickedness. Made not God his strength; but ... riches, and ... wickedness - (1 Timothy 6:17; Luke 12:21; Psalms 62:10.) Compare, as to Saul, notes on title above.

The 'continual endurance of God's goodness' (Psalms 52:1) to the godly is set forth, in contrast to the doom of the ungodly just described. Not only is the proud sinner destroyed, but the oppressed saint saved. 

Verse 8
But I am like a green olive tree in the house of God: I trust in the mercy of God for ever and ever.

But I am like a green olive tree - in contrast to the once mighty sinner. 'plucked out of his dwelling, and rooted out of the land the living' (Psalms 52:5).

In the house of God - where in spirit the righteous dwell in continual communion with Him (Psalms 15:1; Psalms 23:6; Psalms 27:4-5; Psalms 36:8). Contrast the temporary occupation of the temple by Antichrist (note, Psalms 52:5), and now by hypocrites and slave-like formalists (John 8:34-35).

Like a green olive tree. So the cedar and palm (Psalms 92:12), implying uprightness, as the green olive implies abundance of grace, peace, and prosperity. The oil-olive typifies the unction of the Holy Spirit. Compare Zechariah 4:11-12; Exodus 30:23-33.

I trust in the mercy of God for ever and ever - and therefore shall never be confounded. 'Spes confisa Deo, nunquam confusa recedit.' 

Verse 9
I will praise thee for ever, because thou hast done it: and I will wait on thy name; for it is good before thy saints.

I will praise thee for ever, because thou hast done (it). Faith anticipates in hope the deliverance as already accomplished, and praises God beforehand for it (2 Chronicles 20:19-22).

And I will wait on thy name - in all my troubles hereafter, making thee in thy manifested power, goodness, and wisdom, my hope. Compare on God's name, Psalms 20:1.

For (it is) good before thy saints. It is "good" to the edification of the "saints" to see my hopeful trust in thy name amidst troubles. It encourages them to 'exercise the same trust in trial' (DeBurgh). Rather, as the parallel Psalms 54:6 proves, connect, 'I will wait on thy name (for it-thy name-is good) before thy saints.' I will let my waiting on thy gracious name be seen before thy saints for their edification. 

53 Psalm 53 

Verse 1
The fool hath said in his heart, There is no God. Corrupt are they, and have done abominable iniquity: there is none that doeth good.

The alterations made in this revised version by David of Psalms 14:1-7 are to substitute rare, elevated, and forcible forms for commoner terms. The title "Upon Mahalath" is an enigmatical description of the subject: 'Upon sickness.' Compare title, Psalms 88:1-18, where it is connected with "Leannoth," concerning the tribulation. The sickness here in Psalms 53:1-6 is man's spiritual malady.

Maschil. The 'instruction' aimed at is to bring reckless man (Psalms 53:2) to spiritual understanding. In Psalms 14:1-7 'Elohiym (Hebrew #430) is thrice used, Yahweh (Hebrew #3068) four times; in Psalms 53:1-6 'Elohiym is used throughout, marking the more clearly the seven-fold introduction of "God." In Psalms 53:1, "abominable iniquity," the stronger, term ('avel), is substituted for 'abominable works.' In Psalms 53:3, "Every one of them is gone back" [ kulow (Hebrew #3605) caag (Hebrew #5472) - literally, all of it is gone back] stands instead of "They are all gone aside" ( hakol (Hebrew #3605) sar (Hebrew #8269)). In Psalms 53:5 there is added to "There were they in great fear" (Psalms 14:5), in order to heighten the force, "where no fear was;" where, humanly speaking, nothing was to be feared as likely to disturb their carnal security: as Belshazzar (Daniel 5:1-31; Job 15:21; 1 Thessalonians 5:3). And instead of "for God is in the generation of the righteous," - "for God hath scattered the bones of him that encampeth against thee:" of thy besieger ( chonak (Hebrew #2583)): an emphatic and poetical picture of the utter destruction of the foes of God's people, the consequence of God's being "in the generation of the righteous." God raises the siege which sinners continually lay to saints, by shattering the besiegers, and scattering their bones, once the seat of their strength, on the battlefield. For "ye have shamed the counsel of the poor, because Yahweh is his refuge," there, is here, 'thou hast shamed (them), because God hath despised them:' the positive rejection of the wicked is substituted for the less strong thought, the "refuge" which the afflicted "righteous" have in "Yahweh."

This psalm is an instructive warning ( Maskiyl (Hebrew #4905)) to the wicked, as Psalms 14:1-7 is for the comfort of the righteous when cast down by the prevalence of surrounding corruption. Compare Genesis 6:5; Genesis 6:14, "All flesh had corrupted his way upon the earth;" the same Hebrew root as in Psalms 53:1, "corrupt" ( hishchiytuw (Hebrew #7843)). Compare Paul's quotation of this psalm, Romans 3:9-12, to show that all are "under sin." In Psalms 53:6 'the salvations' ( y

54 Psalm 54 

Verse 1
Save me, O God, by thy name, and judge me by thy strength.

Psalms 54:1-7.-Prayer for deliverance from godless oppressors (Psalms 54:1-3); confident anticipation of it, and promise of thanksgiving for it (Psalms 54:4-7).

Title. - On Neginoth - (see note on title, Psalms 4:1-8.) The singular, N

Verse 2
Hear my prayer, O God; give ear to the words of my mouth.

No JFB commentary on this verse. 

Verse 3
For strangers are risen up against me, and oppressors seek after my soul: they have not set God before them. Selah.

For strangers are risen up against me. The Ziphites, who ought, by the ties of country, to have been David's friends, acted as hostile strangers (Isaiah 25:5), and tried to betray him. So in Psalms 120:5 the Psalmist says. "Woe is me ... that I dwell in the tents of Kedar;" not that he was dwelling among those pagan people, but, figuratively, his countrymen, among whom he dwelt, behaved as unkindly to him as if they were hostile pagan. Stumbling at the difficulty that the Ziphites-countrymen of David's (Joshua 15:24; 1 Chronicles 4:16) - are called "strangers," some reject the title; others, as the Chaldaic, change the Hebrew for "strangers" [ zaariym (Hebrew #2114) into zeediym (Hebrew #2086).] into 'the proud,' copying the parallel (Psalms 86:14), which is designedly varied.

Oppressors. The Hebrew ( `aariytsiym (Hebrew #6184)) implies the strong and violent.

They have not set God before them (Psalms 55:19) - they act as if God did not see or hear. 

Verse 4
Behold, God is mine helper: the Lord is with them that uphold my soul.

Behold. He already, with the eye of faith, sees God advancing as his "helper," though to the eye of sense nothing presented itself but destruction on every side.

The Lord is with them that uphold my soul in opposition to the "oppressors," who "seek after my soul" (Psalms 54:4). Compare the phrase with Psalms 118:7. David supposes two parties his opponents and his helpers: the Lord constituted the latter party (Psalms 55:18, "there were many with me"). He does not mean that he had other helpers besides the Lord (cf. the phrase, Judges 11:35). 

Verse 5
He shall reward evil unto mine enemies: cut them off in thy truth.

He shall reward evil unto mine enemies. So the Qeri' reads [ yaashiyb (Hebrew #7725)]; but the Khethibh reads better, 'the evil shall return [ yaashuwb (Hebrew #7725)] unto mine enemies' (Psalms 7:16). 'The evil' is that which the Psalmist's adversaries wished to inflict. "Mine enemies" ( shor

Verse 6
I will freely sacrifice unto thee: I will praise thy name, O LORD for it is good.

I will freely sacrifice unto thee. "Freely" - literally, 'with a freewill offering' [ n

Verse 7
For he hath delivered me out of all trouble: and mine eye hath seen his desire upon mine enemies.

For he hath delivered me out of all trouble. In faith he sees the deliverance already accomplished, and 'praises' God by anticipation for it (Psalms 54:6).

And mine eye hath seen his desire upon mine enemies - not that he would feast his eyes on the sufferings of his foes, out of private revenge, but he rejoices in the vindication of God's justice. 

55 Psalm 55 

Verse 1
Give ear to my prayer, O God; and hide not thyself from my supplication.

Psalms 55:1-23.-Introduction (Psalms 55:1); prayer grounded on his deaperate condition (Psalms 55:2-8); such is the wickedness in the city that his own intimate acquaintance turned against him (Psalms 55:9-15); his confidence in the unchanging God, who will afflict the covenant-breakers, and not let the righteous be moved (Psalms 55:16-22); closing recapitulation (Psalms 55:23). Absalom's rebellious occupation of the city, and Ahithophel's treachery, are the groundwork (2 Samuel 15:12; Psalms 41:9). The details find their fullest realization in Messiah's trials, and in those of His people under Antichrist.

Neginoth - see note on title, Psalms 54:1-7.

Hide not thyself from my supplication - i:e., do not purposely ignore it. See on the phrase Deuteronomy 22:3; Isaiah 58:7; Psalms 10:1; Lamentations 3:8; Lamentations 3:44. 

Verse 2
Attend unto me, and hear me: I mourn in my complaint, and make a noise;

Development of the prayer generally set forth in the introduction; two strophes (Psalms 55:2-8, and Psalms 55:9-15).

I mourn in my complaint , [ 'aariyd (Hebrew #7300)] - literally, 'I wander about;' or, as Hengstenberg says the Hiphil conjugation must be translated, 'I let my thoughts wander about' - i:e., I give my sad thoughts free course. "In my complaint" ( b

Verse 3
Because of the voice of the enemy, because of the oppression of the wicked: for they cast iniquity upon me, and in wrath they hate me.

Because of the voice of the enemy - reproaching (Psalms 55:12) and cutting me like 'a drawn sword,' while outwardly uttering 'smooth' things (Psalms 55:21).

For they cast iniquity upon me - i:e., an iniquitous device (Psalms 41:7). 

Verse 4
My heart is sore pained within me: and the terrors of death are fallen upon me.

My heart is sore pained within me - literally, is agitated. 

The terrors of death are fallen upon me - as the enemy threatens my life. 

Verse 5-6
Fearfulness and trembling are come upon me, and horror hath overwhelmed me.

Fearfulness and trembling are come upon me ... And I said, Oh that I had wings like a dove! for then would I fly away, and be at rest. Referred to by Jeremiah 9:2. The "dove" is specified not so much for its swiftness, as on account of its defenseless innocence. See note on title of Psalms 56:1-13. The wings of the eagle are given to the Church of God, wherewith to flee from her foe (Exodus 19:4; Revelation 12:14). "Be at rest" ( 'eshkonaah (Hebrew #7931)); 'dwell secure.' 

Verse 7
Lo, then would I wander far off, and remain in the wilderness. Selah.

Lo, (then) would I wander far off - literally, 'be distant in fleeing.'

And remain - Hebrew, lodge, or pass the night.

In the wilderness - far from human society, which, though ordinarily desirable, has now become so corrupted that a solitary waste is preferable to it. 

Verse 8
I would hasten my escape from the windy storm and tempest.

I would hasten my escape - not only would I gladly go, but I would hasten my escape (Hengstenberg).

From the windy storm - as the dove flies from the storm to her place of rest and refuge (Isaiah 32:2). Drusius and Maurer take the Hebrew for 'from' [ min (Hebrew #4480)] comparatively: it is repeated in the Hebrew before

Tempest: 'I would hasten my escape swifter than the windy storm ... than the tempest.' This is more poetical. The wind is often the emblem of haste in Scripture (Job 30:15; Psalms 104:3). 

Verse 9
Destroy, O Lord, and divide their tongues: for I have seen violence and strife in the city.

Destroy, O Lord - literally, devour, namely, the enemies; not, as the English version, their tongues; cf. "they," Psalms 55:10, and Psalms 55:15, "Let them go down quick (i:e., alive) into hell." The allusion is to Korah and his company. So Numbers 16:32, "The earth opened her mouth, and swallowed them up [the same Hebrew verb, baala` (Hebrew #1104)], and their houses, and all the men that appertained unto Korah."

Divide their tongues - i:e., make them disunited among themselves who league together to destroy the righteous. The 'divided tongues' are the organs, of divided minds. The allusion is to Genesis 11:1, "The whole earth was of one language (Hebrew, lip) and of one speech" (Hebrew, words); Psalms 55:7, the Lord said, "Let us go down, and there confound their language, that they may not understand one another's speech;" Psalms 55:9, "Therefore is the name of it called Babel; because the Lord did there confound the language of all the earth;" cf. also Genesis 10:25. Thus David means, Do again in behalf of thy cause against the wicked the same thing as in the days of old.

For I have seen violence and strife in the city - therefore there is need for thy 'destroying' judgments upon them. "The city" is an ideal one, to represent the world given up to the prince of this world. Cain built the first earthly city, (Genesis 4:1-26.) Contrast "the city of God" coming down from heaven (Revelation 21:10-11; Hebrews 11:10; Hebrews 11:16; Hebrews 12:22; Hebrews 13:14). 

Verse 10
Day and night they go about it upon the walls thereof: mischief also and sorrow are in the midst of it.

Day and night they go about it - at all times.

Upon the walls thereof ... in the midst of it - in all the space of the city, alike in the exterior circumference and in the interior area. "They" - namely, violence and strife - "go about it" (Psalms 55:9), as warriors stalking round its ramparts. 

Verse 11
Wickedness is in the midst thereof: deceit and guile depart not from her streets.

Wickedness is in the midst thereof in contrast to deceit and guile depart not from her streets Wickedness is in the midst thereof - in contrast to deceit and guile depart not from her streets ( meer

Verse 12
For it was not an enemy that reproached me; then I could have borne it: neither was it he that hated me that did magnify himself against me; then I would have hid myself from him:

For. In proof of the depth and universality of the corruption in the city, he instances the treacherous conduct of his own professing friend (Jeremiah 9:4).

It was not an enemy that reproached me; then I could have borne it - for I could not expect anything better from such, and I might still find consolation from it in the sympathy of friends (Psalms 41:9).

Then I would have hid myself from him. It is generally easy to get out of the way of an avowed enemy; but how can one be on his guard against a treacherous friend? 

Verse 13
But it was thou, a man mine equal, my guide, and mine acquaintance.

But it was thou, a man mine equal - literally, 'a man according to my rank' or 'estimation.' Friendship binds only equals; these it unites in the closest bonds. The Septuagint and Muis take it 'one like-minded' (Philippians 2:20).

My guide - my counselor; as Ahithophel was to David (1 Samuel 15:12; 1 Samuel 16:23).

Mine acquaintance - whom I acquainted with my secret feelings; as Jesus did toward Judas, along with the rest of the twelve (John 15:15). 

Verse 14
We took sweet counsel together, and walked unto the house of God in company. We took sweet counsel together - literally, 'We who together made secret intimacy to sweeten.' Compare Psalms 64:2. The secret counsel (Hebrew, sod) together stands in contrast to the public fellowship in devotion.

And walked unto the house of God in company (ragesh) - rather, 'in the tumultuous crowd,' namely, of those moving up and down in the outer courts of the temple, in contrast to the still and solitary "counsel" (Hebrew, sod). Compare Psalms 42:4, 

Verse 15
Let death seize upon them, and let them go down quick into hell: for wickedness is in their dwellings, and among them.

Let death seize upon them So the Qeri' reads-literally, 'Let death deceive upon them,' - i:e., take them by surprise [ yashiy (Hebrew #5377) maawet (Hebrew #4194), from naasha' (Hebrew #5377), to deceive]. But the phrase, 'deceive upon' [ `al (Hebrew #5921)] is without example; and this reading has arisen from a desire to make the parallelism between the first and second clauses more exact. Read, therefore, as the Kethibh or Hebrew text, '(Let) desolations [y

Verses 16-21
As for me, I will call upon God; and the LORD shall save me.

-Third strophe. His confident hope, resting upon the grounds stated in the previous prayer.

Verse 16,17. As for me ... Evening, and morning, and at noon, will I pray ( 'aasiychaah (Hebrew #7878), from siyach (Hebrew #7878)) - literally, 'meditate;' meditative prayer. The Hebrews, in counting their day, began it with the evening. This and morning and mid-day form the three turning points of the whole day; so that he who wished to consecrate the whole day to God (Luke 18:1; 1 Thessalonians 5:17) would naturally connect these three with stated prayer (Daniel 6:10; Acts 10:9). Evening and morning prayers were at least as old as the evening and morning sacrifice; and this passage implies that the custom which we know prevailed subsequently, of the three-fold time of prayer, was probably in existence in David's time.

And cry aloud - vehement earnestness like that of Jesus in the days of his flesh (Hebrews 5:7), not irreverent Verse 21. The words of his mouth were smoother than butter. So the Chaldaic. The parallelism also favours this - "smoother than butter," answering to "softer than oil." [The reading thus will be meech

Verse 22
Cast thy burden upon the LORD, and he shall sustain thee: he shall never suffer the righteous to be moved.

The Psalmist's confidence in the Lord suggests the encouraging self-exhortation to cast his burden upon the Lord. His spiritual and higher nature addresses his lower and weaker nature (Psalms 27:14; Psalms 42:5; Psalms 42:11). The relation of this verse to Psalms 55:16-21 shows that "cast thy burden upon the Lord" is primarily addressed to himself; secondarily, it belongs to all God's children when in distress, as the Psalmist is their representative. The Hebrew ( y

Verse 23
But thou, O God, shalt bring them down into the pit of destruction: bloody and deceitful men shall not live out half their days; but I will trust in thee.

Bloody and deceitful men shall not live out half their days - literally, 'men of bloods and of deceit shall not halve their days' (Psalms 102:23; Proverbs 10:27).

But I will trust in thee - and therefore shall be delivered (Psalms 52:8). 

56 Psalm 56 

Verse 1
Be merciful unto me, O God: for man would swallow me up; he fighting daily oppresseth me.

Psalms 56:1-13.-David entreats for deliverance from his many and virulent enemies (Psalms 56:1-2); his trust amidst fears (Psalms 56:3-4); his foes' evil thoughts and wresting of his words (Psalms 56:5-6); God cannot let them escape, for He cares for His child's tears (Psalms 56:7-8); his overflowing joy at the assurance of being heard (Psalms 56:9-11); he promises thanksgiving (Psalms 56:12-13).

Title. - To the chief Musician upon Jonath-elem-rechokim. Hengstenberg translates, 'concerning the dumb dove among strangers.' The reason why David calls himself the 'dove of dumbness' appears from Psalms 38:13. The dove represents defenseless innocence. Psalms 55:6-7, 'I would wander far off' there ( 'archiyq (Hebrew #7368)) corresponds to 'strangers' here ( r

Verse 2
Mine enemies would daily swallow me up: for they be many that fight against me, O thou most High.

Mine enemies - literally, 'my watchers;' 'those who lie in wait for me' (Psalms 5:8).

For they be many that fight against me. The same Hebrew as in Psalms 56:1 : '(they be) many that would eat me.'

O thou Most High. So the Chaldaic and Muis, 'O thou who from heaven dost behold all things, and art all-powerful on high'-literally, height. Most versions, and Hengstenberg, etc., take it concerning the enemy, adverbially: they ... fight against me Loftily.' So the Hebrew in Psalms 73:8 (cf. Micah 2:3, 'haughtily'). DeBurgh's assertion that the word is never an epithet of the Deity is disproved by Psalms 92:8, 'Thou, Lord, art height [ maarowm (Hebrew #4791)] forevermore.' Also Micah 6:6. I therefore prefer the English version. 

Verse 3
What time I am afraid, I will trust in thee.

What, time I am afraid, I will trust in thee - literally, 'what, day.' As 'man daily oppresseth me' (Psalms 56:1), so 'everyday, when I am afraid, I trust in thee.' The Psalmist's fear (Psalms 56:1-2) here gives place to confident hope. 

Verse 4
In God I will praise his word, in God I have put my trust; I will not fear what flesh can do unto me.

In God I will praise his word - i:e., trusting "in God, I will praise His word." So Psalms 56:10 expands this clause. Maurer understands even in before "His word," thus-`In God I trust, (even in) His word.' Compare Psalms 44:8. I prefer the English version. "His word" here is His word of promise (Psalms 33:4; Psalms 119:25).

In God I have put my trust; I will not fear what flesh can do unto me - repeated in Psalms 56:11, with the slight alteration of "man" into "flesh." (Isaiah 31:3; Isaiah 11:6). Man is but weak flesh; perishing 'like the grass;' what real hurt, then, can he do to one trusting in, and therefore protected by God? (Psalms 118:6; Hebrews 13:6.) 

Verse 5
Every day they wrest my words: all their thoughts are against me for evil.

Every day they wrest my words. "Wrest" - literally, vex my protestations of innocence. Saul and mine enemies, instead of regarding in the true light, and ceasing to persecute me, distort and misrepresent as feigned words, and insist that I am plotting treason. 

Verse 6
They gather themselves together, they hide themselves, they mark my steps, when they wait for my soul.

They gather themselves together. So the Hebrew [ guwr (Hebrew #1481)] is rendered, Psalms 59:3; Isaiah 54:15. Compare Psalms 31:13.

They hide themselves - lying in wait for me. [The Masoretic text substitutes the Qal, yitspownuw (Hebrew #6845), for the Hiphil, yitsapiynuw (Hebrew #6845).]

When they wait for my soul - i:e., for my life. "Wait for" - literally, expect, hope for. 

Verse 7
Shall they escape by iniquity? in thine anger cast down the people, O God.

Shall they escape by iniquity? - literally, 'upon (the ground of) their iniquity (there is) to them (the hope of) escape' (cf. Isaiah 28:15). Such was Saul's vain hope of averting, by the persecution of David, God's sentence that he should lose his throne.

In thine anger cast down the people - `the peoples' who plot with Saul against me. So the parallel, Psalms 7:6. 

Verse 8
Thou tellest my wanderings: put thou my tears into thy bottle: are they not in thy book?

Thou tellest my wanderings - i:e., Thou takest note of my movements in 'my flight' from my home and country.

Put thou my tears into thy bottle - i:e., receive them as it were in a lachrymatory, or bottle for receiving tears, that thou mayest treasure them up as precious in thy sight, and as calling for an ample compensation to me in joy hereafter (Psalms 126:5; Isaiah 61:7). His tears were shed because of his flight or banishment. There is a play upon similar sounds, to mark this connection an the Hebrew for "my wanderings" and "thy bottle" [ no'dekaa (Hebrew #4997); nodiy (Hebrew #5112)].

Are they not in thy book? - thy "book of remembrance" (Malachi 3:16). 

Verses 9-11
When I cry unto thee, then shall mine enemies turn back: this I know; for God is for me.

-The turning point of the psalm. The Psalmist is now assured of being heard.

Verse 9. When I cry unto thee, then shall mine enemies turn back. "Then" points to the sure connection between the coming deliverance from his enemies and the prayer which precedes it. In the day (that I cry (so the Hebrew is), as I do now to thee, then mine enemies are sure to turn back.

This I know; for God (is) for me - literally, 'for God (is) to me:' I have Him on my side (Psalms 73:25; Psalms 124:1-2).

Verse 10. In God will I praise (his) word; in the Lord will I praise (his) word. The first clause of Psalms 56:4 is herein expanded. The words, 'in God ... in Yahweh (the Lord)' form an ascending climax, implying joyful assurance. The change of expression from "His word" (Psalms 56:4) to "word" absolutely is not undesigned. The word here seems not merely His outward word, but Himself, revealed as thy Word to the Psalmist's heart.

Verse 11. In God have I put my trust: I will not be afraid what man can do unto me - (cf. note, Psalms 56:4.) 

Verse 12
Thy vows are upon me, O God: I will render praises unto thee.

Thy vows are upon me, O God. David regards his deliverance as already accomplished, and therefore considers his vows, which had been taken in the event of deliverance, as now due.

I will render praise unto thee - I will pay thee thank offerings, or eucharistical sacrifices (Jeremiah 33:11). 

Verse 13
For thou hast delivered my soul from death: wilt not thou deliver my feet from falling, that I may walk before God in the light of the living?

For thou hast delivered my soul from death: wilt not thou deliver my feet from falling - through the assault of mine enemies. The interrogation strongly confirms the entreaty (cf. Psalms 56:8, end; also. Genesis 13:9). 

That I may walk before God in the light of the living? - i:e., among the living (Job 33:30; in Ps. 28:13 , "in the land of the living;" 116:9). "Before God;" i:e., in a way pleasing to God, and under His gracious guidance and care (Genesis 17:1; Genesis 17:18; Psalms 36:9 : cf. Isaiah 9:2; John 12:35). 

57 Psalm 57 

Verse 1
Be merciful unto me, O God, be merciful unto me: for my soul trusteth in thee: yea, in the shadow of thy wings will I make my refuge, until these calamities be overpast.

Psalms 57:1-11.-Cry for mercy; joyful anticipation of deliverance from enemies (Psalms 57:1-4); praise for it, and for the foes' entanglement in their own pitfall, as if this were already accomplished (Psalms 57:5-11); Hope predominates from the first.

Al-taschith - `destroy not.' This title is found also in the titles of Psalms 58:1-11; Psalms 59:1-17; and Psalms 75:1-10. It is the maxim uppermost in David's heart when he wrote amidst persecutions, and one which embodies the spirit of the psalm. Drawn from Deuteronomy 9:26. He used the same "destroy not" in 2 Sam. 26:9 , to Abishai, forbidding him to slay Saul. He could only say to God "destroy not," when he himself "destroyed not" his enemy.

Michtam of David - i:e., 'secret of David.' No power except that of God could have so revealed the secret of the Lord's purpose of delivering his servant, that the latter already breaks forth into praises of God.

When he fled from Saul in the cave. The history mentions David's stay in two different caves - 1 Samuel 22:1, "the cave of Adullam," where many flocked to him; 1 Samuel 24:1, the cave of Engedi. The cave was a symbol of his gloomy position, Hebrews 11:38. As Psalms 56:1-13 refers to his deliverance at the court of the Philistine king Achish, so this 57th psalm to his subsequent stay in the cave of Adullam, 1 Samuel 21:10-15; 1 Samuel 22:1.

Be merciful (gracious) unto me, O God, be merciful unto me. The repetition implies the intense earnestness of the petitioner and the greatness of the danger.

For my soul trusteth in thee. He grounds his prayer on this-threatened on all sides by the world, he puts his whole trust in God (cf. Psalms 56:1-2). His "soul" was the object of the enemy's assault. Compare David's words to Saul at the cave of Engedi, 1 Samuel 24:11.

Yea, in the shadow of thy wings will I make my refuge - (Psalms 17:8; Psalms 36:7; Psalms 121:5-6.)

Until these calamities be overpast. The same Hebrew is translated "very wickedness," Psalms 5:9 [ hawowt (Hebrew #1942)], mischievous devices, wicked mischievousnesses. 

Verse 2
I will cry unto God most high; unto God that performeth all things for me.

I will cry unto God. The cry to God naturally follows soul-trust in God (Psalms 57:1).

Most high - `The Most High' will lift us on high when, being sunken low, we "cry" to Him. Formidable enemies are nothingness when 'the Most High' is on our side. Compare David's committal of his cause to the Lord at Engedi (1 Samuel 24:13-16).

Unto God that performeth all things for me. God's favours already received are a pledge that He will complete His work of love 'upon [ `al (Hebrew #5921)] me.' The beginning is the earnest of the completion. His Word is a guarantee for the performance of "all things" that I need (cf. Psalms 57:3; Psalms 56:4; 1 Samuel 2:9; 1 Samuel 3:12; 1 Samuel 23:17; 1 Samuel 24:21; Psalms 138:8; Job 10:3; Job 10:8; Job 14:15; Philippians 1:6; Isaiah 26:12). 

Verse 3
He shall send from heaven, and save me from the reproach of him that would swallow me up. Selah. God shall send forth his mercy and his truth.

He shall send from heaven. What "He shall send" follows in the next clause.

His mercy and his truth - (cf. Psalms 18:16; Psalms 43:3; Psalms 144:7). "From heaven," my only, and my sure source of hope, as contrasted with the earth, where all is dark and dreary to me.

And save me from the reproach of him that would swallow me up -- (Psalms 56:1-2.) Calumnies, misrepresentations, and reproaches, were the stinging weapon wherewith Saul and his party assailed David (Psalms 55:12; Psalms 55:21; Psalms 56:5; cf. here Psalms 57:4, end).

Selah - a solemn pause, showing how deeply the enemy's reproaches affected him. 

Verse 4
My soul is among lions: and I lie even among them that are set on fire, even the sons of men, whose teeth are spears and arrows, and their tongue a sharp sword.

My soul is among lions; and I lie even among them that are set on fire. The point in common between the two images - "lions," and "them that are set on fire," firebrands-is the dreadful fury of both. Instead of "I lie," translate, with the Chaldaic, 'I will lie' [ 'eshk

Verse 5
Be thou exalted, O God, above the heavens; let thy glory be above all the earth.

Be thou exalted, O God, above the heavens; let thy glory be above all the earth - praise for the deliverance anticipated, in the strong assurance of faith. Let men see (not merely a prayer, but a prophecy, that men shall see it, and therefore shall praise God) and declare that thou art raised above the heavens, and therefore art far above all the puny powers of the earth that oppose thee and thy people. In Psalms 57:9-10 God's mercy and truth are "praised" among the people of the earth, and are represented as reaching "unto the heavens:" here God and His glory are declared to be lifted above both the heavens unit the earth. 

Verse 6
They have prepared a net for my steps; my soul is bowed down: they have digged a pit before me, into the midst whereof they are fallen themselves. Selah.

They have prepared a net for my steps; my soul is bowed down - rather, as the Hebrew verb is transitive, and the enemies are the subject in the other verbs of the sentence, 'they bowed down my soul.'

They have digged a pit before me, into the midst whereof they are fallen themselves - the theme of the praise in Psalms 57:5; namely, that with all their preparing of the net for the Psalmist, their bowing down his soul, and digging a pit, all their laborious malice has ended in their falling into their own pit; such is the righteous retribution of God! 

Verses 7-10
My heart is fixed, O God, my heart is fixed: I will sing and give praise.

-Determination to praise God. Verse 7. My heart is fixed, O God, my heart is fixed - literally, prepared, established. The repetition emphasizes the steadfastness of his confidence of deliverance and the fixity of his resolution to praise (cf. Psalms 112:7-8). 

Verse 8. Awake up, my glory - i:e., my soul (Psalms 16:9; Genesis 49:6).

Awake, psaltery and harp. These had slept in silence until David received the assurance of deliverance.

I myself will awake early - literally, more poetically, 'I will stir up the morning dawn.' I will waken it up, not it me. I will anticipate the sun in rising to bless God: implying zeal and unwearied earnestness in the Lord's service (Psalms 63:1; Psalms 78:34; Mark 1:35.

Verse 9. I will praise thee, O Lord, among the people - `the peoples' (cf. Psalms 18:49).

Verse 10. For thy mercy is great unto the heavens, and thy truth unto the clouds - (Ps .; 103:11.) Those things which we wish to glorify we, extol to the skies, as the expression is. As God 'sends forth His mercy and His truth' from heaven to earth, so the recipients extol the greatness of His mercy and His truth unto the heavens. The greatness of God's mercy is as high as the heavens are above the earth. 

Verse 11
Be thou exalted, O God, above the heavens: let thy glory be above all the earth.

Be thou exalted, O God, above the heavens ... The conclusion of the second strophe reverts to the same praise for deliverance as its commencement. The repetition of praise is the sure path to the divine help. 

58 Psalm 58 

Verse 1
Do ye indeed speak righteousness, O congregation? do ye judge uprightly, O ye sons of men?

Psalms 58:1-11.-Perversity of the unrighteous judges (Psalms 58:1-5); prayer for their overthrow; anticipation of it to the joy of the righteous, (Psalms 58:6-10); God's retributive justice vindicated (Psalms 58:11). The unjust judgments are the persecutions by Saul and his party, under the mask of just judgments for treason (1 Samuel 24:12-15; 1 Samuel 26:10). 

On the title, 'Al-tascheet (Hebrew #516) ... Miktaam (Hebrew #4387), which connects it with Psalms 57:1-11; Psalms 59:1-17, see the note on Psalms 57:1-11. 

Do ye indeed speak righteousness, O congregation? The Hebrew for "congregation" [ 'eelem (Hebrew #482), from 'aalam (Hebrew #481), to bind together sheaves, Genesis 37:7] seems to be used in the title to Psalms 56:1-13 for 'dumbness'-our English, 'tongue-tied.' So Hengstenberg translates here, 'Are ye indeed dumbness (itself) as regards your speaking righteousness? (Deuteronomy 1:16-17.) So a kindred Hebrew word in Psalms 38:13, "dumb (mute)." The mention of deafness in Psalms 58:4-5 corresponds with the mention of dumbness here. These unjust judges are mute when they should speak, deaf when they should hear. Others, on account of the Hebrew accents, construe the sentence, '(Is) indeed justice dumbness? Speak ye out.' But the English version suits the parallelism best, "O congregation" (from the Hebrew to tie together) answering to "O ye sons of men." He first appeals to their own consciences (Psalms 58:1-2); then, perceiving that it is vain to address himself to them, so deaf are they to every appeal, he turns away and speaks of them, (Psalms 58:3, etc.) The "indeed" implies sorrowful and indignant surprise at such a monstrous anomaly, that judges should speak unrighteousness. You profess to be speaking righteousness in your misconstruction of my words (Psalms 56:5; Psalms 57:3) and deeds, as if I were guilty of treason; but I appeal to your consciences. Is it indeed so?

O ye sons of men? Ye are but frail 'children of Adam,' and have therefore to give account to the infinitely higher Judge (Psalms 58:6; Psalms 58:11). In 1 Samuel 26:19 David, by an undesigned coincidence, similarly draws a contrast between the Lord Yahweh and the children of men. "If the Lord have stirred thee up against me, let Him accept an offering; but if they be the children of men, cursed be they before the Lord; because they have driven me out this day from abiding in the inheritance of the Lord. 

Verse 2
Yea, in heart ye work wickedness; ye weigh the violence of your hands in the earth.

Yea, in heart ye work wickedness - Hebrew 'wickednesses.' "Yea," or also. In Psalms 58:1 he implied that they had not done what they ought to have done: he here says, they have also done what they ought not to have done.

Ye weigh the violence of your hands in the earth. Scales and weights symbolize the administration of justice (Job 31:6). 'What ye weigh out is violence, not justice.' The wickedness of the hands stands in contrast to working wickedness in heart (cf. Micah 2:1) in the previous clause. 

Verse 3
The wicked are estranged from the womb: they go astray as soon as they be born, speaking lies.

The wicked are estranged from the womb. From his own personal enemies David passes to the innate corruption of the wicked in general. He does not mean that the wicked alone are thus innately corrupt; but he traces their hardened malignity to the original and universal birth-sin (Psalms 51:5) which, in their case, has not been counteracted by grace; whereas in the godly it has been checked, and is daily being more and more subdued. 

Verse 4
Their poison is like the poison of a serpent: they are like the deaf adder that stoppeth her ear;

Their poison. The Hebrew (chamath) means primarily burning heat, as poison inflames the system (James 3:7-8). 

They are like the deaf adder that stoppeth her ear. The "adder" [ peten (Hebrew #6620)], or 'asp,' as elsewhere the Hebrew is translated, [ aspis (Greek #785), in Septuagint]. It is the 'haje naja' or cobra of Egypt according to Cuvier. The hearing of all the serpent tribes is imperfect, as all are destitute of a tympanic cavity, and of external openings to the ear. "The deaf adder" is not a particular species. The point of the rebuke is, the pethen (Hebrew #6620), or "adder" here in question, could hear in some degree, but would not; just as the unrighteous judges, or persecutors of David, could hear with their outward ears such appeals as he makes in Psalms 58:1-2, but would not. The charmer usually could charm the serpent by shrill sounds, either of his voices or of the flute, the serpent's comparative deafness rendering it the more amenable to those sounds which it could hear. But exceptional cases occurred of a "deaf adder" which was deaf only in the sense that it refused to hear, or to be acted on. Also Jeremiah 8:17; cf; Ecclesiastes 10:11. Smith's 'Dictionary of the Bible,' Appendix, suggests that the Hebrew, peten (Hebrew #6620), comes from a root, to expand the neck [Hebrew, paatan; Greek, puthoon (Greek #4436); Arabic, Baethan]. The Italian Marsi and the Libyan Psylli were expert in snake-taming. Boldness and kindness were probably their art. The words "break their teeth," in Psalms 58:6, are by some referred to the trick of taking out the poison fangs of the serpents; but it refers rather to the teeth of the lions. 

Verse 5
Which will not hearken to the voice of charmers, charming never so wisely.

Which will not hearken to the voice of charmers - literally, the voice of those whispering in a low, sweet, and soothing tone.

Charming never so wisely - a different Hebrew word from that for "charmers " - literally, 'binding (by a spell).' Saul could hear; for that his conscience was not dead appears from his more than once expressing his conviction that David would succeed to the throne (1 Samuel 24:20-21; 1 Samuel 26:21; 1 Samuel 26:25); yet he continued to resist conscience, as well as David's protestations of his innocence of treason, and Jonathan's intercession. 

Verses 6-8
Break their teeth, O God, in their mouth: break out the great teeth of the young lions, O LORD.

-Petition rounded on the foregoing description of the malignity of the foe; confident anticipation of the answer (Psalms 58:9-10).

Verse 6. Break their teeth, O God. The Hebrew order brings God into prominence as the Psalmist's only resource against the "sons of men" (Psalms 58:1). 'GOD break their teeth!' Image from ravenous lions, which tear their prey with their teeth (cf. Psalms 3:7).

Break out the great teeth - `the eye-teeth,' which in lions are most formidable; the tusks.

Verse 7. Let them melt away as waters which run continually - Hebrew, '(which) flow away for themselves.' The words 'for themselves' are ironical. This is all that they shall gain for themselves-namely, that they shall flow away.

(When) he bendeth (his bow to shoot) his arrows, let them be as cut in pieces - i:e., let arrows which the enemy aims be as if they were cut, headless, and pointless (cf. Psalms 37:15).

Verse 8. As a snail which melteth, let (every, one of them) pass away. Gesenius takes it, 'As a snail which passes, away into melting'-`which walks dissolution:' which, moistening the way. with its secretion, the further it goes the more it melts away, until it is utterly consumed; but the parallelism, and the balance of the corresponding first and second clauses favour the English version.

(Like) the untimely birth (an abortion) of a woman, (that) they may not see the sun - literally, the wicked die an untimely death. Job 3:16 is before the Psalmist's mind.

Confident anticipation of the answer to his Prayer: 

Verse 9
Before your pots can feel the thorns, he shall take them away as with a whirlwind, both living, and in his wrath.

Before your pots can feel the thorns, he shall take them away as with a whirlwind, both living, and in (his) wrath. He here, as in Psalms 58:1-2, at first addresses the wicked directly ("your") but then turns away from them and speaks of "them." A proverbial phrase, Before your pots' contents can feel the heat of the thorns burning underneath, He will, with a whirlwind, take them (the wicked) away, be the pots' contents, or flesh, raw (living) (Hebrew, chay (Hebrew #2416)), or be it sodden (not as the English version, "and in His wrath") - literally, glowing (Hebrew, chaarown (Hebrew #2740)). As the thorns quickly blaze and heat the pot (Psalms 118:12; Ecclesiastes 7:6), the phrase expresses great rapidity. The pots' contents answer to the plans of the wicked against the godly. Before your plans have come to maturity, ripe or unripe ('raw or sodden'), God will with a whirlwind carry you away from all your projects (Job 27:21). Rosenmuller translates, 'He shall, with a whirlwind, take them (the thorns) away, whether green (not yet reached by the fire) or burning.' It often happens to those who travel in a desert that, when they wish to get ready food, their fire is put out by a sudden tempest, and all their preparations are destroyed-an image of the sudden overthrow of all the plans of the wicked before they are matured. 

Verse 10
The righteous shall rejoice when he seeth the vengeance: he shall wash his feet in the blood of the wicked.

The righteous shall rejoice when he seeth the vengeance - (Psalms 52:6; Psalms 107:42.) God's vindication of His righteousness shall fill the righteous with joy.

He shall wash his feet in the blood of the wicked - figuratively; not that the righteous avenge themselves (1 Samuel 24:12), but they identify themselves with God in His triumph over the ungodly (Revelation 19:14-15; Psalms 68:23). 

Verse 11
So that a man shall say, Verily there is a reward for the righteous: verily he is a God that judgeth in the earth.

So that a man shall say, Verily there is a reward for the righteous. "Verily" - literally, only; it is not otherwise than so. 'There is fruit to the righteous: though for a time piety seems fruitless, it is not really so.

Verily he is a God that judgeth in the earth. In the Hebrew "judgeth" is plural, in contrast to the unjust judges, "the sons of men (Psalms 58:1). God exercises on earth the righteous judgment which they withhold. 

59 Psalm 59 

Verse 1
Deliver me from mine enemies, O my God: defend me from them that rise up against me.

Psalms 59:1-17.-Two divisions. Prayer for the overthrow of the wicked and the deliverance of the Psalmist (Psalms 59:1-5 and Psalms 59:11-13); separated in each division by a "Selah," from confident hope resting on the prayer (Psalms 59:6-10 and Psalms 59:14-17). The same simile begins the second strophe of the first division and the section strophe of the second division, Psalms 59:6 and Psalms 59:14; marking their mutual relation.

On the title, Al-taschith, see note on title of Psalms 57:1-11. When Saul sent, and they watched the house to kill him - (1 Samuel 19:11, etc.) David, escaped through the warning of Michal, David's wife, who let David down through a window, so that he escaped, and put an image and a goats hair bolster in the bed, where she said that David lay sick. This was the beginning act in his long wanderings to escape from Saul, and therefore formed a fit subject for a psalm.

Deliver me ... defend me from them that rise up against me - (Psalms 17:7, end) "Defend" - Hebrew, t

Verse 2
Deliver me from the workers of iniquity, and save me from bloody men.

And save me from bloody men - such as Saul, who seeks to shed my life-blood. 

Verse 3
For, lo, they lie in wait for my soul: the mighty are gathered against me; not for my transgression, nor for my sin, O LORD.

For, lo, they lie in wait for my soul - (1 Samuel 19:11.)

The mighty - `the strong;' the same Hebrew as in Psalms 59:9; Psalms 59:17.

Are gathered against me. So in David's Psalms 56:6.

Not for my transgression, nor for my sin, O Lord. He appeals to the all-knowing Yahweh (Hebrew #3068) to establish his innocence, since the earthly king will not believe his protestations. Compare 1 Samuel 24:11. The transgression which he denies is in relation to the king: the sin which he denies is in relation to God; not that he denies absolutely his sinfulness-nay, elsewhere he unequivocally confesses it; but he denies the sinfulness before God of which he was accused in respect to Saul. Compare Psalms 7:3-5. 

Verse 4
They run and prepare themselves without my fault: awake to help me, and behold. They run and prepare themselves without my fault - "They run" as armed warriors rushing to the assault (Psalms 18:29). The Hebrew for "prepare themselves" [ kuwn (Hebrew #3559)] means also 'they establish themselves;' they make firm their footing, like forces assailing a city (Job 30:14).

Awake to help me - literally, 'to meet me' with help "Awake," as though God had been asleep in regard to the Psalmist's safety (Psalms 44:23).

And behold - their wicked violence and my great danger. 

Verse 5
Thou therefore, O LORD God of hosts, the God of Israel, awake to visit all the heathen: be not merciful to any wicked transgressors. Selah.

Thou therefore, O Lord God of hosts, the God of Israel. These names of God are so many pleas for obtaining the divine help. LORD or YAHWEH (Hebrew #3068), is the most profound and far-reaching of the divine names. God, or 'Elohiym (Hebrew #430), implies His is Deity and His being the Creator. The epithet "of hosts" ( ts

Verse 6
They return at evening: they make a noise like a dog, and go round about the city.

They return at evening: they make a noise like a dog, and go round about the city. Here hopeful anticipation succeeds to prayer. David's enemies in character resembled unclean dogs attacking him (Psalms 22:16-20); therefore their portion, he foresees, shall be that of dogs, which in Eastern cities wander up and down without any owner, half starved and ravenous, ready to eat offal or any filthy food, for lack of sustenance. The prayer that this may be their punishment, in order to accord with their sin, follows in similar words in Psalms 59:14, 'they return at evening,' after having throughout the day in vain sought for food: "they make a noise" or howl through hunger, "and go round about the city" seeking food (Psalms 59:15). 

Verse 7
Behold, they belch out with their mouth: swords are in their lips: for who, say they, doth hear?

Behold, they belch out with their mouth - a torrent of false charges and calumnies (Psalms 94:4).

Swords are in their lips - (Psalms 55:21, end.)

For who, (say they), doth hear? - (Psalms 10:11-13; Psalms 73:11 .) Heretofore God's long-suffering with them gave a handle to his cavil, instead of leading them as His mercy designed, to repentance. 

Verse 8
But thou, O LORD, shalt laugh at them; thou shalt have all the heathen in derision.

But thou, O Lord, shalt laugh at them - (Psalms 2:4.)

Thou shalt have all the heathen in derision - (cf. note, Psalms 59:5.) 

Verse 9
Because of his strength will I wait upon thee: for God is my defence.

Because of his strength will I wait upon thee - literally, 'I will keep watch to thee,' alluding to the title, "when Saul sent, and they watched the house to kill him." David sets his watching before God against their watching to kill, him. "His strength" - that of "the mighty" enemy (Psalms 59:3). The singular alludes to Saul as representative of the wicked, who are spoken of in the previous verses. Our needs, and the strength of our enemy, are our plea for calling to our side 'God's strength (Psalms 59:17). The old versions read, 'my strength' [ `uziy (Hebrew #5797)], instead of "his strength" [ `uzow (Hebrew #5795)]. The latter being the more difficult reading, is less likely to be an interpolation. Thus, too "O my strength", God (Psalms 59:17), forms a beautiful opposition to "his (the enemy's) strength" here. Slight changes are usually made in repetitions (cf. Psalms 42:5; Psalms 42:11). That Ps "his (the enemy's) strength" here. Slight changes are usually made in repetitions (cf. Psalms 42:5; Psalms 42:11). That Psalms 59:17 alludes to Psalms 59:9 appears from the repetition of.

For God is my defense - literally, 'my high place' ( misgabiy (Hebrew #4869), corresponding to saagab (Hebrew #7682), 'set me on high'-English version, defend - Psalms 59:1). Hengstenberg translates 'his (the enemy's) strength I will reserve to God,' being unable to cope with it myself. But thus the allusion to the same Hebrew in the title would be lost. Compare also Psalms 130:6 [ shaamar (Hebrew #8104)]. The Hebrew implies careful keeping and watching, so as not to lose (Ecclesiastes 3:6). 

Verse 10
The God of my mercy shall prevent me: God shall let me see my desire upon mine enemies.

The God of my mercy. So the Qeri' reads, but the Khethibh has 'My God shall prevent me with His mercy,'-literally, 'shall anticipate in giving me His grace' (Psalms 21:3). The Qeri' was copied from Psalms 59:17, end.

God shall let me see my desire upon mine enemies - (Psalms 54:7, end.) 

Verse 11
Slay them not, lest my people forget: scatter them by thy power; and bring them down, O Lord our shield.

Slay them not, lest my people forget - Slay not the race, while thou consumest (Psalms 59:13) the individuals hostile to the Lord's anointed. Let the race survive as a lasting monument of God's righteous judgments on transgressors (1 Samuel 2:36; 2 Samuel 3:29). Such has been the doom of the Jewish nation for their rejection of Messiah. While hundreds of thousands have been destroyed, the race has been kept from extinction as a monument of the wrath of God. "My people" are the professing people of God, who are warned by the fate of Israel (Romans 11:20-21) of the fatal effects of unbelief.

Scatter them by thy power. The Jews, scattered in all lands, are the living witnesses to God's power and punitive justice, like their prototype Cain, 'fugitives and vagabonds in the earth,' bearing the brand of the murder of the Holy One wheresoever they go (Genesis 4:12-15), Compare Psalms 109:10-15. "Thy power" stands in contrast to the power of the godless enemies who thought themselves invincible. "Scatter them " stands in contrast to their having "gathered" themselves together against the Psalmist (Psalms 59:3).

Bring them down - from their high place of pride, arising out of prosperity.

O Lord our shield. Our implies that David's cause is that of the whole Church. Hence, in Psalms 59:5 he calls upon the God of Israel. The cause of righteousness was at stake in his person, and would have suffered injury if Saul had prevailed. 

Verse 12
For the sin of their mouth and the words of their lips let them even be taken in their pride: and for cursing and lying which they speak.

(For) the sin of their mouth (and) the words of their lips let them even be taken in their pride. So Muis. But Hengstenberg, 'The word of their lips (is) the sin of their mouth.' As many as their words are, so many are their sins. I prefer the English version. For their threats, calumnies, and blasphemies, let them be entangled inextricably in the net of their own pride as their punishment. Saul's pride would not brook that David's exploits should be spoken of as above his; hence, began his bitter enmity against David, which proved his own ruin (1 Samuel 18:8; 1 Samuel 19:8-10).

And for cursing. Cursing recoils on the curser.

And lying - such as Saul's charge against David; that the latter sought his life. Compare Psalms 5:9; Psalms 10:7.

Which they speak - literally, narrate. 

Verse 13
Consume them in wrath, consume them, that they may not be: and let them know that God ruleth in Jacob unto the ends of the earth. Selah.

Consume them in wrath. Such was Saul's fate, and such that of the Jews who opposed David's antitype, Messiah. Such shall be the doom of Antichrist's followers in the last days.

And let them know that God ruleth in Jacob unto the ends of the earth. The Hebrew accents require the sense, 'let them know unto the ends of the earth that God ruleth in Jacob.' So David said in his conflict with Goliath (1 Samuel 17:4-6, end). So in the punishment of Antichrist's hosts the recognition of God's rule in Israel shall be forced on the world (Isaiah 66:15-18; Isaiah 66:23-24). 

Verses 14-17
And at evening let them return; and let them make a noise like a dog, and go round about the city. -Second part of the second division. David's anticipation of the enemy's doom, and of his own joyful thanksgivings, because of the previous prayer:

Verse 14,15. And at evening let them return; and let them make a noise like a dog ... let them wander up and down for meat, and grudge if they be not satisfied. What was an assertion in Psalms 59:6 appears here as a sentence of doom, "let them," etc. Their sin was restless greediness and insatiable cruelty, whereby they came tumultuously besieging David's house "at evening" (1 Samuel 19:11); so let their punishment be to "wander up and down." In hell men's restless passions shall be their never-resting scourges (Revelation 14:11). The Hebrew for, "grudge" ( wayaaliynuw (Hebrew #3885)) is better translated thus, 'when they have not been satisfied, then let them stay all the night,' or, 'certainly [so often, 'im (Hebrew #518)] let them not satisfied, and let them pass all night so.' In contrast to "the morning (Psalms 59:16), which is associated with salvation (Psalms 90:14; Psalms 143:8; 2 Samuel 23:4), stands 'to pass the night' overtaken by the darkness of misery, hungering without aught to allay the hunger-pang. Compare also Psalms 59:6-14, "They return at evening."

Verse 16. But I will sing of thy power; yea ... thy mercy in the morning. As the darkness of night belongs to the ungodly, so the light of morning to the godly (1 Thessalonians 5:4-5).

In the day of my trouble - literally, 'my straitness.'

Verse 17. Unto thee, O my strength - in opposition to the enemy's "strength" (Psalms 59:9). "Thy power," or "strength" - the Hebrew is the same (Psalms 59:16) - is "my strength." There is an elegant play on similar sounds in the Hebrew for 'I will wait upon thee' - '

60 Psalm 60 

Verse 1
O God, thou hast cast us off, thou hast scattered us, thou hast been displeased; O turn thyself to us again.

See introduction to Psalms 44:1-26, the sister psalm. Three strophes, four verses in each.

Psalms 60:1-12.-The covenant peoples affliction; the full healing of the breach anticipated, already healed in part (Psalms 60:1-4); confidence, grounded on God's Word assuring Israel of possession of Canaan and triumph over the pagan (Psalms 60:5-8); conquest of Edom, against which he was marching, anticipated, through God's help (Psalms 60:9-12).

Title. - Upon Shushan-eduth - i:e., 'upon the lily of testimony.' The lily expresses loveliness (note on Psalms 45:1-17, title). God's promise of Canaan to Israel (Psalms 60:6), is the lovely testimony of which assurance was already given in a partial deliverance (Psalms 60:4-5).

Michtan - `secret,' (cf. note on title, Psalms 16:1-11.)

To teach. It is a national psalm to be taught to the people (Deuteronomy 31:19). Psalms 44:1-26 was sung by the sons of Korah To teach. It is a national psalm to be taught to the people (Deuteronomy 31:19). Psalms 44:1-26 was sung by the sons of Korah in the midst of Edom's invasion of Israel during David's absence at the Euphrates. Our psalm was composed by David subsequently, when victory had been gained in part.

When he strove with Aram-naharaim - `when he had beaten down Aram (Syria) of the two floods' (Hengstenberg). So the Hebrew, Jeremiah 4:7. Compare the history, 2 Samuel 8:1-18; 2 Samuel 10:1-19; 1 Chronicles 18:1-17.

And with Aram-zobah - the Syrians of Zobah, the region between the Orontes and the Euphrates (2 Samuel 10:6; 2 Samuel 10:8) under King Hadadezer, or Hadarezer, who came to help his vassals, the Syrians (Aram) of Mesopotamia (the region between the Tigris and Euphrates) (2 Samuel 10:16; 2 Samuel 10:19).

When Joab returned. This he did not do until he had, at the head of the main army, fully conquered the Syrians; so that Hengstenberg's translation must be adopted, 'when he had beaten down' or 'laid waste Aram-naharaim and Aramzobah.' Psalms 60:4 alludes to this victory, and to that over Edom in the valley of Salt, as the token that the expedition for occupying Edom, in revenge for his invasion of Israel, would succeed.

And smote of Edom in the valley of Salt. Here also was the scene of Amaziah's victory over Edom long subsequently (2 Kings 14:7; 2 Chronicles 25:11-12) - the plain at the south end of the Dead Sea, where terminates the Ghor, or valley of the Jordan. The Khasm Usdum (a mount of rock-salt) is in its northwest corner. David as king, Joab as commander-in-chief, and Abishai, under Joab, smote Edom (cf. 2 Samuel 8:13; 2 Samuel 10:10, with 1 Chronicles 18:12).

Twelve thousand. Instead, we find 18,000 mentioned both in 2 Samuel 8:13 and 1 Chronicles 18:12. Yarchi and Kimchi explain by supposing that Abishai first slew 6,000, and afterward Joab 12,000, when he returned from smiting Syria.

O God, thou hast cast us off - (Psalms 43:2; Psalms 44:9).

Thou hast scattered us - literally, 'thou hast made a breach in us:' a Davidic phrase (2 Samuel 5:20; 2 Samuel 6:8; cf. Judges 21:15; Job 16:14). The reference here is to the losses sustained already in the war with the Syrians and especially through the invasion of Edom.

O turn thyself to us again - rather present, 'thou turnest to us again in compassion.' So the Septuagint, Vulgate, Ethiopic, and Arabic versions. As Psalms 60:2-3 expand the first part of the verse, as to the effects of God's displeasure, so Psalms 60:4 expands this clause concerning God's now returning to comfort His people; literally, 'thou causest (our former prosperity) to return to us.' 

Verse 2
Thou hast made the earth to tremble; thou hast broken it: heal the breaches thereof; for it shaketh.

Thou hast made the earth to tremble - an image for political convulsion and rending of the nation.

Heal the breaches thereof. The healing already has begun (Psalms 60:1; Psalms 60:4): perfect it now. Heal the breaches thereof. The healing already has begun (Psalms 60:1; Psalms 60:4): perfect it now. 

Verse 3
Thou hast shewed thy people hard things: thou hast made us to drink the wine of astonishment.

Thou hast made us to drink the wine of astonishment -- judgments stupifying and confounding, as wine intoxicates the brain (Jeremiah 13:12-13; 1 Kings 22:27). "Bread of affliction ... water of affliction" (Psalms 75:8; Isaiah 51:17-22). As drunkenness prostrates the bodily powers, so were we in a state of helpless misery. 

Verse 4
Thou hast given a banner to them that fear thee, that it may be displayed because of the truth. Selah.

Thou hast given a banner to them that fear thee, that it may be displayed because of the truth - (Psalms 20:5.) Thou hast given us by the recent victory, after our prostrate condition, a banner of triumph to lift up (so the Hebrew), because of thy faithfulness to thy promise. "The truth" here answers to God's "holiness" (Psalms 60:6). Compare Romans 15:8. So long as soldiers see their banner uplifted, they flock round it with confidence. But when it is prostrate, their spirits and hopes fall. The "banner" is a pledge of safety, and a rallying point to those who fight under it. 

Verse 5
That thy beloved may be delivered; save with thy right hand, and hear me.

That thy beloved may be delivered, save with thy right hand - prayer for the completion of the deliverance already begun. God's grace, heretofore vouchsafed, ought not to slacken, but to quicken our prayers.

And hear me. So the Keri, or Hebrew margin, to accord with the following singulars "I ... I." But the Hebrew text, 'hear us.' The singulars following really denote plurality - i:e., the whole people. The original passage of "thy beloved" is Deuteronomy 33:12, "The beloved of the Lord," Benjamin, the representative of the whole people. "Save with thy right hand" perhaps refers to the meaning of Benjamin, "son of my right hand." Compare the name given by David to Solomon, "Jedidiah," beloved of Jah (2 Samuel 12:25). 

Verse 6
God hath spoken in his holiness; I will rejoice, I will divide Shechem, and mete out the valley of Succoth.

God hath spoken in his holiness - alluding to God's promise that His people should possess Canaan (Genesis 49:1-33; Deuteronomy 33:1), and vanquish their foes (Numbers 24:17-19). So the title, 'the lily of the testimony' (Shushan-eduth), refers to God's lovely promises to Israel in the law. "In His holiness" means 'in His character as the Holy One,' infinitely raised above deceit or change (Psalms 89:35; Numbers 23:19).

I will rejoice - at His sure promises. The people personified speaks: so in Psalms 60:10; Psalms 60:12, the plural follows: us

... our.

I will divide Shechem, and mete out the valley of Succoth - i:e., the whole of Canaan, alike the region east of Jordan, represented by Succoth, as also that west of Jordan, represented by Sechem, is my inalienable possession according to God's assignation. Therefore the Edomite invaders cannot oust me from it. Jacob's successive settlement at Succoth and Shechem, on his return from the same Mesopotamia whence the Israelite host was now returned, typified this occupancy of the whole land by his posterity (Genesis 33:17-18). On the reference to the division of the land in the word "I will divide," cf. Joshua 13:7; Joshua 18:8. 

Verse 7
Gilead is mine, and Manasseh is mine; Ephraim also is the strength of mine head; Judah is my lawgiver;

Gilead is mine, and Manasseh is mine. The very language of Jacob is referred to in Genesis 48:5, "Ephraim and Manasseh ... are mine, as Reuben and Simeon they shall be mine." Gilead and Manasseh are connected with Succoth, as comprising all the region east of Jordon.

Ephraim also is the strength of mine head - i:e., is the fortress which protects my head, the most vital part (Psalms 27:1; Psalms 68:21). Ephraim and Judah were the chief tribes of the nation west of Jordan. Ephriam was eminent for its power and riches (Genesis 48:19; Deuteronomy 33:17).

Judah is my lawgiver - as being Israel's ruling tribe. The reference is to Genesis 49:10, "The sceptre shall not depart from, Judah, nor a lawgiver from between his feet." 

Verse 8
Moab is my washpot; over Edom will I cast out my shoe: Philistia, triumph thou because of me. Moab is my washpot - or washing-tub: expressing the ignominious subjection to which David reduced Moab (2 Samuel 8:2). To wash the feet is the office of a slave (John 13:8).

Over Edom will I cast out my shoe. The person who is about to wash his feet casts his shoe to a slave (Matthew 3:11; Acts 13:25). Translate 'to (not over) Edom' (Hengstenberg). Or else the idea of casting the shoe in contempt upon Edom expresses at once the taking possession victoriously of the Edomite land, and the treading upon the pride of Edom, wherewith he had trodden the Israelite land as an invader. So Psalms 60:12; 2 Samuel 8:14. The casting of the shoe was a symbol of transference of possession (Ruth 4:7; Joshua 10:24). So Muis. I prefer this.

Philistia. Moab Edom, Philistia, are mentioned in geographical order, beginning at the east, thence along the south to the west of the Holy Land.

Triumph thou because of me - raise a shout of joy for me, acknowledging me as your king (Psalms 41:11); in order to avert your destruction by me. In Psalms 108:9, "over Philistia will I triumph." Philistia's rejoicing in the triumph of Israel's king is "with trembling," (Psalms 2:11; Psalms 18:44, margin), Philistia, who had once triumphed over Israel's fall beneath herself, must now reluctantly join in Israel's triumph over herself (2 Samuel 8:1; 2 Samuel 8:14; 1 Chronicles 8:13). At the same time there is the covert implication that Israel's triumph will prove ultimately for Philistia's good; because Israel will at last be a blessing to the Gentile world. 

Verses 9-12
Who will bring me into the strong city? who will lead me into Edom?

-Anticipation of, and prayer for, success in the expedition against Edom.

Verse 9. Who will bring me into the strong city? - `the city of strength' (Psalms 31:21): Petra, or Sela, the rock-built city of Idumea (2 Kings 14:7).

Verse 10. Writ not thou, O God - because of thy promise (Psalms 60:6).

Which hadst cast us off, and thou, O God, which didst not go out with our armies? - quoted from Psalms 44:9. Faith believes the final fulfillment of the promise, in spite of contrary appearances for a time.

Verse 11. Vain is the help of man. "Vain" - i:e., 'deceptive,' disappointing.

Verse 12. Through God we shall do valiantly - according to Balaam's prophecy (Numbers 24:18).

He ... shall tread down our enemies - fulfilled against Edom (2 Samuel 8:14; Psalms 44:5). 

61 Psalm 61 

Verse 1
Hear my cry, O God; attend unto my prayer.

Psalms 61:1-8 -Two strophes separated by Selah. Prayer in extreme distress; confidence of safety under God's wings (Psalms 61:1-4); ground of confidence, namely, God has promised him an abiding throne (2 Samuel 7:1-29); let mercy and truth preserve him, that so he may sing praise forever (Psalms 61:5-8). The occasion was probably (cf. Psalms 61:2) when he was beyond Jordan in Absalom's rebellion.

Title. - Upon Neginah - Hebrew, n

Verse 2
From the end of the earth will I cry unto thee, when my heart is overwhelmed: lead me to the rock that is higher than I.

From the end of the earth - remote from the place where, in Jerusalem, God manifests his presence. David being an exile from the Lord's land, felt himself as it were banished to "the end of the earth."
When my heart is overwhelmed (Psalms 102:1-28, title; Psalms 107:5; Psalms 77:3) - literally, 'is covered,' namely, with faintness and gloom.

Lead me to the Rook that is higher than I - too high for me to ascend by my natural powers. 

Verse 3
For thou hast been a shelter for me, and a strong tower from the enemy.

For thou hast been a shelter for me - and always art so.

And a strong tower from the enemy - literally, 'from the face of the enemy' (Proverbs 18:10). 

Verse 4
I will abide in thy tabernacle for ever: I will trust in the covert of thy wings. Selah.

I will abide in thy tabernacle for ever. So sure is he, by faith, of his prayer being answered, that he, even in his distant exile, confidently asserts his permanent dwelling in the Lord's tabernacle (Psalms 27:4). To abide in it is to have continual communion with Him. On the "for ever," cf. Psalms 21:4, wherein he remembers God's promise in 2 Samuel 7:1-29.

I will trust in the covert of thy wings - (Psalms 36:7.) 

Verses 5-8
For thou, O God, hast heard my vows: thou hast given me the heritage of those that fear thy name.

-Ground of his confidence-namely, the prophetic Word of God (2 Samuel 7:1-29), which guarantees to him eternal dominion.

Verse 5. For thou, O God, hast heard my vows - i:e., my payers mixed with vows of thanksgiving. His prayers were what drew forth the promise of God by Nathan (2 Samuel 7:1-29; Psalms 21:2-4).

Thou hast given (me) the heritage of those that fear thy name. "The heritage" is explained in Psalms 61:6 the prolongation of the king's life, and the abiding kingdom of his posterity over Canaan, the land that belongs to the Israelites, whose feature of distinction from the Gentiles is, that they fear thy name. This gives the king confident (hope even in exile.

Verse 6. Thou wilt prolong the king's life - though now my days seem near their end. 'Thou wilt add days to the days of the king' (Isaiah 38:5; Psalms 21:4). He says "the king's" for my, because the promises belonged not merely to him as an individual, but as king and head of a royal line.

His years as many generations - literally, 'as generation and generation.' David lived in the person of his royal posterity for "many generations." But it is in Christ, the seed of David, that the promise finds its perfect fulfillment. He lives "after the power of an endless life" (Hebrews 7:16).

Verse 7. He shall abide before God forever - literally, 'he shall sit,' namely, upon the throne. Sitting is the symbol of reigning (Jeremiah 13:13). "Before God" - i:e., under His perpetually protecting grace (2 Samuel 7:29).

O prepare mercy and truth - Hebrew, 'appoint,' etc. "Mercy and truth" are God's ministers appointed by Him and sent (Psalms 43:3; Psalms 57:3) to preserve the Lord's anointed king and people.

Verse 8. So - as an acknowledgment of thy goodness.

Will I sing praise ... that I may daily perform my vows. Praise is the soul and spirit of every acceptable vow. 

62 Psalm 62 

Verse 1
Truly my soul waiteth upon God: from him cometh my salvation.

Psalms 62:1-12.-Three strophes, marked by Selah at Psalms 62:4; Psalms 62:8. Each begins with "Only;" (Psalms 62:1, margin; Psalms 62:5; Psalms 62:9). By waiting upon God only he finds repose and salvation, while his foes' only aim is to cast him down from his dignity (Psalms 62:1-4). He urges therefore himself and others to wait only upon God (Psalms 62:5-8); warning against trust in man, much less in oppression or riches; because power belongeth unto God; also mercy and righteous retribution (Psalms 62:9-12). The time was during Absalom's rebellion, when the rebels sought to cast down the king, because they could not bear his kingly and spiritual eminence (Psalms 62:5; Psalms 3:1-8; Psalms 4:1-8.)

To the chief Musician - for the public liturgy of the temple, which it would not have been if the experiences were merely individual.

To Jeduthun - note on title, Psalms 39:1-13; literally, 'over Jeduthun' - i:e., over the choir of Jeduthun-Jeduthun himself being the president under David (1 Chronicles 25:1-3).

Truly - rather, 'Only.'

My soul waiteth upon God - Hebrew, 'Only to God is my soul silence' ( duwmiyaah (Hebrew #1747)); i:e., it is only by turning to God that my soul finds repose from the tumultuous agitation which prevails in it, so long as it looks for help to any, other quarter. Psalms 13:5 expresses the opposite state, (cf. 22:2, margin) In Psalms 62:5 he confirms his practice in Psalms 62:1, by urging his soul to persevere in it. He proceeds to give the ground of his thus resting on the Lord-namely,

From Him cometh my salvation 

Verse 2
He only is my rock and my salvation; he is my defence; I shall not be greatly moved.

He only is my rock and my salvation ... my defense - or 'high places.' The accumulated names of God as the "ONLY" Saviour are so many shields to ward off Satan's fiery darts. The name 'Elohiym (Hebrew #430) is used for God throughout, as the general name forms the most suitable contrast to all that is human and earthly.

I shall not be greatly moved - (Psalms 37:24.) I may meet slight stumbles, but I shall not be greatly and finally moved from my solid footing. Temptations and afflictions move somewhat for a time, but the believer at last can say with Paul, "None of these things move me" (Acts 20:24). So in Psalms 62:6, where he regards the trifling shakes as exceptions not worth noticing, he says - "I shall not be moved." 

Verse 3
How long will ye imagine mischief against a man? ye shall be slain all of you: as a bowing wall shall ye be, and as a tottering fence.

How long will ye imagine mischief against a man? The Septuagint and Vulgate translate, 'do ye make an attack upon a man?' [ howteet (Hebrew #2050), from haatah (Hebrew #2050), the Poel conjunction.] So Gesenius from the Arabic 'to break,' 'to break in upon.'

Ye shall be slain all of you - in contrast to "a man" Almost all conspire against the one David (Psalms 2:2-3). [The reading of the eastern Jews and Jacob Ben Naphthali is t

Verse 4
They only consult to cast him down from his excellency: they delight in lies: they bless with their mouth, but they curse inwardly. Selah.

They only consult to cast him down from his excellency - whence arises his need to 'wait only upon God,' his 'only rock' (Psalms 62:2). "His excellency" is his high dignity as king (Genesis 49:3). The expression "cast down" or 'thrust down' is the very one, by undesigned coincidence, recorded in 1 Samuel 15:14, margin, as used by David.

They delight in lies instead of abhorring them as all good men do (cf Psalms 4:2; Psalms 63:10) They delight in lies - instead of abhorring them, as all good men do (cf. Psalms 4:2; Psalms 63:10).

They bless with their mouth - literally, 'with his mouth'; i:e., each one of them with his mouth.

But they curse inwardly. Hypocrisy was a chief instrument with Absalom for attaining his ends (cf. 2 Samuel 15:7-9). 

Verses 5-8
My soul, wait thou only upon God; for my expectation is from him.

-From the enemy he turns to God, urging his own soul, as well as others, to wait only upon him.

Verse 5,6. My soul, wait thou only upon God; for ... He only is my rock ... - almost identical with Psalms 62:1-2, showing that the contemplation of the wickedness of our foes should only bring us back afresh to God. "Wait thou upon God" - literally, 'be silent to God:' so Psalms 37:7; Hebrew, 'be silent to the Lord.' Only in Him, not in men of the world (Psalms 62:9-10), can we find rest from our agitations. The exhortation here, after the assertion that his soul was 'resting silently upon God' (Psalms 62:1), shows how we need to keep ourselves resting on Him by continually stirring ourselves up to prayer.

For my expectation is from him - "my expectation" of "salvation" (Psalms 62:1).

I shall not be moved - however much my enemies 'consult to cast me down.'

Verse 7. In God (is) my salvation - literally, 'upon God (depends) my salvation,' (Psalms 7:10, margin)

Verse 8. Trust in him at all times - not merely in prosperity, or in minor trials, but in all times, even the most trying.

Ye people, pour out your heart before him - as a vessel completely emptied of its contents (1 Samuel 1:15; Lamentations 2:19; Psalms 142:2; 1 Peter 5:7). 

Verses 9-12
Surely men of low degree are vanity, and men of high degree are a lie: to be laid in the balance, they are altogether lighter than vanity.

-Warning against trust in anyone or anything except God, to whom alone belong power, mercy, and retributive justice. Verse 9. Surely men of low degree are vanity, and men of high degree are a lie - literally, 'Only vanity are the sons of men in general [ 'aadaam (Hebrew #120)], a lie are the sons of (even) the distinguished man' [ 'iysh (Hebrew #376)] (Psalms 4:2; Psalms 39:5; Psalms 39:11, end; 136:3-4). The reference is to Psalms 62:9; it is in relation to trustworthiness for one's main hope that they are "a lie" - that is, disappointing to the expectations; God alone is our ultimate "trust" and "refuge" (Psalms 62:8; Psalms 40:4). He who trusts in God is 'like a spring of water, whose waters lie not' (margin Isaiah 40:11).

To be laid in the balance, they (are) altogether (lighter) than vanity - literally, 'in the balance (they are) for going up; i:e., they must go up, as being of no weight: they all to a man (are) of Vanity (nothing)' (Isaiah 40:15; Isaiah 40:17; Isaiah 41:24). So Belshazzar in Daniel 5:27.

Verse 10. Trust not in oppression, and become not vain in robbery. Next after trust in men comes trust in wrong, whereby the world tries to prop up its tottering greatness. Literally, 'become not nothing in robbery' -

i.e., in gain acquired by robbery. 'Whoever puts his trust in what is nothing will become nothing himself' (Hengstenberg). In the case of such the insecurity which attaches to all earthly things is aggravated by their lying under the curse of God.

If riches increase (yanub) - literally, 'sprout up' of their own accord, as distinguished from riches acquired by "oppression" and "robbery." So "the ground of the rich man (in the parable, Luke 12:15-16) brought forth plentifully."

Set not your heart upon them - (1 Timothy 6:17.)

Verse 11. God hath spoken once; twice have I heard this - i:e., more than once. Again and again, in His providential government of the world, and in His revealed Word, God repeats the lesson, if only man will hear it (Job 33:14).

That power belongeth unto God - as contrasted with 'men of low degree and high degree' when made objects of trust (Psalms 62:9); this is the ground of the precept, Psalms 62:8, "Trust in Him at all times."
Verse 12. Also unto thee, O Lord, belongeth mercy. His power (Psalms 62:11) would terrify us, were it not that His mercy comforts us. As His power assures us that He can, so His mercy or grace assures us that He will save His people.

For thou renderest to every man according to his work. God's mercy is not an indiscriminate indulgence toward all alike, but a discriminating mercy: a mercy which is altogether just and consonant with the character of the righteous God; because it is right that He should render mercy to the merciful (Matthew 5:7) and vengeance to the unmerciful oppressors (Psalms 62:3-4; Romans 2:6; and Revelation 22:12 refer to this). 

63 Psalm 63 

Verse 1
O God, thou art my God; early will I seek thee: my soul thirsteth for thee, my flesh longeth for thee in a dry and thirsty land, where no water is; Psalms 63:1-11.-Two divisions; each begins with his soul-thirst for God in his exile from holy ordinances (Psalms 63:1-3; Psalms 63:6-8); in each follows his hope for the future; in Psalms 63:4-5, hope of HIS OWN blessedness; in Psalms 63:9-10, hope of the destruction of his foes; concluding summary (Psalms 63:11) answering to title.

A Psalm of David, when he was in the wilderness of Judah - not referring, as the marginal references (1 Samuel 22:1-23; 1 Samuel 23:1-29) imply, to David's flight from Saul; for the mention in Psalms 63:11 that David was "king" forbids this; but to his flight from Absalom to "the wilderness of Judah" (2 Samuel 15:23; 2 Samuel 15:28; 2 Samuel 16:2; 2 Samuel 17:16), "the plains of the wilderness." This wilderness (cf. Matthew 3:1) lay east of Judah and south of Benjamin, and stretched from near Jericho on the north, to the southwest end of the Dead Sea and the mountains of Edom on the south. Compare Hebrew, Psalms 63:1, "thirsty" (hayeephim), with 2 Samuel 16:2; 2 Samuel 16:14; 2 Samuel 17:2. In Psalms 42:1-11 he was beyond Jordan; in this psalm he is in the wilderness on the near side of Jordan.

O God, thou art my God. Faith enabled David to appropriate God as his, even in the greatest affliction (Psalms 3:7). 

My soul thirsteth for thee, my flesh longeth for thee - who alone canst satisfy the thirst of an immortal "soul." The vehemence of the soul's desire affects the "flesh;" the body is affected by strong emotion (Psalms 84:2). 

In a dry and thirsty land - literally, 'a weary land,' the epithets that apply to himself, 'dry and weary,' being transferred to the "land" (2 Samuel 16:14). 

Verse 2
To see thy power and thy glory, so as I have seen thee in the sanctuary.

To see thy power and thy glory, so (as) I have seen thee in the sanctuary - literally, 'so in the sanctuary I have beheld thee, that I may see thy power and thy glory.' Thus "to see," or 'that I may see thy power,' follows "my soul thirsteth for thee," etc.; 'so in the sanctuary I have beheld thee,' is a parenthesis. What I 'thirst for' is, "to see thy power and thy glory," as once I saw it. The abruptness of the interrupted clauses accords with his excitement. The "so" is beautifully forcible; so lovable and so fully satisfying to thy people did I formerly behold thee, my soul therefore now thirsts for thee (cf. Psalms 27:4; Psalms 27:13). David's desire in this psalm, and in the parallel psalm, Psalms 42:1-11, be restored to the visible sanctuary (cf. Psalms 43:3 with 2 Samuel 15:25). 

Verse 3
Because thy lovingkindness is better than life, my lips shall praise thee.

Because thy loving-kindness (is) better than life. This gives the reason why he so eagerly thirsts after God, and after the ordinances of the sanctuary-namely, because in the land of the people of the covenant, God's "loving-kindness" is fully revealed; and that loving-kindness is better than lives (so the Hebrew) - i:e., better than life and all life's earthly blessings. What I desire is not so much my restoration to the good things of life, of which I have been deprived, as restoration to spiritual ordinances.

My lips shall praise thee - after that thou hast in thy loving-kindness restored me to external communion with thee and the Church in thy sanctuary. "Praise" - literally, 'to still' or 'soothe by praise.' 

Verse 4
Thus will I bless thee while I live: I will lift up my hands in thy name.

Thus will I bless thee while I live - literally, in my lives - i:e., on my restoration to the good things of life, as well as to what I prize far more-thy loving-kindness revealed in thy sanctuary-I will bless thee with all that I have and all that I am. The 'lives' here refer to the 'lives' in Psalms 63:3.

I will lift up my hands in thy name (Psalms 28:2) - namely, praising thee for thy character of power and love revealed in my behalf. God's name is God's revelation of Himself (Psalms 20:1; Psalms 20:5). 

Verse 5
My soul shall be satisfied as with marrow and fatness; and my mouth shall praise thee with joyful lips:

My soul shall be satisfied as with marrow and fatness - I shall enjoy a spiritual feast of good things, when I shall have been restored (cf. Psalms 23:5; Isaiah 25:6). 

Verses 6-10
When I remember thee upon my bed, and meditate on thee in the night watches.

-Second strophe. His hearty desire after God even now in his banishment, whence follows the confident hope of the destruction of his enemies who banished him.

Verse 6. When I remember thee upon my bed, (and) meditate on thee in the night watches. Thus, the English version connects this verse with Psalms 63:5. But the division of the strophes renders the following translation preferable, which, moreover, obviates the need of supplying "and:" 'Whenever I remember thee upon my bed, I meditate on thee in the night watches.' The remembrance of thee on my bed so engrosses me that I cannot draw my mind off the thought, so as to fall into the obliviousness of sleep; I often meditate on thee through the whole night watches. So Psalms 119:55; Psalms 119:148; Psalms 1:2. The Hebrew is beds, probably alluding to the fact that in his unsettled life in exile, he seldom slept for many nights in the same bed, but through fear of adversaries slept in different places. There were three night watches: the first (Lamentations 2:19); the middle (Judges 7:19); the third or morning watch (Exodus 14:24; 1 Samuel 2:11). In the New Testament the Roman usage of four prevails.

Verse 7. Because thou hast been my help. This gives the reason why he cannot divest himself of continual meditation on God.

Therefore in the shadow of thy wings will I rejoice - a favourite phrase of David's (Psalms 61:4; Psalms 17:8; Psalms 91:4).

Verse 8. My soul followeth hard after thee. Hosea 6:3 tells us the blessed effect of this - "Then shall we know, if we follow on to know the Lord." Or translate as Hengstenberg, 'my soul cleaves to thee' (as Jacob did to the angel with whom he wrestled for the blessing); and then follows, in the beautiful relation between the soul and its God,

Thy right hand upholdeth me - as it upheld Peter from sinking into the waters (Matthew 14:30-31; cf. Psalms 18:35; Psalms 60:5). 

Verse 9. But those (that) seek my soul to destroy it, shall go into the lower parts of the earth. Hengstenberg, for the parallelism, translates, 'But they (shall be) for destruction (who) seek my soul; they shall go into the lower parts of the earth'-as Korah and his rebel company did of old (Psalms 55:15; Numbers 16:31-35) - literally, (shall be) 'for sudden destruction.' 'To seek the soul' needs no such addition as in the English version (2 Samuel 16:11). Moreover, the analogy of Psalms 63:10 favours the distinct declaration of the enemies' destruction, in each of the two halves of the verse.

Verse 10. They shall fall by the sword - literally, 'They shall pour out (the adversary like water) upon the hands of the sword.' The phrase is impersonal: "they" is the French on, 'The adversary shall be poured, out' -

i.e., given over 'to the power of the sword.'

They shall be a portion for foxes - or 'jackals,' which prey upon unburied carcasses. Compare for the fulfillment of David's expectation as to the rebels, 2 Samuel 18:7-8; 2 Samuel 18:14; 2 Samuel 18:17. 

Verse 11
But the king shall rejoice in God; every one that sweareth by him shall glory: but the mouth of them that speak lies shall be stopped.

But the king shall rejoice in God. It is that he is God's anointed king which forms the ground of his hope. Therefore he says "the king" instead of I.

Every one that sweareth by him - i:e., by the king, as the token of loyalty (Genesis 42:15-16). Shall glory - shall triumph in the success vouchsafed by God to the king's cause.

But the mouth of them that speak lies - the rebels (Psalms 62:4).

Shall be stopped - silenced in death (Psalms 63:9-10). 

64 Psalm 64 

Verse 1
Hear my voice, O God, in my prayer: preserve my life from fear of the enemy.

Psalms 64:1-10.-Two strophes. He prays for preservation from the secret counsels of the wicked (Psalms 64:1-5); the completion of laying their plots foreruns their sudden destruction, God turning their malice upon themselves, so that all discern God's doing, and the righteous are glad in Him (Psalms 64:6-10). The slanders of tongue apply to the Sauline persecution. But the truth is general: all the plots of the ungodly, including the last Antichrist, shall utterly fail, when seeming on the verge of my success.

Hear my voice, O God, in my prayer - Hebrew 'in my meditating'-my plaintive, meditative prayer [ b

Verse 2
Hide me from the secret counsel of the wicked; from the insurrection of the workers of iniquity:

Hide me from the secret counsel of the wicked - `from the divan of the malicious;' from the secret session together of those who plot mischief against me. Compare with Psalms 64:1-2; Psalms 55:2-4; Psalms 83:3.

From the insurrection of the workers of iniquity ( meerigshat (Hebrew #7285)) - 'from the tumult of,' etc. 

Verse 3
Who whet their tongue like a sword, and bend their bows to shoot their arrows, even bitter words:

Who whet their tongue like a sword - (Psalms 57:4; Psalms 59:7.) Not mere common slanders; but those which aim at the destruction of the slandered person, as was the case in the slanders directed by Saul and his faction against the destruction of the slandered person, as was the case in the slanders directed by Saul and his faction against David. 

Verse 4
That they may shoot in secret at the perfect: suddenly do they shoot at him, and fear not.

That they may shoot in secret at the perfect - like night murderers waylaying the unwary traveler (Psalms 10:8-9). 

Suddenly do they shoot at him - when he least suspects danger.

And fear not - God and His coming judgment; cf. Psalms 64:9 on the contrary (Psalms 55:19). 

Verse 5
They encourage themselves in an evil matter: they commune of laying snares privily; they say, Who shall see them?

They encourage themselves in an evil matter - literally, 'They confirm for themselves an evil matter' or 'word.'

They commune - each one proposing his plan in the secret council.

They say, Who shall see them? - literally, 'Who shall see concerning them?'-namely, concerning the "snares" which they 'lay privily.' They flatter themselves God takes no cognizance of, because He does not immediately punish, their plots (Psalms 10:11-13; Psalms 59:7). 

Verses 6-10
They search out iniquities; they accomplish a diligent search: both the inward thought of every one of them, and the heart, is deep.

-When all the plot is ripe, then ensues sudden destruction of the wicked plotters. 

65 Psalm 65 

Verse 1
Praise waiteth for thee, O God, in Sion: and unto thee shall the vow be performed.

Psalms 65:1-13.-Three strophes. God gives occasion for praise in Zion by hearing prayer, purging away transgression, and satisfying with the goodness of His house (Psalms 65:1-4); as God of the whole world, He displays His terrors in answer to His people's cry, and stilleth the waves and tumults, to the uttermost parts of the earth, for them (Psalms 65:5-8); as God of nature, He so fertilizes the earth that the year is crowned with blessing, and the valleys sing (Psalms 65:9-13). The "sing" in Psalms 65:13, the conclusion, answers to song in the title. God's harvest-blessings-a pledge of His universal care of His people-is the primary subject. The ulterior reference is to the blessedness of the millennial earth and of God's people.

Praise waiteth for thee ... in Zion - literally, 'for thee (there is) the silence (of) praise,' etc. 'Silence-praise' -

i.e., the praise which produces still repose of the soul on her God (cf. note, Psalms 42:1; Psalms 42:5). God is ever giving new causes for praise. Praise, with calm reposing on God, effectually allays the agitation which distresses the soul so long as it looks in trouble elsewhere than to God (Psalms 42:5; Psalms 131:2). Zion was the only legitimate place of worship (Psalms 132:14). Its antitype now is the spiritual city, or Church of Christ.

And unto thee shall the vow be performed. The Vulgate, Arabic, and many manuscripts add 'in Jerusalem,' which suits the parallelism. 

Verse 2
O thou that hearest prayer, unto thee shall all flesh come.

O thou that hearest prayer, unto thee shall all flesh come. "Flesh" implies the idea of weakness and need (cf. Psalms 56:4). God has an infinite fullness for all. Even His dumb creatures unconsciously, yet really, wait upon Him for the satisfying of their wants (Psalms 104:27; Job 38:41). As yet all men do not come to Him to supply their needs, though the offer is to all (Matthew 11:28; Revelation 22:17). But hereafter 'all nations and tongues shall come and see His glory'-`the salvation of our God' (Isaiah 66:18; Isaiah 52:10). 

Verse 3
Iniquities prevail against me: as for our transgressions, thou shalt purge them away.

Iniquities prevail against me - literally 'matters of iniquities ' (Psalms 105:27 margin) Even in thanksgivings the Iniquities prevail against me - literally, 'matters of iniquities,' (Psalms 105:27, margin) Even in thanksgivings the people of God must remember their sins. They here virtually say, We are unworthy to approach thee in prayer: our iniquities are such that we cannot avert or endure their consequences (Psalms 38:4; Psalms 40:12; Psalms 130:3-4), when, lo! thou of thyself dost come forward to save us.

As for our transgressions, thou shalt purge them away. The Hebrew implies, 'thou shalt cover them with the atonement' [ kaapar (Hebrew #3722)]. The greatness of our sin magnifies the riches of thy grace (Romans 5:20). The transition from the singular, "me," to the plural, "our," shows that in the former clause the whole people speak as one man. 

Verse 4
Blessed is the man whom thou choosest, and causest to approach unto thee, that he may dwell in thy courts: we shall be satisfied with the goodness of thy house, even of thy holy temple.

Blessed is the man whom thou choosest, and causest to approach unto thee. So Psalms 33:12 as to the blessedness of the nation chosen by the Lord; here the reference is to the individual man. Blessed is the man whom thou admittest into communion with thee. The temple-worship, wherein God admitted the covenant people into His immediate presence, was the visible pledge of this spiritual communion (Deuteronomy 4:7).

That he may dwell in thy courts - (Psalms 15:1; Psalms 84:4.) "Dwell" shows that the blessing belongs to the spiritual worshippers, who by faith, with sacrifices of prayer and praise, are continually, in heart, even when not in body, dwelling in the house of God (Psalms 27:4; Psalms 36:8; Exodus 19:4; Exodus 19:6).

We shall be satisfied with the goodness of thy house - image from a rich feast provided by a munificent lord. So Psalms 63:5. Both the spiritual good things of God's house and the temporal blessings He gives to all the members of His family (Ephesians 2:19; Ephesians 3:15).

Even of thy holy temple. The holiness of the temple is the ground of the bestowal of such ample blessings (Psalms 46:4, end). See notes on Psalms 5:1-12 in explanation of the term "temple" applied to the tabernacle before the erection of Solomon's temple. 

Verses 5-8
By terrible things in righteousness wilt thou answer us, O God of our salvation; who art the confidence of all the ends of the earth, and of them that are afar off upon the sea:

-The manifestations of God's power to the uttermost parts of the earth are a ground of confidence to His praying people.

Verse 5 (By) terrible things in righteousness wilt thou answer us O God of our salvation ie Thou in Verse 5. (By) terrible things in righteousness wilt thou answer us, O God of our salvation - i:e., Thou, in accordance with that righteousness whereby thou dust give everyone his due (Deuteronomy 32:4), answerest our prayers in trouble, by vouchsafing to us marvelous deliverances, terribly displaying thy power against thy people's foes, as in Egypt, and at the Red Sea, and in Canaan. Compare Deuteronomy 10:21 and David's own phrase, 2 Samuel 7:23, "God went ... to do for you great things and terrible."
Who art the confidence of all the ends of the earth. God's display of His terrible power in behalf of His people will ultimately have the effect of so impressing all nations that they will join themselves to the Lord (Isaiah 66:16; Isaiah 66:18; Isaiah 66:23). God is in Himself potentially "the confidence of all the ends of the earth." Hereafter he will be recognized by all to be so (Psalms 22:27-28), of which the Queen of Sheba's coming to Solomon "from the uttermost parts of the earth" is a type (Matthew 12:42).

And of them that are afar off upon the sea - dwelling in distant maritime regions and islands.

Verse 6. Which by his strength setteth fast the mountains; being girded with power. His omnipotence is shown in His giving the mountains their unshaken security. "Mountains" are also the symbols of the elevated powers of the earth, kingdoms and dynasties (cf. end of Psalms 65:7; Psalms 46:3; Jeremiah 51:25).

Verse 7. Which stilleth the noise of the seas, the noise of their waves, and the tumult of the people. The sea is the emblem of the world-power (Psalms 46:2; Psalms 89:9; Daniel 7:2). In Jeremiah 5:22-24, as here, the stilling of the sea is joined with the harvest blessings, as manifesting the power of God, and calling for fear and thanksgivings on our part. God stilled Pharaoh's ocean-like rage against Israel; as also the Assyrian Sennacherib's against Jerusalem.

Verse 8. They also that dwell in the uttermost parts are afraid at thy tokens - for instance, thy thunders (cf. Psalms 65:5), the tokens or evidences of God's power and majesty, well calculated to inspire the beholders with reverential awe.

Thou makest the outgoings of the morning and evening to rejoice -- so that thou dost inspire with joy and love as well as with fear. "The outgoings of the morning and evening" are the east and the west-the points in the sky from which the morning and evening go out - i:e., the dwellers in the east and in the west; answering to the parallel, 'They that dwell in the uttermost parts.' 

Verses 9-12
Thou visitest the earth, and waterest it: thou greatly enrichest it with the river of God, which is full of water: thou preparest them corn, when thou hast so provided for it.

-God's power manifested in bestowing the blessings of harvest.

Verse 9. Thou visitest the earth, and waterest it - literally, 'Thou makest it to run' or 'overflow' [Piel of shuwq (Hebrew #7783)]. Like a munificent friend visiting one in need, and leaving behind a generous token of remembrance (Joel 2:14). 

Thou greatly enrichest it with the river of God, which is full of water - the fountain of fertilizing rain from above, which God has at command and which never, like earthly springs, runs dry (Deuteronomy 11:11-12). So spiritually, Psalms 36:8; Jeremiah 2:13.

Thou preparest them corn - like a provident householder. "Them" - i:e., the inhabitants of "the earth."

When thou hast so provided for it - i:e., for the earth; literally, 'for so thou preparest it'-namely, the earth-for yielding fruit. The farmer does but a small part, and could do nothing but through the providential care of the Master-Cultivator, God (Psalms 65:10).

Verse 10. Thou waterest the ridges thereof abundantly; thou settlest the furrows thereof - literally, 'Thou waterest the furrows thereof, (so) levelling its clods' or ridges-namely, with the copious rains-which makes them to settle or come down. So the Hebrew.

Verse 11. Thou crownest the year with thy goodness - rather, 'Thou crownest (i:e., adornest with thy benefits, Psalms 103:4) the year of thy goodness;' i:e., the year or season granted to us by thy goodness.

And thy paths drop fatness - wheresoever thou dost visit (Psalms 65:9), rich abundance (Psalms 63:5) accompanies thy steps.

Verse 12. They drop (upon) the pastures of the wilderness (Job 38:26-27,) - rather, 'The pastures of the wilderness drop,' namely, fatness (Psalms 65:11).

And the little hills rejoice on every side - the Hebrew more poetically, as Psalms 65:13, 'And the little hills gird themselves with joy.'

The pastures are clothed with flocks. So the Hebrew is translated "pastures" in Isaiah 30:23, though elsewhere it means "flocks," or 'lambs' [ kaariym (Hebrew #3733)].

The valleys also are covered over with corn ( ya`at

66 Psalm 66 

Verse 1
Make a joyful noise unto God, all ye lands:

Psalms 66:1-20.-Thanksgiving for deliverance. All the earth is invited to praise God for the marvels performed for His people (Psalms 66:1-4); the marvels, especially His turning the sea into dry land (Psalms 66:5-7); ground of praise, in that He brought His people into a wealthy place (Psalms 66:8-12); payment of the Psalmist's vows made in trouble (Psalms 66:13-14); invitation to all to hear what God has done for his soul, since he prayed in sincerity and purity (Psalms 66:16-20). There is a general reference to the deliverance from Sennacherib. Psalms 46:1-11 specially commemorates it (cf. Psalms 66:8 there with Psalms 66:5 here).

All ye lands - Hebrew, 'all the earth.' 

Verse 2
Sing forth the honour of his name: make his praise glorious.

Sing forth the honour (glory) of his name - i:e., 'the glory which belongs to Him because of His power and goodness manifested in His acts' (Psalms 29:1-2).

Make his praise glorious - Hebrew, 'make His hymn a glory;' i:e., praise Him with a glorious hymn. 

Verse 3
Say unto God, How terrible art thou in thy works! through the greatness of thy power shall thine enemies submit themselves unto thee.

Through the greatness of thy power shall thine enemies submit themselves unto thee - literally, 'feign (submission) to thee' (Psalms 18:44; Psalms 81:15). God's terrible deeds constrain all, if they will not render a willing obedience, at least to render a reluctant one. So Pharaoh (Exodus 8:8-15; Exodus 8:25; Exodus 8:29). Even the wicked must at last glorify God, in spite of themselves (Proverbs 16:4). 

Verse 4
All the earth shall worship thee, and shall sing unto thee; they shall sing to thy name. Selah.

All the earth shall worship thee - (Psalms 22:27.) 

Verse 5
Come and see the works of God: he is terrible in his doing toward the children of men.

Come and see the works of God. Psalms 46:8 was probably written shortly before (cf. introductory remarks). The Church at all times appeals to the world, "Come and see" as Jesus said to the two disciples of John the Baptist, and Philip to Nathanael (John 1:39; John 1:46). God's marvels are to be seen by all, and seeing them is the first step toward believing in their Divine Author (Psalms 65:5-8).

He is terrible in his doing toward (Hebrew, upon) the children of men. Men are the objects upon whom His doings are performed. 

Verse 6
He turned the sea into dry land: they went through the flood on foot: there did we rejoice in him.

He turned the sea into dry land - both the waters of the Red Sea and those of the Jordan. This drying up of seas of obstacles which oppose His people's course is continually being acted over again, and will be so especially at the final deliverance of Israel. The drying up of the Red Sea again is expressly foretold in the case of Israel's restoration (Isaiah 11:11; Isaiah 11:15). So also in the case of all His elect (Isaiah 43:2).

They went through the flood on foot - Hebrew, 'they go,' etc. This shows that the deliverance at the Red Sea is virtually repeated from age to age in behalf of the Church.

There did we rejoice in him - Hebrew, 'will we rejoice,' etc. Past deliverances are pledges of those to come: so that the latter are described in figures borrowed from the former (Zechariah 10:11). The Euphrates in Isaiah 11:1-16 and the Nile in Zechariah 10:1-12 are substituted for the little Jordan, to show that the deliverance at the Jordan is to be repeated on a larger scale. 

Verse 7
He ruleth by his power for ever; his eyes behold the nations: let not the rebellious exalt themselves. Selah.

His eyes behold the nations - `His eyes look forth among the people.' From his heavenly watch-tower He beholds all the enemy's proud and malicious efforts against His Church.

Let not the rebellious exalt themselves. The "rebellious" are the apostate antichristian faction, and all who obey not the Gospel. I warn them against a contest with Omnipotence: they cannot elude His eye nor resist "his power, whereby he ruleth for ever." 

His power, whereby he ruleth for ever (cf. the same advice, Isaiah 27:4-5). The Hebrew is, 'let them not exalt (themselves) for themselves.' What they intend to their own elevation shall turn out to their own shame. So in the Hebrew, Psalms 58:7. 

Verses 8-12
O bless our God, ye people, and make the voice of his praise to be heard:

-The sore trouble out of which God brought His people into a wealthy place; praise to God accordingly.

Verse 8,9. O bless our God ... Which holdeth (Hebrew, putteth) our soul in life - i:e., restores us to life from our political death as a nation. The same image is used of Israel's future revivification in Ezekiel 37:1-28 (cf. Psalms 30:3). 

And suffereth not our feet to be moved - (Psalms 15:5, end; 55:22; 121:3.)

Verse 10. For thou, O God, hast proved us - thou hast tested the steadfastness of our faith, hope, and patience in the furnace of trial.

Thou hast tried us, as silver is tried - (1 Peter 1:7; Zechariah 13:9; Malachi 3:3; Isaiah 48:10.) Chastisement presupposes sin, to remove which is the design of trials. Therefore the profession of innocence, in Psalms 66:18, is only relative, not absolute. He is sincere in aim; his integrity is genuine, though at times he falls into sins of infirmity which call for chastisement (Isaiah 1:25).

Verse 11. Thou laidst affliction upon our loins - literally, a heavy burden; so the pressure of affliction. The loins are the seat of strength (Psalms 69:23). The image is from beasts of burden.

Verse 12. Thou hast caused men to ride over our heads - as horses which are guided by the head, though it is upon the back that the rider sits. "Men" - literally, mean men [ '

Verse 13
I will go into thy house with burnt offerings: I will pay thee my vows I will go into thy house with burnt offerings: I will pay thee my vows,

I will pay thee my vows. He speaks as personifying the elect nation. The outward vows represent the inward devotion and gratitude. 

Verse 14
Which my lips have uttered, and my mouth hath spoken, when I was in trouble.

Which my lips have uttered - literally, have opened; i:e., vehemently uttered when in pain. 

Verse 15
I will offer unto thee burnt sacrifices of fatlings, with the incense of rams; I will offer bullocks with goats. Selah.

With the incense of rams - i:e., their burned fat.

I will offer bullocks - literally, 'I will make;' hence, 'I will set in order.' 

Verse 16
Come and hear, all ye that fear God, and I will declare what he hath done for my soul.

Come and hear, all ye that fear God - answering to "come and see" (Psalms 66:5). As the former exhortation constrains men to fear God, by the thought of His 'terrible doings,' so this invites them by the consideration of His grace in having saved the speaker's soul. The former was addressed to those who had not heretofore feared God. This is addressed to them who already 'fear Him.' So the woman of Samaria (John 4:29). So Jesus desired the cured demoniac (Mark 5:19; Psalms 116:12-14).

And I will declare what he hath done for my soul. God had 'put the soul of his people in life,' restoring them from their dead state (Psalms 66:9). 

Verse 17
I cried unto him with my mouth, and he was extolled with my tongue.

I cried unto him with my mouth, and he was extolled with my tongue - literally, 'an extolling (of Him was) under my tongue,' implying fullness of praise (Psalms 10:7). A store of praise being conceived as under the tongue, whence a portion might be taken on all occasions. The sense is, 'scarcely had I cried unto Him when, by delivering me, He gave me abundant reason to extol Him' (Psalms 34:6). 

Verse 18
If I regard iniquity in my heart, the Lord will not hear me:

If I regard iniquity in my heart the Lord will not hear me - rather 'If I had regarded iniquity in my heart, the Lord would not have heard me' (Job 35:12-13; Isaiah 1:15; Isaiah 59:2-3; John 9:31; 1 John 3:22). Integrity of aim, with purity as to secret or open sin and habitual hypocrisy, not absolute sinlessness, is meant. 

Verse 19
But verily God hath heard me; he hath attended to the voice of my prayer.

But verily God hath heard me - which proves that no such hindrance to my deliverance as arises from hypocrisy or willful and habitual sin existed in my case.

Conclusion: 

Verse 20
Blessed be God, which hath not turned away my prayer, nor his mercy from me.

Blessed be God, which hath not turned away my prayer - namely, from Himself.

Nor his mercy from me. The hearing of our prayers is due, not to our merits, but to God's "mercy" (Muis). Nor his mercy from me. The hearing of our prayers is due, not to our merits, but to God's "mercy" (Muis). 

67 Psalm 67 

Verse 1
God be merciful unto us, and bless us; and cause his face to shine upon us; Selah.

Psalms 67:1-7.-Prayer for God's mercy upon God's people, that so His way may be known to all nations; also that His righteous reign may come upon earth to the joy of the nations (Psalms 67:1-4); as the result of the praises of all peoples, the earth shall yield her increase, and God shall bless us (Psalms 67:5-7). 'Elohiym (Hebrew #430) is used throughout, as appropriate to the recognition of the God of the whole earth by all.

God be merciful unto us, and bless us; and cause his face to shine upon us - literally, 'with us;' implying His presence with us as our source of blessedness. The allusion is to the Mosaic blessing, Numbers 6:24-26 (cf. Psalms 4:6; Psalms 31:16). Accordingly the Psalmist here speaks of God, and not until the 2nd verse speaks to God. Compare also the manifold blessing, Deuteronomy 28:1-14. 

Verse 2
That thy way may be known upon earth, thy saving health among all nations.

That thy way may be known upon earth. "Thy way" - i:e., thy dealing in grace, as explained in the parallel, "thy saving health" (Acts 18:25). His ways of saving and blessing us, sinners though we be (Psalms 25:10; Psalms 103:7).

Thy saving health among all nations. Thus, the original promise to Abraham's seed, Israel and Messiah, at last shall be fulfilled (Genesis 22:18; Genesis 26:4; Isaiah 60:3). 

Verse 3
Let the people praise thee, O God; let all the people praise thee.

Let the people praise thee, O God; let all the people praise thee - a prophetical prayer. The manifested blessedness of Israel in her Lord shall attract all nations to the same Saviour (Isa. ). 

Verse 4
O let the nations be glad and sing for joy: for thou shalt judge the people righteously, and govern the nations upon earth. Selah.

O let the nations be glad, and sing for joy: for thou shalt judge the people righteously, and govern ... - literally, guide (Isaiah 58:11). "Righteously" - literally, in evenness; i:e., equity (Psalms 45:6). 

Verses 5-7
Let the people praise thee, O God; let all the people praise thee.

-When all the peoples praise God, then the earth itself shall be delivered from the curse.

Verse 6. Then shall the earth yield her increase - literally, 'hath yielded:' the prophetical preterite. The future is to the eye of inspiration as sure as the already past. The blessing in Leviticus 26:4 shall then be realized: primarily referring to thy Holy Land; ultimately to the whole earth. So also Psalms 65:5; Psalms 65:9-13.

And God, even our own God, shall bless us. Israel own God, and the God of the Church, shall go on blessing us.

Verse 7. God shall bless us; and all the ends of the earth shall fear him - (Psalms 22:27.) The conclusion sums up the psalm: God's blessing on the literal and the spiritual Israel shall he the forerunner of the conversion of the world. 

68 Psalm 68 

Verse 1
Let God arise, let his enemies be scattered: let them also that hate him flee before him.

Psalms 68:1-35.-When God arises, His enemies are scattered like smoke, while the righteous joyfully extol Jah, the Father of the fatherless (Psalms 68:1-6); God's doings for His people when He led them through the wilderness (Psalms 68:7-10); His victorious doings for them from their entrance into Canaan to the setting up of the ark in Zion (Psalms 68:11-14); His choice of Zion as His hill forever, in the face of the hostile world-hills; in it He reigns with countless chariots, subduing His people's enemies (Psalms 68:15-18): He is blessed daily (Psalms 68:19); He is the God of His people's salvation from the wicked (Psalms 68:20-23); the triumphal procession (Psalms 68:24-27); anticipation of the conversion of the pagan to the God of Israel (Psalms 68:28-31); all kingdoms called to praise (Psalms 68:32-35). The occasion was probably when, at the close of the war with Ammon, the ark (2 Samuel 11:11) was brought back in triumph to Zion (cf. Psalms 68:1; Psalms 68:24 with Numbers 10:35). Shortly after the capture of Rabbah (2 Samuel 12:26-31), David marked the peace now secured by naming his son Solomon, 'prince of peace.' Deborah's triumphal song is the model. Compare Psalms 68:7-8 with Judges 4:14; Judges 5:4; and Psalms 68:18 with Judges 5:12.

Let God arise, let his enemies be scattered: let them also that hate him flee before him - taken from the formula which Moses used whenever the ark set forward (Numbers 10:35), just as Psalms 67:1-7 is based on the Mosaic blessing (Numbers 6:25). The Chaldaic, Septuagint, Vulgate, Syriac, Arabic, and Ethiopic support the English version; but Hengstenberg, 'God arises and (in consequence) His enemies are scattered ... they flee ... He drives them away ... the wicked perish; the righteous are glad ... rejoice.' The English version, on the victory just granted, builds the general prayer for the future. Instead of Yahweh (Hebrew #3068), David uses the more general name, 'Elohiym (Hebrew #430), except in Psalms 68:4; Psalms 68:16; Psalms 68:18; Psalms 68:20. For it is in His general relation to the whole world, brought to the knowledge of Him as God of Israel, that the Psalmist views God, lest they should regard Yahweh as God of Israel only in the sense that He is one of the many national gods which the nations severally had. David designates Him as 'Elohiym (Hebrew #430), which expresses His Deity as Creator and Preserver of the world. At the same time, Psalms 68:18 shows that he understands Yahweh (Hebrew #3068) before 'Elohiym (Hebrew #430), even though he does not express it. God seems quiescent for a time, while the enemy seems to triumph, and His people suffer; but let God once arise, the enemies must be scattered. 

Verse 2
As smoke is driven away, so drive them away: as wax melteth before the fire, so let the wicked perish at the presence of God.

As smoke is driven away ... as wax melteth before the fire. The smoke disappears before the wind, the wax before the fire. How galling to the pride the seemingly mighty foes to learn that they have no more stability than the driven smoke or the melting wax! On the contrary, Messiah and His people, who once seemed 'like wax' (Psalms 22:14), shall at last be "as the sun when he goeth forth in his might," whereas all the Lord's enemies shall perish. Compare Judges 5:31, Deborah's song. 

Verse 3
But let the righteous be glad; let them rejoice before God: yea, let them exceedingly rejoice.

But let the righteous be glad: let them rejoice before God - literally, 'at or before the face of God, as in the contrasted sentence, Psalms 68:1; Hebrew, 'let them that hate Him flee from before His face.' Destruction goes forth from before God's face when He is angry; joy dwells before His face when He is propitious. The righteous are here represented by Israel; all the godly, the true Israel spiritually, are included.

Exceedingly rejoice - literally, 'exult with gladness.' 

Verse 4
Sing unto God, sing praises to his name: extol him that rideth upon the heavens by his name JAH, and rejoice before him.

Sing ... extol him that rideth upon the heavens. The Hebrew, 'extol' [ caalal (Hebrew #5549)], means also 'make a way for;' raise up a road for. So the Septuagint, Vulgate and Arabic. Though the Pilpel conjugation in Proverbs 4:8, and Exodus 9:17 the Hithpael, occur in the sense extol; yet in the Qal no instance occurs of this sense. Moreover, the sense, 'make a way for Him,' accords with Isaiah 57:14; Isaiah 62:10, and especially Isaiah 40:3. The sense ultimately is the same; for the preparing of the way before Jah, whereby He comes to us in the wilderness of trials, is mainly to extol Him, and joyfully attribute to Him His glory. So in the case of Jehoshaphat's enemies (2 Chronicles 20:19-22; Psalms 50:15-23). In Isaiah 40:3 the preparing the way is different-namely, by repentance. Then, instead of "upon the heavens," many translate 'that rideth forward in the deserts' [ `

Verse 5
A father of the fatherless, and a judge of the widows, is God in his holy habitation.

A father of the fatherless, and a judge of the widows, (is) God. God's compassionate love to the distressed in particular, as widows and orphans (cf. Psalms 146:7-9; Deuteronomy 10:18), is the ground of the triumphant deliverances which He vouchsafes to His people (as in the recent war with Ammon), and to His Church, represented as "a widow" (Luke 18:3; Luke 18:7). Compare Hosea 14:3. God is a "judge," to vindidicate His people's cause (Psalms 54:1), not like the unjust judge in Luke 18:1, etc.

In his holy habitation - the seat of holiness, righteousness, and faithfulness, contrasted with this earth, the seat of selfishness and unrighteousness (Psalms 11:4; Psalms 22:3). 

Verse 6
God setteth the solitary in families: he bringeth out those which are bound with chains: but the rebellious dwell in a dry land.

God setteth the solitary - i:e., those destitute of human help (Psalms 25:16).

In families - Hebrew, 'in a home.' [The final Hebrew letter he (h) expresses motion to a place.] The outcast Israel shall be restored hereafter to their home. So Israel, after the long homeless wandering in the wilderness, was at last set in a home by God (Psalms 68:10). So the Christian Church, which had long been persecuted, and dwelt solitarily, obtained a permanent settlement under Constantine.

He bringeth out those which are bound with chains , [ kowshaarowt (Hebrew #3574), corresponding to qishuwriym, ties or bonds] - (Isaiah 61:1.) Or else, He bringeth out those which are bound to prosperities [from kaashar, to be right and congruous; cf. margin, Ecclesiastes 2:6]; plural - i:e., to all kinds of prosperity. So Psalms 66:12, "thou broughtest us out into a wealthy (well-watered) place," in contrast with which stands here.

But (literally, only: it is never otherwise)

The rebellious (cf. Psalms 66:7)

Dwell in a dry land. Contrast Psalms 68:9. The "rebellious" are the stiff-necked enemies of the Lord and His Church; not only the pagan (Exodus 17:14; Exodus 17:16), but also the Jews, when they said of Messiah, We will not have this man to reign over us ... we have no king but Caesar (Luke 19:14; John 19:15). 

Verses 7-10
O God, when thou wentest forth before thy people, when thou didst march through the wilderness; Selah:

-God's doings for His people in the wilderness; His giving them the law at Sinai; His sustaining and reviving them until He led them into the land of promise.

Verse 7,8. O God, when thou wentest forth before thy people, when thou didst march through the wilderness ... The earth shook, the heavens also dropped at the presence of God: even Sinai itself was moved - literally, 'this Sinai' (pointing to it), derived from Deborah's song, Judges 5:4-5; which again rests on Deuteronomy 33:2; Exodus 19:16. God, as it were, 'marched' at the head of the people 'to search out a resting-place for them' (Numbers 10:33; Deuteronomy 1:33). Israel's hosts were led on against the Canaanites by the Lord as the commander-in-chief, going before them in a pillar of cloud by day, and by night in a pillar of fire (Exodus 13:21; cf. Deuteronomy 32:10). The Psalmist begins with the giving of the Law on Sinai, and passes over the previous miracles, because it was at Sinai that the covenant between God and Israel was formally ratified (Deuteronomy 33:2-5). The manifestation of Himself there was a proof of His special love to Israel (Deuteronomy 4:33).

Verse 9. Thou, O God, didst send a plentiful rain, whereby thou didst confirm thine inheritance, when it was weary. Though no mention is made in the history of rain, there is of a dense cloud, which implies it. "Plentiful rain" - literally, rain of liberalities; i:e., most abundant rain; a most important boon to God's inheritance or people (Psalms 28:9; Psalms 94:5) thirsting for water in the desert. But as the water for drink is elsewhere represented as coming from the rock, the rain of manna and quails is the rain of gifts implied. Compare Psalms 78:23-24; Psalms 78:27-28. Exodus 16:4 . The Hebrew is used generally of free-will gifts (Psalms 54:6) [ n

Verses 11-14
The Lord gave the word: great was the company of those that published it.

-God's doings for His people from the time of their entrance into Canaan until the setting up of the sanctuary in Zion.

Verse 11. The Lord gave the word - which ensured victory to Israel.

Great was the company of those that published it. Translate as Hebrew ( ham

Verses 15-19
The hill of God is as the hill of Bashan; an high hill as the hill of Bashan.

-God has chosen Zion whereon to dwell forever, with His countless chariots, in spite of all the resistance of the pagan. This He has shown by the victory just given to His people; therefore, blessed be the Lord.

Verse 15. The hill of God (is as) the hill of Bashan; all high hill, (as) the hill of Bashan. So Zion is called "the hill of the Lord," Psalms 24:3; but it is not likely that the greatness of Zion should be illustrated by the physical height of the hill of God-opposed Bashan, a representative of the world-hills. Rather, a hill of God (a Hebraism for a great hill), an high hill, (is) the hill of Bashan. But high as it is, mount Zion, being the habitation of God, is, in a moral point of view, infinitely higher (Isaiah 2:2; Isaiah 8:6-8). The world's physical greatness must yield to the Church's spiritual grandeur. The "hill of God" is here an emblem of the world-kingdoms, which (Psalms 65:6) are great only by the grace of God. A great hill reminds us of the creative power of God. Hence, 'the hill of 'Elohiym (Hebrew #430)' (the general name of God as the Creator), stands in contrast to the hill which (Psalms 68:16) 'the Lord' ( Yahweh (Hebrew #3068)) will dwell in forever. It lay in the north of the region east of Jordan, or the land of Hermon, the kingdom of Og, the most formidable enemy whom Israel encountered on their march to Canaan. 'The hill of Basan is the high snow-summit of Anti-Lebanon, or Hermon, the extreme limit of Basan. There was a special propriety, from its position on the boundary between Judea and the pagan world, in employing it as a symbol, of the world's might (Psalms 68:22; Psalms 42:6; Psalms 89:12)' (Hengstenberg). The original name of Hermon was Sion; i:e., lofty (Deuteronomy 4:48); allied in sound to Zion, which suggested the contrast here between the world-hills and the Lord's hill.

Verse 16. Why leap ye, ye high hllls? - namely, with envious desire of destroying the hill which God loves, and of setting yourselves up above it [ t

Verse 20
He that is our God is the God of salvation; and unto GOD the Lord belong the issues from death.

He that is our God - i:e., the God of Israel.

Is the God of salvation - literally, of salvations. The plural expresses that, however numerous be the evils threatening our destruction, God has at command countless means of deliverance.

And unto God the Lord (belong) the issues from death - literally, "the issues" appertaining to l

Verse 21
But God shall wound the head of his enemies, and the hairy scalp of such an one as goeth on still in his trespasses.

But God shall wound the head of his enemies - (Psalms 110:6.) 

Verse 22
The Lord said, I will bring again from Bashan, I will bring my people again from the depths of the sea:

The Lord said, I will bring again from Bashan; I will bring (my people) again from the depths of the sea - i:e., I will restore Israel from dangers as great as the conflict with Og of Bashan (Numbers 21:33), and as the passage through the Red Sea (Exodus 14:22). "The depths of the sea" is a proverb for imminent risks. Isaiah 49:12; Isaiah 51:11; Isaiah 51:15; Isaiah 11:11-15 confirm the English version. Hengstenberg translates, 'I will bring back (the enemies just named, Psalms 68:21; and again in the following Psalms 68:23; also Psalms 68:30) out of Basan,' where the enemy had come on their return home after a successful invasion of the Holy Land: just as David slew the Edomites, when, after invading Israel, they had reached the valley of Salt, the boundary of their own land. Maurer, taking this view, makes the sea mean the Mediterranean on the west, as Basan is on the east. Amos 9:3 then explains the language. But it is plainly Israel that is brought "from the depths of the sea" by 'the God of salvation, her God, unto whom belong the issues of death' (Psalms 68:19). 

Verse 23
That thy foot may be dipped in the blood of thine enemies, and the tongue of thy dogs in the same.

That thy foot may be dipped - literally, that thou mayest dash about: the same Hebrew as in Psalms 68:21, "wound" or 'dash in pieces.'

And the tongue of thy dogs in the same - i:e., may be dipped in the same; literally, 'that the tongue of thy dogs (may get) from thine enemies, from it.' Compare the case of Ahab's and Jezebel's blood licked up by dogs (1 Kings 22:38; 2 Kings 9:35-36). 

Verse 24
They have seen thy goings, O God; even the goings of my God, my King, in the sanctuary.

They have seen. The crowding spectators have seen, as distinguished from those forming the procession.

Thy goings - i:e., the procession in honour of thee.

In the sanctuary - (Psalms 68:29; Psalms 68:35.) The procession was in the temple. 

Verse 25
The singers went before, the players on instruments followed after; among them were the damsels playing with timbrels.

The singers went before, the players on instruments followed after - because in intelligent worship the Word itself has precedency of its ornamental accompaniments (1 Corinthians 14:15). A rule as to sacred music; the music is not to drown the words and sense, but to be subordinate and subservient to them. 

Verse 26
Bless ye God in the congregations, even the Lord, from the fountain of Israel.

Bless ye God in the congregations, (even) the Lord, from the fountain of Israel - i:e., from the heart, not merely with the lips. Or rather, ye who "are come forth out, of the waters (i:e., the parent stock) of Judah" (Isaiah 48:1; Isaiah 51:1; Proverbs 5:18; Hosea 13:15). 

Verse 27
There is little Benjamin with their ruler, the princes of Judah and their council, the princes of Zebulun, and the princes of Naphtali.

There is little Benjamin (with) their ruler, the princes of Judah (and) their council, the princes of Zebulun, (and) the princes of Naphtali. The four tribes here mentioned are representatives of the whole: Benjamin and Judah on the extreme south, Zebulun and Naphtali on the extreme north. The first judges, Othniel and Ehud, belonged to Judah and Benjamin respectively. Zebulun and Naphtali were foremost in the deliverance performed under Deborah and Barak (Judges 5:18). Saul was from Benjamin, and David from Judah. "There" - i:e., in the procession. Benjamin is called "little" in reference to his place among the sons of Jacob (Genesis 43:33; also 1 Samuel 9:21). The tribe had been reduced to very small number in the affair of Gibeah (Judges 20:46-48). "(With) their ruler." Hengstenberg translates, 'Benjamin who rules over them'-the enemies (Psalms 68:23). That even the little Benjamin should be ruler over the pagan, magnifies the grace of God (1 Samuel 14:47-48). Benjamin would not be likely to lead the procession; so that we cannot translate 'as their leader.' Nor does the Hebrew imply the rule which the head of a tribe exercised (as the English version), but to have the mastery over.

The princes of Judah (and) their council. The Hebrew [ rigmaah (Hebrew #7277)] means 'their stoning:' there is The princes of Judah (and) their council. The Hebrew [ rigmaah (Hebrew #7277)] means 'their stoning:' there is no "and:" 'the princes of Judah, the stoning of them' - i:e., of the enemy (Psalms 68:23); for instance, David, who by a stone destroyed Goliath, the representative of the world-power. This accords with the preceding, "their ruler" - i:e., who gains the mastery over them (the enemy) (Hengstenberg). Or, taking the English version with qualification, 'the princes of Judah their council' - i:e., the stones or principal persons of the tribe (Genesis 49:24). So the Septuagint [heegemones]. Or, 'the princes of Judah (and) their company:' the Hebrew originally meaning a collection of stones; in Arabic, a company. So Kimchi and Gesenius. I prefer Hengstenberg's view. The same tribes are prominent in the New Testament, as foremost in the battle of the Church against the world. Paul, the "least" of the apostles (1 Corinthians 15:8-10), was by origin Saul of Benjamin (Philippians 3:5). Christ, "the Lion of the tribe of Judah," James and John, the brothers, the other James, Thaddeus, and Simon were from Judah, and the other apostles were from Naphthalim and Zabulon, or Galilee (Matthew 4:13). 

Verses 28-31
Thy God hath commanded thy strength: strengthen, O God, that which thou hast wrought for us.

-The glorious deliverances vouchsafed to His people, by God dwelling in Zion, give an earnest of the future subjugation of the whole world under Him.

Verse 28. Thy God hath commanded thy strength - i:e., hath by His eternal decree, made known by Moses, appointed and given it (Psalms 42:8).

Strengthen, O God, that which thou hast wrought for us - let thy strength be manifested in working for us this (emphatic in the Hebrew) which we cannot work for ourselves (Isaiah 26:12; Psalms 138:8; Philippians 2:13). See God's promise, Deuteronomy 33:25. As in the former clause he addresses the elect people, so in the latter he addresses God.

Verse 29. Because of thy temple at Jerusalem shall kings bring presents unto thee - rather, as the Septuagint, Chaldaic, and most versions, 'From thy temple:' connected with the previous Psalms 68:28, "strengthen, O God, that which thou hast wrought for us." Show thy power from thy palace hanging over Jerusalem (so the Hebrew for "at"), as the protecting guardian of the city: so shall kings bring presents unto thee (2 Chronicles 32:23; Isaiah 60:3) So Psalms 68:35, "thou art terrible out of thy holy places:" cf. Psalms 110:2. On the 'over.' see Psalms 68:34. The tabernacle on Zion was called "the temple" or palace of God even earlier than David's time (1 Samuel 3:3; 1 Chronicles 29:1). The temple of Solomon was the continuation of the tabernacle (Psalms 5:7; Psalms 48:9). The Hebrew for "presents" is only found elsewhere in Psalms 76:11; Isaiah 18:7.

Verse 30. Rebuke the company of spearmen - literally, of the reed; i:e., of the men armed with the reed-like spear. But perhaps, as Egypt is mentioned next verse, and in this verse "bulls" are used figuratively, it is better to translate, 'Rebuke (the prophetical word bringing to pass that which it foretells) the beast of the reeds' ( chayat (Hebrew #2416) qaaneh (Hebrew #7070)); i:e., the king of Egypt, often represented as a crocodile in the Nile. So Augustus, after the conquest of Antony and Cleopatra, depicted Egypt (Isaiah 19:6). So Ezekiel 29:3. Or, the 'beast of the reeds' is the hippopotamus, or behemoth, represented in Job 40:21 as "lying in the covert of the reed and fens," the second natural representative of Egypt.

The multitude of the bulls, with the calves of the people - literally, 'the multitude of the strong ones' (Psalms 22:12). Powerful kings are the bulls, and their subjects the calves. (Till every one) submit himself with pieces of silver - i:e., bring silver as tribute, in token of submission and allegiance. Compare Psalms 68:18, 'Thou hast received gifts among men' (Isaiah 60:9).

Scatter thou the people that delight in war. So the Septuagint, Syriac, and Arabic. [ Bizar (Hebrew #967)]. Rather, 'He scattereth the people,' etc. So the Chaldaic. The sudden change from the imperative to the indicative is not unusual in poetry. Wars shall cease under Messiah's coming reign (Isaiah 2:4; Hosea 2:18; Zechariah 9:10). 

Verse 31. Princes - Hebrew, chashmaniym (Hebrew #2831), rich nobles; whence the Maccabees took their name, Asmoneans.

Egypt, Ethiopia - representatives of the might of the world in David's days, before the rise of the Asiatic world-empires. Cush or Ethiopia, by its distance, represents the most distant lands.

Shall soon stretch out her hands unto God - literally, 'shall hasten with her hands (stretched out) toward God,' either in the attitude of prayer or presenting gifts (Isaiah 45:14; Zephaniah 3:10; Psalms 72:10). An earnest of this was given in the conversion of the eunuch of the Ethiopian queen Canduce, and in the ancient Egyptian church at Alexandria, where Athanasius was bishop. 

Verses 32-35
Sing unto God, ye kingdoms of the earth; O sing praises unto the Lord; Selah:

-All the kingdoms of the earth are exhorted to praise the God of Israel (Psalms 66:1).

Verse 32,33. Sing unto God, ye kingdoms of the earth ... To him that rideth upon the heaven of heavens (which were) of old. God's riding upon the highest heavens (Deuteronomy 10:14; 1 Kings 8:27) is the ground on which (Psalms 68:32) David exhorts all to sing His praises. He alludes to Deuteronomy 33:26.

Lo, he doth send out his voice, and that a mighty voice - (Psalms 29:3.)

Verse 34. Ascribe ye strength unto God - (Psalms 24:1.) his excellency (Hebrew, His height: His elevated majesty) is over Israel - even as the temple stood over Jerusalem (Psalms 68:29, note). God, hovering, over His people, protects them (Isaiah 31:5). "His excellency" - literally, His height.

And his strength is in the clouds - whence He makes His thunders to issue. 'History and nature alike manifest His glory' (Hengstenberg).

Verse 35. O God, thou art terrible out of thy holy places - cf. note, Psalms 68:28-29. The holy places or sanctuaries of God are here represented as manifold, in reference to the many parts of the temple; also implying the omnipresence of God as the Helper of His people. He has a heavenly and an earthly sanctuary; even when His people could not be at Jerusalem, He was with them (Ezekiel 11:16). So He is now in all places where His people meet in His name. His "terrible" might is exercised for the destruction of His people's enemies.

The God of Israel is he that giveth strength ... unto his people - (Psalms 29:11; Isaiah 40:29-31.) It is because He is "the God of Israel," i:e., His people, that He gives them strength. 

69 Psalm 69 

Verse 1
Save me, O God; for the waters are come in unto my soul.

Psalms 69:1-36.-The sufferer's misery and cry to God (Psalms 69:1-4); God knows that the reproach which he suffers, as if sinful and foolish, he incurs through zeal for God's glory (Psalms 69:5-12); he renews prayer for deliverance (Psalms 69:13-18); again he appeals to God's knowledge of his reproach from foes (Psalms 69:19-21); their doom (Psalms 69:22-28); poor and sorrowful himself, he is sure the salvation of God will set him up on high (Psalms 69:29); so he resolves to praise God; the humble pious shall be glad at the Lord's having heard the poor (Psalms 69:30-33); heaven and earth are invited to praise God for saving Zion, that His people may dwell there (Psalms 69:34-36). This psalm and Psalms 22:1-31 are the psalms most of all applied to Christ in the New Testament (John 15:25, cf. Psalms 69:4; John 2:17, cf. Psalms 69:9; also Romans 15:3; Matthew 27:34; Matthew 27:48, with Psalms 69:21; Acts 1:20, cf. Psalms 69:25; also Matthew 23:38). The two characteristics of this psalm, which is 'one great martyr image,' are --

(1) The fullness of detail of the judgments on the sufferer's foes;

(2) The prominence of the fact that he suffers for the sake of God (Hengstenberg). With the curses on the reprobate, Psalms 69:22-28, cf. David in 1 Samuel 26:19; 2 Samuel 3:29.

Title. - Upon Shoshannim - i:e., upon the lilies; an emblem for the servants of God (Psalms 69:36), and the lovely consolation and salvation from the Lord which are theirs, (cf. note on title, Psalms 45:1-17.) There is a play on similar sounds, " showshaniym (Hebrew #7799) and, Psalms 69:1, hoshiy`eeniy (Hebrew #3467), "save me," giving a key to the former enigmatic term.

Save me, O God; for the waters are come in unto my soul - like another type, Jonah (Jonah 2:5). 

Verse 2
I sink in deep mire, where there is no standing: I am come into deep waters, where the floods overflow me.

I sink in deep mire (Psalms 40:2.) - literally, the mire of the deep; not that of a pit, but of the deep sea. Like Jeremiah, the type, the dungeon of Malchiah (Jeremiah 38:6). 

Verse 3
I am weary of my crying: my throat is dried: mine eyes fail while I wait for my God.

Mine eyes fail, while I wait for my God - as one's vision fails when it is kept long fixed in one direction in the distance, and strained in the vain hope that the desired object will come in view (Psalms 119:82; Lamentations 4:17; Psalms 40:12). 

Verse 4
They that hate me without a cause are more than the hairs of mine head: they that would destroy me, being mine enemies wrongfully, are mighty: then I restored that which I took not away.

They that hate me without a cause are more than the hairs of mine head. In Psalms 40:12 it is "mine iniquities."
They that would destroy me, being mine enemies wrongfully, are mighty - (Psalms 35:19; Psalms 38:19.)

Then I restored that which I took not away - (Psalms 35:11, margin.) A proverbial phrase for, 'I am treated as guilty of wrongs which I have never done.' The "then" means, what I have not taken away, I am then afterward held accountable for. So in 2 Samuel 16:8, Shimei charged David with Saul's sins, "The Lord hath returned upon thee all the blood of the house of Saul." 

Verses 5-12
O God, thou knowest my foolishness; and my sins are not hid from thee.

-He appeals in support of his prayer to God's knowledge that he suffers reproach and estrangement, as if he were foolish and sinful, for the sake of God, and through zeal for His glory.

Verse 5. O God, thou knowest my foolishness - i:e., in the Scripture sense, sin: thou knowest the sin imputed to me falsely by my adversaries-namely, that I am a 'wine-bibber, mad, and have a devil' (Matthew 11:19; John 10:20). The subordinate sense may also be implied, Thou knowest how I bear, as the sinner's substitute, the sin of the world laid on me: as Psalms 69:6-7; Psalms 69:19 imply. Compare Psalms 38:3-5; Psalms 40:12.

And my sins - trespasses; things done amiss; negligences [ 'ashmaah (Hebrew #819)]. ,63), but even those engaged in more serious business deliberately think and speak against me. 

Verses 13-18
But as for me, my prayer is unto thee, O LORD, in an acceptable time: O God, in the multitude of thy mercy hear me, in the truth of thy salvation.

-The prayer for deliverance renewed from Psalms 69:1; Psalms 69:5, more fully on the basis already laid down-namely, that it was for the sake of God he had been brought into trouble.

Verse 13. But as for me - emphatic, as in Psalms 35:13; Psalms 41:12.

My prayer is unto thee, O Lord, in an acceptable time - literally, 'in a time of grace,' or of thy 'good pleasured:' explained in Isaiah 49:8 as a "day of salvation;" and in Isaiah 61:2, "the acceptable year of the Lord" is contrasted with "the day of vengeance of our God." It is a limited time, that judged by God to be best fitted for effecting His purpose of grace by Messiah-the present dispensation. Messiah's prayers for Himself were never mistimed: they were exactly at the time when the Father's good pleasure would have them to be; and so they are still for His people.

In the multitude of thy mercy hear me, in the truth of thy salvation - i:e., in accordance with thy truth (thy faithfulness to thy promises in prophecy) which appoints salvation for thy people (Psalms 71:2).

Verse 14. Deliver me out of the mire ... from them that hate me, and out of the deep waters - (Psalms 18:4; Psalms 144:7.) 

Verse 15. Let not the pit shut her mouth upon me - Hebrew, b

Verses 19-21
Thou hast known my reproach, and my shame, and my dishonour: mine adversaries are all before thee.

-Again he appeals to God's knowledge of his reproach and suffering from his foes, as the ground on which he rests the following prayer for judgment on them.

Verse 19. Thou hast known my reproach ... - therefore thou canst not but remove all this from me.

Mine adversaries are all before thee - therefore thou canst not but take righteous vengeance on them (Psalms 69:23-29). 

Verse 20. Reproach hath broken my heart. Probably the Saviour died of a broken heart. Crucifixion would not by itself have killed Him is so short a time. The pericardium or sac was burst, and the extravasated blood was separated into the crassamentum and the serum. So on the spear being driven into the side of the Saviour, blood and water flowed out. Thus, the rending of "the veil," whereby the Holy of holies was thrown open, answers to the breaking of "His flesh" (Hebrews 10:20), whereby we can enter the heavenly holiest place. Again, the breaking of bread in the Lord's Supper answers to the breaking of His heart. The intensity of the mental agony which broke His heart is revealed in the bloody sweat in Gethsemane, and in the agonized cry on the cross, "Eli, Eli, Lama, Sabacthani."

And I am full of heaviness - literally, 'I am sick' (Psalms 6:2).

Verse 21. They gave me also gall for my meat; and in my thirst they gave me vinegar to drink. His bitter sufferings might have been expected to soften even His enemies, who had causes these sufferings; but instead of cordials, they gave him gall and vinegar. Twice vinegar was offered to the Saviour on the cross-first vinegar mixed with gall (Matthew 27:34), and myrrh (Mark 15:23); but when he had tasted it, He would not drink it; because He would not meet His suffering in a state of stupefaction, which is the effect of myrrh. As given to criminals, it was a kindness; as given to the righteous Sin-bearer, it was an insult. Next, in order to fulfill this scripture, He cried "I thirst," and vinegar was given Him to drink (John 19:28; Matthew 27:48). 

Verse 22
Let their table become a snare before them: and that which should have been for their welfare, let it become a trap.

Let their table become a snare before them. Here Christ, the antitype and the real speaker, assumes the character Judge. The Jews' table was their high religious privileges (Psalms 23:5), which, through their resting on them as ends, instead of as means, proved their deadly snare. The Passover-table and the sacrificial tables were abrogated by His death. Romans 11:9-10 quotes Psalms 69:22-23 as fulfilled in the fate of the Jews. 'All the blessings of life become fraught with death to the reprobate' (Calvin).

And (that which should have been) for (their) welfare (let it become) a trap. The Chaldaic translates, 'let their sacrifices be to them a stumblingblock. This is probable, because the Hebrew of 'for their peace' or "welfare" is plural-lishelomim, 'offerings which appertain to their peace,' 'sacrificial peace offerings.' The mention in the context of "their table" accords with this view; because in peace offerings the sacrificers feasted on the flesh of the victims after the fat had been burnt before the Lord, and the breast and shoulder given to the priests. It betokened the enjoyment of communion with God at the "table of the Lord," on which their sacrificial meats were served (Malachi 1:7; Malachi 1:12), in the gifts which he bestowed, of which a choice portion was given to Him and to His servants. The Jews' "table" became, by their perversely rejecting the One only sacrifice, and adhering to the typical sacrifices when these had lost their meaning, their table, not the table of Yahweh; and so their trap causing them to incur rejection by God. 

Verse 23
Let their eyes be darkened, that they see not; and make their loins continually to shake.

Let their eyes be darkened, that they see not - just retribution, seeing that they would not see, but loved darkness rather than light (John 12:37; John 12:40; John 9:39; John 3:19). They who will not see the truth at last cannot see it. So the Jews when they rejected Messiah (Romans 11:8; Romans 11:10).

And make their loins continually to shake. Take away the strength of their loins (the seat of physical power), so that their steps shall totter. Let them have neither eyes to see, nor strength to perform anything. 

Verse 24
Pour out thine indignation upon them, and let thy wrathful anger take hold of them.

No JFB commentary on this verse. 

Verse 25
Let their habitation be desolate; and let none dwell in their tents.

Let their habitation be desolate. Their temple was no longer to be the temple of the Lord, but their own habitation. So Christ quotes it, Matthew 23:38, "Behold, your (the Jews') house is left unto you desolate." See Dr. Brown's note-`deserted of its divine inhabitant,' What is said of Judas (Acts 1:20) applies to Judah and Jerusalem, whom he represented. 

Verse 26
For they persecute him whom thou hast smitten; and they talk to the grief of those whom thou hast wounded.

For they persecute him whom thou hast smitten ... they talk to the grief of those whom thou hast wounded - literally, 'in respect to the pain of thy (mortally) pierced ones.' 'They talk exultingly and derisively of the pain of thy wounded ones' - "the slain of the Lord" (Isaiah 66:16; Jeremiah 25:33). Messiah refers to Himself first, then to His people (Isaiah 53:4; Isaiah 53:10, "Him ... smitten of God"). The Jews, instead of being moved to compassion by the sad spectacle of Jesus' sufferings, clamoured for His crucifixion. They exulted when they ought to have wept, and persecuted when they ought to have ministered sympathy to the sufferer (cf. Psalms 41:8-9). 

Verse 27
Add iniquity unto their iniquity: and let them not come into thy righteousness.

Add iniquity (i:e., its penalty) unto their iniquity. Attach the due punishment to their iniquity, (Psalms 31:10; Psalms 40:12; Jeremiah 18:23; Lamentations 4:6, margin.) The spirit in David announces the doom of the reprobates (Romans 2:5).

And let them not come into thy righteousness - that righteousness which is the gift of thy grace to the penitent believer (Psalms 24:5; Psalms 132:9; Romans 10:3; Philippians 3:9). 

Verse 28
Let them be blotted out of the book of the living, and not be written with the righteous.

Let them be blotted out of the book of the living. All the Israelites who came up out of Egypt were put down in a muster-roll of the living, called "the writing of the house of Israel" (Ezekiel 13:9) and "the book of life." Those who had died were excluded when the names were written out afresh each year. They were thereby consigned to oblivion (Proverbs 10:7). Hence, the book of life was used as an image for God's book of predestination to eternal life (Psalms 139:16; Exodus 32:32; Psalms 87:6; Daniel 12:1; Philippians 4:3; Revelation 17:8; Revelation 13:8; Revelation 21:27; Luke 10:20). The book of life, in the human point of view, has names written in it who have a name to live, but are dead, being in it only by external call, or in their own estimation, and in that of others. But in the divine point of view it contains only those who are elected finally to life. The former may be blotted out, as was Judas (Revelation 3:5; Matthew 13:12; Matthew 25:29; Matthew 7:23; Exodus 32:33; but the latter never (Revelation 20:12; Revelation 20:15; John 10:28-29; Acts 13:48) Hope succeeds to prayer 

Verse 29
But I am poor and sorrowful: let thy salvation, O God, set me up on high.

But I am poor and sorrowful: let thy salvation, O God, set me up on high - or rather, 'thy salvation shall set me upon high.' So the Septuagint, Vulgate, Arabic, Syriac, and Ethiopic. But the Chaldaic as the English version. His very misery, combined with his having committed his cause to God, gives him the confident anticipation that he shall be set up on high; whereas his enemies shall be brought low. This is the ground of Messiah's exaltation (Philippians 2:6-9). The praise follows more naturally (Psalms 69:30) in this view than in the English version. 

Verses 30-33
I will praise the name of God with a song, and will magnify him with thanksgiving.

-He resolves because of the anticipation of glorification (Psalms 69:29), to praise God, and hopes that his deliverance will cause gladness to the humble saints.

Verse 31. This also shall please the Lord better than an ox (or) bullock that hath horns and hoofs - i:e., having divided hoofs, the mark of clean animals (Leviticus 11:3-4). 'Better than any victim, however perfect.' Mere material offerings cannot please God, who is a Spirit, in themselves, but only in so far as they are expressions of sincere faith and love.

Verse 32. The humble shall see (this), and be glad - i:e., shall see God's deliverance of One afflicted still more severely than themselves, and so shall joyfully anticipate their own.

And your heart shall live that seek God - (Psalms 22:26, note.) Grief "wounds" and deadens, the heart (Psalms 109:22); joy "revives the spirit" (Genesis 45:27).

Verse 33. For the Lord heareth ... and despiseth not his prisoners - i:e., those in the bonds of trial for His sake (Psalms 69:7) or by His appointment (Psalms 69:26); cf. Ps. 21:24 , "for," as my case shows. 

Verses 34-36
Let the heaven and earth praise him, the seas, and everything that moveth therein.

-Call to heaven and earth to praise God, since the sufferers deliverance is a pledge that God will save Zion, literal and spiritual; and His servants shall inherit it.

Verse 35. For God will save Zion, and will build the cities of Judah - in the primary sense. God will repair the mischiefs done in Saul's days (Psalms 51:18, note). In the ulterior sense Zion, now long desolate, shall be rebuilt and restored at Messiah's second coming.

That they may dwell there - namely, 'the humble and poor,' as David (Psalms 69:32-33; Psalms 69:36). In contrast to Psalms 69:25, "let, none dwell in their (the wicked men's) tents."
Verse 36. The seed also of his servants shall inherit it; and they that love his name shall dwell therein - (Isaiah 65:9.) 

70 Psalm 70 

Verse 1
Make haste, O God, to deliver me; make haste to help me, O LORD.

As the next psalm is without a title, it is probable that the two together form a pair with one title. As Psalms 70:1-5 reproduces, with variations, the close of Psalms 40:1-17, so Psalms 61:1-8, in its beginning, is taken from Psalms 31:1-24; Psalms 69:1-36; Psalms 70:1-5; Psalms 71:1-24 form a connected trilogy: the theme is the suffering Righteous One. 'Elohiym (Hebrew #430) (God) is twice substituted for Yahweh (Hebrew #3068) (LORD) in Psalms 70:1-4, and for 'Adonay (Hebrew #136) ("Lord" in small type) in Psalms 70:5, and Yahweh (Hebrew #3068) for 'Elohiym (Hebrew #430) in Psalms 70:5.

On the title, To bring to remembrance, cf. note on title, Psalms 38:1-22. A psalm designed to put God in remembrance of the Righteous Sufferer and His people. Hence, this psalm contains just the complaining and supplicatory part of Psalms 40:1-17, and omits the thanksgiving and praising portion of it. When God seems to forget us, we must not forget to 'put Him in remembrance,' (Isaiah 43:26; Isaiah 62:6, margin.) Psalms 40:1-17 contained in combination thanks and supplications. For the benefit of those who had not as yet received assurance of God's favour, David gives the second part of Psalms 40:1-17, in an independent form, as a prayer. That it is a fragment is indicated by its consisting of five verses-the number implying incompleteness. The names of God similarly occur just five times. In Psalms 70:1; Psalms 70:5 there is an ascending climax from 'Elohiym (Hebrew #430) to Yahweh (Hebrew #3068) - a consolatory thought to the godly in affliction, that He who hath infinite Godhead is peculiarly the covenant-keeping LORD ( Yahweh (Hebrew #3068)) of His people. 

71 Psalm 71 

Verse 1
In thee, O LORD, do I put my trust: let me never be put to confusion. Psalms 71:1-24.-Introduction, from Psalms 31:1-24. Prayer for deliverance on the ground of God's righteousness (Psalms 71:1-3); as God has manifested His grace to the sufferer from youth (Psalms 71:4-8), he trusts that God will not cast him off in old age (Psalms 71:9-13); hope and praise resting on prayer (Psalms 71:14); resolution to go in the strength and righteousness of the Lord alone (Psalms 71:15-21). Promise of thanks for deliverance. The suffering Messiah and His people are the theme. Psalms 71:9; Psalms 71:18, the prayer not to be cast off in old age applies to Israel, the ancient people, whom Messiah represents. Himself never reached old age. Isaiah 46:3-4, is Yahweh's answer to Israel's prayer, (cf. Psalms 129:1, etc.) She is still, in her old age, invisibly upheld by Yahweh for ultimate deliverance. The first-person, "I ... me," implies designed consolation to the individual believer in trials and old age.

Let me never be put to confusion - by being disappointed in my hope of deliverance from thee. 

Verse 2
Deliver me in thy righteousness, and cause me to escape: incline thine ear unto me, and save me.

No JFB commentary on this verse. 

Verse 3
Be thou my strong habitation, whereunto I may continually resort: thou hast given commandment to save me; for thou art my rock and my fortress.

Be thou my strong habitation - (Psalms 90:1.) In Psalms 31:2 it is "my strong rock," designedly varied by the author, as often elsewhere, when he repeats former psalms.

Whereunto I may continually resort - in every need.

Thou hast given commandment to save me (note, Psalms 44:4; Psalms 68:28) - the basis of the prayer-God's authoritative and efficacious word of promise. 

Verse 4
Deliver me, O my God, out of the hand of the wicked, out of the hand of the unrighteous and cruel man.

Deliver me, O my God, out of the hand of the wicked - (cf. title, Psalms 18:1-50.)

Out of the hand - `the grasp ( mikap (Hebrew #3709)); a different Hebrew word from the previous "hand" ( miyad (Hebrew #3027)).

Of the ... cruel man - primarily, 'sour, Hengstenberg translates, 'the abandoned;' but Gesenius translates, 'the violent man.' 

Verses 5-8
For thou art my hope, O Lord GOD: thou art my trust from my youth.

-The prayer in Psalms 71:4 is followed, first, by the basis on which it rests (Psalms 71:5-8); then by an expanded form of it (Psalms 71:9-13).

Verse 5. For thou art my hope - i:e., my object of hope (Psalms 40:4).

O Lord God - 'Adonaay (Hebrew #136) Yahweh (Hebrew #3068), implying a fullness of power, dominion, and unchangeable faithfulness, which fits Him for being his constant trust.

My trust from my youth. He does not hereby commend his own trust or faith, but the God in whom he had put his trust, and whose trustworthiness he had experienced from youth (literally, plural, the various stages of youth).

Verse 6. By thee have I been holden up from the womb - (Psalms 22:9-10.)

Thou art he that took me out of my mother's bowels - literally, 'thou hast been my going forth out of my mother's bowels;' i:e., the Author of my going forth. Psalms 22:9 establishes the English version against the Septuagint [skepastees], 'Protector,' 'Benefactor' (Gesenius, from an Arabic root).

My praise shall be continually of thee - (Psalms 22:25; Psalms 44:8.)

Verse 7. I am as a wonder unto many - because of my great sufferings (Deuteronomy 28:46; Isaiah 52:14, "Many were astonished at thee (Messiah); His visage was so marred more than any man"). So also Messiah's people (1 Corinthians 4:9).

But thou my strong refuge - great as are my afflictions, greater is thy power of deliverance: therefore I have good hope (Psalms 71:14).

Verse 8. Let my mouth be filled with thy praise and with thy honour all the day - i:e., Let my mouth be still given, by thy now delivering me, fresh cause to praise thee as heretofore (Psalms 71:6, end). The answer follows in Psalms 71:15, "My mouth shall show forth thy righteousness (or faithfulness to thy word, which is thy glory; answering to "thy honour" here) and thy salvation (answering to "thy praise," the salvation vouchsafed being the theme of the praise) all the day." 

Verse 9
Cast me not off in the time of old age; forsake me not when my strength faileth.

Cast me not off in the time of old age - since thou hast been my support, and therefore "my trust from my youth" (Psalms 71:5), I confidently ask thee not to cast me off in my old age. My very weakness, through years, is a strong plea with thee for vouchsafing thy strength. God answers this prayer of the individual believer, of the Church, and of the literal Israel (primarily meant there) in Isaiah 46:3-4. 'The remnant of Israel' in the last days (the nation's old age) shall be 'delivered' by the God. 

Verse 10-11
For mine enemies speak against me; and they that lay wait for my soul take counsel together,

For mine enemies speak against me ... God hath forsaken him: persecute and take him. The ungodly persecute the saints most when they think, because of the sufferings of the latter, that they are given up by God (Psalms 3:2; Psalms 41:7-8). So Ahithophel spake as to David when fleeing from Absalom (2 Samuel 17:2).

For there is none to deliver him - (Psalms 7:2.) 

Verse 12
O God, be not far from me: O my God, make haste for my help.

O God, be not far from me - (Psalms 22:11.)

O my God, make haste for my help - (Psalms 40:13.) 

Verse 13
Let them be confounded and consumed that are adversaries to my soul; let them be covered with reproach and dishonour that seek my hurt.

Let them be confounded and consumed that are adversaries to my soul. "Adversaries" in Hebrew is the plural of Satan, which means the adversary, (Psalms 109:6, margin.) On this verse, cf. Psalms 35:4; Psalms 35:26; Psalms 40:14. 

Verse 14
But I will hope continually, and will yet praise thee more and more.

Here hope succeeds to prayer. The hope is summarily stated in Psalms 71:14; and then in Psalms 71:15-21 is expressed, in a developed form, confident determination to go in the strength of the Lord God.

But I will hope continually - I will never cast away my hope in thee (Psalms 71:5).

And will yet praise thee more and more - literally, 'I will add upon all thy praise;' I will add over and above the praise wherewith I have been heretofore accustomed to praise thee. The past causes for praise which thou hast given me are the assurance that thou wilt give me fresh occasions for praise. 

Verse 15
My mouth shall shew forth thy righteousness and thy salvation all the day; for I know not the numbers thereof.

My mouth shall show forth thy righteousness and thy salvation all the day. Here he gets from God the assurance of what he had prayed for (Psalms 71:8), "Let my mouth be filled with thy praise and with thy honour all the day;" whence it appears that here the subject of "praise" God's graciously-vouchsafed "salvation;" and God's "honour" is God's "righteousness," or faithfulnes to His promises.

For I know not the numbers thereof - thy favours are innumerable (Psalms 40:5; Psalms 139:17-18; Psalms 36:6). 

Verse 16
I will go in the strength of the Lord GOD: I will make mention of thy righteousness, even of thine only.

I will go in the strength of the Lord God - literally, 'strengths,' plural 'I will go (in the discharge of public and private duties alike, Numbers 27:17; Deuteronomy 28:6; I will go out and come in), relying solely on the manifold strength of the Lord Yahweh' (Kimchi). The Septuagint and the ancient versions translate, 'I will enter into the powers [Hebrew, the mightinesses, g

Verse 17
O God, thou hast taught me from my youth: and hitherto have I declared thy wondrous works.

O God, thou hast taught me from my youth - namely, to praise thee (cf. the second clause, and Psalms 71:18, second clause). God's power, exercised continually in the sufferer's behalf, gave him cause for praise; and God's Spirit taught his heart hitherto how to praise aright. 

Verse 18
Now also when I am old and grayheaded, O God, forsake me not; until I have shewed thy strength unto this generation, and thy power to every one that is to come.

Now also when I am old and grey-headed, O God, forsake me not - Hebrew, 'And even unto old age and hoar hairs;' to which Isaiah 46:3-4 refers. He repeats the prayer of Psalms 71:9, with the beautiful variation which brings into view God's strength as supporting the petitioner's failing strength - "forsake me not when MY strength faileth" (Psalms 71:9).

Forsake me not, until I have showed thy strength - literally, 'thy arm,' not my arm (Psalms 44:3).

Unto this generation, and thy power to every one that is to come - (Psalms 22:31.) 

Verse 19
Thy righteousness also, O God, is very high, who hast done great things: O God, who is like unto thee!

Thy righteousness also, O God, is very high - literally, 'is even to the height' (Psalms 36:5; Psalms 57:5; Psalms 57:10).

O God, who is like unto thee! Exodus 15:11 is the fundamental passage. Compare David's own words, 2 Samuel 7:22 - an undesigned coincidence. 

Verse 20
Thou, which hast shewed me great and sore troubles, shalt quicken me again, and shalt bring me up again from the depths of the earth.

(Thou), which hast showed me great and sore troubles, shalt quicken me again, and shalt bring me up again. So the Qeri' and the ancient versions, the Septuagint, Vulgate, Ethiopic, Arabic, and Syriac; but the Kethibh reads, 'us ... us ... us;' and so the Chaldaic Targum. The Qeri' evidently changed the us into me, to make it accord with the first person singular going before. The transition to 'us' from "I" and "me" heretofore, shows that the application of the psalm is not limited to the individual sufferer, but extends to the whole Church, and also to the literal Israel, in affliction. Messiah, the son of David, represents the whole people. 'Quicken us' - i:e., revive us after we have been as it were dead with calamities (Hosea 6:1-2; Deuteronomy 32:39).

Again ... again - literally, 'shalt return and quicken us ... shalt return and bring us.'

From the depths of the earth - `from the abysses (the deep floods) of the earth.' The deliverance of godly Noah from the overflowing deluge is a pledge of the deliverance of all God's people out of the floods which threaten them (Psalms 29:10; Psalms 32:6; Psalms 36:6). 

Verse 21
Thou shalt increase my greatness, and comfort me on every side.

Thou shalt increase my greatness - even to a greater height than it attained before. The Septuagint, Vulgate, Ethiopic, and Arabic translate, 'thy' instead of "my." So Hengstenberg understands it, 'Thou shalt multiply my great deeds' - i:e., the great deeds wrought by thee for me. Compare Psalms 71:19, end; Psalms 145:3; Psalms 40:5; and David's words, 2 Samuel 7:23, "God went ... to do for you great things." But the Chaldaic and Syriac support the English version. So the greatness of the Antitype, Messiah, was increased after His sufferings (Luke 24:26; Philippians 2:8-9).

And comfort me on every side - literally, 'Thou shalt surround ... thou shalt comfort me.' The old versions and the most weighty authorities translate [ ticob (Hebrew #5437)], 'Thou wilt turn thyself (to me and) comfort me.' 

Verses 22-24
I will also praise thee with the psaltery, even thy truth, O my God: unto thee will I sing with the harp, O thou Holy One of Israel.

-Promise of thanks for the deliverance anticipated by faith.

Verse 22. I will also praise thee - rather, 'I also will praise thee.' Even as thou increasest my greatness, I also, on my part, will praise thee.

O thou Holy One of Israel - (Psalms 22:3.)

Verse 23. My lips shall greatly rejoice ... and my soul, which thou hast redeemed - (Psalms 34:22.) Vain is the praise of the lips, if the soul does not join in concert.

Verse 24. My tongue also shall talk of thy righteousness - Hebrew, 'shall meditatively talk' (Psalms 35:28). 

72 Psalm 72 

Verse 1
Give the king thy judgments, O God, and thy righteousness unto the king's son.

Psalms 72:1-20.- God grants righteousness to His king in answer to prayer; whence righteousness and peace result among the people (Psalms 72:1-5); his reign of righteousness and peace reviving the world, as the showers do the grass, shall extend throughout the earth (Psalms 72:6-10); the reason why all kings serve Him is because He saves the souls of the needy, when they cry, from violence and deceit (Psalms 72:11-15); blessings shall abound on earth under Him, and His name be blessed by all nations forever (Psalms 72:16-17); Doxology concluding Books 1 (Psalms 1:1-6; Psalms 2:1-12; Psalms 3:1-8; Psalms 4:1-8; Psalms 5:1-12; Psalms 6:1-10; Psalms 7:1-17; Psalms 8:1-9; Psalms 9:1-20; Psalms 10:1-18; Psalms 11:1-7; Psalms 12:1-8; Psalms 13:1-6; Psalms 14:1-7; Psalms 15:1-5; Psalms 16:1-11; Psalms 17:1-15; Psalms 18:1-50; Psalms 19:1-14; Psalms 20:1-9; Psalms 21:1-13; Psalms 22:1-31; Psalms 23:1-6; Psalms 24:1-10; Psalms 25:1-22; Psalms 26:1-12; Psalms 27:1-14; Psalms 28:1-9; Psalms 29:1-11; Psalms 30:1-12; Psalms 31:1-24; Psalms 32:1-11; Psalms 33:1-22; Psalms 34:1-22; Psalms 35:1-28; Psalms 36:1-12; Psalms 37:1-40; Psalms 38:1-22; Psalms 39:1-13; Psalms 40:1-17; Psalms 41:1-13) and 2 (Psalms 42:1-11; Psalms 43:1-5; Psalms 44:1-26; Psalms 45:1-17; Psalms 46:1-11; Psalms 47:1-9; Psalms 48:1-14; Psalms 49:1-20; Psalms 50:1-23; Psalms 51:1-19; Psalms 52:1-9; Psalms 53:1-6; Psalms 54:1-7; Psalms 55:1-23; Psalms 56:1-13; Psalms 57:1-11; Psalms 58:1-11; Psalms 59:1-17; Psalms 60:1-12; Psalms 61:1-8; Psalms 62:1-12; Psalms 63:1-11; Psalms 64:1-10; Psalms 65:1-13; Psalms 66:1-20; Psalms 67:1-7; Psalms 68:1-35; Psalms 69:1-36; Psalms 70:1-5; Psalms 71:1-24; Psalms 72:1-20).

The Title - For Solomon - rather 'Of' [li-] Solomon, indicating him as the author. Solomon's authorship is confirmed by the objective character of the psalm-a feature observable in the other writings of Solomon, as contrasted with the subjective feeling which characterizes the psalms of David. The relations of Solomon's time form the groundwork of the psalm, delineating Messiah's antitypical reign. The Nile, the Mediterranean, and the Euphrates were then the bounds of Israel (1 Kings 4:21; 2 Chronicles 9:26), as promised in Genesis 15:18; Deuteronomy 11:24. From these starting points Messiah is to reign to the end of the earth (Psalms 72:8; Isaiah 9:5-6; Isaiah 11:1-16; Zechariah 9:10; Micah 5:4). The fundamental passage is Numbers 24:19. The Chaldaic, the Midrash Tehillim, Yarchi, Kimchi, and most ancient Jewish writers, apply the psalm to the Messiah.

Give the king thy judgments, O God - i:e., legal sentences or decisions emanating from God (cf. Deuteronomy 1:17; 2 Chronicles 19:6; Proverbs 8:15). The essence of all justice lies in the conformity of the earthly judge to the decisions of the heavenly Lord of Justice; this is so when there rests upon the former 'the Spirit of the Lord, the spirit of wisdom and understanding, the spirit of knowledge and of the fear, of the Lord' (Hengstenberg). The prayer "Give" is that of confident anticipation (James 1:6). Therefore the future of certainty follows, "He shall judge

... with righteousness" (Psalms 72:2). Solomon obtained the gift of the spirit of right judgment in measure, as the answer to his prayer at Gibeon, for 'an understanding heart to judge God's people,' 1 Kings 3:9; 1 Kings 3:28, "the wisdom of God was in him to do judgment." The antitypical King Messiah received the gift without measure (Isaiah 11:1-16; John 3:34). 

Verse 2
He shall judge thy people with righteousness, and thy poor with judgment.

He shall judge ... thy poor with judgment - the afflicted ones among the people of God. 

Verse 3
The mountains shall bring peace to the people, and the little hills, by righteousness.

The mountains shall bring peace to the people. "Shall bring" - literally, shall lift up, in the sense publish, or proclaim (Isaiah 40:9; Isaiah 52:7-8). "The mountains," as the prominent feature, represent the whole country; everywhere shall "peace" prevail (Joel 3:18). "Peace" is the characteristic, of Messiah's coming reign (Isaiah 2:4; Isaiah 9:5-6; Isaiah 11:9; Isaiah 65:25; Micah 4:3; Zechariah 9:10).

And the little hills, by righteousness - "and the little hills (shall bring peace obtained) by righteousness" (Psalms 85:11; Isaiah 45:8). Peace shall not be the product of a compromise with falsehood and wrong, but the result of righteousness (cf. Leviticus 26:3-6, the promise under the law). The name Solomon, meaning peaceful, is alluded to here (cf. 2 Kings 5:4). 

Verse 4
He shall judge the poor of the people, he shall save the children of the needy, and shall break in pieces the oppressor.

He shall judge the poor - He shall vindicate the cause of the afflicted. This verse expands Psalms 72:2, and introduces Psalms 72:5; Isaiah 11:4 is drawn from this passage. Contrast, Isaiah 1:17; Isaiah 1:23. The children of the needy. The "needy" is an ideal person; and all who are needy are regarded as his "children." 

Verse 5
They shall fear thee as long as the sun and moon endure, throughout all generations.

They shall fear thee as long as the sun and moon endure - literally, 'with, the sun and before (in the presence of) the moon.' The pious fear of God shall be the consequence of the righteous rule, salvation, and destruction of oppressive foes, described in Psalms 72:4, as accompanying Messiah's reign. The fear of God, eternally continuing as the result of His dominion, implies necessarily the eternity of His dominion itself (cf. Psalms 72:17; Psalms 89:36; Psalms 89:38). Though the sun and moon are to pass away in their present form, yet it is at a most remote time; and probably they will pass into new and brighter forms (Psalms 102:26; 2 Peter 3:12-13). 

Verse 6
He shall come down like rain upon the mown grass: as showers that water the earth.

He shall come down like rain upon the mown grass. So David foretold that Messiah would revive the world, as the rain refreshes the grass (2 Samuel 23:5). 

Verse 7
In his days shall the righteous flourish; and abundance of peace so long as the moon endureth.

In his days shall the righteous flourish; and abundance of peace so long as the moon endureth - Hebrew, 'until the moon is no more' ( `ad (Hebrew #5704) b

Verses 8-10
He shall have dominion also from sea to sea, and from the river unto the ends of the earth. - Psalms 72:6-7 repeat in substance Psalms 72:1-5 - the showers of righteousness and peace under Messiah shall bless the earth; this is followed by the consequent extension of His dominion universally (Psalms 72:8-10).

Verse 8. He shall have dominion also from sea to sea - (Numbers 24:19.) Whereas Israel was in its utmost limits bounded by the Red Sea, the Sea of the Philistines or the Mediterranean, and the Euphrates (Exodus 23:31), Messiah's dominion is to be "from (one) sea to (the) sea," most remote, and "from the river unto the ends of the earth." Zechariah 9:10 quotes this verse (cf. Psalms 2:8).

Verse 9. They that dwell in the wilderness - the beasts (Psalms 74:14; Isaiah 34:14) (Hengstenberg). Rather, the wandering peoples of the desert, such as the Arabs, and the Chaldeans (Isaiah 23:13).

Shall bow before him; and his enemies shall lick the dust. A token of abject submission to Oriental kings was to kiss and even lick the dust, as L. Piso did (Valerian, 'Max.' 8: 50: 6; Isaiah 49:23).

Verse 10. The kings of Tarshish and of the isles shall bring presents: the kings of Sheba and Seba - the kings of the wealthy and distant west, and of the south. The historical basis which suggested the prophecy is in 1 Kings 4:21, 'Solomon reigned over all the kingdoms from the river of the Philistines; and unto the border of Egypt they brought presents, and served Solomon all the days of his life.' Also 1 Kings 10:10; 1 Kings 10:24-25. Compare Psalms 68:29; Psalms 45:12; Isaiah 60:6-9. The visit of the Queen of Sheba to Solomon with a large present is made the typical picture of the spontaneous subjection of all nations hereafter to King Messiah. "Bring presents" - literally, 'give gifts in return,' or by way of recompense: to 'render tributary presents' (2 Kings 3:4; 2 Kings 17:3); in gratitude, when the conqueror becomes reconciled to the conquered, and shows kindness to them. The thank-offering to the Messiah of the converted pagan nations shall be in return for His favours experienced (Psalms 72:12-16). "The isles" are all the maritime regions, representing the distant, Gentiles in general. Thus Isaiah 42:4, "the isles," is explained in Matthew 12:21; "the Gentiles." "Sheba" is a region the same as Yemen in Arabia Felix; "Seba," in Ethiopia (Isaiah 43:3; Isaiah 45:14). Subsequently, this island, which lay between the Astaboras, the Atbara, the most northern tributary of the Nile, and the Astapus, the 'blue river,' the eastern of its two great confluents was called Meroe, from the Egyptian Meru, an 'island.' Shebek, or Sabaco, founder the Ethiopian dynasty, which for a time ruled Egypt itself. Seba, too, represents a Cushite settlement on the Persian Gulf. 

Verses 11-15
Yea, all kings shall fall down before him: all nations shall serve him.

-All kings shall serve, Him because He is the Saviour of the needy. 'True love conquers; men feel it at last, weep bitterly, and fall down at its knees like children' (Hengstenberg).

Verse 12. For he shall deliver the needy when he crieth. Compare Job 29:12. He will not suffer might to trample down right, or the weaker to be the prey of the strong. This wins all hearts to Him.

Verse 13. He shall spare the poor - i:e., He will not allow them to be oppressed Messiah is the poor man's king, like the Father (Psalms 68:5). And shall save the souls of the needy. The right of saving them was established at His first coming (Matthew 1:21; Matthew 5:3), That right shall be manifested in full exercise at His second coming (Hebrews 9:28).

Verse 14. He shall redeem their soul from deceit - or oppression (Psalms 10:7, note; 55:11).

And precious shall their blood be in his sight - He shall value their lives so dearly as to use His infinite resources to shield them from hurt (Psalms 116:15; 1 Samuel 26:21).

Verse 15. He shall live, and to him shall be given of the gold of Sheba. The formula of loyal devotion is, Long live the king! (2 Samuel 16:16, margin) Frequent changes of the reigning monarch is an evil (Proverbs 28:2). This evil shall never be under Messiah; because He shall reign forever and ever (1 Kings 1:31; Isaiah 9:7; Isaiah 53:8-10). 

And to him shall be given, of the gold of Sheba - literally, '(one) shall give him,' impersonally. He shall have given to Him. Not as Hengstenberg, '(the needy) shall live, and shall give the king of the gold,' etc. For the king is the subject throughout. Nor as Maurer, 'the king shall live, and shall give to the needy of the gold,' etc. For Psalms 72:10 shows that the king is the receiver, not the giver of the gold.

Prayer also shall be made for him continually. As intercessions are made for an earthly king, as Solomon (Psalms 20:1-9; 1 Timothy 2:1-2) and as in Psalms 72:1 a prayer is offered that God's judgments may be given to the king; so prayer is continually offered for Messiah, that He may come clothed with all the grace and glory foretold. This praying for Him is not derogatory, but honouring to Christ. The prayer is concerning, on account of [ ba`

Verse 16-17
There shall be an handful of corn in the earth upon the top of the mountains; the fruit thereof shall shake like Lebanon: and they of the city shall flourish like grass of the earth.

-Blessings shall abound on earth in consequence of His reign: all nations shall bless Him, and His name shall endure forever.

Verse 16. There shall be an handful of grain in the earth upon the top of the mountains - i:e., Though there were but an handful, such shall be the fertility then, it shall yield a most abundant produce [ picat (Hebrew #6451): akin to the Chaldee pac (Hebrew #6446), part of a hand (Daniel 5:5; Daniel 5:24). But Hengstenberg, etc., after Rabbi Solomon, translates it 'abundance,' from the Chaldee p

Verses 18-20
Blessed be the LORD God, the God of Israel, who only doeth wondrous things.

-Doxology concluding this whole division of Psalms 1:1-6; Psalms 2:1-12; Psalms 3:1-8; Psalms 4:1-8; Psalms 5:1-12; Psalms 6:1-10; Psalms 7:1-17; Psalms 8:1-9; Psalms 9:1-20; Psalms 10:1-18; Psalms 11:1-7; Psalms 12:1-8; Psalms 13:1-6; Psalms 14:1-7; Psalms 15:1-5; Psalms 16:1-11; Psalms 17:1-15; Psalms 18:1-50; Psalms 19:1-14; Psalms 20:1-9; Psalms 21:1-13; Psalms 22:1-31; Psalms 23:1-6; Psalms 24:1-10; Psalms 25:1-22; Psalms 26:1-12; Psalms 27:1-14; Psalms 28:1-9; Psalms 29:1-11; Psalms 30:1-12; Psalms 31:1-24; Psalms 32:1-11; Psalms 33:1-22; Psalms 34:1-22; Psalms 35:1-28; Psalms 36:1-12; Psalms 37:1-40; Psalms 38:1-22; Psalms 39:1-13; Psalms 40:1-17; Psalms 41:1-13; Psalms 42:1-11; Psalms 43:1-5; Psalms 44:1-26; Psalms 45:1-17; Psalms 46:1-11; Psalms 47:1-9; Psalms 48:1-14; Psalms 49:1-20; Psalms 50:1-23; Psalms 51:1-19; Psalms 52:1-9; Psalms 53:1-6; Psalms 54:1-7; Psalms 55:1-23; Psalms 56:1-13; Psalms 57:1-11; Psalms 58:1-11; Psalms 59:1-17; Psalms 60:1-12; Psalms 61:1-8; Psalms 62:1-12; Psalms 63:1-11; Psalms 64:1-10; Psalms 65:1-13; Psalms 66:1-20; Psalms 67:1-7; Psalms 68:1-35; Psalms 69:1-36; Psalms 70:1-5; Psalms 71:1-24; Psalms 72:1-20, comprising the 1James 2:1-26 nd Books. A shorter Doxology closes the 1st Book (Ps. 41:14 ).

Verse 19. Let the whole earth be filled with his glory - let thine own promise, O Lord, come to pass (Numbers 14:21). 

Verse 20. The prayers of David ... are ended - not implying that all the previous psalms are prayers, or that David composed them all, but that most have the nature of prayers, and that David was the principal author. 

73 Psalm 73 

Verse 1
Truly God is good to Israel, even to such as are of a clean heart.

Psalms 73:1-28.-God is always good to the true Israel (Psalms 73:1); contrary appearances once shook his faith: the ungodly prosper in life and in dying, so they are proud, as if God knew not their wickedness (Psalms 73:2-11); his mental conflict (Psalms 73:12-16); his victory over doubt when he went into the sanctuary, and understood their end (Psalms 73:17-20); he condemns his beastlike folly: his confidence in God, his present Guide and future Glorifler (Psalms 73:21-24); his satisfaction with God, his grand Portion, contrasted with the destruction of all who go from God (Psalms 73:25-28). Whereas in Psalms 37:1-40 the Psalmist teaches in calm faith the same lesson, this psalm depicts the conflict itself before calm faith was attained. Compare Jeremiah 11:18-20; Jeremiah 12:1-6.

Title. - A Psalm of Asaph - David's chief Musician.

Truly God is good to Israel - Hebrew, 'Only' [ 'ak (Hebrew #389)]. 'God is only good,' not, as unbelief arising from our judging by some outward appearances, also evil in some respects and instances. God is never otherwise than just and good (Lamentations 3:25). God's goodness to His people exemplifies His absolute and universal goodness. Awaking, as if out of a reverie in which he had been agitated with conflicting thoughts, the Psalmist begins abruptly with stating the conclusion to which better thoughts in the sanctuary (Psalms 73:17) had led him.

(Even) to such as are of a clean heart. This limits the meaning of "Israel," in the former and parallel clause, to the true Israelites in whom there is no guile (Psalms 73:13; Psalms 24:6, note; John 1:47). Those who are Israelites in nothing but appearance are classed with the pagan. 

Verse 2
But as for me, my feet were almost gone; my steps had well nigh slipped.

But as for me, my feet were almost gone. The "as for me" is emphatic. I say this not without personal experience of the difficulties which assail one's faith; nay, I was so shaken by temptations to doubt as to the righteousness and goodness of God, because of the prosperity of the wicked and the trials of the godly, that I had almost given up faith altogether.

My steps had well nigh slipped - literally, 'were well near spilled' or "poured out" (Psalms 22:14). 

Verse 3
For I was envious at the foolish, when I saw the prosperity of the wicked.

For I was envious at the foolish - Hebrew, 'the foolishly insolent' or 'haughty' [from haalal (Hebrew #1984), to boast foolishly] (Psalms 5:5; Psalms 75:5). Though the world reputes them wise, their boasting in their fleeting and unsatisfying prosperity convicts them us 'fools.' 

Verse 4
For there are no bands in their death: but their strength is firm.

For (there are) no bands in their death - or 'even up to [l

Verse 5
They are not in trouble as other men; neither are they plagued like other men.

They are not in trouble (as other) men - Hebrew, 'They are not in the trouble of (other) mortals' (Hebrew, '

Verse 6
Therefore pride compasseth them about as a chain; violence covereth them as a garment.

Therefore pride compasseth them about as a chain - as a neck-ornament. A stiff, uplifted neck is the emblem of pride (Psalms 75:5; Isaiah 3:16). "Therefore" - i:e., because of this their impunity and exemption from the ordinary ills of life. 

Verse 7
Their eyes stand out with fatness: they have more than heart could wish.

Their eyes stand out with fatness. They are so pampered with rich living that their very eyes stand out with the fatness of their bodies (Job 15:27). The external obesity reflects the inward self-indulging carnality (Psalms 17:10). Contrasted with sunken eyes, which mark dejection and sorrow.

They have more than heart could wish - literally., 'they exceed (pass beyond) the imaginations of their heart.' I prefer this translation to Hengstenberg's, 'The thoughts of their heart flow over,' like a river which cannot be confined within its own boundaries. 

Verse 8
They are corrupt, and speak wickedly concerning oppression: they speak loftily.

They are corrupt - Hebrew [ yaamiyquw (Hebrew #4167)], 'they make to melt,' either themselves by their sin (Mariana) or others by their oppression (Gejer); 'they melt the minds of the godly,' by their cruel and haughty words (Muis). L. de Dieu, whom Hengstenberg follows, takes it, 'They scoff,' from the Chaldaic and Syriac sense [mayeeq]. I prefer, on account of the parallel clause which follows, to take it either as L. de Dieu or as Gejer. Thus, 'they melt' others, corresponds to "oppression" in the parallel clause.

And speak wickedly concerning oppression: they speak loftily - rather, punctuate and translate, 'and speak in malice (so the Hebrew); they speak oppression from on high' (so Hebrew): i:e., from the height to which they in their pride have lifted themselves, they speak oppressive words (Isaiah 59:13). 

Verse 9
They set their mouth against the heavens, and their tongue walketh through the earth.

They set their mouth against the heavens. With their blasphemies they even reach up to heaven itself, denying the providence and moral government of God Himself. The same Hebrew [b

Verse 10
Therefore his people return hither: and waters of a full cup are wrung out to them.

Therefore his people return hither. In consequence of the prosperity attending the wicked, Yahweh's people (Psalms 73:1) forsake Him, and take part with the wicked.

And waters of a full cup are wrung out to them. So the Hebrew (Leviticus 1:15; Leviticus 5:9). Maurer translates, 'are sucked up by them' (cf. Psalms 75:8; Psalms 51:17). Here it is in a good sense. These who leave Yahweh, to join the wicked, have a full abundance of all things like a brimming cup (Job 15:16). 

Verse 11
And they say, How doth God know? and is there knowledge in the most High?

And they say, How doth God know? - (Psalms 10:11; Job 22:13.) The apostates, finding that not only not punishment, but even prosperity, ensues upon their apostasy, soon deny God's providence altogether. 

Verses 12-16
Behold, these are the ungodly, who prosper in the world; they increase in riches.

-The mental conflict which resulted in the Psalmist's mind from the anomalous prosperity of sinners.

Verse 12. Behold, these (are) the ungodly, who prosper in the world - rather, 'and (yet) they prosper (or are tranquilly secure) perpetually' [ `owlaam (Hebrew #5769)]. The Chaldaic favours the English version; but the Hebrew is against it. Behold, these are the ungodly, against whom God's Word denounces shame and misery. And yet they prosper perpetually. Impatience exaggerates.

Verse 13. Verily I have cleansed my heart in vain - referring to Psalms 73:1, "such as are of a clean heart."
And washed my hands in innocency - (Psalms 26:6.) Not absolute, but relative sincerity, in religion (Proverbs 20:9). Understand "in vain" to this clause. Malachi 3:14 breathes the same impatient and unbelieving spirit.

Verse 14. For all the day long have I been plagued - in contrast to Psalms 73:5, "neither are they played like other men." And chastened every morning. - `my chastening (visited me anew) every morning.'

Verse 15. If I say, I will speak thus; behold, I should offend against the generation of thy children. Here a voice within urges him to shrink from openly recommending ungodliness. It is sad to indulge in such hard thoughts of God's goodness and justice at all; but to preach or recount them publicly (as the Hebrew for speak means) would be utter treachery to the people and the cause of God. "If ... I will speak [ caapar (Hebrew #5608)] thus," as those ungodly apostates (Psalms 73:11), 'I should deal treacherously toward the generation,' etc. (cf. Job 15:4). The treacherous dealing toward the children of God, the true Israel (Psalms 73:1; Psalms 14:5; Deuteronomy 14:1), consists in uttering sentiments subversive of their prayers and hopes, and calculated to encourage the wicked rather than the righteous.

Verse 16. When I thought to know this - `When I meditated in order to know this,' with all the powers of my reason.

It was too painful for me. Human speculation and research can in this accomplish nothing. The thing remains after all a painful perplexity: not so much the fact of the exalted state of the godless, and the depression of the godly, as the perplexity thereby suggested concerning God's righteousness, causes the pain. 

Verses 17-20
Until I went into the sanctuary of God; then understood I their end.

-The victory which he gained over his doubts in the sanctuary when he understood the end of the godless.

Verse 17. Until I went into the sanctuary of God: (then) understood I their end. The sanctuary was the appointed place of meeting between God and His people: then God manifested His glory and goodness to His people (Psalms 77:13; Psalms 63:2). When true Israelites were unable to be there in body, they still in spirit turned there with the feet of the heart. So the Psalmist obtained that spiritual 'understanding' and insight into God's ways which is unattainable by mere reason. He "understood their end" (Psalms 73:18-20; Psalms 55:23; Psalms 49:11-14; Psalms 37:20; Psalms 37:22; Psalms 37:35-36; Psalms 37:38). The end is what settles the whole difficulty. He has in mind Deuteronomy 32:29. Compare1 Daniel 12:9-10, which refers to the came passage. There is a retribution to the wicked even in thus life. The seeming exceptions confirm the rule. Even the pagan recognized it. 'Raro antecendentem scelestum Deseruit pede Poena claudo' (Horace, 'Carm.,' 3:, 2-31). 'The exceptions are designed to perplex those who do not go into the sanctuary of God' (Hengstenberg). The full vindication of God's righteousness remains for, and proves the moral necessity of, the final judgment.

Verse 18. Surely thou didst set them in slippery places - Hebrew, 'only.' 'Thou didst put them only in slippery places' (cf. Psalms 35:6), so as to be dashed down in a moment.

Thou castedst them down into destruction - literally '(so as to become) desolations' or ruins (Psalms 73:10). So the Hebrew, mashuw'owt (Hebrew #4876), is translated in the only other passage where it occurs Psalms 74:3).

Verse 19. How are they brought into desolation, as in a moment! - as Pharaoh at the Red Sea, Sodom and Gomorrha, and Sennacherib's host before Jerusalem.

They are utterly consumed with terrors - literally, 'they cease, they are consumed with terrors,' terrible and terror-inspiring judgments (Job 18:11; Ezekiel 26:21).

Verse 20. As a dream when, one awaketh - as a dream (is despised) upon one's awaking (Job 20:8).

So, O Lord, when thou awakest, thou shalt despise their image - so when thou arisest up ( baa`iyr (Hebrew #5782), a different Hebrew word from that in the first clause meehaaqiyts (Hebrew #6974) - Psalms 78:65 : while the ungodly prospered, God seemed as out asleep to the requirements of justice), thou shalt show thy contempt for their imaginary prosperity, by destroying both it and them. Compare the same figure concerning Sennacherib's dream of irresistible might dissipated by the morning dawn (Isaiah 29:7-8; also Psalms 39:6). [Thus, baa`iyr (Hebrew #5782) stands for b

Verses 21-24
Thus my heart was grieved, and I was pricked in my reins.

-He condemns his past beastlike folly and expresses his assurance of God's presence and guidance, notwithstanding his folly.

Verse 21. Thus my heart was grieved - literally, 'was soured' or embittered.

And I was pricked in my reins - with self-inflicted pain, the result of too subtle reasonings of intellect; instead of only waiting for the end, and meanwhile simply believing that all must be just and good which comes from God.

Verse 22. So foolish was I - Hebrew, 'brutish;' i:e., stupid (Psalms 49:10; Psalms 49:12; Proverbs 30:2).

And ignorant - Hebrew-`and I knew not.'

I was as a beast before thee - "with thee," as in Psalms 73:23 : Hebrew, plural, 'as beasts,' behemoth' (Job 40:15); as one having all that is beastlike and irrational in conduct. The Psalmist had complained and doubted 'before God,' in beautiful contrast to which stands God's grace (Psalms 73:23-26).

Verse 23. Nevertheless I am continually with thee. The same Hebrew 'immak, which, in Psalms 73:22 is, translated in the English version, "before thee." It is not the Psalmist who has been continually faithful to God, but God has continually been with him, notwithstanding his perverse doubts and murmurings. Though I acted as a beast with thee I have been treated by thee as one always with thee, instead of being given up to associate with the godless, to whom I for a time virtually joined myself in sentiments.

Thou hast holden me by my right hand - as Jesus upheld Peter when sinking (Matthew 14:31). Compare also as to Yahweh's holding Cyrus right hand (Isaiah 45:1); and especially Israel's (lsa. 41:13; 2:3).

Verse 24. Thou shalt guide me with thy counsel. The Psalmist, after experiencing God's gracious deliverance from his doubts, expresses here his confidence of Gods shepherd-like guidance. So He guided Israel with the cloud over the ark of the covenant (Numbers 10:33; Psalms 107:7). He guides His people even in temporal affair (Ezra 8:21; Psalms 32:8).

And, afterward receive me (to) glory - or '(with) glory,' Thou wilt at length bring me to glory; even as, on the contrary, those wicked men who now enjoy prosperity, thou wilt at length bring down to destruction. 

Verses 25-28
Whom have I in heaven but thee? and there is none upon earth that I desire beside thee.

-His joy in God as his portion, in contrast to the final destruction of all who go from God.

Verse 25. Whom have I in heaven (but thee)? and (there is) none upon earth that I desire besides thee - in juxtaposition with thee. "But thee," or "besides thee," has to be supplied in the first from the second clause. Thou art my supreme good (Song of Solomon 5:10). The context implies, 'Whom have I that I desire in juxtaposition with thee' as a Saviour?

Verse 26. My flesh and my heart falleth: but God is the strength of my heart - Hebrew, 'the rock of my heart;' i:e. hypothetically, 'whensoever my heart (regarded as the seat of life) and my flesh fail, God is the rock of my heart' (Psalms 18:1-2; Job 19:25-27).

And my portion for ever - (Lamentations 3:24.)

Verse 27. For, lo, they that are far from thee shall perish: thou hast destroyed all them that go awhoring from thee. All spiritual estrangement from God, whether by idolatry or covetousness, is 'whoredom' (Leviticus 20:6; Numbers 14:33).

Verse 28. But (it is) good for me to draw near to God - literally, 'But I ... nearness to God is good for me' as opposed to "they that are far from thee" (Psalms 73:27; James 4:8; Zephaniah 3:2). "It is good, for it brings with it salvation, as contrasted with the destruction of those far from God.

I have put my trust in the Lord God, that I may declare all thy works - i:e., that, being preserved by thee, I may have thereby occasion given me to "declare all thy works" of deliverance. 

74 Psalm 74 

Verse 1
O God, why hast thou cast us off for ever? why doth thine anger smoke against the sheep of thy pasture?

Psalms 74:1-23. Complaint that God casts off His people; prayer that He will remember Zion, His inheritance purchased of old (Psalms 74:1-2); His people's misery: the for has destroyed God's sanctuary and synagogues, and no signs of His presence in the land remain (Psalms 74:3-9); how long shall the foe blaspheme thy name? pluck thy hand from thy bosom (Psalms 74:10-11); Gods past interpostions, at the Red Sea and in the wilderness, and His rule over day and night, are ground for hope (Psalms 74:12-17); remember the enemy's reproach and thy covenant: plead thine own cause (Psalms 74:18-23). The Chaldean destruction of the sanctuary is the one referred to (cf. Psalms 74:8 with Jeremiah 52:13; Jeremiah 52:17). Compare the analogous 'reproach' of the Assyrian against the Lord (Psalms 74:10 with 2 Kings 19:4). Compare Psalms 79:1-13 and Lamentations. The Psalmist was perhaps one of the few Israelites left by the Chaldeans in the land.

Title. - Asaph - a seer and chief musician of David's time, author of Psalms 73:1-28; Psalms 78:1-72 (2 Chronicles 29:30; Nehemiah 12:46). But the circumstances,of this psalm require a late date, therefore one of 'the sons of Asaph' (i:e., the family of singers bearing Asaph's name as their founder) is meant (cf. 2 Chronicles 35:15; 2 Chronicles 20:14; Ezra 2:41; Ezra 3:10; Nehemiah 7:44; Nehemiah 11:22). All the sacred songs of the family were called 'songs of Asaph.' The often-recurring "forever" is a "Maschil," or instruction; to believers not to give up hope though the foes' desolations seem "forever."

O God, why hast thou cast us off for ever? - (Psalms 43:2; Psalms 44:23; Psalms 13:1; Lamentations 5:20.) Our weak faith is apt to think, us severe visitations of God, that He has "cast us off forever." The object is to show us how, by prayer, we may overcome these thoughts.

Why doth thine anger smoke against the sheep of thy pastures? Smoke is the accompaniment of fire; and God's anger is a consuming fire, (Psalms 18:8; Psalms 80:4, margin) The fundamental passage is Deuteronomy 29:20. Israel is 'the sheep of the Lord's pasture' (cf. Psalms 79:13), as having received from Him Canaan (Hosea 13:6; Jeremiah 25:36; Jeremiah 25:38). Israel now, during the captivity, was driven away from her rich pasture there. 

Verse 2
Remember thy congregation, which thou hast purchased of old; the rod of thine inheritance, which thou hast redeemed; this mount Zion, wherein thou hast dwelt.

Remember thy congregation, which thou last purchased of old. A strong plea for present deliverance is here urged-namely, Gods, grace of old, which had elected His people, and "purchased," or made them His own, by delivering them from Egypt (Isaiah 43:3, note).

The rod of thine inheritance - literally, the rod with which the inheritance is measured; then the inheritance itself (Ezekiel 40:3). The fundamental passage is Deuteronomy 32:9, "The Lord's portion is His people; Jacob is the lot (Hebrew, cord) of His inheritance." Not the tribal rod; because the 'tribe' would not stand for the whole people. Isaiah 63:17 is plural, "the tribes of thine inheritance" (Jeremiah 10:16; Jeremiah 51:19). 

Verses 3-9
Lift up thy feet unto the perpetual desolations; even all that the enemy hath done wickedly in the sanctuary.

-The enemy has destroyed God's sanctuary and synagogues, and there are no tokens of God's presence in the land.

Verse 3. Lift up thy feet unto the perpetual desolations - `ruins' (Psalms 73:18, note). They seem eternal, because all human hope of restoration has been cut off. "Lift up thy feet," in order to come not slowly, but swiftly and majestically, in the sight of all, to restore what must otherwise be 'eternal ruins,' or "perpetual desolation." Compare the same phrase, margin, Genesis 29:1. In the case of God it has a more exalted meaning: 'Lift up thyself' in thy might (Psalms 7:6; Psalms 94:2).

(Even) all (that) the enemy hath done wickedly in the sanctuary. 'The enemy hath destroy everything (hath done all evils) in the sanctuary' (Hengstenberg).

Verse 4. Thine enemies roar in the midst of thy congregations - Hebrew, 'congregation,' singular. "THE TABERNACLE OF THE CONGREGATION" so called, not because it was the place of assembly for the people, but because it was the sacred place of meeting between God and His people. The Hebrew is the same as here [ mow`eed (Hebrew #4150)] (Exodus 33:7; cf. Exodus 29:42-43). The name was transferred, as here, to the temple-`places of assembly' (Lamentations 2:6, Hebrew). In, Psalms 74:8 here it is plural, in the sense "synagogues;" so called because the people met together there for public worship. Many manuscripts read the plural, as the English version here, in Psalms 74:4. which Hengstenberg supports, on the ground of the feminine suffix in Psalms 74:6. The sense is the same, the plural still referring to the temple, as Psalms 68:35, "thy holy places." As early as Samuel's time there were meetings for psalmody and worship on fixed days (1 Samuel 9:12; 1 Samuel 10:5; 1 Samuel 19:20-24). Similar meetings in Elisha's time, conducted by the prophets, are implied in 2 Kings 4:23. Probably in the kingdom of the ten tribes they were used by Elijah and Elisha as means for counteracting, the calf-worship at Bethel Compare also Psalms 107:32, "the congregation of the people ... the assembly of the elders." These meetings were the forerunners of the synagogues, which prevailed in New Testament times. However, Hengstenberg takes "the synagogues of God" (Psalms 74:8) to refer to the temple alone, with all its apartments. The Hebrew is mow`eed (Hebrew #4150) - he thinks too lofty a word to be used of any other place than the temple-the only place in the land where God put His name (Deuteronomy 12:5; Deuteronomy 12:11). The scene is graphically set before the eyes: 'The enemies roar (cf. Lamentations 2:7) ... set up their ensigns ... cast fire in the sanctuary,' etc.

They set up their ensigns for signs - i:e, the signs of their being conquerors and masters of the temple-their military standards. 'Where formerly everything testified of the dominion of God, now everything testifies of the dominion of the pagan.' In sad contrast they say in Psalms 74:9, "We see not our signs."
Verse 5. (A man) was famous according as he had lifted up axes upon the thick trees. Formerly 'a man was known (so the Hebrew) for lifting up axes' to build the temple; 'but now they break down,' etc. (Psalms 74:6). The ancient versions rather favour the following translation: (The enemy) is known (makes himself 

Verse 10
O God, how long shall the adversary reproach? shall the enemy blaspheme thy name for ever?

O God, how long ... for ever - (Psalms 13:2) shall the enemy blaspheme thy name? The prophet, in his zeal and piety, is more concerned for the dishonour done to God's name than for the suffering of himself and his people. 

Verse 11
Why withdrawest thou thy hand, even thy right hand? pluck it out of thy bosom.

Why withdrawest thou ... thy right hand? - the symbol of God's might. Why dost thou remain an inactive spectator of our wrongs? (Proverbs 19:24; Lamentations 2:3 is parallel).

Pluck it out of thy bosom - rather, '(drawing it) out of the interior of thy bosom, make a complete end (of them)' [ kaleeh (Hebrew #3615)], as in Psalms 59:13).' 

Verse 12
For God is my King of old, working salvation in the midst of the earth.

For God is my king of old, working salvation in the midst of the earth - rather 'of the land'-Palestine. As King and therefore Guardian of Israel from of old time, He cannot utterly forsake His own people. The past is a guarantee for the future. The present participle implies that God's usual character is that He is "working salvation." The phrase, "in the midst of the land," implies that His working is so entirely in the center or heart of the land as thence to extend to the whole circumference or extremities (Exodus 8:22; Isaiah 10:23). It also implies, 'in the midst of all: openly in the sight of all' (Muis). 

Verse 13
Thou didst divide the sea by thy strength: thou brakest the heads of the dragons in the waters. Thou ... thou. The seven-fold repetition of the emphatic "thou" stand in majestic contrast to the powerless 'I.' Human feebleness sinks into the arms of Divine Omnipotence, and feels safe.

Thou didst divide the sea ... thou breakest the heads of the dragons in the waters. "The sea" is the Red Sea (Psalms 66:6). The "dragons" (Hebrew, taniyniym (Hebrew #8577)), or crocodiles, poetically represent the ruling powers of Egypt, Pharaoh and his princes (Ezekiel 29:3-5), even as the crocodile is monarch in the waters of the Nile. Compare also, in the same connection, Isaiah 51:9-10; also Job 26:12-13. 

Verse 14
Thou brakest the heads of leviathan in pieces, and gavest him to be meat to the people inhabiting the wilderness.

Thou brakest the heads of leviathan in pieces, and gavest him to be meat to the people inhabiting the wilderness. The plural "heads" is put for the singular, his monstrous head being equal in size to many heads. On "leviathan" cf. note, Job 41:1-34. The term is a general one for the Saurian and Cetacean tribes. The King of Egypt, as having not only the Nile river, but also an empire extending to both the Red Sea and the Mediterranean, is described by the double term (tannin, Psalms 74:13, and leviathan). When Pharaoh and His host were overthrown in the Red Sea, their bodies being cast on shore, along with all their trappings, became spoil to the Israelites-the people then "dwelling in the wilderness" (cf. the phrase, Numbers 14:9, "the people of the land ... are bread for us"). Hengstenberg refers the phrase to the Icthyophagi or people inhabiting the wilderness at the Red Sea, whom the God of nature fed with the fish, and also the larger monsters of the deep, whales, etc., cast on the shore, as their ordinary food (Diodorus, B. 3:, p. 110, 122; Agatharcides, ch. 20), Muis refers to the wild birds and beasts called "the people inhabiting the wilderness;" as (Proverbs 30:25-26) to them God "gave" the carcasses of the Egyptians as "meat." Psalms 72:9 favours this. But the scope of the context shows that it is the benefits conferred on Israel which are here recounted. 

Verse 15
Thou didst cleave the fountain and the flood: thou driedst up mighty rivers.

Thou didst cleave the fountain and the flood - Thou didst cause the water of the fountain to break forth by cleaving-referring to Exodus 17:5-6; Numbers 20:11; Job 28:10.

Thou driedst up mighty rivers - as the Jordan (Joshua 3:13). Not easily dried up: never so by the sun. The Chaldaic adds to the Jordan Arnon and Jabbok. Numbers 21:14 implies that some miracle was performed at Arnon similar to that at the Jordan (cf. Deuteronomy 2:36-37). The "book of the wars of the Lord" may have had some such tradition from which the Chaldeans derived it. 

Verse 16
The day is thine, the night also is thine: thou hast prepared the light and the sun.

The day is thine. Not only the sea and the waters, but the day and the light are at thy sovereign control. Not only in history, but also in creation and in providence, God reigns.

Thou hast prepared the light and the sun. Science confirms revelation that light and the light-bearing body are distinct (Genesis 1:3; Genesis 1:14-16). Maa'owr (Hebrew #3974) is literally a luminary or light-bearing body (Genesis 1:14). Shemesh (Hebrew #8121) is the solar stream of light from it (cf. Joshua 10:12, which is explained by this consideration). 

Verse 17
Thou hast set all the borders of the earth: thou hast made summer and winter.

Thou hast set all the borders of the earth - its boundaries toward the sea (Job 38:8, etc.; Psalms 24:2). 

Verses 18-23
Remember this, that the enemy hath reproached, O LORD, and that the foolish people have blasphemed thy name.

-The prayer (Psalms 74:1-2) resumed and expanded.

Verse 18. Remember this - answering to Psalms 74:2; Psalms 74:10.

The foolish people - (Psalms 39:8) These self-wise and proud enemies are in God's eyes but fools; sin is the acme of foolishness.

Verse 19. O deliver not the soul of thy turtle-dove unto the multitude (of the wicked) - rather 'unto the wild beast' [ l

75 Psalm 75 

Verse 1
Unto thee, O God, do we give thanks, unto thee do we give thanks: for that thy name is near thy wondrous works declare.

Psalms 75:1-10.-Gears people thank him for the anticipated salvation (Psalms 75:1); His answer, I will fix a time for judging the world in righteousness, even as I bear up the tottering earth (Psalms 75:2-3); Israel warns the foolish foes to cease exalting their neck, because her exaltation comes not from the east, west, or south, but from God the Judge (Psalms 75:4-8); her resolve to praise her God forever for her anticipated deliverance from the wicked (Psalms 75:9-10). Sennacherib's invasion in Hezekiah's reign is probably referred to (Psalms 46:1-11; Psalms 76:1-12); cf. Psalms 75:2-3 here, the people's assurance of God's help, with Isaiah 37:21-35. The north is omitted in the quarters whence help should come (Psalms 75:6), because from it, by 'the entering in of Hamath,' the Assyrian invader came. The Title. - Al-taschith - i:e., destroy not (note on title, Psalms 57:1-11), shows that this psalm, though couched in the form of thanksgiving for the victory anticipated in faith, is really a prayer for deliverance (2 Chronicles 20:19-22). Hence, in Psalms 76:1-12, which is the twin-psalm to this, the words "Al-taschith" are omitted; because there the victory actually gained is celebrated.

Unto thee, O God, do we give thanks ... do we give thanks. The repetition implies delight in the work.

For (that) thy name (i:e., thyself manifested in saving power, Psalms 20:1) is near (to deliver us; Deuteronomy 4:7; Isaiah 30:27; Psalms 119:151; Psalms 145:18)

Thy wondrous works (not only thy past marvelous interpositions for Israel, but also thy interposition now promised to us, Isaiah 37:21-35)

Declare. Perhaps it is better to translate (as God's "wondrous works" are in the Psalms more usually the object than the subject of the verb declare or narrate), 'thy name is near; they (impersonally: i:e., thy wondrous works have been declared unto us; or else, the prophets) have declared thy wondrous works.' 

Verse 2
When I shall receive the congregation I will judge uprightly.

When I shall receive the congregation, I will judge uprightly - the reply of Yahweh to the thanksgiving prayer of His people. The abruptness of the introduction of the new Speaker, God, marks how immediate is His response to His people's believing prayer, even "while they are yet speaking" (Isaiah 65:24). Herein is set forth in detail the subject of the Church's praise in Psalms 75:1 - namely, God's "name, is near." You may be thus full of thanksgivings,' God replies, 'for when I shall, etc. 'When I shall have taken under my charge the congregation of my people, I will judge their enemies.' So Christ comes again to take the elect Church to Himself, and shall at that time judge her enemies (Revelation 11:12; Revelation 11:15; Revelation 11:17; Revelation 19:7). The English version takes the Hebrew in the sense in which the word is translated in Psalms 74:4, 'congregation.' But the context and the parallels, Psalms 102:13 (the same Hebrew [ mow`eed (Hebrew #4150)], "the set time," for the Lord to arise and have mercy on Zion), and all the ancient versions, the Septuagint, Syriac, Chaldaic, etc., favor the translation, (see margin) 'When (or for, Hengstenberg) I shall get (implying earnest desire for it) the set time,' etc. (cf. Daniel 8:19; Daniel 11:27; Daniel 11:35; Daniel 12:8; Daniel 12:12-13; Habakkuk 2:3).

"The times and seasons which the Father hath put in His own power;" the time for "restoring again the kingdom to Israel" (Acts 1:6-7), when the measure of the enemy's iniquity shall be full, and "the times of the Gentiles fulfilled" (Luke 21:24). God does nothing precipitately or prematurely, yet in due time "He will avenge His own elect, though He bear long with them" (Luke 18:7). Compare the pagan sentiment, 'Sera tamen tacitis paena venit pedibus;' also Valerius Maximus, 'Tardidatem poence gravitate compensat.' When the chastisement of His Church is completed, He then punishes finally and irretrievably the enemy (Isaiah 10:12). This and other phrases in the psalm show that, besides the present reference to Hezekiah's and Seunacherib's times, there was designed by the Spirit an ulterior reference to the Lord's final coming to glorify His saints, and to judge His and their enemies. I will Judge uprightly - taking the kingdom out of the hands of those who have abused their trust, and not judged uprightly (Psalms 1:1-6; Psalms 58:1). 

Verse 3
The earth and all the inhabitants thereof are dissolved: I bear up the pillars of it. Selah.

The earth and all the inhabitants thereof are dissolved - figuratively describing the political disorganisation of the kingdoms by the Assyrian conqueror. So Psalms 46:2; Psalms 46:6-7 uses the same figure of the same event, ultimately to be fulfilled before Christ's coming (Luke 30:25-27; Isaiah 24:19-23 ).

I bear up the, pillars of it - `I have weighed the pillars of it' (Hengstenberg). The Hebrew [ tikan (Hebrew #8505)] means literally to weigh by exact weight and measure, and so to consolidate and to compact firmly: as God did at creation (Job ; 27:25; Isaiah 40:5; Isaiah 40:21 ). I, who called forth the world into its beautiful order at creation from the previous chaos, can and will also bring it back to order from its present disorganization. 

Verses 4-8
I said unto the fools, Deal not foolishly: and to the wicked, Lift not up the horn:

-In reliance on God's promise (Psalms 75:2-3), Israel warns the haughty foe no more to lift up the neck in pride, for Israel's Helper, God, has a cup of wrath which her enemy must drink.

Verse 4. I said unto the fools, Deal not foolishly - Hebrew, laholedim tahollu, 'the insolent (vain glorious) ... insolently' (vain-gloriously) (Psalms 5:5, note; 73:3).

Lift not up the horn - to strike furiously in the pride of your strength. The image is from beasts whose strength is in their horn. Compare the same symbol of the world-powers (Daniel 7:7); Revelation 13:1). The original passage is Deuteronomy 33:17; cf. 1 Samuel 2:1; 1 Samuel 2:10).

Verse 5. Speak (not) with a stiff neck - as the Assyrian did, Isaiah 37:26; Isaiah 23:1-18, "Against whom hast thou exalted thy voice, and lifted up thine, eyes on high?" Or construe, 'speak not stiff' or, wanton things with the neck (proudly lifted up).' The Hebrew accusative and the parallels (Psalms 31:18; Psalms 94:4; 1 Samuel 2:3) favour this translation. The neck uplifted is the emblem of overweening pride (Job 15:26).

Verse 6. For promotion cometh neither from the east, nor from the west, nor from the south - Hebrew, midbar: the desert-namely, that south of Palestine. But the Septuagint, Chaldaic, Syriac, etc., take the Hebrew for "promotion" [ haariym (Hebrew #7311)] as meaning 'mountains,' and join it with 'the desert.' So Hestenberg, 'For neither from the east, nor from the west, nor from the desert of the mountains (the southern desert, in which were the three mountains, Horeb, Sinai, and the modern Catharine, Deuteronomy 11:24; Joshua 1:4); but God is Judge:' supply thus to Psalms 75:6, 'the decision whereby the foe shall be put down, and we set up, cometh neither from the east,' etc. The present construct Hebrew form of 'the desert' in the Masoretic text requires this translation. But several manuscripts read the absolute form as the English version, which obviates the need of ellipsis: this is confirmed by the cognate, forms of the same Hebrew ( haariym (Hebrew #7311)), in Psalms 75:4-5, 'lift up' ( tariymuw (Hebrew #7311), and Psalms 75:7, "setteth up" ( yaariym (Hebrew #7311)). 'Lifting up,' or promotion, 'comes neither from the east, the west, nor the south' (the quarter to which Judah at this very time was looking for help from Egypt, Isaiah 36:4-6); but God is the judge.

God is the Judge: he putteth down one, and setteth (lifteth) up another - (1 Samuel 2:7.) Promotion or lifting up is last in the Hebrew sentence, in order to mark it as the emphatic word.

Verse 8. For in the hand of the Lord there is a cup, and the wine is red - or else, 'fermenting.' '(The cup) is foaming with wine' (Hengstenberg).

It is full of mixture - i:e., the cup is full of wine mixed with spices, which increase its intoxicating power (Isaiah 5:22; Song of Solomon 8:2; Proverbs 23:30). The image expresses the stupifying effects of God's judgments (Psalms 60:3; Jeremiah 13:12). 

But the dregs thereof, all the wicked ... shall wring them out. "But" - literally, only; i:e., they can do nothing else but (they cannot help themselves, but must) drain out the whole cup of wrath to the dregs. 

Verse 9-10
But I will declare for ever; I will sing praises to the God of Jacob.

-The people resolve to praise forever the God of Jacob, for the anticipated cutting off of the wicked, and exaltation of the righteous.

Verse 9. I will declare - namely, the righteous judgments of God (Psalms 75:7-8).

Verse 10. All the horns of the wicked also will I cut off - i:e., I will announce as being cut off. The prophets are often said to do that which they announce as done, God being the real Doer (Jeremiah 1:10). The effect of the Church's praises and prayers will be, the horns of the wicked shall be cut off,

But the horns of the righteous shall be exalted. 

